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winaTqma

winamdebare samecniero krebulSi Sesulia 
merab mamardaSvilis dabadebidan 80 wlisTa-
visadmi miZRvnili saerTaSoriso samecniero 
konferenciis masalebi. es konferencia 2010 
wlis 14 dekembers Catarda grigol robaqiZis 
saxelobis universitetis filosofiisa da 
socialur mecnierebaTa kvleviTi institu-
tis organizebiT da masSi, qarTvel mecnie-
rebTan erTad, monawileobas iRebdnen germa-
neli, frangi da amerikeli mecnierebi.

winamdebare krebulis saTaurad `evropu-
li pasuxismgebloba~ SemTxveviT ar Segvir-
Cevia. es gaxlavT merab mamardaSvilis mier 
1989 wels barselonaSi wakiTxuli moxsene-
bis saTauri, sadac qarTveli filosofosi 
sabWoTa azrovnebis mier datovebuli mZime 
memkvidreobis gadalaxvis gzebs eZiebs da ga-
mosavals evropuli mentalobis damkvidreba-
Si xedavs. aqve, pirvelad vaqveynebT am mox-
senebis srul variants, romelic franguli-
dan Targmna prof. dodo labuCiZem. rogorc 
Cans, merab mamardaSvils am teqstis ramdenime 
versia hqonda damuSavebuli. `evropuli pa-
suxismgeblobis~ am krebulSi gamoqveynebuli 
versia mkveTrad gansxvavdeba amave teqstis 
im versiebisagan, romlebic mkiTxvelisTvis 
rusuli gamocemebiTaa cnobili.
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winamdebare krebulis momzadebaSi gansa-
kuTrebuli wvlili Seitanes Cemma kolegebma, 
risTvisac maT uRrmesi madloba minda gada-
vuxado; prof. lali zaqaraZem qarTuli teq-
stebis safuZvliani redaqcia gaakeTa; prof. 
dodo labuCiZem krebulis franguli nawili 
moamzada, xolo prof. giorgi baramiZem ki 
teqstebis inglisuri nawili daamuSava. aqve, 
didi madloba minda gadavuxado prof. vaJa 
lorTqifaniZes, romlis qmediTi daxmarebi-
Tac SesaZlebeli gaxda am krebulis beWdva 
da gamocema.

imedi gvaqvs, rom winamdebare samecniero 
krebuli xels Seuwyobs merab mamardaSvilis 
filosofiuri memkvidreobis Seswavlis saq-
mes. is, aseve, saintereso iqneba am saqveynod 
cnobili qarTveli filosofosis Semoqmede-
biT dainteresebul mkiTxvelTa farTo wri-
saTvis.

Tengiz iremaZe

q. Tbilisi, 25 marti, 2011 weli



9

guram TevzaZe

merab mamardaSvili da  
qarTuli filosofia

XX saukunis samociani wlebidan dawyebu-
li, Tuki vinme _ qarTvel filosofosTagan 
_ maSindeli sabWoTa kavSiris romelime kuT-
xeSi moxvdeboda, kolegebi SuriT etyodnen 
xolme: Tqven mamardaSvili gyavT! mogviane-
biT, igive xdeboda sazRvargareT: dasavleT 
evropaSi, amerikaSi. faqti iyo, Tu romelime 
moazrovnes usmenda moskovis axalgazrdoba, 
_ ara marto filosofosebi, aramed yvela-
ni, visac ki sadReiso da saWirboroto mso-
flmxedvelobrivi problemebi da, upirveles 
yovlisa, sakuTar sulier samyaroSi garkveva 
ainteresebda _ es iyo merab mamardaSvili: mi-
sken ltolvas mxolod bulat okujavasaken 
axalgazrdobis ltolvas Tu SevadarebdiT. 
oficialuri filosofiis warmomadgenlebi 
gakvirvebiT Slidnen xelebs da kiTxulobd-
nen: ras ambobs igi ase axals da gaugonars? 
ra pasuxic ar unda miecaT axalgazrdebs, 
isini mainc ambobdnen: gana es axalia? marT-
lac, axal debulebebs, romlebic aravis ara-
sdros uTqvams, am leqciebSi ver moismendiT. 
axali iyo pozicia, Tanamedrove azris, Tu 
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qveynis gasaWiris zusti diagnozi da gamosa-
vlis ZiebisaTvis saWiro mimarTulebis mice-
ma. is, rac msmenelTa mexsierebis kunWulSi 
mSvidad evana, SemoqmedebiT impulsad iqceo-
da da mTel cnobierebas aforiaqebda.

batoni merabi, rogorc Tavad ambobda, 
aswavlida filosofosobas da ara filoso-
fias, e.i. romelime filosofosis mier Camo-
yalibebul azrTa wyobas. sul erTia ra iqne-
boda es, misTvis udidesi maZieblebis, pla-
tonis, dekartis, kantis naazrevi, Tu misive 
sakuTari, ukve gamocemuli naSromi.

WeSmariti moazrovnis teqsti misTvis yo-
velTvis mxolod stimuli iyo, romelic sul 
axali ganzomilebebisaken xsnida gzas. magram 
es ar iyo komentireba. igi saerTod komen-
tatoruli filosofiis winaaRmdegi iyo. 
fiqrobda, rom komentireba Semoqmedebis 
cocxal process gamoricxavs, ramdenadac 
mxolod imis gageba surs, rac ukve aris te-
qstSi mocemuli. es pozicia misTvis imdenad 
arsebiTi iyo, rom igi Tavis wignebs, SeiZleba 
iTqvas, ki ar werda, aramed Caiwerda xolme; 
Caiwerda auditoriasTan uSualo kontaqtSi 
Seqmnil azrebs. rodesac (XX saukunis 80-iani 
wlebis bolos) ivane javaxiSvilis saxelobis 
Tbilisis saxelmwifo universitetis filo-
sofiis istoriis kaTedrasTan arsebul semi-
narebze moviwvieT, igi magnitofoniT movida. 
roca SevekiTxe, Tu rogori iyo SemoTava-
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zebuli problemebis miseuli gadaWra, raze 
unda gaemaxvilebinaT yuradReba msmenelebs, 
mipasuxa, rom es jer Tavadac ar icis, rom 
amas CvenTan erTad gaigebs leqciis bolos. 
asec moxda, magram am sakiTxze filosofoso-
bis im gzis SemoTavazebis Sedegad, romelic 
man Caiwera saaTnaxevriani sajaro azrovne-
bis procesSi, sakiTxis gadaWris ramodenime 
varianti gamoikveTa. es procesi garegnulad 
monologi iyo, Sinaarsobrivad ki _ dialogi. 
es iyo brZola SedegisaTvis, romelic sulac 
ar iyo garantirebuli. amitom uwodebda igi 
Tavis leqciebs risks da yovel leqcias am 
riskiT kiTxulobda: igi ekamaTeboda arse-
bul filosofiur dones, ekamaTeboda msme-
nelebs, igi iyoliebda maT ara marto logi-
kuri argumentebiT, aramed saocrad marjved 
SerCeuli magaliTebiTac. Tanac cdilobda 
msmeneli magaliTis doneze ar daetovebina: 
iqamde mieyvana, risTvisac es magaliTi iyo 
moxmobili. mas tyuilad ar uwodebdnen me-
oce saukunis sokrates. misi saubrebi marT-
lac codnis dabadebaSi daxmareba iyo. Sedegi 
yvelas sakuTari, misTvis specifikuri hqon-
da. es saubrebi jer kidev Tavis piruTvnel 
mkvlevars elis.

batoni merabi mravalmxrivi moazrovne da 
sazogado moRvawe iyo. rogorc CvenSi, ise 
sazRvargareT, igi yvelafers akeTebda imi-
saTvis, rom pirovnebis Tavisufleba da zne-
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obrivi mrwamsis umaRlesoba daemkvidrebina. 
amas uqvemdebarebda igi kulturis mTel Si-
naarss da, upirveles yovlisa, sakuTar fi-
losofosobas. uryevad swamda, rom WeSma-
riti Tavisufleba zneobisa da Tavisufali 
azrovnebis gareSe SeuZlebelia, rom namd-
vilad Tavisufal azrovnebas, e.i. filoso-
fosobas zneobisaken mivyavarT. Tavisufali 
azrovneba adamianuri azrovnebis aucilebel 
pirobad miaCnda. aq igi araviTar avtoritets 
ar erideboda. man, cxadia, sxvaze ukeT icoda 
martin haidegeris gavlena Tanamedrove fi-
losofiaze, magram mainc ambobda, rom fuWad 
miaCnda haidegeris Zieba. igi imasve gulisx-
mobda, rasac Teodor adorno, romelic hai-
degeriseul `yofierebis xmas~, ris mosasme-
nadac amzadebda didi germaneli moazrovne 
Tanamedroveobas, fiureris xmas adarebda, 
e.i. adarebda brZanebas, romelsac brmad 
unda daemorCilo, romelic adgils ar to-
vebs TavisuflebisaTvis. merab mamardaSvili-
saTvis es zneobriobis gamoricxvas niSnavda.

vicodi ra misi amgvari pozicia, ar 
gamkvirvebia, roca batonma merabma mkacrad 
Seutia cnobil germanel filosofoss, saq-
soniis akademiis wevrs, profesor zigfrid 
volgasts. igi 1985 wlis maisSi samuSao vi-
zitiT imyofeboda ivane javaxiSvilis sa-
xelobis Tbilisis saxelmwifo universite-
tis filosofiis fakultetze. aRmosavleT 
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germaniaSi arsebuli maSindeli politikuri 
situaciidan gamomdinare, gasagebi iyo vol-
gastis frTxili pozicia marqsistuli filo-
sofiis avtoritetis mimarT. batoni merabis 
reaqcia ise mkacri iyo, rom volgasti saxtad 
darCa. araferi upasuxa, radgan yvelaferSi 
eTanxmeboda, magram ver warmoedgina, rom 
amis xmamaRla da Tanac universitetSi Tqma 
SeiZleboda. me bevri gamigia merab mamarda-
Svilis gabedulebaze, magram amas mainc ar 
velodio, _ miTxra man sxdomis Semdeg.

Tbilisidan moskovs merab mamardaSvili 
cxrameti wlis, filosofias mowyurebuli 
axalgazrda wavida. dabrunda savsebiT Camo-
yalibebuli, msoflio saxelis mqone moazro-
vne. es ar iyo mxolod ojaxuri, anda poli-
tikuri garemoebebiT ganpirobebuli dabru-
neba. es iyo misi, rogorc moazrovnis, Sin 
dabruneba. sxva rom ar yofiliyo, aq mas givi 
margvelaSvili daxvda. batoni merabi Tavad 
aRniSnavda, rom is, risTvisac igi moskovs wa-
vida amaod, Turme aq, Tbilisis universitet-
Si, eloda germaniaSi ganswavlul mkvlevar-
Ta mTeli Taobis namoRvawaris saxiT. amitom 
Caewera igi bunebrivad Tanamedrove qarTul 
filosofiaSi, saerTod, mis kulturaSi. qar-
Tulma azrovnebam daibruna meoce saukunis 
meore naxevris yvelaze saxelganTqmuli qar-
Tveli filosofosi, merab mamardaSvilisaT-
vis ki es iyo sakuTari Ziebebis genetikuri 
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da kulturul-istoriuli fesvebis gacno-
biereba. bunebrivad gaerTianda mis naazrevSi 
franguli, germanuli da qarTuli kultura.

batonma merabma CvenSi yvelaze adre Se-
amCnia viwro nacionalizmis damRupveli ga-
vlena ganTavisuflebis perspeqtiviT Tav-
brudaxveuli xalxis sulze da sazRvruli 
sicxadiT ganacxada, rom WeSmariteba samSo-
bloze maRla dgas. reaqcia mZafri da xangr-
Zlivi iyo. samSoblos Ralats abralebdnen. 
ar surdaT gaegoT, rom samSoblos namdvili 
interesebi da WeSmariteba ar SeiZleba ewina-
aRmdegebodes erTmaneTs, da Tu gvgonia, rom 
es asea, maSin mizezi Cvens SigniTve unda ve-
ZioT da gavTavisufldeT misgan.

am debulebas, iseve, rogorc mis sxva 
principebs, gagebis fenebi aqvs, romelTagan 
TiToeuls Tavisi funqcia gaaCnia. zeda fena 
msmenelTa misazidi da azris amaforiaqebe-
lia, meore _ siRrmiseuli da bevrisaTvis 
gaugebari. azris sirTule, rogorc amboben, 
imgvari faqtia, romelic TavisTavad arc 
upiratesobis da arc naklis niSani ar aris. 
amis dasadgenad imis gagebaa saWiro, Tu ras 
faravs es sirTule. am situaciaSi sanimuSod 
isev sokrates pozicia unda gavixsenoT: roca 
mas hkiTxes, Tu ra mniSvnelobas aniWebs igi 
heraklites moZRvrebas, didma moazrovnem, 
romelsac marTlac hqonda msjavris ufle-
ba, Tqva: rac gavige, didebulia, rac vera _ 
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is, albaT, ukeTesi iqnebao. Cvenc madlobe-
li unda viyoT imisaTvis, rac gavigeT merab 
mamardaSvilis naSromebidan da imisTvisac, 
rac dRes dafarulia da samomavlo kvlevis 
safuZvels qmnis.

Guram Tevzadze

Merab Mamardashvili and  
Georgian philosophy

Abstract

This article is an attempt to represent Merab 
Mamardashvili’s philosophical outlook. In addition, it 
discusses his attitude toward the Georgian philosophi-
cal thinking and indicates his place in Georgian culture 
and philosophy.
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Joël Bastenaire

Le « Français » de la philosophie  
soviétique

Présenté de-ci de-là comme simple commentateur 
de la philosophie cartésienne, on ne saurait dire que 
Mamardachvili soit largement connu en France et sans 
doute guère plus dans le reste du monde, hors du cercle 
étroit de ses amis et des quelques dizaines de disciples 
éblouis qui eurent le bonheur de le croiser à Prague, 
Moscou ou Tbilissi. Cependant, sitôt que l’on accor-
de un peu plus d’attention aux effets de l’œuvre, on 
s’aperçoit que ce cercle qui s’élargit chaque jour da-
vantage comprenait dès l’origine des personnes dont le 
rôle n’a pas été négligeable en Europe entre le début des 
années 1960 et la fin du siècle passé.

La séduction s’exerce d’abord à Prague au début 
des années 1960, dans l’atmosphère exaltante des pré-
mices du printemps tchèque, qui fut intellectuel bien 
longtemps avant de devenir politique. A Prague, on par-
le beaucoup, on se déplace facilement et le jeune Ma-
mardachvili va même se rendre à Paris sans en deman-
der le droit ni s’embarrasser de démarches consulaires. 
C’est dans cette atmosphère qu’il prend acte de l’exi-
stence d’une société civile bien longtemps avant que ce 
concept ne devienne à la mode. Il est déjà convaincant 
pour quelques condisciples et entretient des relations 
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suivies avec certains des penseurs les plus remarqués de 
ce temps-là. De ce moment datent les premiers contacts 
suivis avec des Français qui tomberont sous le charme 
et ne ménageront pas leurs efforts pour faire connaître 
sa pensée. C’est à ces personnes, si elles avaient été di-
sponibles, qu’il revenait de rédiger ces quelques mots 
plutôt qu’au témoin de seconde main que je suis.

J’ai parlé de charme. C’est le mot qui convient si 
j’en crois ceux de mes amis de Moscou et Tbilissi qui 
l’ont connu et m’en ont parlé, pour l’essentiel des non 
philosophes qui ont eu recours à ses lumières pour se 
faire un jugement sur ce qui dépassait la portée de leur 
étroite spécialité. Charme est aussi le mot qui revient 
sous la plume des plus austères spécialistes de son do-
maine. Ce charme est relié à son abord facile, son ama-
bilité, son intérêt pour autrui et sa parole. Il aime parler, 
mais il écoute aussi, tous ses familiers en témoignent, 
c’est donc le dialogue qu’il appelle. Il laisse bien plus 
de textes posthumes reconstitués à partir de discours 
que d’écrits de sa main. Mamardachvili pouvait avoir 
pour élèves des artistes, cinéastes en particulier, un peu 
comme Alexandre Kojève aura formé dans les années 
1930 la fine fleur des écrivains français et ne laisse 
pour œuvre que leurs notes de cours. C’est qu’à l’in-
star de ce Russe émigré, Mamardachvili est un maître 
de l’improvisation, un orfèvre de la langue dont le flux 
de paroles ouvre à l’auditeur des espaces insoupçonnés. 
Le moment essentiel de sa pensée se cristallise dans le 
mouvement de la parole.

Bon vivant, gros mangeur et amateur de bons mots, 
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le philosophe d’expression russe, imprégné de Pouchki-
ne et de Pasternak, est on ne peut plus géorgien dans 
son approche de l’échange en même temps que français 
par son besoin de Lumières. Ce qui est français chez lui 
c’est le goût de l’universalisme et le rejet du particula-
risme et du relativisme. S’il mesure l’importance de sa 
culture nationale et peut avoir des mots très durs con-
tre le chaos et l’avilissement russes, véhiculés par une 
armée qui a pour mission d’instaurer l’esclavage, s’il 
oppose à cette barbarie l’individualisme et le respect 
de soi,1 ce n’est pas pour se placer dans une perspective 
étroite de défense des valeurs nationales. Il revendique 
l’indépendance du sujet à l’égard de sa culture et ne 
craindra pas de dire : « je ne me bats pas pour la langue 
géorgienne, mais pour ce qui se dit en géorgien ». Car 
pour Mamardachvili la philosophie n’a pas de patrie, 
sa mission est universelle. Il est de ceux qui renouent 
les fils de l’histoire, qui ne veulent pas laisser l’oubli 
recouvrir ce que le totalitarisme a tenté de gommer.

En vrai Géorgien héritier de l’antique Colchide hel-
lénisée, il ne trouve pas de meilleur espace pour s’ex-
primer que celui de la convivialité. Admirable vulga-
risateur, abordant toutes les facettes de la philosophie 

1	 «Существует грузинское достоинство. Мы не хотели 
принимать эту дерьмовую, нищую жизнь, которой 
довольствуются русские. Они с ней согласны, мы 
– грузины – нет. … Русские готовы есть селедку 
на клочке газеты. Нормальный, не выродившийся 
грузин на это не способен. Внутренняя поверхность 
раковины отражает образ самоуважения грузина, его 
чувство собственного достоинства».
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occidentale du 20e siècle, celui que Jean Pierre Vernant 
qualifie de « Socrate géorgien » faisait luire dans le 
brouillard sémantique de l’idéologie officielle les lucio-
les d’une éthique rigoureuse, exprimée sans excès de 
sévérité. On a dit de lui qu’il avait su insuffler la liberté 
dans l’espace de la non liberté. Son message non écrit 
est une véritable théorie de l’ « Espace libre de la con-
science » qui ne débouche sur aucun manifeste au nom 
d’une stratégie d’évitement de la confrontation avec les 
censeurs. On se souviendra que ses « Méditations car-
tésiennes », qui n’avaient pas pu être éditées en URSS 
et ne l’ont été que très récemment en Russie, ont été 
d’abord lues en France.

Mamardachvili connaît bien les Allemands qu’il 
lit dans l’original et ne cache pas une certaine fascina-
tion pour le jeune Marx ainsi que pour Husserl, mais il 
choisit néanmoins de travailler sur des objets littéraires 
qu’il comprend mieux que la logomachie machiniste de 
l’idéalisme allemand. Montaigne, La Boétie, Monte-
squieu et Rousseau auront été ses lectures de jeunesse, 
mais elles ne l’auront pas porté vers l’étude de notre 
langue, à laquelle il préfère d’abord l’italien, ni forcé 
à s’intéresser à tout ce qui est français : ni Sartre, ni 
rien de l’existentialisme à la mode de son temps, ni 
Foucault dont il rejette le rigorisme et ne lira pas ses 
livres proches de ses préoccupations comme « le Souci 
de soi »... Platon, Descartes et Kant constituent la tria-
de de ses préférés, par goût de la forme, fascination de 
l’élégance, parce que la philosophie lui semble un art 
fondé sur un style. Ce goût du mot et du mouvement 
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de la phrase l’amènent à préférer les phénoménologues 
français à leurs maîtres allemands et l’écrivain Proust à 
l’idéologue Bergson parce que le témoignage lui sem-
ble supérieur à la logique pure, parce que le sensible est 
la pierre angulaire de son approche. Le sensible au sens 
de ce qui est tangible car rien n’est plus loin de lui que 
le sentimentalisme ou le romantisme. Avec Mamarda-
chvili on est dans le concret, la projection de l’Être dans 
l’espace physique et c’est à partir de cette situation que 
s’envisage notre présence au monde historique, dimen-
sion dans laquelle la culture sert de fil conducteur.

On évoque à son sujet une « philosophie de l’éton-
nement » qui est de toute évidence une vraie maïeu-
tique. Mamardachvili s’étonne ou bien affecte de ne 
pas comprendre pour susciter le questionnement. On 
lui a beaucoup reproché ses arrangements avec les faits 
historiques, un certain amateurisme apparent qui était 
en fait une méthode. Comment comprendre autrement 
qu’il ait pu prononcer, au détour d’une « Méditation 
cartésienne » ces mots inattendus : « je ne suis pas cer-
tain de bien comprendre ce que je dis moi-même » ? 
N’est-ce pas la confirmation d’une honnêteté absolue, 
d’une vraie adéquation avec son programme de prome-
neur de la philosophie pour qui « la matière du philoso-
phe est lui-même et non pas la correction des autres » ? 
On parle bien ici d’une philosophie de la vie, où la vie 
est envisagée comme le seul mouvement de l’esprit qui 
s’inscrit dans le réel, et la seule œuvre d’art possible. 
En ce sens, bien que Mamardachvili – contrairement à 
Camus, ne fonde pas son discours sur un commentai-
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re de Nietzsche, il est comme lui un philosophe pour 
qui vaut seul le mouvement réel du partage, une im-
pulsion de nature morale qui génère la transmutation 
du réel. S’il n’avait pas mis, dès l’abord, l’éthique au 
centre, Mamardachvili aurait pu, lui aussi, considérer 
que la négation de la vie est « le seul problème vraiment 
sérieux ».

Sur la France et ce qu’il croit lui devoir, il a un jour 
ces mots révélateurs : « l’une de mes découvertes prin-
cipales a été celle du don purement français de la vie. 
Vivre de toutes ses forces, intensément, ne pas constru-
ire une théorie de la liberté, mais vivre la liberté. » Son 
modèle est ici le combat singulier, un corps à corps avec 
le monde dont il cherche l’exemple dans les figures de 
Marcel Proust et d’Antonin Artaud. Mais comment ne 
pas y reconnaître aussi l’auteur de La Peste ? Car Ma-
mardachvili est bel et bien un moraliste, la référence 
à Kant n’est pas chez lui une simple coquetterie, l’en-
gagement dont témoigne « La Pensée empêchée » le 
confirme. Il s’agissait là d’une tentative de formaliser 
une philosophie politique malgré les entraves posées 
par le totalitarisme. Et cette posture de résistance prend 
une couleur stoïcienne quand Mérab répond à son ami 
Louis Althusser qui se demande s’il ne va pas, à son 
tour, émigrer : « je reste, car c’est ici qu’on voit le fond 
des choses, à nu ».
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Joel basteneri

`frangi~ sabWoTa filosofiaSi

reziume

winamdebare statiaSi xazgasmiT aRniSnu-
lia, rom merab mamardaSvili iyo antikuri 
kolxeTis elinisturi civilizaciis WeSma-
riti memkvidre, romelmac SeZlo totalita-
ruli samyaros `araTavisufali sivrcisaTvis 
Tavisuflebis suliskveTebis STaberva~ da 
`homo sovietikusad~ formirebul adamianSi 
pirovnebis gaRviZeba; is iyo filosofosi, 
visTvisac arsebiTia azris amboxi iseTi sa-
zogadoebis winaaRmdeg, sadac `adgili ar 
aris azrovnebisaTvis~.

gasuli saukunis samocian wlebSi araor-
dinalurad moazrovne axalgazrda filoso-
fosis maRalma kulturam, azrovnebisa da 
qcevis stilma, Sinaganma Tavisuflebam da 
Tavmdablobam imTaviTve moxibla praReli 
inteleqtualebi, Semdeg ki, pirvelive Sex-
vedrisTanave, monusxa parizeli inteleq-
tualebic, romelTac didad ar gasZnele-
biaT misi azrebis wvdoma. mamardaSvili iyo 
improvizaciis metri, romlis azri saocar 
kristalizacias aRwevda sityvaTa mdinare-
baSi; dialogis didostats frangma Jan pier 
vernanma `qarTveli sokrate~ uwoda.
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mamardaSvili, ZiriTadad, eyrdnoboda 
platonis, dekartis, kantis naazrevs. maT 
koncefciaTa ganxilvas eZRvneba misi fun-
damenturi Sromebi. aRsaniSnavia, rom mamar-
daSvilis Sroma `karteziuli meditaciebi~ 
safrangeTSi, frangul enaze, 1997 wels gamo-
qveynda.

statiis avtoris azriT, merab mamardaSvi-
lis msoflmxedvelobisa da azrovnebis Cam-
oyalibebaze didi zegavlena moaxdina fran-
gulma kulturam, franguli filosofiuri 
azris istoriaSi imgvar moazrovneTa simrav-
lem, vinc, TviT mamardaSvilisve sityvebis 
Tanaxmad, Tavisuflebaze Teoriebis agebas ki 
ar dasjerdnen, aramed SeZles Tavisuflebis 
realizacia da cxovreba ganvles Tavisufle-
biT. mamardaSvilis TqmiT, `filosofias ara 
aqvs samSoblo, misi misia _ universalizmia~. 

statiis avtoris mixedviT, is, rac marT-
lac frangulia mamardaSvilis naazrevSi, 
esaa swrafva universalizmisadmi, parti-
kularizmisa da relativizmis ukugdeba; 
swored amitom sruli safuZvliT SeiZleba 
masze iTqvas, rom mamardaSvili iyo `frangi~ 
sabWoTa filosofiaSi.
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dodo labuCiZe

merab mamardaSvili - filosofosi, 
demokrati, moqalaqe

1. azrovnebis filosofiuri problemebis 
originaluri xedviT, merab mamardaSvilma 
(1930-1990) Tavisi wvlili Seitana Teoriuli 
filosofiis, mecnierebis meTodologiis, 
socialuri filosofiis, kulturisa da es-
Tetikis sakiTxTa kvlevaSi. igi, ZiriTadad, 
eyrdnoboda filosofiis klasikur tradi-
cias _ platonis, kantis, gansakuTrebiT, dek-
artis naazrevs. maT eZRvneba mamardaSvilis 
fundamenturi Sromebi: `antikuri filoso-
fia~, `kantianuri variaciebi~, `karteziuli 
meditaciebi~ (es naSromi iTargmna frangul 
enaze da 1997 wels gamoqveynda safrangeT-
Si). mas ar dascalda gamosacemad momzade-
buli aTze meti naSromis _ `racionalobis 
klasikuri da araklasikuri idealebi~, `sau-
brebi filosofiaze~, `Cemi cda aratipuria~, 
`leqciebi fsiqoanalizis Sesaxeb~, `leqciebi 
prustis Sesaxeb~ da a.S. _ gamoqveyneba. sa-
bednierod, misi megobrebisa da dis, q-n iza 
mamardaSvilis didi mondomebiTa da Semweo-
biT, farTo sazogadoebas maTi gacnobis Ses-
aZlebloba mieca.
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merab mamardaSvili daibada 1930 wlis 15 
seqtembers saqarTveloSi, q. gorSi; mSob-
liur qalaqSive gaatara bavSvobis wlebi. 
mamamisi, konstantine mamardaSvili, samxe-
dro piri gaxldaT. leningradis [dRevandeli 
sankt-peterburgis] samxedro-politikuri 
akademiis damTavrebis Semdeg, igi samuSaod 
gagzavnes ukrainaSi [Tavdapirvelad kievSi, 
Semdeg ki vinicaSi], ris gamoc mis ojaxs _ 
meuRles, qsenia garsevaniSvilsa da Svi-
lebs, merabsa da izas _ samSoblos datoveba 
mouxda. dawyebiTi ganaTleba merab mamardaS-
vilma vinicis saSualo skolaSi miiRo. meore 
msoflio omis dawyebisTanave konstantine 
mamardaSvili frontze gaiwvies, misi ojaxi 
ki saqarTveloSi dabrunda. merab mamardaS-
vilma warmatebiT daamTavra Tbilisis me-14 
skola (oqros medalze), Semdeg Cairicxa mos-
kovis saxelmwifo universitetSi filoso-
fiis fakultetze. aspiranturis damTavrebis 
Semdeg, 1962 wels, daicva sakandidato dis-
ertacia [moskovSi], 1970 wels ki _ sadoq-
toro disertacia [TbilisSi]. 1961-66 wlebSi 
muSaobda praRaSi, Jurnal `msofliosa da 
socializmis problemebi~-s TanamSromlad, 
1968 wlidan Jurnal `voprosi filosofii~-s 
mTavari redaqtoris moadgiled. igi kiTxu-
lobda leqciebs moskovis, rigis, vilniu-
sis, rostovis universitetebsa da umaRles 
saswavleblebSi; miaCnda, rom filosofiis 
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swavleba misTvis iyo iSviaTi SesaZlebloba 
monteniseuli sityvebis _ yvelaze umaRlesi 
es aris icxovro drois Sesabamisad _ xorc-
Sesasxmelad. merab mamardaSvili farTo aRi-
arebiT sargeblobda: xSirad monawileobda 
amerikis SeerTebul Statebsa Tu evropaSi 
[safrangeTi, espaneTi, germania, inglisi, ita-
lia] gamarTul saerTaSoriso kongresebsa 
da seminarebSi. 1988-1990 wlebSi man waikiTxa 
leqciebi barselonasa da parizSi. isic unda 
aRiniSnos, rom mamardaSvili srulyofilad 
flobda rusul, frangul, italiur, ing-
lisur enebs. sicocxlis bolo aTi (1980-90) 
wlis ganmavlobaSi mamardaSvili muSaobda 
saqarTvelos mecnierebaTa akademiis filoso-
fiis institutSi, nayofierad agrZelebda 
misTvis Zireulad saintereso problemaTa 
kvlevas. imavdroulad, igi aqtiurad Caeba 
sazogadoebriv cxovrebaSi da Tavis Sexed-
ulebaTa ZiriTad mizans amgvarad ayalibebda: 
cxovreba TavisTavadaa filosofiuri, xolo 
filosofosis pozicia ukve TavisTavad samo-
qalaqo poziciaa. ase aRmoCnda filosofosi 
merab mamardaSvili gasuli saukunis 80-iani 
wlebis boboqari sazogadoebrivi movlenebis 
SuagulSi, Tumca ar yofila koleqtiuri wi-
naaRmdegobis lideri: xelisuflebisadmi misi 
dapirispireba, es iyo filosofosis azrobri-
vi da sityvieri dapirispireba. man monawileo-
ba miiRo saqarTvelos saxalxo frontis Seq
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mnaSi, iyo ganmkargulebeli komitetis wevri, 
magram mis yoveldRiur saqmianobaSi aqtiurad 
ar monawileobda, radgan, misive sityvebiT 
rom vTqvaT, filosofosis piroba gamoricx-
avs politikur xmaurs, mas esaWiroeba mar-
tooba da siCume.

xsenebul periodSi CvenSi mimdinare so-
cialur-politikuri procesebisadmi filo-
sofos mamardaSvilis moqalaqeobrivi pozi-
cia naTlad ikveTeba ara mxolod Tbilisis 
saxelmwifo universitetsa da sxvadasxva in-
stitutebSi gamarTul sajaro moxsenebebsa 
Tu leqciebSi, aramed qarTuli sazogadoe-
bisaTvis naklebad cnobil wamyvan frangul 
JurnalebSi _ Le Nouvel Observateur, Le Monde, 
L’Autre Journal, La Missive _ gamoqveynebul 
statiebsa Tu interviuebSi. es ukanasknelni 
cxadyofen, rom, garkveulwilad, mamardaS-
vilis filosofia cxovrebis swori orien-
tirebis Ziebaa totalitaruli sazogadoebis 
socialur-kulturul realobaSi, riTac aix-
sneba misi interesi socialur-politikuri 
sakiTxebisadmi. swored xsenebul Jurnaleb-
Si gamoqveynebuli statiebi SevarCieT Cveni 
ganxilvis sagnad. vfiqrobT, qarTveli mkiTx-
veli dResac TavisTvis mraval sayuradRebo 
azrs amoikiTxavs maTSi.

2. mamardaSvili xSirad imeorebda, rom, 
ZvelberZnuli tradiciiT, filosofosi 
vaJkacis sinonimia; filosofiis arsSi Cabu
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debuli vaJkacuri sulis erTguls, gansa-
kuTrebulad izidavda franguli filoso-
fiuri azris istoriaSi imgvar moazrovneTa 
simravle, vinc, misive sityvebis Tanaxmad, 
gabeda sakuTari naWuWis gamomsxvreva da 
Seicno sicocxlis safrTxe, vinc gabeda 
eswavla umal samyaros wignidan, vidre 
elaparaka im wuTebis mixedviT, romlebic 
uzrunvelyofdnen maT usafrTxoebas. am 
mxriv, dekarti da prusti gacilebiT mets 
maswavlian, vidre monobis mware Tu sulis-
SemZvreli mxilebani.1 franguli kulturisa 
da filosofiisadmi aseTma damokidebulebam 
gansakuTrebiT didi gavlena iqonia misi fi-
losofiuri azrovnebis, zogadad, mental-
itetis Camoyalibebaze. 

filosofosTa gansjis erT-erT maradi-
ul sakiTxs _ saxelmwifosa da mmarTvelo-
bis raobasTan mimarTebiT adamianis Tavisu-
flebis sakiTxs _ mamardaSvili ganixilavda 
Tanamedroveobis problemaTa WrilSi. Tavi-
suflebaze igi saubrobs rogorc amqveynad 
myofobis kunTovan sxeulze, romelic 400 
wlis ganmavlobaSi iqmneboda dasavleTSi,2 
sadac, dResdReobiT, sazogadoebis ganviTa-

1	 ix. m. mamardaSvili, `icxovro drois Sesabamisad~, 
frangulidan Targmna d. labuCiZe-xoferiam, ix.: 
`arili~, 12 oqtomberi (Tbilisi, 2000 w.), gv. 3.

2	 Sdr. m. mamardaSvili, iyo filosofosi marTlac 
bedisweraa (interviu), ix.: ̀ ganaxlebuli iveria~, 
# 18, 1 noemberi (Tbilisi, 2001 w.), gv. 12.
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reba efuZneba damoukidebeli, Tavisufali 
individis fenomens da miiRweva demokratiul 
mmarTvelobaSi. Sesabamisad, misi mizani iyo 
imis naTelyofa, rom postsabWoTa sivrceSi 
Tavisuflebis aRwera mxolod sityvebiT ab-
straqciis tolfasi gaxldaT; Tavisuflebis, 
RvTivboZebuli am umaRlesi Rirebulebis, 
xorcSesasxmelad aucilebel pirobad mas mi-
aCnda brZola: adamianma unda moipovos Ta-
visi Sinagani Tavisufleba sakuTar TavTan da 
adamianTa sazogadoebasTan brZolaSi.3 

mamardaSvilis azriT, Tavisuflebis da-
kargvis mizezi sabWour realobaSi racios 
ukmaroba iyo; aqedan gamomdinare, sazoga-
doebis konteqstSi individis cnobierebis 
Zireuli, arsismieri damaxinjebis warmo-
CeniT cdilobda igi pirovnebis gaRviZebas 
`homo sovietikusad~ formirebul adamianSi, 
mis ganTavisuflebas antisazogadoebrivi 
qimerebisagan, raTa samoqalaqo sazogadoe-
bis formirebisa da damoukideblobisaTvis 
brZolis gzaze yvelas, maT Soris qarTve-
lebsac, Seegno, rom sakuTari azrovnebisa 
da enis desovietizacia Tavad hmarTebdaT. 
am miznis misaRwev arsebiT pirobad ki mas 
adamianis mier sakuTari sulis spiritualo-
biT inspirirebuli ukeTilSobilesi unaris 
_ politikuri da Sinagani Tavisuflebis mop-

3	 ix. m. mamardaSvili, `icxovro drois Sesabam-
isad~, gv. 3.
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oveba miaCnda. igi wers: is, rac Cven gvinda, 
es aris _ viyoT Tavisufali. Tavi dagvanebon, 
raTa vimuSaoT Cveneburad, centridan gank-
argulebis gareSe.4

amdenad, misTvis arsebiTia azris amboxi 
totalitaruli sazogadoebis socialur-
kulturuli realobisa da misgan Tavsmox
veuli cxovrebis wesis winaaRmdeg, romelmac, 
misi azriT, Rrma Wriloba miayena sabWoTa 
imperiaSi mcxovreb adamianTa pirovnul 
Rirsebas.5 swored totalitaruli reJimiT 
miyenebuli iarebis gankurnebisa da Rirsebis 
aRdgenis mizniT, igi aanalizebs totali-
taruli reJimis tiranul bunebas, sadac 
adgili ar aris azrovnebisaTvis, sadac az-
rovnebis, patiosnebisa da Rirsebis sanacv-
lod cxovrebis wesad ugunureba dadgenila.6

mamardaSvilis Tanaxmad, sabWoTa reJimis 
fantomebis samyarosagan adamianis daxsnis 
mizniT, umTavresi iyo erovnuli Tavisufle-
ba da sazogadoebis materiis diferenciaciis 
rTuli procesis moqceva missave kalapotSi, 
anu samoqalaqo sazogadoebaSi, romlis dab-
runeba, mamardaSvilis TqmiT, imavdroulad 

4	 ix. m. mamardaSvili, `demokratia nacionali-
stur lozungebs ver daefuZneba~ (interviu), 
frangulidan Targmna d. labuCiZe-xoferiam, ix.: 
`arili~, 12 oqtomberi (Tbilisi, 2000 w.), gv. 5.

5	 ix. iqve, gv. 5.
6	 ix. m. mamardaSvili, `icxovro drois Sesabam-

isad~, gv. 4.
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aris dabruneba kulturasa da civilizacia-
sTan; totalitaruli saxelmwifo ki, misi 
arsebiTi niSnebis Tanaxmad, aris antisazoga-
doeba, piruku xati samoqalaqo sazogadoe-
bisa, romelic gamoricxavs totalitarizms, 
rogorc sazogadoebis SesaZlo formas. misi 
sruliad marTebuli azris Tanaxmad, total-
itaruli reJimis marwuxebSi myofi samoqa-
laqo sazogadoeba, romelmac sikvdilis dari 
sicocxliT icxovra, amave reJimis umTavresi 
mteria, man igi unda daamarcxos da kidevac 
daamarcxa.7

sajaro leqciebisa Tu moxsenebebis dros, 
totalitaruli reJimis damRupveli meqa-
nizmebis gaazrebiTa da gansjiT, mamardaS-
vili yovelTvis Riad eubneboda simarTles 
uSualo mosaubresac da msmenelTa farTo 
masasac. xaTrianobas moklebuli misi anal-
izi gamoirCeoda simkveTriT, ZiriTad mizans 
igi ase ayalibebs: qarTvelebma unda imuSaon 
sakuTar Tavze, gandevnon uvicoba da is-
toriuli wyvdiadi maT zneSi, saqmianobaSi, 
codnaSi rom dagrovda. energiadaSretilebma 
davkargeT politikis SegrZnebis unari, aRar 
viciT, rogor vicxovroT rTul sazogadoe-
baSi. sabWoTa adamianTa mTeli erTobliobis 
darad, Cvenc imden xans vTvlemdiT, rom xe-

7	 ix. m. mamardaSvili, nacionalizmi da post-
totalitaruli sazogadoeba, frangulidan 
Targmna d. labuCiZe-xoferiam, ix.: `arili~, 16 
seqtemberi (Tbilisi, 1995 w.), gv. 9.
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laxla unda viswavloT sicocxlis garCeva 
sikvdilisagan, ocnebisa _ realobisagan.8

3. mamardaSvili imasac naTlad ac-
nobierebda, rom sabWour sivrceSi erovnul 
saxelmwifoTa yofisaTvis damaxasiaTebeli 
kanonebi da cxovrebis ritmi arTulebdnen 
da amZafrebdnen gaTanamedroveobis process; 
rom samoqalaqo sazogadoebis Camoyalibebis 
mcdelobisas sabWouri sivrcis mkvidri xalxi 
[maT Soris qarTvelebic], romelTac oqtom-
bris revoluciamde ver aubes mxari dros, 
samoqalaqo sazogadoebis moqalaqeebad 
formirebis procesSi mZime mdgomareobaSi 
aRmoCndebodnen; aseTi viTareba mraval sir-
Tules Seuqmnida moqalaqeebs, radgan post-
totalitarul sazogadoebaSi, blokirebuli 
totalitaruli struqturebis burusSi mim-
dinare am rTul procesSi, umTavres sir-
Tules qmnida azrovnebis sabWouri wesi _ 
sovietizmi, romelic kvlav batonobda Cvens 
politikur, socialur da gansakuTrebiT men-
talur sivrceSi. aseT viTarebaSi cxovrebis 
marTebuli orientirebisa da WeSmariti ada-
mianuri idealebis dacva uzado zneobasa da 
did sulier simtkices saWiroebda; bunebiT 
optimist mamardaSvils swamda saqarTvelos 
naTeli momavlis: `Cven, qarTvelebma unda 
davinaxoT sakuTari Tavi, Tu ra aris CvenSi 

8	 ix. m. mamardaSvili, `icxovro drois Sesabam-
isad~, gv. 2.
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kargi da ra cudi, ra iyo swori da ra mcdari 
Cvens mier ganvlil gzaze da Cvens istoriaSi. 
es iqneba didi nabiji civilizaciisken, samo-
qalaqo saxelmwifosaken, ganviTarebisaken [...] 
modiT, CavwvdeT im uxilav Zafebs, romlebic 
msoflio bedTan gvakavSirebs. Cveni bedi 
swored iqidan mova [...]“.9 Cvens saxelmwifos 
sWirdeba mecnierebi, romlebic futkrebiviT 
TavianTi patara saqmiT iqnebian dakavebulni 
da mecniers sWirdeba didi simamace, raTa 
gaxdes moazrovne.10

farTo sazogadoebis did interess fi-
losofos merab mamardaSvilisadmi misi moqa-
laqeobrivi poziciac _ dauokebeli swrafva 
Tavisuflebisa da samoqalaqo sazogadoebi-
saken _ ganapirobebda. WeSmariti demokra-
tiuli Rirebulebebis damkvidrebis mo-
surne filosofosi mkacrad ilaSqrebda im 
nerviulad aRgznebul adamianTa winaaRm-
deg, visTvisac politikuri brZola mxolod 
erovnuli lozungebiT ifargleboda da 
yovelive erovnuli grZnobebiT martiv ma-
nipulaciebamde daiyvaneboda. mamardaSvili 
daufaravad amxelda amgvari poziciis ara-
sakmarisobas demokratiuli moZraobisaTvis; 
misi analizi mkveTri da Zalze kritikulia: 
zogi mieltvis simboloebs, lozungebs da 

9 	 ix. m. mamardaSvili, nacionalizmi da postto-
talitaruli sazogadoeba, gv. 9.

10	 ix. m. mamardaSvili, `icxovro drois Sesabam-
isad~, gv. 4.
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ar fiqrobs, rom yvelafris mopovebas swav-
la sWirdeba. CvenSi arsebobs safrTxe, rom 
erovnulma moZraobam Cveni xalxi CaZiros 
ganuviTarebeli ekonomikis mqone qveynebis 
morevSi da xelaxla daubrunos maT miwisa da 
sisxlis mZafri vnebebi, romlebic warmoqm-
nian yvelaze ulmobel mxecs adamianur mxec
Tagan.11

ase afasebda gasuli saukunis 80-ian 
wlebSi saqarTveloSi mimdinare rTul pro-
cesebs filosofosi merab mamardaSvili. am 
araordinalurad moazrovne, Tavisufali pi
rovnebisadmi xibls erTiorad zrdida misi 
azrovnebis maRali kultura, Tavmdabloba, 
daxvewili gemovneba da didi Sinagani Tavi-
sufleba.

11	  iqve, gv. 3.
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Dodo Laboutchidzé

Merab Mamardachvili – philosophe, 
démocrate, citoyen

Résumé

Dans cet article il est démontré que le principal 
chez Merab Mamardachvili c’est la révolte de la pen-
sée contre une société où il n’y a pas de place pour la 
pensée, où contre la dignité de la pensée et de la con-
science, la bêtise est érigée en règle de vie. Et ce qui 
était libérateur pour Mamardachvili, c’était le spectacle 
de l’homme qui conquiert sa liberté intérieure en luttant 
avec soi et avec le monde. Ce spectacle il le trouvait 
chez les philosophes français et ce qui l’attirat dans 
l’esprit français, c’était le grand nombre de penseurs 
qui ont osé connaître le risque de la vie. Assurément, 
les conditions de la philosophie ne sont pas celles du 
vacarme politique, elle a besoin de solitude et de si-
lence. Mais la philosophie transforme ce qui est figé en 
un mouvement pour le faire revenir à son état de feu. 
Pour le salut de l’âme cet acte est nécessaire.

Philosophe Mamardachvili a été aussi militant 
de la cause géorgienne; il s’apercevait que tout ce 
qui le dérangeait, c’était ce qui dérangeait la vie, que 
les Géorgiens étaient soviétiquement réduits, ils ne 
savaient comment vivre dans une société complexe: le 
rapport intérieur possible avec les penseurs passés a été 
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rompu. Il fallait sortir de l’illusion de l’aide qui avait 
des effets totalitaires. Il est bien connu que les slogans 
nationalistes ne fondent pas une démocratie, cela ne 
suffit pas pour un véritable mouvement démocratique: 
la société civile se forme à partir d’autonomies particu-
lières. Une vérité lui paraît fort claire: sur leur chemin 
vers l’indépendance les Géorgiens devaient compren-
dre qu’ils étaient seuls et qu’ils devaient travailler sur 
eux-mêmes pour chaser l’ignorance et les ténèbres 
historiques accumulées dans leurs moeurs, les arts, le 
savoir-faire qu’ils n’ appartenaient qu’à eux seuls de 
désoviétiser leur pensée et leur langue. Mamardachvili 
se battait pour «ce qui se disait en géorgien». Son ana-
lyse était sans complaisance.
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giorgi baramiZe

filosofiis gageba  
merab mamardaSvilTan

dekarti da filosofia

es statia SeiZleboda ase dawyebuliyo: 
mamardaSvili aris is, vinc azrovnebisTvis 
biZgs iZleva; es aris dekartis Sesaxeb misive 
sityvebis perifrazi. mamardaSvils SeiZleba 
ise moepyro, rogorc igi TviTon epyroba 
dekarts; oRond erTi gansxvavebiT: ar aris 
saWiro misi Serxeva, vinaidan mas ar adevs 
akademiuri mtveri.

mamardaSvili erTgan ambobs: me meZina da 
prustma gamomaRviZao. Zili da RviZili mas-
Tan ar aris metafora. mamardaSvilis gageba-
Si es ori ram dekarts (cxovreba sizmaria da 
unda gaiRviZoo) ukavSirdeba da yvelaferi 
erTad _ filosofias da filosofosobas. 

mamardaSvils erTgan mohyavs dekartis si-
tyvebi: gamovdivar niRbiT. Teatruli sityve-
bia. sad Teatri da sad filosofia? magram 
ase erTi SexedviT gveCveneba. Tu sxva sadamk-
virveblo wertilidan (am gagebiT ar arsebobs 
privilegirebuli punqti) SevxedavT, maSin 
Teatridan Teoreo gveyureba, es ukanaskneli 



38

sxvas arafers niSnavs, Tu ara Wvretas. Wvreta 
ki xedvas _ horaos ukavSirdeba; orive erTad 
ki _ filosofias. niRabi raRaa? sad filoso-
fia da sad niRabi? filosofiis Sesaxeb war-
modgenebidan aseTi ram xom araseriozulo-
baa? magram es ukanaskneli mocaleobas ukav-
Sirdeba; mocaleoba ki _ mosvenebas.

es statia SeiZleboda ise dawyebuliyo, 
rogorc SeiZleboda rom dawyebuliyo. ma-
gram me mas viwyeb mamardaSvilis sityvebiT, 
romelic daaxloebiT aseT rames gveubneba: 
Tu Sen marTla fiqrob, rom qriste sadRac 
ewama ori aTasi wlis win, maSin Seni saqme wa-
sulia. piriqiT, ifiqre, rom mas axla, aq, Sens 
gverdiT (près de toi) awameben da imoqmedeo.

amasTan dakavSirebiT upriania dekartis 
mamardaSviliseuli ganmartebidan gavix-
senoT, rom adamianis sulSi yvelaferi Rmer-
Tis TandaswrebiT xdeba. es azri daaxloebiT 
ase JRers: me vazrovneb niSnavs me vazrovneb 
axla; xolo me vazrovneb axla niSnavs me vaz-
rovneb RmerTis TandaswrebiT.

filosofia, azrovneba, Teatri, niRabi, 
gamosvla, moqmedeba, rogorc Teatraluri 
aqti, RmerTi. garda amisa, mamardaSvili 
gvelaparakeba Teatralur pirobiTobaTa 
Sesaxeb. ufro metic, dekartTan igi yur-
adRebas amaxvilebs imaze, rom cxovrebas 
Teatralurad unda uyuro: gulTan araferi 
ar unda miitano; rac SegemTxveva cxovreba-
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Si, ise unda miiRo, TiTqosda, es yvelaferi 
TeatrSia da Sen gexeba, rogorc mxolod may-
urebels. mavani ityvis, rom es ar aris mama-
daSvilis azrebi, isini dekarts ekuTvniso. 
ra Tqma unda, magram yvela motanili azri 
(saqme swored is maneraa, riTac isini mamar-
daSvils moaqvs mkiTxvelamde da msmenel-
amde), albaT, upriania, ganvixiloT rogorc 
moazrovnis arsenali: mkiTxvelis winaSe misi 
prezentaciis mediumi. saqme swored prezent-
aciaa. albaT, unda daveTanxmoT im azrs, rom 
yvela prezentacia Tavisi arsiT aris Teolo-
giuri, anu is niSnavs Tavisi Tavis wardgenas 
RmerTis winaSe. magram rogorRa ukavSirdeba 
erTmaneTs amgvari prezentacia da niRabi? 
anu RmerTis winaSe wardgoma da mayureblis 
winaSe wardgoma? ras niSnavs niRbiT gamosv-
la: niRbiT gamosvlas RmerTis winaSe? xom ar 
aris upriani yovelive es aRiweros, rogorc 
simulacia _ TvalTmaqcoba?

aqve upriania movitanoT kidev erTi gage-
ba, romelic niSandoblivia mamardaSvilis 
azrovnebisTvis sworedac filosofiisa da 
filosofosobis aspeqtiT. saqme exeba iseT 
gamocdilebas, rogoricaa riski, safrTxe. 
prustis Sesaxeb erT-erT saubarSi mamar-
daSvili axsenebs im wyvdiads, romelic Tan 
axlavs adamianur cnobierebas, rogorc na-
Tels. swored naTlis Tanamdevi es wyvdiadi 
gvibiZgebs gabedulebisken. amgvari gabed-
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uleba ki warmogvidgeba rogorc Rirseba. 
riski da Rirseba dakavSirebulia toposTan _ 
adgilTan _ samyaroSi adgilis dakavebasTan 
(upriania gavixsenoT deridaseuli la clôture 
_ metafizika, rogorc toposi). adgilis da-
kaveba gamoiTqmeba franguli (mamardaSvili 
xSirad mimarTavs interpretaciul praqtikas 
_ Tumca ara hermenevtikuli, aramed ufro 
dekonstruqciuli gagebiT _ franguli da 
rusuli enebis wiaRSi) sityviT: compris. ma-
gram es ukanaskneli niSnavs gagebasac: adgi-
lis (toposis) dakaveba niSnavs imas, rom is 
gvesmis, rom is gagebuli gvaqvs (upriani iqne-
ba, Tu amasTan dakavSirebiT mkiTxveli gaiT-
valiswinebs imanuel levinasis gamocdilebas 
wignidan `usasruloba da totaloba~). 

mamardaSvili gvelaparakeba dekartTan 
im siuxvisa Tu didsulovnebis Sesaxeb, ro-
melic ganmartoebidan ibadeba. magram es 
ukanaskneli niSnavs ara cxovrebisgan gad-
gomas _ askezas, aramed ganmartoeba niSnavs: 
moaxerxo marto yofna cxovrebis savseobaSi. 
Rirseba, ganmatoeba cxovrebis savseobaSi, 
siuxve _ yovelive es ukavSirdeba imas, rasac 
Tavisuflebas uwodeben. 

amgvarad ki horizontze ikveTeba sxva 
moazrovnis figura. es ukanaskneli ki sxva 
aravinaa, Tu ara sokrate. vfiqrob, karteziu-
si arafer SuaSia: mamardaSvilis karteziuli 
azrebi ufro sokratuli azrebia. 
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sokrate da filosofia

mamardaSvilTan albaT asea: filosofiis 
dawyeba niSnavs imas, rom sokrate gamodis 
(scenaze Tu cxovrebis scenaze). isev es ga-
mosvla: magram es ar unda gvikvirdes imi-
tom, rom dawyeba, am gagebiT, sxva araferia 
Tu ara gamosvla; upriani iqneba, mkiTxvels 
SevaxsenoT am gagebis mniSvneloba azrovnebi-
sTvis da isev imanuel levinasze mivaniSnoT, 
vinc gvelaparakeba eqsodus-is (gamosvlis) 
Sesaxeb _ nacvlad anagein-isa (aRyvanebisa). 

filosofiis dawyeba da filosofoso-
bis dasawyisi aris sokrate, misi gamosvla. 
filosofia imdenjer iwyeba, ramdenjerac 
gamodis sokrate. erTxel filosofia dai-
wyo sokrateTi; kidev erTxel igi daiwyo 
dekartiT _ dekartiT, rogorc sokrateTi. 
am gagebiT filosofosoba sxva araferia, Tu 
ara sokrates gameoreba. mamardaSvili erTgan 
isev Teatralurad SeniSnavs, rom sokrates 
yoveli gamosvla unda gavigoT rogorc pre-
miera: yovel jerze igi, TiTqosda, gamodis 
pirvelad. ra niSnavs TiTqosda? Cveulebriv, 
es imas niSnavs, rom raRac sinamdvleSi ase 
ar aris, aramed ase gveCveneba. aq ramdenime 
SesaZlebloba arsebobs: an raRac (sinamd-
vile) Tavis Tavs sxvad asaRebs, vidre aris, 
an kidev Cven gveCveneba ase; anda moCveneba 
erTaderTi sinamdvilea.
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am mxriv, Cvens winaSe iseTi situacia 
iSleba, rogoric platonis `sofistSia~. ma-
gram maSin yvela, vinc ki mamardaSvilis mos-
menas an masze saubars Seecdeba, dgeba erTi 
(ucnauri) siZnelis winaSe: rogor moixelTos 
igi. moxelTeba, albaT, upriani sityvaa, raki 
saqme exeba iseT rames, rogoric aris niR-
biT gamosvla da mravalsaxovneba. orive es 
gageba ukavSirdeba iams, rasac hqvia gadacma 
da gadacmuli. es ukanaskneli Cacmasa da Se-
mosvas ukavSirdeba. Teo-epistemuri gagebiT 
samosi, Sesamoseli aris codna. xolo gaxda, 
amave gagebiT, igivea, rac arcodna. siSiSvle 
arcodnaa, Semosva ki _ codna. 

mamardaSvils moswons sokrate. igi mas, 
SesaZloa, Tavis `prototipadac~ miaCndes. 
magram aris sxva personaJic platonTan, 
romelsac SeiZleba igi hgavdes. msgavseba ki 
ar hqondes masTan, aramed mxolod gvaneba 
_ iyos mgvani. laparakia ucxoze, romlis 
(maT) Sesaxebac sofisti gveubneba, rom isini 
yvelani gadacmulni, SeniRbulni ariano.

aqvs mamardaSvils imis ambicia, rom igi 
iwyebs filosofias (yovel SemTxvevaSi, sab-
WoTa kavSirSi)? Tuki mas aseTi ambicia aqvs, 
maSin igi gamodis, rogorc sokrate gamodis 
zemoT daxasiaTebuli mniSvnelobiT. albaT, 
SesaZlebelia, vivaraudoT (ar mivaweroT) 
masTan amgvari ambicia: mamardaSvili ambobs, 
rom mas unda Caabaros moskovis universite-
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tis filosofiis fakultetze da gaxdes fi-
losofosi arafilosofiur _ metic _ anti-
filosofiur garemoSi. 

aseTi dilemis winaSe vdgebiT: mamardaSvili 
ucxo, Tu mamardaSvili sokrate? SesaZlebe-
lia ki misi moxelTeba? Tu igi sokratea, maSin 
romeli sokratea igi? is sokrate xom ara, ro-
melic Teetetma da ucxom gamoiWires, rogorc 
sofisti? an iqneb igi ucxoa, romelsac so-
fisti RvTaebrivs uwodebs? am kiTxvebis gas-
arkvevad, albaT, upriani iqneba, mamardaSvili 
ganvixiloT mis auditoriasTan mimarTebaSi.

mamardaSvili da misi auditoria

aq aseTi sakiTxi wamoiWreba: aqvs Tu ara 
mamardaSvils is, rasac igi aswavlis (Tavis 
auditorias) _ xelovnebas (azrovnebis xe-
lovnebas)? Tu igi arwmunebs msmenels, rom 
aqvs is, rac ar aqvs? igi TvalTmaqcobs? ra 
Tqma unda, ara _ gvetyvian erTni: igi aris 
wrfeli (amis sawindari aris qriste, ro-
melic mas swams). masSi ar aris tyuili.

moCvenebiToba mamardaSvilSi ki ar aris, 
aramed mis mimdevrebSia, romelTac hgoniaT, 
rom mamardaSvili aris paradigma, nimuSi, 
romlis mibaZva SeiZleba. sad aris Secdomis 
saTave? imaSi, rom mimdevrebs igi hgoniaT 
sokrate. sokrate ki hgoniaT paradigma. ma-
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gram jer erTi, sokrate ar aris paradigma 
(mamardaSvilidan gamomdinare); da, meorec, 
mamardaSvili ar aris sokrate. 

magram, meore mxriv, im istoriul-meta
fizikuri epoqis (derida) niSani, romelSic 
mamardaSvili gamodis aris swored gamosvla 
da ara pirvelsafuZvlisken svla _ aRyvaneba. 
yvelaferi aris epifania _ moCveneba imitom, 
rom Tu mis miRma araferia, maSin moCvenebaa 
erTaderTi sinamdvile. is toposi, romelSic 
gamosvla xdeba, ar aris realuri, aramed 
transcendentalur-fenomenologiuria, 
romelSic diskretuli dro moqmedebs. drois 
diskretuloba, misi wyvetiloba ki iseT ra-
med gvevlineba, rac SeuZlebels xdis niSanTa 
nebismieri sistemis gayalbebas: SeuZlebelia 
(dauSvebelicaa) axlandeli `axla~-s pozici-
idan falsificirebul iqnes warsulis nebi-
smieri `axla~. yovel axlas aqvs Tavisi WeS-
mariteba. amis sawindaria is diadi ganurCev-
loba, saidanac yvelaferi ibadeba: yvela 
mdgomareoba aris TanabarmniSvnelovani da 
TanabarSemTxveviTi. magram ra suraTi iSle-
ba aq? RmerTi aris struqturuli simbolo, 
romlis miRma universaluri cnobierebis 
struqtura igulisxmeba? rogor Semodis 
RmerTi CvenSi? simboloebiT? azrovnebiT, 
romelic aris saubari Tavis TavTan? Tu, 
saerTod, unda davtovoT gagebis veli? ra 
perspeqtiva iSleba azrovnebis winaSe, Tu 
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gaTvaliswinebuli iqneba kirkegoris gamoc-
dileba: mwams, maSasadame, vazrovneb? raki 
nulovani wertili, anu diadi ganurCevloba 
amgvar sakiTxebs ar iTvaliswinebs, sakiTxis 
karteziuli dasma ver scdeba spekulaciis 
sferos. am sferoSi ki SeuZlebelia cocxal 
RmerTTan cocxali urTierToba. 

ise rom, rogorc Cans, SeuZlebelia mamar-
daSvilis, rogorc filosofosis, mibaZva. 
imitom, rom filosofiaSi, mamardaSvilis 
mixedviT, paradigma ar arsebobs. folosofo-
si ar aris paradigma. mamardaSvils ver miba-
Zav, magram igi ambobs, unda mibaZoT mxolod 
qristes (gavixsenoT, zemoT moyvanili pasaJi). 

raki mamardaSvilis mibaZva SeuZlebe-
lia, misi auditoria dgas saSiSroebisa (da 
cdunebis) winaSe: iqces simulakrad. simu-
lakri ki sxva aravinaa, Tu ara cru preten-
denti. magram saqme isaa, rom amgvar pre-
tendentebs arafriT ar SeuZliaT TavianTi 
pretenziis dasabuTeba. amitom, amgvari das-
abuTebis mcdeloba, saukeTeso SemTxvevaSi, 
ver scdeba damsgavsebis garegnul niSnebs. 
pretenzia ki gamiznulia imaze, rom daikavos 
mamardaSvilis toposi. ase rom, mTavari sa-
SiSroeba mamardaSvils, SesaZloa, misive au-
ditoriis mxridan emuqrebodes. 

magram sxva saTvalTvalo punqtidan 
mamardaSvili ar SeiZleba iyos e.w. imijqile-
ri (saxeTamkvleli). imitom, rom, erTi gage-
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biT, misTvis adamianSi mTavari aris swored 
is, rom is aris Seqmnili RvTis xatad. xatis 
mokvla misTvis miuRebelia. 

— sokrate, piriqiT, aris imijqileri!
— ratom klavs sokrate imijebs?
— ra aris imiji? 

es ukanaskneli ukavSirdeba halucina-
ciebs, moCvenebebs. rac SeiZleba ar iyos 
namdvili. is, rac ar aris namdvili, aris 
moCvenebiTi, iluzoruli. es ukanaskneli sa-
nukvari ramaa da mas adamianebi ver elevian. 
igi ukavSirdeba idealursa da idiliurs, ro-
melic upirispirdeba cxovrebis, anu sinamd-
vilis sazizRrobebs (sokrate erTgan Tavad 
ambobs: sinamdvilis sagnebi sazizRarni aria-
no). iluzoruli ki dakavSirebulia siwrfe-
lesa da umwikloebasTan. 

igive sakiTxi ismis codnis aspeqtiT: ra-
tom? imitom, rom sokrate gamodis epistemes 
saxeliT. es ukanaskneli namdvili codnaa. 
simbolurad (gavixsenoT, misi mniSvneloba 
azrovnebisTvis. es upriania, raki mamardaS-
vili masTan naTesaobas amJRavnebs) codna 
aris samoseli. tansacmlis gaxda, samoslis 
SemoZarcva, anu gaSiSvleba, aris imijebis, 
rogorc iluziebis msxvreva. maievtika amas 
emsaxureba. aseve simboluri mniSvnelobiT 
iluziebis msxvreva niSnavs siwrfelis da um-
wikvloebis dakargvas. aseve simboluri mniS-
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vnelobiT es aris garyvna. am azriT, sokrate 
simbolurad (simboloebis gamo) gaasamar-
Tles. es iyo simboluri sasamarTlo. aseTi 
ram SesaZlebelia im pirobebSi, roca ukve 
simbolo, niSani gvevlineba erTaderT re-
alobad (Tanamedrove franguli azrovnebi-
sTvis kargadaa cnobili es motivi).

sokrates mravalsaxovneba cnobilia. da
savleTma Zalze Seiyvara sokrates is saxe, 
romliTac igi gvevlineba, rogorc ganx-
orcielebuli sibrZne (berZnuli gagebiT, 
sulma ver Seisxa xorci, ver ganxorcielda). 
samagierod, sibrZnem Seisxa xorci, igi ganx-
orcielda. sokrate sxva arvin aris (orakul-
Ta TvalSi), Tu ara xorcSesxmuli sibrZne. 
orakulebi, rogorc imijmeikerebi, qmnian 
sokrates imijs. qalaqi, polisi ki gvevline-
ba, rogorc imijqileri, anu sokrates mimarT 
qalaqi gamodis imave rolSi, rogorSic 
sokrate sxvebis mimarT, Tavisi maievtikiT. 
es moswonT, magram xSirad ar aris gaTval-
iswinebuli amgvari inkarnaciis Sedegi Tavad 
filosofiisTvis. gavixsenoT, rom filoso-
fia sibrZnis siyvarulia. magram sibrZne xom 
Tavad sokratea. maS, ra yofila filosofia: 
sokrates siyvaruli! mamardaSvili erT-
gan sokrateze ambobs: `Этот счастливый и нас 
осчастлививший философ~ (`kartezianuli ga-
nazrebebi~). ras gulisxmobs igi? unda vi-
varaudoT Semdegi: sokratem gviCvena sibrZ-



48

nis absurduli (warmarTuli) buneba. bednie-
ria igi imitom, rom TviTon ar ambobs Ta-
visTavze brZeni varo, amas orakulebi amboben 
masze. Cven gagvabedniera imiT, rom gviCvena 
sibrZnis absurduli (da saxifaTo) xasiaTi. 
mamardaSvili ar aris sibrZnis moyvaruli da, 
miT umetes, ganxorcielebuli sibrZne. 

sokrates xibli aris maievtikaSi, misi xe-
rxia Secbuneba _ aporia: msmeneli iZulebuli 
xdeba daTmos is, rasac eloliaveba: iluzor-
uli samyaro, bavSvobis samoTxe. 

mamardaSvilis meTodi aris zrunva fran-
guli mniSvnelobiT _ le souci. raze, Tu visze 
zrunva? swored imaze, rac mas ase Zlier mo-
swons dekartTan: me vazrovneb axla da vaz-
rovneb RmerTis winaSe, misi TandaswrebiT. 
magram asea saboloo jamSi. idealurTan, 
idiliurTan Tu iluzorulTan mimarTebaSi 
ki zrunva swored maTze zrunvad gvevlineba. 
sokrate yvelafers akeTebs imisaTvis, rom 
dajaxebis efeqti gamoiwvios. igulisxmeba 
iluziebis dajaxeba imasTan, rasac gamoc-
dileba, cxovrebiseuli gamocdileba hqvia. 
amgvar dajaxebas mosdevs swored iluziebis 
msxvreva. simbolur planSi es imas niSnavs, 
rom adamianSi goneba ejaxeba guls, raki sax-
eebis, imijebis TavSesafari aris guli. ma-
gram guli aris, agreTve, Teologiis organo, 
RmerTis adgilsamyofeli adamianSi. 

mamardaSvili moswonT morwmuneebsac 
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da urwmunoebsac. urwmunoebs, albaT, imi-
tom, rom maT sTavazoben gzas, romelic 
ar gamoiwvevs gamocdilebasTan Sejaxebas 
da amasTan dakavSirebul TiTqmis autanel 
tkivils. msmenels, romelsac Tavi mamardaS-
vilis mimdevrad daugulvebia, swored iluz-
iebTan, imijebTan Tanacxovrebis perspeqtiva 
izidavs, xiblavs (rac dakavSirebulia imas-
Tan, rasac frangi moazrovneebi uwodeben la 
jouissance-s). 

morwmuneebs moswonT mamardaSvili imi-
tom, rom maT winaSe iSleba RmerTTan raRac-
nairi urTierTobis perspeqtiva. mamardaSvi-
lis SemTxvevaSic Cvens winaSea Secbuneba _ 
aporiis efeqti: oRond amJamad im gagebiT, 
rom uqmdeba yvela gzis (hodos) SesaZle-
bloba, raki TvalsawierSi Semodis macxovari: 
me var gza da WeSmariteba. 

aris Secbunebis kidev erTi nairoba, 
romelsac mamardaSvilTan vawydebiT: is eu-
fleba maT, vinc anazdeulad Semdegi dilemis 
winaSe dadga: rogor SeuTavsos erTmaneTs: 
iluzia, idilia da is, rasac hqvia RmerTTan 
urTierToba. 

Tumca, dasavleTSive arsebobs mcdeloba 
imisa, rom sokrates sxva saxe dasaxon para-
digmad _ gavixsenoT, magaliTad, sioren 
kirkegoris Segoneba: `sokratuli arcodna 
berZnulad gardaTqmuli iudeuri gagebaao~. 
kirkegori gulisxmobs bibliur Segonebas 
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(fsalm. 11.10): `sibrZnis dasabamia SiSi ufli-
sa~. 

dabolos, albaT, upriania davsvaT 
SekiTxva: mamardaSvili gamocanaa? Tuki aris, 
aqvs ki mas amoxsna? Tuki aqvs, ramdeni amox-
sna SeiZleba hqondes mas?

Giorgi Baramidze

Understanding of Philosophy in  
Merab Mamardashvili

Abstract

This article deals with Mamardashvili’s understand-
ing of philosophy. Mamardashvili thinks that philo-
sophical practice is always connected with Socrates. To 
start Philosophy means: Socrates appears on the stage 
i.e. the starting point of philosophy is a theatrical one. 
As such it is characterized by conditionality or is appa-
ritional. The author of this article thinks that Socrates is 
not a paradigm, therefore he can not be imitated. Also, 
it is impossible Mamardashvili to be imitated. He often 
is named as a new Socrates. But he is always disguised 
like a stranger in Plato’s Sophist. It seems almost im-
possible to catch him.
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lali zaqaraZe

merab mamardaSvilis azrovneba  
Tanamedrove kulturis  

kvlevebis WrilSi

sabWoTa kavSirSi gabatonebuli totali-
taruli reJimi xels uSlida azrovnebis Ri-
aobas da cdilobda Rrma individualobiT 
aRbeWdili saazrovno gamocdilebebi mis 
farglebs ar gascdenoda. swored es viTareba 
uwyobda xels dasavleTis farTo sazogadoe-
briv wreebSi sabWoTa (maT Soris, qarTuli) 
mecnierebis Sesaxeb skeptikuri Sefasebebis 
arsebobas. es tendencia kargad gamoikveTa 
merab mamardaSvilis parizSi yofnis dros, 
1989 wlis noemberSi, roca frangi Jurnal-
isti, ani epelbuani pirvelive kiTxvaSi ase 
afasebs e.w. sabWoTa filosofias: `bolo aT-
wleulebis manZilze ssrk-Si ‘filosofiad’ 
aRiarebul mecnierebas Rirebuli araferi 
Seuqmnia~.1

qarTuli filosofiuri mecnierebis ev-
ropul samecniero sivrceSi efeqturi CarT-
va (da misi istoriuli memkvidreobis adekva-
turi recipireba) rom moxdes, saWiroa saTa-

1	 m. mamardaSvili, CaxSuli fiqri, saubrebi ani 
epelbuanTan, frangulidan Targmna m. baqraZem, 
Tbilisi, 1992, gv. 5.
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nadod gavixiloT warsulis winaaRmdegobebi, 
is faqtorebi, ramac xeli SeuSala am pro-
cess. amasTan erTad, uaRresad mniSvnelova-
nia isic, Tu rogor xdeba Cveni filosofiis 
axlo warsulis Sefaseba Tanamedrove dasav-
luri filosofiis gadasaxedidan!

am TvalsazrisiT uaRresad sagulisxmo 
Sefasebebs gvTavazobs cnobili germaneli 
filosofosi, udo rainhold ieki, Tavis 
naSromSi `ganazrebani qarTuli filoso-
fiis Sesaxeb~.2 misi azriT, dasavleT evro-
pis maRali kulturebisTvis yovelTvis iyo 
damaxasiaTebeli evropocentrizmi. Tumcki, 
dRes, evropocentrizms araviTari momavali 
aRar aqvs; cxadi xdeba axleburi azrovnebis 
tendenciebi, nabij-nabij yalibdeba axali 
perspeqtiva, romlis Tanaxmad, marTalia, 
dasavluri filosofia aris mniSvnelovani 
kvanZi filosofiuri azrovnebis interna-
cionaluri qselis struqturaSi, Tumca is 
sakuTar istorias moiazrebs, rogorc misken 
mimaval gzas.3 ieki, am konteqstSi, Semdeg 
problemebze amaxvilebs yuradRebas:

1.	anglo-amerikuli azrovnebis Tanmim
devruli Semoteva, romelsac filosofiuri 
diskursis enobriv nivelirebamde mivyavarT.

2	 ix. u. r. ieki, ganazrebani qarTuli filosofi-
is Sesaxeb, germanulidan Targmna l. zaqaraZem, 
Tbilisi, 2010.

3	 iqve, gv. 46.
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2.	alternatiuli enobrivi kulturebi, 
amis sapirispirod, Zalze rTulad imkvidre-
ben sakuTar adgils.

3.	dasavluri filosofia, zogjer, Ta-
vadac iqmnida xelovnur barierebs. misi wa-
myvani warmomadgenlebis arasakmarisi mzaoba 
interkulturuli TanamSromlobisaTvis da 
garkveuli qedmaRloba, xelisSemSleli aR-
moCnda kulturaTa Soris efeqturi dialo-
gis warmarTvisaTvis.

amis naTeli magaliTia XX saukunis qar-
Tuli filosofia, romelic amave saukunis 
90-ian wlebamde dasavleTisTvis TiTqmis 
ucnobi rCeboda. aRmosavleT-dasavleTis 
konfliqti, Caketili sivrce, rkinis farda, 
enobrivi barierebi ar iZleoda qarTul da 
evropul kulturas Soris kontaqtis SesaZ-
leblobas. rkinis farda, romelic XX sau-
kuneSi azrebisa da pirovnebebis gacvlas sa-
qarTvelosa da evropas Soris xels uSlida, 
karga xania dairRva, magram saukuneTa ganmav-
lobaSi warmoqmnili enobrivi, geografiuli 
da politikuri barierebis rRveva ase uceb 
ver xerxdeba.

udo iekis azriT, am Caketili sistemis 
Secvla isev qarTvel filosofosebs xvdaT 
wilad. qarTveli filosofosebi, dasavluri 
filosofiis ganviTarebas Tvals adevnebdnen 
da evropeli moazrovneebis mTavar Sromebs 
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guldasmiT swavlobdnen.4 amis safuZvelze 
XX saukunis 90-ian wlebSi dasavleTTan gaw-
yvetili kavSirebis aRdgena SesaZlebeli gax-
da.

* * *

merab mamardaSvilis filosofosoba sab-
WoeTis arsebobis periodSi iSviaT gamon-
akliss warmoadgenda; misi filosofoso-
bis stili evropul filosofiasTan Sinagan 
kavSirs avlenda. SemTxveviTi ar iyo, rom 
mas `qarTvelebis sokrate~ uwodes.5 misT-
vis filosofosoba da azrovneba, sokrates 
msgavsad, cxovrebas niSnavda. evropuli fi-
losofia, mamardaSvilis azriT, berZnebidan 
modis. mamardaSvili araerTgzis aRniSnavda, 
rom franguli filosofiis gavlenas ganic-
dida, magram, frangul filosofiaze sau-
brisas, igi sinamdvileSi evropul (berZnul) 
filosofias gulisxmobda.6

merab mamardaSvili cdilobda gaerRvia 
sabWoTa sistemis mier Caketili sazRvrebi 
da sabWoTa filosofiaSi sxva kulturebis 
gamocdileba Semoetana.7

4	 ix. iqve, gv. 71.
5	 Sdr. J. p. vernani, qarTveli sokrate, Targmna 

m. xarbediam, ix.: ̀ arili~, 12 oqtomberi (Tbili-
si, 2000 w.), gv. 6-8.

6	 ix. m. mamardaSvili, CaxSuli fiqri, gv. 43.
7	 Sdr. J. p. vernani, qarTveli sokrate, gv. 8: 
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sabWoTa adamianis tragizmi swored is 
iyo, rom is ewinaaRmdegeboda kulturaTa 
Soris dialogs. mamardaSvilis moRvaweoba 
ki iyo mcdeloba, sabWoeTSi Tavisufali az-
rovneba daemkvidrebina. igi gansakuTrebul 
yuradRebas amaxvilebda im problemebze, rac 
xels uSlida Tavisufali azrovnebisa da gan-
sxvavebul kulturaTa Soris dialogis pro-
cess. amdenad, upriania, merab mamardaSvilis 
azrovneba Tanamedrove kulturis kvlevebis 
WrilSi ganvixiloT da is filosofiuri Tez-
isebi gamovyoT, rac am aspeqtiT aris mniS-
vnelovani!

I. filosofiisa da nacionalizmis mimarTe­
ba. am problemas merab mamardaSvili vrclad 
exeba Tavis erT-erT interviuSi `martooba 
Cemi profesiaa~.8 misi azriT, nacionaluri 

`saidan gaismis is xma, romelmac aiZula merabi 
gzas dadgomoda [...]. sad iRebs saTaves yvelas-
Tan dialogis miseuli Zafi, romelic kaco-
briobis istoriis manZilze cdilobda sityviT 
gaecocxlebina azri [...]. es xma viionis, monte-
nis, dekartis, rasinisa da prustis franguliT 
laparakobda. mixvdebiT, rom Cveni warmodgena  
[...] `Homo Sovieticus~-is Sesaxeb [...] miTia, rom-
lis miRmac imaleba sabWoTa inteligenciis 
namdvili, cxovrebiseuli drama da realuri 
samkvdro-sasicocxlo brZola, romelic bol-
Sevizmis gamarjvebis Semdeg arasodes Semwyda-
ra.~

8	 ix. М. К. Мамардашвили, “Одиночество-моя про
фессия...” (Интервью в записи Улдиса Тиронса (Рига) 
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filosofia SeuZlebelia, saWiroa sityva 
`nacionaluris~ gaazrebulad gamoyeneba da 
met-naklebad misi zusti Sinaarsis gansaz-
Rvra: marTalia, filosofosi aris adamiani, 
romelic garkveul ers (nacias) warmoadgens, 
magram misi nacionaluri niSniT gansazRvra 
principulad SeuZlebelia. Tuki Cven fi-
losofosis nacionaluri niSan-TvisebebiT 
gansazRvras vecdebiT, maSin masSi filoso-
fia ki ar gvainteresebs, aramed raRac sxva: 
filosofiis istoria, mamardaSvilis azriT, 
gviCvenebs, rom is adamianebi, romlebic Tavi-
anT Tavs `nacionalur filosofosebs~ uwo-
deben, rogorc wesi, mosawyen periods qmnian 
azrovnebis istoriaSi. filosofosi, Tuki is 
namdvilad filosofosia, arafilosofosad 
ver iqceva. kanti germaneli filosofosia, 
magram naTelia, rom es bolo ganmanaTlebe-
li, kosmopolitur evropas ekuTvnoda, kos-
mopolituri ganaTlebuli evropis nawils. 
igi Tavis Tavs nacionaluri ideologiis 
terminebiT ar moiazrebda. aRsaniSnavia, rom 
mamardaSvilma droulad da kargad SeamCnia 
`viwro nacionalizmis~ damRupveli gavlena. 
swored amiT iyo ganpirobebuli misi brZola 
amgvari saxiT gagebuli erovnulobis winaaR-
mdeg: `WeSmariteba samSobloze maRla dgas!~ 
_ ai, is fraza, ris gamoc mas samSoblos Ra-

Весна. 1990 г.): http://www.philosophy.ru/library/mmk/
odinoch.html
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lati daswames. igi werda: ̀ me vibrZvi ara qar-
Tuli enisTvis, aramed imisTvis, rac qarTul 
enaze iTqmeba. me rwmena ar minda, me sindi-
sis Tavisufleba minda!~ misi azriT, saqa-
rTveloSi patriotizmiT moxda ganmanaTle-
blobis ideis Canacvleba, rac sabediswero 
aRmoCnda kidec Cveni saxelmwifoebriobis 
ganviTarebis procesSi.

II. sabWoTa adamianis azrovnebis tipi. sab-
WoTa adamianis azrovnebis tipis warmoSo-
bas mamardaSvili 1917 wliT aTariRebs da 
mis analizsac aqedan iwyebs: swored am dros 
moxda ssrk-s Tu ruseTis gasvla droidan, 
istoriidan, cxovrebidan;9 am droidan sab-
WoTa adamianisaTvis damaxasiaTebelia `dabe-
Cavebuli azrovneba~, `aryofnis riski~: `Cven 
imden xans vTlemdiT, ise gaviyineT, rom dRes 
xelaxla unda viswavloT sicocxlis garCeva 
sikvdilisagan, ocnebisa _ realobisagan [...] 
sabWourad dapataravebulebma, energiadaS-
retilebma davkargeT politikis SegrZnebis 
unari [...] nivTTa fantomuroba da adamianTa 
fantomuri, zomburi xasiaTi cxovrebis wes-
ad iqca.~10 mamardaSvili adekvaturad aanali-
zebda totalitaruli sistemisa da marqsizm-
leninizmis ideologiis savalalo zegavlenis 

9	 ix. m. mamardaSvili, CaxSuli fiqri, gv. 6.
10	 ix. m. mamardaSvili, `icxovro drois Sesabam-

isad~, frangulidan Targmna d. labuCiZe-xofe-
riam, ix.: `arili~, 12 oqtomberi (Tbilisi, 2000 
w.), gv. 2. 
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Sedegebs adamianTa azrovnebaze. misi azriT, 
es Sedegebi aseTi saxisaa: (a) totalitarulma 
sistemam SeZlo nebismieri mentaluri aqti-
vobis SeCereba: ra saWiroa azrovneba? sxva 
fiqrobs Sens nacvlad da es imas niSnavs, rom 
SenTvis ukve nafiqria; iqmneba `moCvenebiTi 
realoba~: moCvenebiTi problemebi, yalbi 
pirovnebebi, realur arsebas moklebuli 
mkvdari xatebi, `usulo manekenebi~, aCrdil-
ebi sokrate-platoniseuli gagebiT.11 (b) 
sabWoTa sistema ganuyofeli iyo Sesabamisi 
ideologiisagan; marqsizm-leninizmis, `uki-
duresobamde gamartivebuli koncefciis~ 
mizani iyo `mTeli samyaros erT patara TavSi 
Catenva~, `im naxevrad atrofirebul tvinSi, 
visac cxovrebaSi arasdros uazrovnia~.12 ra 
SeiZleba iyos amaze metad arakomfortuli 
moazrovne adamianisaTvis? `me cocxlad dam-
wves spilenZis Cemi xatis SigniT. viwvodi ima-
Si, rasac vgrZnob da vfiqrob, radgan ukve 
Cems magivrad yvelaferi mofiqrebuli iyo.~13 
rogorc mamardaSvilisTvis, ise nebismieri 
Tavisufali adamianisTvis, TviTgamorkveva 
es iyo dapirispireba erTgvari `Savi gvi-
rabis~ mimarT, romelSic, sabWoTa adamianebi 
iZulebulni iyvnen ecxovraT cxovrebis ga-
reSe. ai, swored es uSlida xels Tavisufal 

11	 J. p. vernani, qarTveli sokrate, gv. 7.
12	 iqve.
13	 m. mamardaSvili, CaxSuli fiqri, gv. 24.
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azrovnebasa da kulturaTa Soris dialogs.
III. kulturaTa Soris dialogi. am dialo-

gis gansaxorcieleblad saWiroa gansxvave-
bul kulturaTa mravalmxrivi strategiebis 
Seswavla da sinTezi: mamardaSvilis filoso-
fiuri praqtika amis TvalsaCino magaliTia; 
misi naazrevi sxvadasxva _ franguli (mon-
teni, dekarti, ruso, prusti da a.S.), german-
uli (kanti, hegeli, marqsi, nicSe, froidi), 
rusuli (Caadaevi) da a.S. _ kulturuli 
tradiciis originaluri sinTezis mcdelo-
bas warmoadgens. qarTuli filosofiis Ses-
axeb ki igi Tavad ambobs, rom TbilisSi qa-
rTul filosofiur tradicias ver gaecno: 
`[...] Cemi Tavi simartoveSi Camovayalibe [...] 
franguli wignebis wyalobiT da arc ki vi-
codi, rom Cems gverdiT, Tbilisis univer-
sitetSi iyvnen [...] qarTvelebi, romlebic 
germaniaSi iyvnen gagzavnilni filosofiis 
Sesaswavlad da dabrundnen. me ki `sibrZ-
nis~ saswavleblad moskovis universitetSi 
gavemgzavre da iq `veraferi~ vipove. mos-
kovSi iseTi aravin iyo, visi leqciebis mos-
menac Rirda am sityvis sruli mniSvnelobiT, 
mogesmina da geswavla, raRac aRmogeCina.~14 
gansakuTrebiT mniSvnelovani da nayofieri 
mamardaSvilisTvis mainc frangul kultur-
asTan dialogi aRmoCnda: didi frangi moaz-
rovneebis SeswavliTa da gaTavisebiT man 

14	 iqve, gv. 46.
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cxovrebisa da azrovnebis `franguli yaida~ 
aRmoaCina, romelic Semdeg misi filosofi-
uri Semoqmedebis biZgis mimcemi elementi aR-
moCnda kidevac.

IV. azrovnebis maintegrirebeli Zala da 
Tavisufleba. mamardaSvilis umTavresi mi
zani iyo azrovnebis saerTo Zirebis povna. 
azrovnebaSi saerTo filosofosobaa da ara 
romelime filosofosis (platoni, dekarti, 
kanti da a.S.) mier Camoyalibebuli azrTa 
wyoba. mamardaSvilis azrovnebis masStaburi 
stili am saerTo fesvebis Ziebis dasturi 
iyo: `yvelaferi, rac me mawuxebs, es aris is, 
rac awuxebs sicocxles~.15 swored filoso-
fiuri azrovnebis saerToobaa gansakuTreb-
uli yuradRebis Rirsi. aRsaniSnavia, rom aq 
Tavad azrovneba da misi siRrmiseuli ganzo-
mileba iZens umTavres mniSvnelobas. yvelaze 
saimedo sayrdeni, mamardaSvilis azriT, `sa-
kuTari azrovnebiT azrovnebis Zalaa~. es 
ganmanaTleblobis realuri Zalacaa, `roca 
flob Sinagan unars, Tavad gaerkve da gauZ-
Rve sakuTar Tavs CiraRdanis an im xelebis 
gareSe, romlebsac daveyrdnobodiT~.16 es 
pirovnebis Sinagani Tavisuflebaa. filoso-

15	 ix. М. К. Мамардашвили, “Одиночество-моя про
фессия...” (Интервью в записи Улдиса Тиронса (Рига) 
Весна. 1990 г.): http://www.philosophy.ru/library/mmk/
odinoch.html

16	 m. mamardaSvili, `icxovro drois Sesabamisad~, 
gv. 3.
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fiam gaqvavebuli da uZravi dinebad unda 
gardaqmnas, procesad, moZraobad, raTa igi 
daubrunos Tavisive cxovel mdgomareobas. 
mamardaSvils amgvari filosofiis gansax-
ierebad promeTe warmoudgenia, romelsac 
araerTxel daumsaxurebia cnobil moazrov-
neTa (mag., marqsi) yuradReba: `kavkasionze 
sikvdilmisjili promeTe aris filosofiis 
simbolo, pirveli filosofosi; igi cno-
bierebis mgznebare mdgomareobaa, romelic 
SeuZlebelia daiWiroT [...], elvarebaa, ro-
melic xelebs gidaRavs; igi agizgizebuli 
yofierebaa!~17

V. `mtris xati~ sabWoTa azrovnebaSi. 
`mtris xatis~ Seqmna merab mamardaSvils sab-
WoTa xelisuflebis miRwevad miaCnia. swored 
sabWoTa mentalitetis gamoxatulebaa ga-
moTqma `xalxis mteri~, `eris moRalate~.18 
mamardaSvili aanalizebs `mtris xati~-s 
fenomens sabWoTa azrovnebaSi da xazgasmiT 
miuTiTebs mis damangrevel, negatiur gav-
lenebze. eWvi _ uZlurebaa. mteri aris gan-
sxeuleba imisa, rac CemSivea fesvgadgmuli, 
rogorc uZlureba. aRsaniSnavia, rom mamar-
daSvils pozitiurad miaCnda politikuri 
mowesrigebis nebismieri procesi. am konte-
qstSi, vfiqrobT, xelaxla unda gaanalizdes 

17	 iqve, gv. 4.
18	 Sdr. m. mamardaSvili, saubrebi filosofiaze 

(leqciebi cikli), Tbilisi, 1992, gv. 196-197.
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qarTul sauniversiteto sivrceSi bolo pe-
riodSi gamarTuli diskusia `erovnuli iden-
tobis~ Sesaxeb da aq gamoTqmuli Tvalsaz-
risi `mtris xatis~, rogorc `erovnuli iden-
tobis~ erT-erTi umniSvnelovanesi makonsti-
tuirebeli elementis Sesaxeb.19 `sxvis~ winaSe 
SiSi da misgan sruli gamijvnis tendenciebi 
xels uSlis kulturaTa Soris dialogs; es 
SiSi xels uSlis adamianebs Tavidan aicilon 
konfliqtebi da Zaladobis gareSe gadaWran 
saukuneTa ganmavlobaSi warmoqmnili da/
an axlad Seqmnili politikuri problemebi: 
`adamianuri kultura [...] SeiZleba ganvsaz-
RvroT rogorc is forma, niWi da unari, risi 
meSveobiTac adamians SeuZlia iarsebobs da 
imoqmedos iseT situaciaSi, romelic gamouc-
nob elements Seicavs. kultura aris ucnobis 
pirispir sazriani, gonivruli moqmedeba~.20

19	 Sdr. T. babuaZe, mtris xati _ erovnuli iden-
tobis Sesaqmnelad, ix.: http://www.shokoladi.ge/
node/3380

20	 iqve, gv. 198.
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Lali Zakaradzé

La pensée de Merab Mamardachvili
dans le cadre des recherches de la 

culture moderne

Résumé

Cet article a pour objectif l’analyse des opinions 
philosophiques de Merab Mamardachvili dans le cadre 
de la problématique qui soulève actuellement encore 
les sujets plus ou moins cruciaux de philosophie de 
la culture moderne. Du point de vue culturaliste, il est 
dégagé quelques thèses assez importantes, notamment: 
la philosophie et le problème du nationalisme; le rôle 
de l’étude des différentes stratégies et la possibilité 
de leur synthèse dans le processus du dialogue entre 
des cultures; la pensée, l’importance de sa profondeur 
et la recherche des liens naturels entre des esprits; le 
caractère typique de la mentalité soviétique; le nation-
alisme étroit et le processus du nivellement des cul-
tures; le problème de “l’identité nationale” à la lumière 
des évènements actuels en Géorgie post-soviétique et 
l’analyse du phénomène – “l’image de l’ennemi” dans 
la mentalité de l’homme soviétique – selon l’opinion de 
Merab Mamardachvili.
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lali anTiZe

merab mamardaSvilis  
`kartezianuli ganazrebebis~  

zogierTi aspeqtis Sesaxeb

merab mamardaSvilma (1930-1990) `karte-
zianuli ganazrebebis~ saxelwodebiT cno-
bili leqciebis kursi 1981 wels, moskovSi 
waikiTxa. unda aRiniSnos, rom misi filoso-
fiuri memkvidreobis mkvlevrebi am leqciaTa 
kurss, xSir SemTxvevaSi, edmund huserlis 
`kartezianul meditaciebs~ ukavSireben da 
fenomenologiur konteqstSi ganixilaven.

im sakiTxTa analizi, romelsac mamardaS-
vili Tavis `kartezianul ganazrebebSi~ exeba, 
SeuZlebelia erTi statiis farglebSi iqnes 
ganxiluli. es sakiTxebia: dekartis biografi-
uli detalebi; RmerTis, pirovnebisa da sa-
myaros damokidebuleba; Tavisufleba da drois 
diskretuloba; Semecnebis Teoriis sakiTxebi; 
metafizikuri da ontologiuri problemebi da 
sxv. winamdebare statiaSi Cven mxolod zogi-
erTi maTganis wina planze wamoweviT Semovi-
farglebiT; Cveni azriT, es is sakiTxebia, rom-
lebic erT-erTi yvelaze mniSvnelovania ro-
gorc mamardaSvilis, ise dekartis azrovnebis 
recefciis TvalsazrisiT. 
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mamardaSvili dekartis filosofias er-
Tiani evropuli azrovnebis WrilSi gani-
xilavs. igi miiCnevs, rom dekartis azrov-
nebis wesi antikuri filosofiis pirdapir 
memkvidreobas warmoadgens. ufro metic, 
dekartis fenomenSi igi sokrates xelaxal 
movlinebas xedavs, xolo Tavad dekartis 
xazis gagrZelebas _ eqsistencializmsa da 
transcendentalur idealizmSi. misi azriT, 
kantis, haidegerisa da sartris moZRvrebebi 
dekartTan gawyvetili Zafis gadabmas war-
moadgens.

sainteresoa is meTodologiuri midgoma, 
romelsac mamardaSvili iyenebs dekartis 
filosofiis analizisas. es aris sakuTari 
egos gardasaxviT dekartis mier ganvlili 
gzis restavrireba da misi kvlav gaaxleba. 
igi marto ki ar gadis dekartis azrovnebis 
dafarul SreebSi, aramed msmenelsac iwvevs 
Tana-azrovnebisaken. es aris erTgvari Cvene-
ba im gzisa, Tu rogor aris SesaZlebeli 
masTan erTad gaiaro ganazrebebis rTuli 
plastebi. aqedan gamomdinare, ganazrebaTa 
interpetaciis usasrulo SesaZleblobebis 
safuZveli iqmneba. am TvalsazrisiT, Sei-
Zleba iTqvas, rom mamardaSvili erTdrou-
lad mimarTavs sakiTxisadmi rogorc fenom-
enologiur, ise sokratul midgomas. 

dekartis filosofiis mamardaSviliseuli 
analizi TviT dekartis metafizikuri medi-
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taciebis imanenturia. igi cdilobs dekar-
tis Semoqmedeba misi pirovnebis konteqstSi 
ganixilos da dekartis filosofiis Sesaxeb 
wamoWril kiTxvebs misive biografiidan upa-
suxos. mas miaCnia, rom dekartis teqstebi av-
toris realuri meditaciuri gamocdilebis 
Sedegia.

`kartezianul ganazrebebSi~ mamardaSvili 
dekartis Tanamoazred gvevlineba. amasTan 
erTad, Tu gaviTvaliswinebT im paToss, rom-
liTac leqciebis es ciklia gamsWvaluli, 
maTi mosazrebebis erTmaneTisagan gamijvna 
sakmaod rTuli xdeba. 

mamardaSvili yuradRebas amaxvilebs dek-
artis weris cxad da elegantur stilze. 
miuxedavad amisa, igi saubrobs im garemoeba-
zec, rom filosofiis istoriaSi masze ufro 
saidumloebiT moculi filosofosi TiTqmis 
ar moiZebneba.1

mamardaSvilis azriT, dekartisaTvis 
yvelaze did saswauls azris warmoSoba war-
moadgens. am saswaulis gancdis gamovlinebas 
mis nawerebSi aseTi frazebis saxiT vxvdeb-
iT: `axla, roca...~, `im momentSi, roca vaz-
rovneb...~, ̀ yovelTvis, roca vxedav...~, ̀ imden 
xans, ramden xansac vazrovneb, an azrovnebis 
mdgomareobaSi var...~, `yovelTvis, roca...~. 
es aris frazebi, romelsac, qarTveli fi-

1	 ix. М. Мамардашвили, Картезианские размышления 
(январь 1981 года), Москва, 1993, gv. 8.
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losofosis azriT, xSirad imeorebs dekar-
ti. `aq~ da `axla~ azris warmoSobis kvleva 
pozitiuri mecnierebis sagans ar SeiZleba 
warmoadgendes. azris konstruirebis racio-
naluri modelis ageba SeuZlebelia, miuxeda-
vad imisa, rom is Tavad warmoadgens raciona-
lobas. rodesac Cven raimes vigebT, gagebuli 
(anu is, rac gavigeT) Tavad azris erTgvar 
`materias~ warmoadgens. es ar aris bunebis 
movlena da arc im sagnebis Tvisebebs flobs, 
romlis gagebac moxda. amdenad, araviTari 
mniSvneloba ar aqvs im sagnebis bunebis Zie-
bas, romelic gagebulia an romlis saSuale-
biTac gageba ganxorcielda. dekartis am 
mosazrebis sailustraciod mamardaSvili 
qristes sityvebis erTgvar interpretacias 
axdens: `vinc ar icis, is ver gaigebs. vinc 
CemTan mova, man ukve gaigo da esmis kidec~. 
SeiZleba iTqvas, rom aqac iseTive tavto-
logiaa, rogorsac dekartiseuli `kogitos~ 
principi Seicavs. 

mamardaSvilis azriT, es aris is `wer-
tili~, sadac, dekarti im nabijs dgams, 
romelsac mTeli axali drois azrovneba dae-
yrdno: ̀ vazrovneb, maSasadame, varsebob~, _ am 
debulebiT dekarti agebs Tavis warmodgenebs 
cnobierebis Sesaxeb, romelsac araviTari 
fizikuri matarebeli da, Sesabamisad, ara-
nairi meqanizmi ar gaaCnia. SeiZleba iTqvas, 
rom es aris azrovneba wminda formiT. mas, 
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ra Tqma unda, uaryofiTi pasuxi aqvs kiTx-
vaze: sWirdeba ki azrs, cnobierebas grZnobis 
organoebi? 

Semdegi nabiji aris imis dadgena, Tu ro-
gor funqcionirebs azri. es sakiTxi mxolod 
mas Semdeg warmoiSva, roca daeWveba ganxor-
cielda, roca azri, rogorc faqtobrivi mo-
cemuloba, dadginda, roca gairkva, rom az-
ris Sinaarsis wyaros Tavad cnobierebis aq-
tualizacia warmoadgens, roca cxadi gaxda, 
rom araviTari fizikuri sxeuli an SegrZneba 
ar SeiZleba misi warmoSobis mizezi gaxdes: 
`suli sxeulis gareSe azrovnebs~.2 mamardaS-
vilis azriT, debulebiT, rom `me vazrovn-
eb...~ dekartma ipova `arqimedes wertili~, 
romelic erTaderTi sayrdenia mis filoso-
fiaSi. swored am debulebis saSualebiT Seu-
Zlia mas yvela kiTxvaze pasuxis gacema.

Tu gavixsenebT Tavad mamardaSvilis 
Sexedulebebs filosofiis Sesaxeb, aSkaraa 
misi mosazrebebis Tanxvedra dekartis naaz-
revTan. `misi azriT, filosofia aris azris 
dabadebis procesi, garkveuli azrovnebi-
Ti aqti, ara Teoria, romelic azrovnebis 
Sedegad yalibdeba, aramed Sedegebamde ar-
sebuli azri. swored aseT azrs Tvlida igi 
WeSmarit filosofiad. aqedan gamomdinare, 
misTvis Sedegs araviTari mniSvneloba ara 

2	 iqve, gv. 117.
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aqvs.~3 aqedan gamomdinare, cxadi xdeba, Tu 
ratom ekideba is esoden gansakuTrebuli si-
frTxiliT azrovnebis aqts. amis sailustra-
ciod sakmarisia gavixsenoT cnobili citate-
bi misi interviuebidan: `ise viazrovno, rom 
sakuTar TavTan winaaRmdegobaSi ar movide~,4 
an kidev: ̀ eSmaki gvaTamaSebs, roca zustad ar 
vazrovnebT~.5

mamardaSvili yovelgvar TanSobil ideas 
moiazrebs rogorc tavtologias. ufro met-
ic, igi wers: `am gagebiT, cnobierebis qona 
tavtologiis qonas niSnavs: vxvdebiT, imi-
tom, rom vxvdebiT~.6

mamardaSvilis azriT, ̀ dekarts, upirveles 
yovlisa, azris moZraoba ainteresebda~.7 
`vxedav~ tolfasia msjelobisa: `me moviaz-
reb, rom vxedav~. masSi azrovnebis aqti az-
rovnebis Sinaarsisagan aris gamijnuli. am mi-
gnebiT igi cnobierebis struqturas adgens. 
amgvari cnobiereba universaluria. is wminda 
azrovnebaa. SeiZleba iTqvas, rom is feno-
menis fenomeni, ormagi fenomenia. 

es iyo dekartis pasuxi, romliTac igi 

3	 d. beWvaia, azrovneba, rogorc sicocxlis saz-
risi, ix.: merab mamardaSvili, Semdgeneli da 
Sesavali werilis avtori T. mTibelaSvili, „in-
teleqti“, Tbilisi, 2007, gv. 205.

4	 М. Мамардашвили, Как я понимаю философию, Мос-
ква, 1990, gv. 41.

5	 iqve, gv. 126.
6	 М. Мамардашвили Картезианские размышления, gv. 96.
7	 iqve, gv. 9.
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materialistebis Semecnebis gagebas daup-
irispirda. winaaRmdegoba, romelic dek-
artma SeniSna, aseTia: materialisturi gage-
biT, arsebobs Semecnebis obieqti, romelic 
mizezobrivi gziT aisaxeba Semmecnebeli 
subieqtis cnobierebaSi da warmoSobs masSi 
ideebs, romlebic srul SesatyvisobaSi imy-
ofeba Sesamecnebel saganTan. Semecnebis 
amgvari modeli uSvebs e.w. `mesame instan-
ciis~ arsebobas, romelic Sesamecneblisa da 
mis mier gamowveuli xatis Sesabamisobas ad-
gens. `magram sadRa aris es mesame Tvali?~8 
_ kiTxulobs dekarti. Tavad misi moZRvreba 
ar saWiroebs amgvari `mesame instanciis~ ar-
sebobas. aq adamianuri transcendentaluri 
`me~ gamodis sakuTari qmedebebis, mdgomare-
obis da samyaroSi yofnis agenti. 

dekartis msgavsad, mamardaSvilic miiC-
nevs, rom `me veraviTari empiriuli mdgo-
mareobidan ver gamoviyvan im faqts, rom Cems 
TavSi daibada raRac survili, azri an ganc-
da... misi azriT, kacobriobis mTeli gamoc-
dileba gviCvenebs, rom Cvens gareT araferia 
iseTi, rac SeiZleba iyos sababi, mizezi ase-
Ti fiqrisa. yovelive es xom azrovnebaSia.~9 
orive maTganis azriT, subieqtis yofna sa-
myaroSi iseTi saxis TviTkmari movlenaa, ro-

8	 iqve, gv. 126.
9	 d. beWvaia, azrovneba, rogorc sicocxlis saz-

risi, gv. 213.
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melic sakuTari Tavis ganxorcielebas axdens.
mamardaSvilis sityvebiT, dekartis fi-

losofiis arsi erTi fraziT SeiZleba ga
moixatos: samyaro yovelTvis axalia, masSi 
Sens gareSe araferi ar xdeba. ufro metic, 
masSi Seni adgili yovelTvis aris da is Sen 
gelodeba. 

mamardaSvili, dekartis msgavsad, miiCnevs, 
rom warsuli azris mteria. masSi mza saxiT 
aris mocemuli is, rac mudmiv ganaxlebas 
moiTxovs da xelaxali gaazrebis sagani unda 
gaxdes. warsulTan brZolaSi Cven sakuTar 
Tavs aRvadgenT. xolo Cems mdgomareobaSi 
yvelaferi mxolod Cemze Tu aris damokide-
buli, Sesabamisad, Cems gareSe am samyaroSi 
ar iqneba wesrigi, WeSmariteba da silamaze.10 
WeSmariteba dadgenili ki ar aris, is yovelT-
vis dadgenis mdgomareobaSia. rogorc Cans, 
swored amitom xdeba dekartisTvis sakral-
uri `axla~ da `aq yofnis~ faqti, vinaidan 
codna swored maradiul awmyoSia. mamar-
daSvilis azriT, `is, rasac filosofosebi 
istoriis an yofierebis sazriss uwodeben, 
arasodes ar xorcieldeba droSi da sivrce-
Si. is unda ganxorcieldes azrovnebaSi, ro-
melic dros da sivrces ar eqvemdebareba.~11 
dekarti ki Tvlis, rom yovelgvari codna 

10	 ix. М. Мамардашвили, Картезианские размышления, gv. 41.
11	 d. beWvaia, azrovneba, rogorc sicocxlis saz-

risi, gv. 214.
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maradiuli ganaxlebis sagania da TiToeul 
jerze Tavidan unda moxdes imis gacnobireba, 
rac ggonia, rom ici. winaaRmdeg SemTxvevaSi, 
codnis mTeli struqtura daingreva. da es 
drois mudmivi ganaxlebis saSualebas iZleva. 
amis aucileblobas is garemoeba qmnis, rom 
cnobierebas obieqtebi ar gaaCnia da codna 
mxolod awmyoSi, aseTi koncentraciis piro-
bebSi xdeba SesaZlebeli. 

dekarti msjelobis or formaze saubrobs: 
I. msjeloba, romelic adamiansa da mis Sesa-
Zleblobebs Seesabameba; II. msjeloba, roca 
Cven unda SegveZlos samyarosa da adamianebis 
SesaZleblobebs Soris arsebuli Sesabamiso-
bisagan damoukidebeli azrovneba. msjelo-
bis meore forma mxolod filosofiaSi unda 
iyos gamoyenebuli. `dekarti Tvlida, rom 
namdvili filosofia filosofosobis saSu-
alebas iZleva maSin, roca es mogindeba, vi-
naidan Cven uneblieT vfilosofosobT~12 da 
amisaTvis aranairi gare gamRizianeblis daS-
vebis aucilebloba ar arsebobs. dekartis am 
gadawyvetilebis sasargeblod mamardaSvili 
erTgvar argumentebs poulobs. miuxedavad 
sabunebismetyvelo mecnierebaTa dRevandeli 
miRwevebisa, fsiqo-fizikuri paralelizmis 
axsna SeuZlebeli aRmoCnda. ar aris Semec-
nebuli, Tu rogor gadaiqceva fizikuri mo-
qmedebebi SegrZnebebad. magram es garemoe-

12	 М. Мамардашвили, Картезианские размышления, gv. 23.
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ba fizikuri movlenebis sruli ukugdebis 
safuZvelic ar SeiZleba iyos. amdenad, dek-
artma swori gadawyvetileba miiRo, rodesac 
yovelgvar azrs moklebuli Ziebebis nacv-
lad, cnobierebis cneba Semoitana, romelzec 
SesaZlebelia fizikis dafuZneba _ imis miuxe-
davad, viciT raime amgvari gardaqmnebis Ses-
axeb, Tu ara. es ki mxolod imis gamo xdeba, 
rom gacnobierebis transcendentalur feno-
menSi grZnobis organoebze damokidebuli 
ar varT. maSasadame, mamardaSvili iwonebs 
dekartis mier fsiqo-fizikuri paraleliz-
mis daSvebas. ufro metic, mas miaCnia, rom 
dekarts am winaaRmdegobis gadalaxvis mcd-
elobac ki ar hqonia im martivi mizezis gamo, 
rom misi moZRvrebis farglebSi es garemoeba 
winaaRmdegobas ar warmoadgenda. 

unda aRiniSnos, rom mamardaSvili, didi 
frangi moazrovnis analizisas, sinamdvileSi 
sakuTar filosofiur ganazrebebs aviTa-
rebda. amisaTvis Zalze xelsayrel saSuale-
bas warmoadgenda filosofosobis is forma, 
romelsac is mimarTavda _ Ria leqciebis 
kursi. swored amis saukeTeso magaliTia misi 
naSromi `kartezianuli ganazrebebi~.
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Lali Antidze

On Some Aspects of  
Merab Mamardashvili’s  
“Cartesian Reflections”

Abstract

The article deals with some aspects of the lecture 
course of Merab Mamardashvili (1930-1990) that is 
known as “Cartesian Reflections”. 

It should be noted that Mamardashvili does not sub-
ject any points of Descartes’ philosophy to criticism. 
Analysis that he accomplishes are immanent to Des-
cartes’ metaphysical meditations. The methodological 
approach that Mamardashvili uses while analyzing Des-
cartes’ philosophy is of great interest as well. It is a resto-
ration of Descartes’ own way through transformation of 
ego and its renovation. He invites listeners to co-thinking 
that gives ground to the endless possibilities of interpret-
ing the reflections. It should be mentioned in this respect 
that the author simultaneously applies phenomenological 
as well as Socratic approach to the issue. 

Both thinkers consider that all types of knowledge 
are subjected to eternal renovation and at every turn 
it should be comprehended anew over and over again 
what you think you know. Thus, the most important is 
the fact of “now” and “being here” as far as the knowl-
edge is in the eternal present. 
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It should be noted that Mamardashvili approves the 
admission of psycho-physical parallels by Descartes. 
Moreover, he assumes that Descartes did not even have 
any attempts to overcome this obstruction due to a sim-
ple reason that this circumstance did not represent an 
obstruction within the frames of his teaching.
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giorgi TavaZe

merab mamardaSvilis  
recefcia ucxoeTSi

(filosofiuri enciklopediebi  
da leqsikonebi)

I. m. mamardaSvilis recefcia
inglisurenovan filosofiur sivrceSi

A philosopher is not surprised at evil, de-
struction, chaos or disorder, although usually we,  
people, are surprised at that... What is surprising and 
remarkable is that there is good... Just a tiny island of 
order in the chaos – that’s remarkable.

filosofoss ar ukvirs, rodesac mis 
winaSe borotebas, ganadgurebas, qaossa da 
uwesrigobas xedavs. Tumca, Cven, Cveulebriv,  
gvikvirs yovelive es... rac yvelaze ufro 
gasaocari da sakvirvelia, es aris sikeTe... 
wesrigis pawawina kunZuli qaosis okeaneSi _ 
ai, ra aris gasaocari.

m. mamardaSvili 
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m. mamardaSvilis recefcia sazRvargareT 
erTob vrceli Temaa. amitom, winamdebare 
statiaSi yuradReba gavamaxvile mxolod 
filosofiur leqsikonebsa da enciklope-
diebze. ra Tqma unda, sruli speqtris ana-
lizi am konkretul SemTxvevaSic SeuZlebe-
lia. amdenad, Sevecade, iseTi leqsikonebi da 
enciklopediebi SemerCia, romlebic, rogorc 
TavianTi moculobiT, aseve, miznebiT, mkve-
Trad gansxvavdebian sxva leqsikonebisagan. 
aseTi enciklopediebis Sedgenaze avtorTa 
mravalricxovani koleqtivi muSaobs da isini 
miznad isaxaven, rom mocemuli epoqis fi-
losofiuri codna enciklopediaSi maqsim-
alurad srulyofilad warmoaCinon. amrigad, 
TiToeuli statiisa Tu Temis SerCevas aq 
gansakuTrebuli mniSvneloba eniWeba. bune-
brivia, aseT enciklopediebSi calke statia 
merab mamardaSvilze qarTveli filosofosis 
aRiarebasa da damsaxurebaze mianiSnebs. 

winamdebare statiaSi sagangebo yuradRe-
bas davuTmob inglisurenovan filosofiur 
sivrces. magram ratom inglisurenovans da 
ara germanulenovans, an Tundac frangule-
novans? pasuxi martivia: ubralod imitom, 
rom inglisuri ena, dResdReobiT, akademiur 
sivrceSi yvelaze gavrcelebuli enaa. gar-
da amisa, m. mamardaSvilis recefciis anal-
izis dawyeba inglisurenovani filosofiuri 
sivrciT sulac ar gamoricxavs SemdgomSi 
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mamardaSvilis recefciis kvlevas sxva kul-
turul-enobriv velebSi. am konteqstSi ma
mardaSvilis recefcias winamdebare statiaSi 
mxolod gakvriT SevexebiT.

sagangebod unda aRiniSnos rusuli fi-
losofiuri sivrcis Sesaxeb. Cvenda samwux-
arod, unda aRiniSnos, rom, jerjerobiT, 
rusul filosofiur sivrceSi mamardaSvilis 
Semoqmedeba gacilebiT ufro intensiuradaa 
aTvisebuli, vidre mis samSobloSi, saqa-
rTveloSi. es exeba rogorc mamardaSvilis 
naSromebis gamocemas, aseve, mis recefcias. 
mamardaSvilis Semoqmedebis kvlevis ga-
Zliereba saqarTveloSi ruseT-saqarTvelos 
Soris arsebul am kulturul `naprals~ 
amoavsebs.

* * *

inglisurenovan filosofiur sivrceSi 
cnobilia rutlejis filosofiuri encik-
lopedia.1 m. mamardaSvils aq calke statia 
eZRvneba. statiis avtoria qeril emerso-
ni. igi mamardaSvils `fenomenologiisa da 
cnobierebis filosofiis sferoSi sabWoTa 
kavSiris erT-erT yvelaze gavlenian moaz-
rovnes~ uwodebs. mamardaSvili filosofo-
sobis `sokratul stils~ aniWebda upirate-

1	 Routledge Encyclopedia of Philosophy (General Editor – 
Edward Craig), 1998.
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sobas, aRniSnavs statiis avtori, Tumca, man 
mniSvnelovani naSromebi gamoaqveyna r. dek-
artis, g. v. f. hegelis, i. kantisa da frangu-
li literaturis (gansakuTrebiT ki, marsel 
prustis) Sesaxeb.

q. emersonis statia mamardaSvilis Sesa
xeb ramdenime qvepunqtad iyofa. esenia: 1. ma
mardaSvilis cxovreba; 2. mamardaSvilis kri
tikuli Sromebi; 3. mamardaSvilis `filoso-
fosoba~ `rusuli~ filosofiis winaaRmdeg; 
4. mamardaSvilis wvlili gamoyenebiT xe-
lovnebasa da praqtikul esTetikaSi.

mamardaSvilis cxovrebis Strixebi em-
ersons mokled, magram kompaqturad aqvs 
gadmocemuli: statiaSi aRniSnulia, rom 
mamardaSvili daibada saqarTveloSi, gorSi 
(stalinis mSobliur qalaqSi). 1954 wels man 
daamTavra moskovis saxelmwifo universite-
tis filosofiis fakulteti, 1957 wels mec-
nierebaTa kandidati gaxda, xolo 1970 wels 
TbilisSi sadoqtoro disertacia daicva. 
1957-1961 wlebSi mamardaSvili muSaobda 
Jurnal “Вопросы философии”-s redaqciaSi, 
xolo 1961 wels igi Jurnal “Проблемы мира 
и социализма”-s redaqciaSi miavlines, sadac 
1966 wlamde muSaobda. 

emersoni aRniSnavs, rom postsabWoTa ru-
seTSi m. mamardaSvilis naazrevi sakmaod aq-
tualuria. am mxriv gansakuTrebiT aRsaniS-
navia postklasikuri kvlevebis laboratoria 
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(ruseTis mecnierebaTa akademia, filosofiis 
instituti), sadac simbolur cnobierebas, 
mecnierebis istorias da sxva problemebs 
ikvleven. mamardaSvilis yvelaze gamoCe-
nil moswavleebad emersoni a. piatigorskis,  
m. riklins, a. axutins da m. mamardaSvilis ar-
qivists, i. senokosovs miiCnevs. 

statiis avtori gansakuTrebul yuradRe-
bas amaxvilebs mamardaSvilis filosofo-
sobis stilze: sayovelTaod cnobilia, rom 
akademiuri filosofiis `mkacr~, mecnierul 
stilTan SedarebiT, mamardaSvili upirate-
sobas aniWebda interviuebs, diskusiebs, 
`cocxal~ saubrebs. filosofosobis aseT 
maneras m. mamardaSvili `xmamaRla filoso-
fosobas~ (философствование вслух) uwodebda.

statiaSi xazgasmulia, rom mamardaSvili 
ar iyo dadebiTad ganwyobili rusuli re-
ligiuri filosofiis mimarT; igi aRniSnavda, 
rom `erT-erTi idea, romelmac gaanadgura 
rusuli kultura XX saukunis dasawyisSi, 
iyo Teurgiis idea~. rusul kulturas mamar-
daSvili `infantilur kulturas~ uwodebda. 
zogadad adamianebi ar fiqroben, Tu rogor 
azrovneben, isini arc TavianTi azrebidan ga-
momdinare Sedegebs iTvaliswineben. am mxriv 
ruseTi gansakuTrebiT gamoirCeoda. ruseTSi 
Sedegebis miRebas sityvebis gamoyenebas am-
jobinebdnen. amitom es qveyana mudam `mara-
diuli orsulobis jojoxeTur mdgomareo-
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baSi~ imyofeboda. 
mamardaSvili miiCnevs, rom ideebi ar 

aris masebis Semoqmedebis nayofi. kultu-
ris asimilacia individualurad xdeba, misi 
koleqtivizacia SeuZlebelia. amiT aixsneba 
mamardaSvilis daintereseba individualuri 
avtonomiis problemiT.

filosofia, mamardaSvilis mixedviT, 
dinamiuri procesia. is erTgvari Sinagani 
refleqsiaa, romelic, erTxel gaaqtiurebis 
SemTxvevaSi, dasaxuli gzidan ar gadauxvevs. 
sokrates msgavsad, mamardaSvilic miiCnevs, 
rom filosofosobis procesi (siqvelis ms-
gavsad) mudam unda sruldebodes. filoso-
fosobisaTvis aucilebelia patiosnad, wrfe-
lad azrovneba (мыслить честно). amis gakeTe-
ba ki ukiduresad rTulia. swored amitom,  
r. dekartsa da i. kants mamardaSvili udides 
evropel filosofosebad miiCnevda. 

emersoni miuTiTebs `sami K~-s prin-
cipze mamardaSvilis SemoqmedebaSi. esenia: 
karteziusi (rene dekarti), imanuel kanti 
da franc kafka. cnobili filosofosebis 
gverdiT aseve cnobili mwerlis dasaxeleba 
ar unda gagvikvirdes, radgan mamardaSvili 
mkveTr zRvars ar avlebda aseTi stilis 
literaturasa da filosofias Soris. say-
ovelTaod cnobilia, magaliTad, misi dain-
tereseba marsel prustiT. 

kartezianuli `me~ pirveli piris sin-
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gularul eqsistencias gamoxatavs (cogito), 
xolo kantianur `me~-s mesame piris tran-
scendentaluri pozicia Seesabameba. maTgan 
gansxvavebiT, kafkaseuli `me~-sTvis ucnobia 
rogorc pirveli, aseve, mesame piri. is zom-
bia, romelic absurdis samyaroSi funqcioni-
rebs. swored aseTi zombebiT `dasaxlebu-
lad~ miaCnda mamardaSvils sabWoTa kavSiris 
arsebobis is periodi, romelsac `sajaroo-
bas~ (гласность) uwodebdnen.

emersonis statias Tan erTvis mamar-
daSvilis Sromebis vrceli bibliografia. 
TiToeul naSroms Tan erTvis mokle aRwera 
(es, saerTod, damaxasiaTebelia mocemuli en-
ciklopediisaTvis); ase rom, dainteresebul 
mkiTxvels Tvalis erTi gadavlebiT SeuZlia 
gaecnos mamardaSvilis Sromebis ZiriTad 
problematikas. 

meoradi literaturidan emersons miTi
Tebuli aqvs rusulenovani naSromi `azris 
kongenialuroba~2 da, rac mocemul Sem
TxvevaSi CvenTvis ufro mniSvnelovania, 
igi asaxelebs inglisurenovan wyaros. esaa  
b. merClandis Sroma `mamardaSvilis goneba~,3 
romelsac safuZvlad daedo avtoris piradi 
saubrebi mamardaSvilTan.

Semdegi enciklopedia, sadac moviZie sta-

2	 ix. В. Кругликов, Конгениалность мысли: о философе 
Мерабе Мамардашвили, Москва, 1994.

3	 ix. B. Murchland, The Mind of Mamardashvili, Ohio: 
Kettering Foundation, 1991. 
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tia m. mamardaSvilis Sesaxeb, aris d. borSe-
Tis redaqtorobiT Sedgenili aTtomiani 
`filosofiis enciklopedia~.4 statiis av-
toria neli motroSilova. inglisur enaze 
Targmani Sesrulebulia boris iakimis mier. 
unda aRiniSnos, rom `rusuli kvali~ statiis 
saTaurSive vlindeba, rac qarTveli filo-
sofosis mamis saxelis gamoyenebaSi gamoix-
ateba: enciklopediis statias m. mamardaSvi-
lis Sesaxeb ewodeba `Mamardashvili, Merab Kon-
stantinovich~.

n. motroSilovas statias m. mamardaS-
vilis Sesaxeb Semdegi struqtura aqvs: 1. 
Sesavali; 2. cnobierebisa da cnobierebis 
gardaqmnili formebis (k. marqsi) analizi; 3. 
eqsistencializmi da franguli marqsizmi; 4. 
racionalurobis SedarebiTi analizi; 5. cno-
bili filosofosebis moZRvrebebis analizi.

statiis dasawyisSi aRniSnulia, rom ma
mardaSvilis kvlevis ZiriTadi sferoebi iyo 
cnobierebis filosofia, racionalurobis 
klasikuri da araklasikuri idealebi, si-
cocxlis, siyvarulisa da sikvdilis fenom-
enologia, `anTropologiuri katastrofis~ 
sakiTxi da sxva. 

mamardaSvilis filosofosobis stilis 
Sesaxeb n. motroSilovas q. emersonisagan 
gansxvavebuli pozicia ukavia. motroSilova 

4	 ix. Encyclopedia of Philosophy (Editor in chief: Donald 
M. Borchert), 2nd edition, MacMillan Reference, 2006. 
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miiCnevs, rom mamardaSvili iZulebuli iyo 
filosofosobis sokratuli stili aerCia, 
radgan, sabWoTa mmarTvelobis pirobebSi, 
cenzura ar dauSvebda iseTi nawarmoebebis 
gamoqveynebas, sadac arsebuli reJimis sawi-
naaRmdego Tvalsazrisebi iyo gamoTqmuli.5 
motroSilova aRniSnavs, rom mamardaSvilis 
leqciebs aseulobiT msmeneli hyavda. gamor-
Ceuli filosofiuri da oratoruli monace-
mebis gamo, mamardaSvils ̀ qarTvel sokrates~ 
uwodebdnen. 

marqsze (gansakuTrebiT ki, adreul mar-
qsze) miTiTebiT mamardaSvili gabatonebul 
dogmatur marqsizms upirispirdeboda. marq-
sis naazrevma sakmaod didi gavlena moaxdina 
mamardaSvilis Semoqmedebaze. igi ambobda, 
rom fenomenologiamde is huserlma ki ara, 
aramed marqsma miiyvana. amasTan, mamardaS-
vili gansakuTrebulad iyo dainteresebu
li franguli marqsizmiT (l. alTiuseri,  
J.-p. sartri).

emersonis msgavsad, motroSilovac miu

5	 am Tvalsazriss motroSilova Semdeg faqtze 
miTiTebiT amyarebs: mamardaSvilma Tavis si-
cocxleSi mxolod sami wigni gamoaqveyna: (1.) 
`azrovnebis formebi da Sinaarsi. Semecnebis 
formebis hegeliseuli moZRvrebis kritiki-
saTvis~, moskovi, 1968 w. (rusul enaze); (2.) 
`racionalurobis klasikuri da araklasikuri 
idealebi~, Tbilisi, 1984 w. (rusul enaze); (3.) 
`rogor mesmis filosofia~, moskovi, 1990 w. 
(rusul enaze). 
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TiTebs `sami K~-s principze mamardaSvi-
lis SemoqmedebaSi, romelsac istoriul-
filosofiur da socialur-filosofiur 
WrilSi sami mniSvnelovani figura (dekarti, 
anu renatus karteziusi, kanti da kafka) See-
satyviseba. pirveli `K~-s (dekarti) SemTx-
vevaSi mamardaSvili gansakuTrebul mniSvn-
elobas aniWebs cogito-s princips, romelsac 
igi `fenomenTa fenomens~ uwodebs. meore 
`K~ (kanti), mamardaSvilis interpretaciiT, 
miuTiTebs im pirobebze, romlebSic sasru-
li arseba, adamiani, qmnis iseT samyaros, sa-
dac aris arCevani, Sefaseba, gadawyvetileba, 
erTi sityviT, Tavisufleba. 

rac Seexeba mesame `K~-s (kafka), is adami-
anur samyaroSi `zomburi situaciebis~ arse-
bobaze miuTiTebs da ̀ K~ principis regresul, 
gadagvarebul variants warmoadgens. adami-
anur istoriaSi (Tanamedrove istoriis CaT-
vliT) absurduli potencialis dagrovebas 
Sedegad SeiZleba mohyves sayovelTao qaosi 
da `anTropologiuri katastrofa~.

motroSilovas statias Tan erTvis mamar-
daSvilis naSromebis CamonaTvali (sul eqvsi), 
romlebic 1997-2004 wlebSia gamoqveynebuli. 
am naSromebidan oTxi rusul enazea, erTi 
_ frangulad da erTic _ italiurad.6 rac 

6	 ix. M. Mamardashvili, Méditationes cartésiennes, Solin, 
1997; M. Mamardashvili, Variationi Kantiane, Torino, 
2003.
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Seexeba meorad literaturas, dasaxelebu-
lia v. kruglikovis zemoT naxsenebi naSromi 
`azris kongenialuroba~ (oRond gamocemis 
welia gansxvavebuli _ 1999 w. motroSilo-
vas statiaSi) da Tavad motroSilovas mier 
2005 wels gamocemuli mamardaSvilis rCeuli 
statiebi.

* * *

dabolos, oriode sityviT minda Sevexo 
eleqtronul enciklopediebs. stenfordis 
eleqtronul enciklopediaSi (http://plato.
stanford.edu/) m. mamardaSvilze statia ar mo
ipoveba. qarTveli moazrovneebidan calke 
statia iq mxolod ioane petriws eZRvneba7 
(statiis avtoria prof. Tengiz iremaZe), 
rac, TavisTavad, didi miRwevaa qarTuli fi-
losofiuri sivrcisaTvis. am fonze, ra Tqma 
unda, sasurvelia, Tu aseTi maRali donis 
eleqtronul filosofiur enciklopediaSi 
m. mamardaSvilzec iqneba calke statia.

marTalia, vikipediis eleqtronuli en-
ciklopedia (http://en.wikipedia.org/) mecnieruli 
sandoobis maRali xarisxiT ar gamoirCeva, 
magram, miuxedavad amisa, aRniSnuli encik-
lopediis CarTva recefciis analizis Cemeul 
sqemaSi mizanSewonilad mimaCnia ori mizezis 

7	 ix. http://plato.stanford.edu/entries/joane-petrizi/ (wvdo-
ma ganxorcielda 2011 wlis 8 ianvars).
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gamo: 1. vikipedia universaluri enciklope-
diaa. statiis dasawyisSi ki me mivuTiTe, rom 
yuradRebas gavamaxvilebdi farTomasSta-
bian, universalur proeqtebze; 2. vikipedia 
mravalenovania da, Tanac, is Sesworebadia. 
es imas niSnavs, rom mamardaSvilze statiis 
wakiTxva erTdroulad ramdenime enazea Ses-
aZlebeli. magaliTad, inglisuri enis SemTx-
vevaSi, milionobiT adamians SeuZlia, mamar-
daSvilis Sesaxeb kompetenturi informacia 
miiRos (ra Tqma unda, statiis inglisuri 
versiis adekvaturi redaqciis pirobebSi). 
garda amisa, Sesworebadoba gulisxmobs, 
rom arsebuli xarvezebis Sesworeba Sesa-
Zlebelia. mocemul SemTxvevaSi, romelic 
vikipedias exeba, yuradRebas, ZiriTadad, 
vamaxvileb ara mamardaSvilis Semoqmedebis 
srulyofil mecnierul Seswavlaze, aramed 
misi cxovrebis, Semoqmedebisa da moRvaweo-
bis ZiriTadi aspeqtebis adekvatur gaSuqe-
baze. aRniSnuli aspeqti gansakuTrebul 
mniSvnelobas SeiZens, Tu gaviTvaliswinebT 
im faqts, rom qarTvelebi mcirericxovani 
eri varT. aseT fonze, nebismieri xarisxiani 
statia qarTveli filosofosebis Sesaxeb 
(romelic akademiuri filosofiuri wris 
warmomadgenlis mier iqneba Sesrulebuli), 
gazrdis maTi cnobadobis xarisxs da xels 
Seuwyobs qarTuli kulturis eqsports saz-
RvargareT. 
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2011 wlis 8 ianvris monacemebiT vikipediis 
inglisur versiaSi arsebuli statia m. mamar-
daSvilis Sesaxeb uaRresad mwiria. is, faq-
tiurad, qarTuli (aseve mwiri) versiis kidev 
ufro Semoklebul variants warmoadgens.8 
masSi, mamardaSvilis biografiis ZiriTadi 
Strixebis garda, araferia mocemuli (Tu ar 
CavTliT or winadadebas: pirvelSi naTqvamia, 
rom mamardaSvilze kantma moaxdina gavlena; 
meore ki gvauwyebs, rom mamardaSvils 2001 
wels TbilisSi Zegli daudges). SedarebiT vr-
cladaa warmodgenili bibliografia, sadac 
mamardaSvilis cxra naSromia dasaxelebuli. 
rac Seexeba gare bmulebs (External links), aq 
sainteresoa bmuli mamardaSvilis 1989 wlis 
interviuze (inglisur enaze). damatebis saxiT 
SeiZleba iTqvas, rom yvelaze srulyofili 
statia m. mamardaSvilis Sesaxeb vikipedia-
Si rusul enazea.9 Cemi azriT, es garemoeba 
cxadad mianiSnebs im kulturul `napralze~, 
romelzec zemoT mqonda saubari.

8	 inglisuri versiisTvis ix.: http://en.wikipedia.org/
wiki/Merab_Mamardashvili (wvdoma ganxorcielda 
2011 wlis 8 ianvars); xolo qarTuli versiisT-
vis: http://ka.wikipedia.org/wiki/merab mamardaSvili 
(wvdoma ganxorcielda 2011 wlis 8 ianvars).

9	 ix. http://ru.wikipedia.org/wiki/Мамардашвили,_Ме
раб_Константинович (wvdoma ganxorcielda 2011 
wlis 8 ianvars). unda aRiniSnos, rom runetSi 
(rusulenovan internetSi) calke veb-gverdic 
arsebobs, romelic sagangebod m. mamardaSvils 
eZRvneba. ix.: http://mamardashvili.ru/.
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* * *

amrigad, zemoTqmuli, SesaZloa, Semde-
gnairad SevajamoT:

1.	 m. mamardaSvilis recefciis kvlevi-
sas, SesaZlebelia, gansakuTrebuli yu
radReba gavamaxviloT filosofiur 
leqsikonebsa da enciklopediebze. sa
wyis etapze inglisuri enis priori
tetad SerCeva mocemuli enis farTo 
gavrcelebiT aixsneba. Semdeg etapebze 
yuradReba gamaxvildeba m. mamardaSvi-
lis recefciaze rusul, frangul da 
germanul saazrovno sivrceSi.

2.	 m. mamardaSvilis Sesaxeb vrceli sta
tiebia rutlejisa da Tomson-geilis 
mier gamocemul filosofiur encik-
lopediebSi. savaraudod, m. mamardaS-
vilis recefcia aRniSnuli enciklope-
diebiT ar Semoifargleba. saWiroa 
mocemuli mimarTulebiT saTanado ma-
salebis moZieba. 

3.	 stenfordis eleqtronul enciklope-
diaSi m. mamardaSvilis Sesaxeb statia 
ar moipoveba. samagierod, aris statia 
ioane petriwis Sesaxeb. sasurvelia, 
rom m. mamardaSvils aq calke statia 
mieZRvnas.
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4.	 vikipediaSi ganTavsebuli inglisur
enovani masala m. mamardaSvilis Sesaxeb 
uaRresad mwiria (igive unda iTqvas 
qarTulenovan statiazec!). yvelaze 
srulyofili statia vikipediaSi m. ma
mardaSvilis Sesaxeb rusulenovania. 
Zalze sasargeblo iqneba, Tu moxdeba 
aRniSnuli mwiri statiebis redaqtire-
ba akademiuri filosofiis warmomad-
genlebis mxriv. 

5.	 arsebobs kulturuli `naprali~ m. ma
mardaSvilis rusulsa da qarTul 
recefcias Soris. arsebuli naprali 
qarTul filosofiur sivrceze arasax-
arbielod aisaxeba. aRniSnuli `napra-
lis~ amosavsebad saWiroa m. mamar-
daSvilis filosofiuri Semoqmedebis 
mecnieruli analizi da recefcia, ro-
melic Tavisufali iqneba memuaruli, 
piraduli, Tu politikurad angaJire-
buli mcdelobebisagan. 
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Giorgi Tavadze

Merab Mamardashvili’s  
reception abroad

(Philosophical encyclopedias and dictionaries)

Abstract

The following article presents the analysis of M. 
Mamardashvili’s reception in English philosophical 
encyclopedias. There is discussed K. Emerson’s ar-
ticle in Routledge Encyclopedia of Philosophy (by Ed-
ward Craig, Routledge, 1998), also N. Motroshilova’s 
article in Encyclopedia of Philosophy (by Donald M. 
Borchert, MacMillan Reference, 2006, 2nd edition). The 
attention is given to online encyclopedias as well. In 
Stanford Online Encyclopedia (http://plato.stanford.
edu/) is the article about Georgian philosopher Joane 
Petrizi (author – Prof. Dr. Tengiz Iremadze), but there 
does not exist particular article about M. Mamardash-
vili. The author of the article hopes that the appearance 
of such an article will promote the understanding of 
M.Mamardashvili’s work in English-speaking (and not 
only English-speaking) world.

The English article in Wikipedia about M. Mamar-
dashvili is quite poor. This prevents Georgian philoso-
pher’s proper reception abroad. The main initiative 
of editing these articles should come from academic 
circles.
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There exists cultural “break” between Russian and 
Georgian receptions of M. Mamardashvili. The existed 
“break” is reflected badly on Georgian philosophy. To 
fill this “break” it is necessary intensification of scien-
tific analysis of M. Mamardashvili’s work in Georgian 
philosophical space.
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Lancelot R. Fletcher

A slow reading of “The Civil Society: 
An Interview with  

Merab Mamardashvili”

The Civic Arts Review, Vol. 2, no. 3, Summer 1989.
http://car.owu.edu/pdfs/1989-2-3.pdf

The interview was published in Vol 2, no. 3, the 
summer, 1989 issue of the Civic Arts Review, a journal 
published at Ohio Wesleyan University in Delaware, 
Ohio. The journal describes itself as, “a journal relat-
ing liberal education and public life.” The identity of 
the interviewer is not revealed in the publication. The 
introduction to the transcript of the interview mentions 
two books that were published in 1988 and mentions 
another which was to be published “this year.” It also 
states that Mamardashvili “…was recently appointed a 
Richard D. Lombard International Fellow at the Ketter-
ing Foundation in Dayton, Ohio, and late in the summer 
he conducted a series of seminars there. The following 
interview reflects what was on Mamardashvili’s mind 
at that time.” From this it seems safe to infer that the 
interview was conducted in the summer or fall of 1989, 
either at the Kettering Foundation in Dayton or at Ohio 
Wesleyan University in Delaware, Ohio. From the fact 
that the text refers to the interview in the past tense, 
it is safe to infer that this introduction was not spoken 
during the interview itself (as it might have been if the 
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interview had been conducted on the radio or on TV). 
Although the introductory paragraphs are not part 

of the interview and were almost certainly written after-
ward, there is a kind of disconnection between the title 
and the introduction, on the one hand, and the content 
of the interview itself which merits some preliminary 
comment. The title of the interview refers to civil soci-
ety. Likewise, the introductory paragraphs are focused 
on the subject of civil society. They speak of the idea of 
civil society as something that is “in the air these days.” 
Daniel Bell is quoted as writing that “the demand for 
a return to civil society is the demand for a return to a 
manageable scale of social life. It emphasizes volun-
tary associations, churches, and communities, arguing 
that decisions should be made locally and should not 
be controlled by the State and its bureaucracies.” The 
unidentified author of these introductory paragraphs 
then asserts that “This demand is keenly felt in the So-
viet Union…” And, in the context of this assertion, the 
author then introduces Mamardashvili by saying, “Pre-
eminent among those calling for a return to the civil 
society in the Soviet Union is Merab Mamardashvili.” 

Now, this may be so, but the author of the introduc-
tion does not cite any source for this assertion or any 
lecture or text in which Mamardashvili issued such a 
call. A Google search on “Mamardashvili + “civil soci-
ety”” produced nearly 700 hits, but, with one exception, 
all the references to Mamardashvili and civil society 
were references to this interview. (the exception is an 
article by Bakar Berekashvili in A Different View, the 
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monthly newsletter of the International Association for 
Political Science Students; Issue 21, March, 2008., in 
which Berekashvili says that, “Mamardashvili strongly 
promoted the idea of civic participation and need for 
civil society for any state and he delivered his lectures 
with such visions and views during Soviet era…” but 
Berekashvili does not cite any particular lecture or 
published document in which Mamardashvili did this.) 
So it appears that Mamardashvili’s “pre-eminence” as 
a Soviet advocate for a return to civil society may be 
almost entirely based on this one interview from 1989. 

Based on the title, and on the content of these in-
troductory remarks, one would expect to find that civil 
society was to be the principal subject of the interview; 
we would expect that the interviewer would say some-
thing like, “We have heard that you are among those 
people in the Soviet Union who have recently been call-
ing for a return to civil society. Please tell us your ideas 
about civil society and what you are advocating. But 
nothing of that kind happens. We don’t, of course, know 
what words were exchanged between the interviewer 
and Mamardashvili prior to the interview, but in what is 
published here the interviewer never prompts Mamar-
dashvili to speak about civil society. 

In fact the whole conversation seems to unfold 
more or less organically from biographical questions 
addressed to Mamardashvili, and it is Mamardashvili, 
not the interviewer, who first begins to talk about civil 
society – not in connection with a political position that 
he holds, not in connection with some “…call for a re-
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turn to civil society,” but in answer to a question from 
the interviewer about how one knows that one is in his-
tory – a question that is itself provoked by a very round-
about answer from Mamardashvili to an earlier ques-
tion about how he happened to become a philosopher. 

In the course of the following “slow reading” of 
Mamardashvili’s conversation with the unnamed inter-
viewer we will see for ourselves exactly how Mamar-
dashvili’s expression of ideas about civil society emerg-
es from fundamental philosophical considerations. And 
I hope it will become clear that the philosophically in-
trinsic character of Mamardashvili’s ideas about civil 
society is both the most interesting and the most prob-
lematic thing revealed in the interview. 

The interviewer begins with what seems to be a 
casual, background-establishing question, “What is it 
like being a professor in the Soviet Union today?” To 
this Mamardashvili responds that he doesn’t do much 
teaching and explains something that is probably unfa-
miliar to the American audience, namely that in the So-
viet Union the functions of teaching and research were 
quite strictly separated. 

The interviewer then asks him if he would like to 
do more teaching. Mamardashvili responds, “Not in the 
conditions as they exist now. Marxist-Leninist philoso-
phy is required of every student in the universities and 
it takes armies of professors to meet this demand. If I 
were a professor I would become part of that army and 
I wouldn’t find that very interesting. Research is more 
energizing and liberating.” 
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At first sight this may seem to be an insignificant 
piece of conversation, like the exchanges of two strang-
ers meeting in an airport terminal – polite but inconse-
quential. But after reading it over a few times it begins 
to appear that there is a lot going on beneath the surface 
which may be relevant to what comes later. 

The first question that comes to my mind is, why 
does the interviewer ask this question? I can think of 
two possible partial answers. In the first place, I think 
the interviewer’s question reveals that he was surprised 
by Mamardashvili’s answer. It confronted him with a 
significant difference between the Soviet Union and the 
US in terms of the cultural expectations about the orga-
nization of higher education. 

In most American universities it is assumed that 
teaching and research are naturally complementary ac-
tivities and faculty members are generally not granted 
tenure (lifetime employment) unless they publish a 
sufficient quantity of original research in their fields. 
But, in the second place, the interviewer probably asks 
Mamardashvili if he would like to do more teaching 
because the interviewer, if he or she were in a strictly 
research position, would want to do more teaching. 

Why? Not because everybody in research institu-
tions wants to teach. That is not the case. Some sci-
entists enjoy teaching, but many do not. In fact many 
research universities attempt to attract well-known sci-
entists to join their faculties by promising to exempt 
them from most of the normal teaching duties that are 
borne by less eminent faculty members. So, for people 
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who are dedicated to pursuing the truth, teaching obli-
gations may simply be a distraction. 

But we may suppose that the interviewer in this case 
is a person who is not merely interested in discovering 
some value-free truth about things. He and his institute 
are not merely interested in studying civil society. He is 
interested in promoting civil society. And I suspect that 
he sees teaching as one way to achieve this. 

But this means that, for an American academic ad-
vocate of civil society, the classroom becomes a kind 
of political space. And, like most American academics, 
the interviewer, we may imagine, sees no difficulty or 
contradiction in using his teaching activity as a form of 
political action which expresses his own political com-
mitments. (Recall that this interview is being conducted 
for publication in a journal devoted to “relating liberal 
education and public life.”) Mamardashvili, however, 
quickly lets the interviewer know that in the Soviet 
Union teaching was very explicitly a form of political 
conversation. That might not be a problem from the 
viewpoint of the interviewer, provided that the teach-
er was allowed to teach the students from within the 
framework of his own political commitments and un-
derstandings. But in the Soviet Union the political con-
versation of the classroom provided practically no safe 
opportunities for the expression of the teacher’s own 
political opinions or intentions. In the Soviet Union the 
political conversation of the classroom was intended to 
produce indoctrination in Marxism-Leninism. Armies 
of professors of “scientific communism” were required 
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to accomplish this massive task, but there was no ex-
pectation that such professors would teach Marxism-
Leninism or scientific communism based on their own 
opinions or ideas. Quite the contrary. Any teacher of 
these subjects who did express ideas or opinions at vari-
ance from those contained in the official textbooks was 
putting himself in grave danger of dismissal or worse. 

For this reason, as a person with an extraordinary 
habit (given the circumstances) of thinking for himself, 
Mamardashvili recognized that teaching would not be 
a safe or rewarding activity, and it is no wonder that 
he should consider life as a researcher to be more en-
ergizing and liberating – and safer – than a career of 
teaching. 

But what about the promotion of civil society? In 
the Soviet Union, based on what Mamardashvili says 
(and lots of other reports as well) it appears that the 
university classroom was not a safe or available place 
for civil society development. That much is pretty obvi-
ous. But what about the assumption of many western 
academics that, where academic freedom exists, the 
classroom IS the appropriate locus for stimulating the 
development of civil society? We have grown accus-
tomed to the phenomenon of student political activists, 
to the notion that universities are breeding places for 
political action. If Mamardashvili were here, I would 
want to ask him, if the universities in the former Soviet 
Union were to enjoy academic freedom, would this pro-
vide an adequate space for the proper development of 
civil society? And does it provide an adequate space for 
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the development of civil society anywhere? 
Having failed to learn much about Mamardashvili 

as a professor, the interviewer next asks him to talk 
about his education, about where he obtained his uni-
versity degree. Mamardashvili responds that he had 
earned his diploma at the University of Moscow — 
but then he spontaneously adds, “That was a mistake. 
I should have stayed in Georgia.” Asked why, he said 
it was a mistake because there was nobody in Moscow 
who could teach him anything he wanted to know, so 
he was forced to learn by himself. If the interview had 
been conducted in Georgia it is likely that the inter-
viewer would have posed a follow-up inquiry: “If you 
think it was a mistake to go to Moscow because there 
was nobody there who could teach you what you want-
ed to know, how would things have been different in 
Georgia? Do you think that in Georgia you would have 
found people who could teach you what you wanted to 
know? If not, would you at least have felt less alone be-
ing among your own people?” 

Apparently the answer to that would have had to 
be no, because when he is asked how he became in-
terested in philosophy, Mamardashvili answers that it 
was by way of life - that he came to philosophy out 
of his sense of aloneness, his sense that he was like a 
person who had come from another planet and found 
everything here strange. But it looks as if this feeling 
of aloneness must have been vividly present to him in 
childhood, long before he went to Russia. Things that 
“go by themselves” for other people, he says, do not go 
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by themselves for him. Life, he says, is full of signs to 
be interpreted. Most we let pass. Some we think about. 
Then we become philosophers. Then the signs begin 
to shed light on events. And then Mamardashvili says 
that one of his earliest recollections was of just such 
an event — and this is the recollection that sets in mo-
tion the reflections that lead to his discussion of civil 
society: 

When he was studying the history of Egypt as a 
child, Mamardashvili says, he was assigned to read 
a text in which a slave boy (presumably an Egyptian 
slave boy from ancient times) complains about life 
and expresses a desire to commit suicide in order to go 
to paradise sooner than he would have done if he had 
stayed alive for a normal lifetime. Mamardashvili tells 
us that, at the time he first encountered this text, the 
slave’s desire raised questions about justice and rights 
in his mind, because he had come to see reality as the 
slave saw it. 

Later on, however, Mamardashvili came to see the 
slave as wrong in wanting to attain an ideal life through 
suicide. Why? Here are Mamardashvili’s exact words: 
“The ideal always has to be an aspect of the real to be 
effective. The above is in the below. We can’t take short 
cuts through history. We can’t jump out of history.” 
This notion of jumping out of history is what gener-
ates the following discussion. What does it mean? And 
what does Mamardashvili mean by saying that the ideal 
has to be an aspect of the real to be effective, that “the 
above is in the below?” 
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If Mamardashvili is thinking of history as if it were 
the natural course of development of some kind of organ-
ism, it would make sense to say that we can’t take short 
cuts in history. So this would be clear at least with respect 
to Mamardashvili’s thoughts about the Egyptian slave 
and why he shouldn’t commit suicide. But is this what 
Mamardashvili means by history? When Mamardashvili 
uses this word, is he thinking of history as if history itself 
were an individual, something linear the order of whose 
events is somehow predetermined? Does he mean that 
one cannot jump out of the circumstance that conditions 
all finite beings, the necessity to act and shape its being 
through time? Would Mamardashvili say the same thing 
about the American experiment — that the Founders of 
the United States tried to jump out of history and bypass 
reality in order to attain the ideal? I think we will see that 
this is not at all what Mamardashvili means. In any case, 
the example that Mamardashvili offers is not the United 
States but Russia. 

Mamardashvili says that it gradually occurred 
to him that Russia did something similar to what the 
Egyptian slave boy wanted to do – Russia, he says, 
jumped out of history and committed metaphysical sui-
cide in trying to bypass reality for the ideal. 

The interviewer asks Mamardashvili to “explain 
all of that.” Mamardashvili replies, “We have to go 
back,” but it turns out that what he means at this point 
by “back” is not back in history but back to more fun-
damental philosophical questions. A little later in the 
interview, as we will see shortly, he also goes back in 
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history. But at this point Mamardashvili begins talking 
about the phenomenon of consciousness (which he had 
said is his main interest in philosophy), how conscious-
ness shapes reality, perceives reality and can be mis-
taken about reality. He then goes on to mention Kant 
and then Marx and then Orwell. 

At this point in the interview something curious 
happens. Mamardashvili takes so long in making his 
point (about Russia jumping out of history) that the 
interviewer seems to have thought that Mamardashvili 
was just rambling off the topic and starts asking him 
some other questions — about whether he is a Marx-
ist and why he is not a Marxist, and what Marx was 
wrong about. This reminded me of the experience of 
reading one of Plato’s dialogues and noticing that the 
interlocutor is not really following what Socrates is 
saying. As in those cases, so here, noticing that the in-
terviewer is not quite following Mamardashvili’s train 
of thought is actually helpful to the reader, because it 
forces us to look more carefully at what Mamardash-
vili is trying to say. In this case, when the interviewer 
asks him questions about whether he is a Marxist, etc., 
Mamardashvili says, “I’ll come to that. I was explain-
ing about consciousness and history.” In other words, 
Mamardashvili had not wandered off the topic at all; 
it just looked that way. And in fact it turns out that the 
connection between consciousness and history is what 
provides, for Mamardashvili, the link to civil society, 
so we may suppose that Mamardashvili was going there 
all the time. 
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So it seems we ourselves need to go back and ex-
amine this long thread a bit more closely, and see if we 
can understand what Mamardashvili is trying to say. He 
began by saying that, as a philosopher interested in the 
phenomenon of consciousness and in how conscious-
ness shapes reality, he naturally drew heavily on Kant. 
What about Kant? What did he draw from Kant? At this 
point in his discourse Mamardashvili does not say any-
thing more about Kant. In fact it looks as if he would 
not have come back to Kant at all, except that, at the 
very end of the interview, the interviewer asks him to 
say what political lessons he has learned from Kant, and 
at that point he does indeed say more about how Kant 
understood the structure of consciousness: 

“Kant believed that the structure of consciousness 
was the same in everyone so bringing intelligence to 
bear on social problems was by the same token within 
the grasp of all. He believed that the spread of reason by 
its own logic would result in greater freedom and more 
civil liberties. He spoke about governments treating 
people with the dignity that should be accorded rational 
people. The particular idea I like in Kant is what he says 
about “the citizen of the world.” One of Kant’s rules of 
thought was to always think through the eyes of another 
and thus become cosmopolitan in outlook. Today we 
must all think from each other’s perspectives and thus 
become citizens of the world.” 

I am not sure this is exactly what Mamardashvili 
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was thinking about when he was “explaining about 
consciousness and history,” as he says. But I think we 
will find that the spirit of Kant is somehow presiding 
over this conversation. At this earlier point, however, 
Mamardashvili only mentions Kant in passing, and then 
says that it was actually through Marx that he came to 
the problem in the first place, especially, he says, from 
what Marx had to say about false consciousness. (I am 
not sure whether or not it matters, but in fact the phrase 
“false consciousness” never occurs in the published 
writings of Marx; the serious discussion of false con-
sciousness was largely due to Lukács and Mannheim.) 

Mamardashvili indicates that the question that oc-
curred to him from considering the phenomenon of 
false consciousness was: Is it possible for there to be 
a social situation that so co-opts consciousness that no 
philosophical question could ever arise, that no ideas 
would ever come into our heads that were not con-
trolled by the social situation? 

Mamardashvili goes on to say that he had read Or-
well as a student and that Orwell and Marx agreed on 
the question of how language works to mediate real-
ity and to let consciousness emerge or not emerge. As 
a result, Mamardashvili continues, the whole question 
of critical thought became central for him. It is at this 
point that the interviewer intervenes with a question 
about whether Mamardashvili is a Marxist, and after 
a couple of brief responses Mamardashvili insists on 
going back to his explanation about consciousness and 
history. 
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In his continuation, Mamardashvili now connects 
his question about the possibility of a social situation in 
which no philosophical questions could arise with the 
Soviet Union: It occurred to him, he says, that the So-
viet Union was a state that had complete control of the 
structures of consciousness, such that no critical ques-
tions could arise. 

Of course, the idea that a totalitarian regime is dis-
tinguished by its attempt to control the thoughts of its 
subjects is not a new thought, nor is it the main point 
that Mamardashvili is trying to express. What he goes 
on to say is more original and it is also what brings the 
subject of history back into view: Mamardashvili goes 
on to say that, as he thought about this characteristic of 
the Soviet Union, he realized that this condition of con-
trol of the structures of consciousness had not started 
with the Soviet Union — that the long history of Russia 
had in fact prepared the ground for the kind of state that 
the Soviet Union became in the 20th Century. 

Now the interviewer asks him how far back in his-
tory he thinks this goes, and Mamardashvili answers 
that it is necessary to go back at least to the time of 
Ivan the Terrible in the 16th century. In that period of 
Russian history, Mamardashvili says, we find the sub-
stitution of what he calls “anthropomorphic thought 
for historical thought.” By anthropomorphic thought 
I am guessing he means identifying the institutions 
of the state completely with the person of the ruler. 
If that is what Mamardashvili means, it seems to me 
that it raises some questions — how is this different 
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from other examples of personalized despotism? It is 
said that Ivan was the first to call himself the Tsar — 
which is simply the Russian spelling of Caesar, which 
started out as a proper name, the cognomen of Julius 
Caesar, and became the word denoting a holder of the 
position of head of the Roman Empire. What connec-
tion is there between this and the notion of Moscow as 
the “Third Rome” which became popular among some 
in the Orthodox world after the fall of Constantinople 
in 1453? Mamardashvili asserts that it was Ivan who 
made the tsar the central social and political reality of 
Russia, such that all of society became what he calls an 
elongated shadow of the tsar. As a result, he says, the 
Enlightenment bypassed Russia. I also find this notion 
somewhat debatable. Wasn’t Catherine the Great con-
sidered to be an Enlightenment monarch? 

But the really important question is, what does 
Mamardashvili mean by “historical thought” in the 
phrase quoted above where he speaks of the substitution 
of “anthropomorphic thought for historical thought?” 
In this part of the interview the term is not defined and 
one can only guess at its meaning from what it is op-
posed to, which is the unreality that he says became 
the condition of social life in Russia, the destruction of 
an independent class of noble land owners. He specifi-
cally notes that the Russian aristocracy was, at the time 
of Ivan, developing the idea of property as something 
that was to be held by its owners in perpetuity — so he 
implies that, in attempting to destroy the land-owning 
aristocracy, Ivan was anticipating the formal expropria-
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tion of private property that occurred after the October 
Revolution. Hence, according to Mamardashvili, the 
Communist revolution merely formalized the long ahis-
torical tradition that had started with Ivan the Terrible. 

Mamardashvili then describes life in the Soviet 
Union in terms of an endless process of getting formal 
permissions for the simplest things from a faceless bu-
reaucracy in which one never knows who actually holds 
the power. The interviewer tells him that he sounds like 
Kafka, and Mamardashvili agrees that this was like 
what Kafka was describing (although, of course, Kafka 
was describing the Austro-Hungarian Empire.). 

The interviewer again thinks that Mamardashvili 
has wandered away from the question of consciousness 
and history and tries to bring him back to that question 
by asking him how we know when we are in history, 
a question that Mamardashvili at first seems to ignore, 
but which ultimately brings him the the question of 
civil society. 

At this point, however, Mamardashvili still seems 
to be following out the thread of what he had been say-
ing before, about how the Soviet Union formalized the 
ahistorical tradition that started with Ivan the Terrible. 
He responds to the interviewer’s question by saying, 
“Some cultural symbols may help explain this better 
than analysis,” but, when Mamardashvili speaks of 
explaining “this”, what is he talking about? If he were 
responding directly to the interviewer’s question, he 
would be referring to how we know when we are in 
history. But it quickly becomes clear that that is not 



109

what he means, and that Mamardashvili is continuing 
his analysis of the ahistorical tradition and its relation-
ship to religion. 

The cultural symbols to which Mamardashvili re-
fers are those of religion. He speaks of how, during 
Lenin’s funeral, banners were displayed which invoked 
traditional Christian themes of leading humanity into 
paradise and letting little children come to us. And he 
says that Lenin was buried in a position and in clothes 
that remind one of Christ in the tomb. And then Mamar-
dashvili calls what he has been describing a deliberate 
parody of religious symbolism which is, he says, in it-
self indicative of ahistorical thinking, which he defines 
as “a form of thought that postulates ideals in such a 
way that they can never effectively interact with the 
real.” 

Mamardashvili then quickly moves to the next step 
in his analysis, coming back explicitly to Marx. He says 
that Marx mystified the social process by appealing to 
the utopian “thinking” of the classless society, which 
Mamardashvili characterizes as an updated version of 
the Golden Age myth. In his next comment Mamar-
dashvili seems to bring back into view what he had 
said before in connection with the question of why the 
Egyptian slave boy should not commit suicide to jump 
out of history and get to paradise sooner. Then, earlier 
in the interview, he had said, “The ideal always has to 
be an aspect of the real to be effective. The above is in 
the below.” Now he says, “But where does the Golden 
Age exist? Nowhere. U-topia. To be effective, symbolic 
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thinking has to be a way of illuminating reality. The 
symbol of the Golden Age doesn’t say such an age once 
existed and we must recover it. It is not something ma-
terial. It cannot be destroyed by a material event nor can 
it be realized in a material event.” 

This is not, perhaps, quite as explicit as it needed 
to have been, but if you put the two passages together 
I think it is clear that when Mamardashvili refers to 
“symbolic thinking” here and says that it has to be “a 
way of illuminating reality,” he is illuminating what he 
meant earlier when he said that the ideal has to be an 
aspect of the real to be effective. Symbolic thinking, in 
other words, is itself an aspect of the real and does not 
refer to some actual other realm. 

Earlier the interviewer had asked Mamardashvili 
what Marx was wrong about, and Mamardashvili had 
put him off, saying, “I’ll come to that. I was explaining 
about consciousness and history.” Now Mamardashvili 
comes back to that question. Marx, he says, made the 
mistake of taking the Golden Age for a material event. 
“He thought by getting rid of private property a class-
less society would come about. He converted a meta-
physical entity into a material possibility.” 

Once again, the interviewer repeats his question, 
“How do we know we are in history?” This time, how-
ever, Mamardashvili is ready to answer it, and his an-
swer is quite remarkable. As we examine his answer we 
will see why, earlier in the interview, Mamardashvili 
mentioned Kant before passing on to Marx. Here is the 
first sentence of Mamardashvili’s answer to the ques-
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tion, how do we know we are in history? 
“Historical existence,” Mamardashvili says, “re-

quires conscious human participation in the events of 
history.” At first sight this still does not appear to be 
a direct answer to the interviewer’s question. Why? 
Because the interviewer’s question is based on the 
assumption that when Mamardashvili speaks about 
consciousness he is speaking about consciousness OF 
something. In other words, when the interviewer asks 
how you know that you are in history, he is thinking of 
being “in history” as something like being in a particu-
lar place, so the question, how do you know you are in 
history? is like the question, When you wake up in your 
bed in a hotel room, how to you know that your hotel is 
in Georgia and not in New York or Brazil? 

But Mamardashvili’s answer to the question, “how 
do we know we are in history?” is not expressed in terms 
of knowing (at least not at this point); it is expressed in 
terms of existence or being. Let’s read Mamardashvili’s 
answer again: 

“Historical existence requires conscious human 
participation in the events of history.” 

Often we associate the word “conscious” with the 
idea of knowing or being aware of something, but that 
association would be misleading as an interpretation of 
Mamardashvili’s sentence in this case, because Mamar-
dashvili is clearly not speaking about consciousness of 
history. It is as if, in understanding the interviewer’s 
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question, Mamardashvili has shifted the emphasis from 
“How do we KNOW we are in history?” to “How do we 
know we ARE in history?” That, at least, is how I un-
derstand the fact that Mamardashvili here speaks here 
of what is required by “historical existence.” 

To say it again, Mamardashvili answers the inter-
viewer’s question, not in terms of knowing, but in terms 
of being. Not, “What is required for us to Know that 
we are in history?” but, “What is required for us to BE 
in history? And Mamardashvili’s answer to this ques-
tion is that to BE in history requires that we consciously 
participate in the events of history. Thus in Mamardash-
vili’s sentence the word “conscious” does not relate to 
what we know. It relates to what we do. The word “con-
scious” is used to characterize the kind of participation 
in the events of history that, in Mamardashvili’s view, 
would give rise to “historical existence”. 

To use a Kantian expression, we may find it use-
ful to say that, according to Mamardashvili, the role of 
consciousness, is constitutive, not cognitive. It helps 
to constitute the form of existence that Mamardashvili 
calls historical. And, to use another Kantian expression, 
we may say that Mamardashvili is speaking here, not in 
terms of perception, but it terms of apperception. (Ear-
lier I remarked that we would find that the spirit of Kant 
was somehow presiding over this conversation. This is 
the part of the interview that I was especially thinking 
of when I made that statement.) 

So it turns out that, in apparently answering the in-
terviewer’s repeated question, Mamardashvili is actually 
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answering a different question from the one that the in-
terviewer asked. Implicitly Mamardashvili is telling the 
interviewer that he is asking the wrong question. The 
question that needs an answer is not how we can know 
whether or not we are in history. The question that mat-
ters is, How can we BE in history? How can we PAR-
TICIPATE in historical existence? And the question of 
consciousness is not about consciousness of HISTORY; 
it is a matter of human beings being conscious of THEM-
SELVES as participants in shaping the events of history. 

But what does it mean for human beings to be 
conscious of themselves as participants in shaping the 
events of history? What could that refer to if not to citi-
zens engaged in political action? And Mamardashvili 
affirms this interpretation when he tells the interviewer, 
“This is how I get from my philosophical concept of 
consciousness to a political theory.” 

Mamardashvili’s next two sentences are very dif-
ficult to interpret, but since in the second of these two 
sentences Mamardashvili for the first time uses the 
expression, “my theory of civil society,” we need to 
consider this passage very carefully. To begin with, we 
need to bear in mind that these two sentences are a con-
tinuation of the same speech by Mamardashvili that we 
have been considering above. To help us to consider 
these two sentences in their proper context, let me quote 
the entire exchange once again: 

The interviewer asks, “So how do we know we are 
in history?” 
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Mamardashvili responds: “Historical existence re-
quires conscious human participation in the events of 
history. This is how I get from my philosophical con-
cept of consciousness to a political theory. History be-
gins with the ability to describe history reflectively, the 
ability to fill in the blank spaces and provide meaning. 
If I were to put it in terms of my theory of the civil so-
ciety I would say that historical reality is disclosed by 
citizens deliberating together in public forums.” 

Evidently the last two sentences must be intended 
to elaborate further how Mamardashvili gets from his 
philosophical concept of consciousness to a political 
theory. I think it is important to specify that, in the first 
of these two sentences, when Mamardashvili uses the 
word “history” he must mean “historical existence” as 
he had used that expression just before. (Otherwise, if 
by “history” he meant “historiography”, then we would 
have, “Historiography begins with the ability to de-
scribe historiography reflectively…” which would be 
absurd.) In that case the first part of the first sentence 
must mean that historical existence begins with the 
ability to describe historical existence reflectively. This 
is consistent with my earlier assertion that, for Mamar-
dashvili, historical being is somehow apperceptive, that 
it involves some kind of self-consciousness. 

Does he mean that historical existence requires his-
torians? No. Not, at least, on the basis of any ordinary 
understanding of “historian,” because Mamardashvili 
has just said that historical existence requires conscious 
human participation in the events of history, whereas 
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when Titus Livy writes a history of the Roman Repub-
lic he is not participating in the events of that history. 

Now let us look at the second clause of the sentence 
we are examining, “…the ability to fill in the blank 
spaces and provide meaning.” This clause stands gram-
matically in apposition to the first clause, so it seems 
fair to say that, according to Mamardashvili, the ability 
to describe history reflectively MEANS the ability to 
fill in the blank spaces and provide meaning. I think 
in this sentence Mamardashvili is already thinking of 
what he will say in the next paragraph, where he speaks 
of civic life taking place in the pauses, the intervals, the 
spaces of public life. but I feel confident that Mamar-
dashvili is saying that historical existence necessarily 
involves speaking in public, speaking of a kind that de-
clares and explains intentions, speaking that is, so to 
speak, “on the record.” And that points to a connection 
between historical existence and historiography. But 
this connection, it seems to me, is one that contains a 
challenge to our ordinary notions of historiography. 

Historical existence, Mamardashvili is saying, nec-
essarily involves public conversation. And the publicity 
of the conversation reveals this active historical exis-
tence – even to those who are not actual participants 
in the conversation. As he says, “If I were to put it in 
terms of my theory of the civil society I would say that 
historical reality is disclosed by citizens deliberating 
together in public forums.” In this sentence, Mamar-
dashvili uses a word – “disclosed” – which makes the 
sentence sound, at long last, like a direct answer to the 
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interviewer’s question, “How to we know we are in his-
tory?” Apparently we know we are in history when we 
are either participants or spectators of public forums in 
which citizens deliberate together. 

But, if we know historical existence only when we are 
either participants or observers of public forums in which 
citizens deliberate, then can we know history without 
knowing historical existence in this sense? Unfortunately, 
this is a question that the interviewer did not ask. 

The interviewer now asks Mamardashvili to tell us 
more about his theory of civil society. Mamardashvili’s 
response once again reveals his habit of thinking about 
things, not based on observation but based on a kind of 
reinvention – he does not appear to be describing civil 
society as a set of phenomena which he has observed. 
He speaks as though something that he calls civil soci-
ety can be discovered in the problem that is constituted 
by its absence. This absence is what Mamardashvili 
calls “compressed society.” He says, “All my life I have 
lived in a compressed society. The distinction between 
the state and society was eliminated. Our public life 
was like a black hole in the universe, so dense that it 
collapsed in on itself...” 

Although the interview continues on for another 
page or two, I will conclude my slow reading here be-
cause, while Mamardashvili shows that he has clearly 
discerned the absence of what Hannah Arendt called the 
public space, he does not, in this interview, say any-
thing about how one might go about creating the condi-
tions for building or rebuilding a public space.
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mamardaSvilis mimarT dasmuli biografiuli 
SekiTxvebisgan Sedgeba. amitom samoqalaqo 
sazogadoebaze laparaks iwyebs ara inter-
viueri, aramed mamardaSvili. erT momentSi 
igi mamardaSvils ekiTxeba imis Sesaxeb, Tu 
saidan unda icodes adamianma, rom istoriaSi 
monawileobs. magram es SekiTxva gamowveulia 
mamardaSvilis pasuxiT adre dasmul SekiTx-
vaze, Tu rogor gaxda is filosofosi. mamar-
daSvilis intervius Cveneuli „neli kiTxva“ 
imis Cvenebas eZRvneba, rom misi Sexedulebe-
bi samoqalaqo sazogadoebaze momdinareobs 
cnobierebasa da istoriaze Rrma filoso-
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fiuri dakvirvebidan. kerZod, mamardaSvili 
amtkicebs, rom swored samoqalaqo sazoga-
doebaa aucilebeli imisTvis, rom adamiani 
istoriaSi iyos.

statia eZRvneba merab mamardaSvilis fi-
losofiuri vinaobis gamorkvevas. vin aris igi 
_ metafizikosi Tu politikuri filosofo-
si? statiis avtori, mamardaSvilis mosazre-
baze dayrdnobiT, amtkicebs, rom metafizika 
yovelTvis miemarTeba politikuri filoso-
fiisken. idealuri anu metafizikuri sxva 
araferia, Tu ara realobis aspeqti, romelic 
mas efeqturobas aniWebs. ase rom, SeuZlebe-
lia istoriidan amoxtoma. mamardaSvilis az-
riT, aseTi ram mouvida ruseTs: igi amoxta 
istoriidan da Caidina metafizikuri TviT-
mkvleloba, raki Seecada gverdi aevlo re-
alobisTvis da Tavi idealurisTvis mieca.
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giorgi masalkini

merab mamardaSvilis erTi metad  
cnobili gamonaTqvamis Sesaxeb

XX saukunis 80-iani wlebis rostovis (ru-
seTi) universitetis filosofiis fakultet-
ze, sadac me filosofias vswavlobdi, merab 
mamardaSvilze hyvebodnen, rom mis leqciebs 
eswreba ara marto saqarTvelos umaRlesi 
saswavleblebis sxvadasxva fakultetis stu-
denti-axalgazrdoba, aramed qarTuli sazo-
gadoebis farTo speqtri. hyvebodnen agreT-
ve, rom sakmarisi iyo moskovis filosofiis 
institutSi gamoefinaT patara, Tundac xe-
liT naweri gancxadeba mamardaSvilis gamosv-
lis Taobaze, rom miTiTebul auditoriaSi 
winaswar unda dagekavebina adgili.

SeiZleba iTqvas, rom mamardaSvilisadmi 
damokidebuleba saqarTveloSi ufro kri-
tikulia, vidre saqarTvelos farglebs ga-
reT. mamardaSvils sayveduroben: (1) rom is 
modernisti iyo da postmodernizmi misTvis 
auTvisebeli darCa; (2) rom misi filosofi-
is ZiriTadi debulebebi ufro adre sxvebis 
mier iyo gamoTqmuli; (3) rom is bolomde ver 
ganTavisuflda marqsistuli paradigmebisa-
gan; (4) rom misi filosofia ar aris origi-
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naluri; (5) rom misi CarTva politikur pro-
cesebSi arasasurveli iyo qveynisaTvis da a.S. 
me am „braldebebidan“ mxolod erTs Sevexebi, 
kerZod, araoriginalurobis `braldebas~.

saqarTveloSi dabrunebuls, merab mamar-
daSvilTan Sexvedra orjer momixda. pirveli 
Sexvedris dros visaubreT kidec, xolo meo-
re Sexvedra sajaro xasiaTs atarebda. orive 
es Sexvedra, saocrad sainteresod warimarTa 
da, vfiqrob, maTi gaxseneba garkveul inter-
ess imsaxurebs.

pirveli Sexvedra Tbilisis saxelmwifo 
universitetSi Cemi sakandidato disertaciis 
dacvis dRes Sedga. 1989 wels Tbilisi ukve 
mitingebis qalaqad iyo qceuli... disertacia 
ors unda dagvecva, pirveli irakli baTiaS-
vili iyo... misi xaTriT sadisertacio sabWo 
sruli SemadgenlobiT iyo warmodgenili da, 
maT Soris, iyo misi mecnier-xelmZRvaneli 
merab mamardaSvili, romelic, Cveulebriv, 
etyoba, didad ar anebivrebda sabWos Tavisi 
daswrebiT. Cemi ukraineli mecnier-xelmZR-
vanelis xaTriT ki niko WavWavaZe iyo mobrZa-
nebuli. mokled, saintereso sazogadoebam 
moiyara Tavi! magram, pirveli disertanti, 
irakli baTiaSvili... ar Canda! garkveuli 
lodinis Semdeg, dabneulma sabWom, tribuna-
sTan me mimiwvia. gamosvla dawyebuli mqonda, 
rodesac irakli Semovida (etyoba, morigi mi-
tingidan!). yvelasTan bodiSi moixada da ga-
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nacxada, rom ar daicavs disertacias manam-
de, sanam arsebobs „vaki“ (axalgazrdebisTvis: 
instancia moskovSi, romelsac gamohqonda 
saboloo verdiqti sadisertacio naSromebis 
Sesaxeb). misma gancxadebam damswreTa Soris 
garkveuli gaRizianeba gamoiwvia. gamoiTqva 
pretenzia, rom es gadawyvetileba dacvis 
dRemde unda gaxmovanebuliyo; miT umetes, 
rom iraklis Tema yovelgvari im droisaT-
vis Cveuli ideologiuri CarCoebisgan Ta-
visufali iyo da, Tu ar vcdebi, drois fi-
losofiuri gagebis problemas exeboda. swo-
red iraklis lodinis dros gamovelaparake 
mamardaSvils (romelic sabWos wevrebiviT 
cota dabneuli Canda) da vecade gamerkvia, 
Tu rodis daibeWdeboda misi naSromebi. misi 
pasuxebidan da mTeli saubridan damrCa sao-
cari Tavmdablobisa da keTilganwyobis STa-
beWdileba.

mamardaSvilTan meore Sexvedra gacile-
biT ufro saintereso da metyveli gamodga. 
is saxalxo frontis pirvel yrilobaze Sed-
ga, romlis delegatic gaxldiT. 1989 wels 
komunisturi reJimi agoniaSi iyo, xolo 
erovnul-ganmaTavisuflebeli moZraoba, pi-
riqiT, aRmavlobas ganicdida. filarmoniis 
savse darbazi saocrad damuxtuli da egz-
altirebuli iyo. mamardaSvili tribunidan, 
misTvis Cveuli, auCqarebeli maneriT mimar-
Tavs darbazs: arsebobs uzenaesi, absolu-
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turi Rirebuleba „WeSmariteba“, romelic 
CemTvis yvela sxva Rirebulebaze, maT Soris, 
samSoblos siyvarulze maRla dgas. es Zireu-
li qristianuli midgomaa. es Tezisi mas ara-
erTxel gamouTqvams sxvadasxva statiaSi Tu 
forumze, magram am Tezisis gacilebiT ufro 
„saxifaTo“ gagrZeleba me pirvelad mxolod 
am gamosvlisas movismine: da Tu me davinaxav, 
rom Cemi eri midis WeSmaritebis winaaRmdeg, 
me gamoval Cemi eris winaaRmdeg... darbazis 
erTma naxevarma filosofoss mxurvale taSi 
daukra, meorem ki _ aRSfoTebulma daust-
vina. gamosvlis gagrZeleba SeuZlebuli 
gaxda. gamocxadda Sesveneba, romlis dro-
sac mamardaSvilis am gamosvlisadmi Cemi 
dadebiTi ganwyobis gaziareba filosofos 
robert petriaSvilTan (guram petriaSvilis 
ZmasTan) vcade... misi reaqcia CemTvis mou-
lodneli aRmoCnda. rodesac samSoblo gan-
sacdelSia, rodesac samSoblos uWirs, maSin 
samSoblos interesebi WeSmaritebaze maRla 
unda daayeno, _ ganmicxada man. mogexsene-
baT, imdroindeli saqarTvelosTvis swored 
aseTi periodi idga. me dResac ar var mzad 
absoluturad uarvyo am Tvalsazrisis mar-
Tebuleba, magram ukve maSin, 20 wlis win, 
CemTvis naTeli gaxda is garemoeba, rom yo-
velTvis iarsebebs wyalgamyofi (msoflmxed-
velobrivi) Cemsa da maT Soris, romlebic, 
ama Tu im garemoebaTa gamo, garkveul Ri-
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rebulebas WeSmaritebis Rirebulebaze maR-
la daayenebs... mimaCnia, rom es wyalgamyofi 
dResac arsebobs da „mniSvnelobs“ saqarTve-
los socialur-politikur diskursSi.

ekuTvnis Tu ara mamardaSvils pirveloba 
WeSmaritebisa da patriotizmis urTierTmi-
marTebis sakiTxis dasmaSi? bunebrivia, ara! 
mas araerTxel uTqvams, rom es bibliuri, 
qristianuli WeSmaritebaa, maT Soris, gark-
veul pirobebSi, sakuTari eris winaaRmdeg 
galaSqreba... mamardaSvilis fenomeni is aris, 
rom WeSmaritebisa da patriotizmis ur
TierTmimarTebis sakiTxis naTlad da xmamaR-
lad dasma qarTul sinamdvileSi swored mas 
ergo wilad (rac sicocxlis fasad daujda 
kidec!).

mimaCnia, rom am sakiTxis gadmocema, gaaz-
reba dilemiT _ WeSmariteba, Tu patriotiz-
mi _ ar aris bolomde koreqtuli da ama-
xinjebs mamardaSvilis azrs. moviyvanoT ma-
mardaSvilis erTi mosazreba: `Tuki erSi mis 
pirovnul sawyisebs gavanadgurebT, romelic 
nacionalobis gareSea, da adamianis, rogorc 
aseTis, istoriul sawyisebs warmoadgens, 
misi eTnikuri kuTvnilebisgan damoukideb-
lad, maSin eris saukeTeso Tvisebebi gaqreba. 
amasTanave, es yovelgvari sulierebis sawy-
isia, rameTu misi arsi imaSia, rom WeSmari-
teba yovelTvis samSobloze maRla dgas (es 
swored rom qristianuli mcnebaa!); mxolod 
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pirovnebas SeuZlia misi Zieba da mTeli da-
majereblobiT misi gamoTqma. me WeSmaritebas 
Cems samSobloze maRla vayeneb da mebadeba 
kiTxva: SeuZlia ki bevr qarTvels samSoblos 
interesebze maRla WeSmaritebis dayeneba? da 
Tuki maT es ar SeuZliaT, maSin isini cudi 
qristianebi arian.~1 rogorc vxedavT, mamar-
daSvili erTmaneTs upirispirebs ara WeSma-
ritebas da, zogadad, eris interesebs, ara-
med WeSmaritebasa da eris „moCvenebiT“ inte-
resebs. sabolood, WeSmariteba ar SeiZleba 
ewinaaRmdegebodes samSoblos interesebs, is 
SeiZleba ewinaaRmdegebodes mxolod samSob-
los „moCvenebiT“ interesebs. am ganmartebis 
gareSe dispozicia „WeSmariteba, Tu patrio-
tizmi“ arakoreqtulad JRers. mamardaSvilis 
naazrevis konteqstidan gamomdinare, ufro 
koreqtuli iqneboda Semdegi dispoziciis 
gamoyeneba: „WeSmariteba da patriotizmi“, 
„WeSmariteba da qveynis realuri interesebi“ 
da a.S.

mamardaSvils miaCnda, rom adamianebi 
gasxvavdebian erTmaneTisgan erovnulobiT, 
kulturiT, saxelmwifoTi, xolo emsgavse-
bian erTmaneTs imdenad, ramdenadac yovel 
maTganSi arsebobs pirovneba, romelic Sina-
ganad universaluria. „irokezTan me, SeiZ-
leba, makavSirebdes mxolod is, rom CvenSi 

1	 М. Мамардашвили, Как я понимаю философию, 
Москва, 1990, gv. 207.
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oriveSi alaparakda pirovneba“, _ wers mamar-
daSvili. am SemTxvevaSi, Cven varT adamianebi, 
universaluri arsebebi. uSualod irokezuli 
irokezSi aris ara pirovnuli, aramed is, rac 
mas Cemgan ganasxvavebs.2 magram ra pirobebSi 
„alaparakdeba“ ukeT irokezSi pirovneba? 
ramdenad iqneba is pirovneba im SemTxvevaSi, 
rodesac ar ekuTvnis Tavis Tavs saxelmwi-
foebrivad, kulturulad, religiurad, anu 
ver aris „bolomde“ irokezi? visSi alapa-
rakdeba ukeT pirovneba? irokezSi, romelic 
cxovrobs Tavisufali, sruli cxovrebiT, 
Tavisi moraluri tradiciuli kanonebis 
mixedviT, aqvs saSualeba Tavis kulturul 
matricaSi organuli ganviTarebisa? Tu iro-
kezSi, romelsac dakarguli aqvs eTnikuri 
da religiuri identoba da arakvalifici-
ur samuSaos asrulebs romeliRac mtvrian 
rezervaciaSi? am mxriv, mamardaSvilis zo-
gierTi gamonaTqvami SeiZleba metyvelebdes 
imaze, rom is saTanadod ver afasebda piro-
vnebis Camoyalibebis procesSi kulturul-
religiuri, saxelmwifoebrivi faqtorebis 
mniSvnelobas. xom ar uswrebs win erovnulis 
formireba pirovnuls? aqvs ki, magaliTad, 
ingliss an safrangeTs garkveuli „fora“ im 
pirobebis CamoyalibebaSi, romlebmac pirov-
nuli cnobiereba unda Camoayalibon? „fora“ 

2	 ix. М. Мамардашвили, Необходимость себя, Москва, 
1996, gv. 32.
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im xalxis, im erebis winaSe, romlebic saxelm-
wifoebriobis Seqmnis an aRdgenis amocanis 
winaSe dganan, mTeli misi, maT Soris, kul-
turuli da sulieri xasiaTis atributikiT.

qristianobis WeSmaritebisadmi damoki-
debulebisa da WeSmaritebisa da samSoblos 
interesebis damokidebulebis sakiTxebi 
dRes iseTive aqtualuria, rogoric is Zveli 
ebraelebis droSi iyo. miT ufro aqtualu-
ria es sakiTxebi iseTi erebisaTvis, rom-
lebic CvensaviT xelaxla brundebian isto-
riaSi. ase rom, mamardaSvilis fenomeni Cven 
misi filosofiis `originalobaSi~ ki ar unda 
veZioT (aqve minda aRvniSno, rom ar vizi-
areb mosazrebas misi filosofiis `araori-
ginalurobis~ Sesaxeb), aramed misi, rogorc 
filosofosisa da moazrovnis ukompromiso 
poziciaSi. misi es ukompromisoba (rogorc 
azrovnebaSi, aseve, sazogadoebriv pozicia-
Si) im TvisebebSi gamoixateboda, romlebsac 
Tavis erT-erT naSromSi is dostoevskis mi-
awerda: „WeSmaritebis damoukidebeli Zieba“, 
„Tavis sulSi danaxulis bolomde Cawvdomis 
simamace“, „Tavisi wris demokratiuli ritu-
alebis argaziareba“.

bevri ver bedavs „gaebutos“ Tavis samSob-
los... mamardaSvilma es gabeda... aseTi tipis 
moazrovneebi bevrs ar uyvars, ar uyvars ma-
sas, romelsac is aRizianebs da awuxebs Tavisi 
SekiTxvebiT da Tavisi refleqsiiT, romels-
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ac is aRviZebs, aiZulebs sifxizles da amiT 
arRvevs mis komfortul yofas _ gonebis Zi-
lis Tandayolil produqts. aRizianebs maT, 
visac urCevnia Zili, vinc miCveulia Zils... 
swored Zilia komfortis momtani, swored 
ZilSi SemiZlia me movixsna pasuxismgebloba, 
sxvas gadavabaro arCevanis gakeTeba.... aseTi 
moazrovne ar uyvars xelisuflebas, imitom 
rom swvdeba mis ganzraxvebs da axdens misi 
gegmebisa da saqmianobis „revizias“. am mxriv, 
droSi araferi Secvlila: sokrate SeiZula 
da sikvdilisTvis gaimeta aTenis sazoga-
doebam, tolstoi oficialuri eklesiisgan 
ganikveTa mecxramete saukuneSi, Tomas manis 
wignebs wvavdnen meoce saukuneSic ki... sikv-
dilisTvis gavimeteT qarTvelebma swored 
is pirovneba, romlis mTeli Semoqmedeba da 
moRvaweoba eris gamoRviZebis saqmes emsa-
xureboda _ ilia: „sul Zili, Zili...“ meoce 
saukuneSive gulis SeteviT gardaicvalnen 
is filosofosebi, romlebmac gabedes „mein-
strimTan“ dapirispireba _ Cexi ian patoCka 
da qarTveli merab mamardaSvili. arc xeli-
sufleba da arc masa ar hpatiobs maT, vinc 
Tavis miznad isaxavs WeSmaritebis damouki-
deblad Ziebas.

mamardaSvilma Tavisi saTqmeli im droSi 
Tqva, rodesac aRgznebuli xalxi eTnikuri 
nacionalizmis gzas daadga, rac Zalian Zvi-
rad dagvijda kidec. es im droSi, rodesac 
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xalxis siyvarulis mosapoveblad sakmarisi 
iyo tribunidan ramdenime ritualuri fra-
zis xmamaRla warmoTqma, rasac, aseve, ri-
tualuri SeZaxilebi mohyveboda (`gaumar-
jos!~).

xom ar warmoadgens mamardaSvilis WeSma-
ritebisadmi damokidebuleba modernistuli 
xasiaTis „gadmonaSTs“? xom ar gvaqvs saqme 
misi mxridan WeSmaritebis flobis preten-
ziasTan (kidev erTi „braldeba“)? saqme isaa, 
rom mamardaSvili arasdros gvTavazobda mza 
receptebs. mas ar hqonda iluzia, rom icis, 
Tu ra aris WeSmariteba yoveli mocemuli mo-
mentisaTvis. mas sxva pozicia gaaCnda. is dar-
wmunebeli iyo, rom arcerTma sxva interesma, 
moTxovnilebam, garemoebaTa Tu pirobebis 
erTobliobam ar unda gadagviRobos gza WeS-
maritebisken. am Teziss Cven vxdebiT qristia-
nobaSic, budizmSic, Tanamedrove neoindui-
stur SromebSic. yvelaferi SeiZleba kerpad 
iqces: samsaxuri, ojaxi, Rirseba, antikomu-
nizmi, dideba, samSoblo, TviT WeSmarite-
ba da TviT RmerTic ki. „kumirad“ SeiZleba 
iqces aseve WeSmaritebisa da RmerTis Ziebac. 
am kuTxiT, pirovneba, romlisTvisac WeSma-
riteba kerpad iqca, arafriT gansxvavdeba 
romelime `ura-patriotisagan~, romlisTvi-
sac samSoblo iqca kerpad. aq gansakuTrebul 
mniSvnelobas azrovnebis taqti, azrovnebis 
sifxizle, azrovnebis Tavmdabloba iZens. es 
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swored is Tvisebebia, romlebic axasiaTebda 
mamardaSvils, romelic sruliad ar stoveb-
da davdajerebuli adamianis STabeWdile-
bas, _ amisaTvis mas zedmetad sevdiani mzera 
hqonda... arian adamianebi, romlebic TiTqos-
da „acrili“ arian „kerpebis“ mimarT... Tanac 
darwmunebuli var, rom yvelaze naklebad 
kerpad gadaqceva swored WeSmaritebis Ziebis 
process emuqreba, Tundac imis gamo, rom es 
procesi TiTqmis ar eqvemdebareba dogmati-
zacias da gansxvavebul perspeqtivebs moiT-
xovs.

qveynis istoriaSi dabrunebis procesi 
modernizaciis saukeTeso gzebis Ziebas da 
msofliosa da, kerZod, regionul politi-
kur rukaze sakuTari adgilis damkvidrebas 
ganapirobebs. ase rom, bolo wlebSi, mamar-
daSviliseulma refleqsiam kidev ufro meti 
simZafre SeiZina. gansakuTrebiT iseTi mid-
gomebis analizisas, rogoricaa: qveynis efe-
qturi mmarTveloba, axal pirobebSi qveynis 
usafrTxoebis uzrunvelyofa, avtoritaru-
li modernizacia da sxva.

WeSmaritebis sivrce dRes iseTive viwroa, 
rogoric is merab mamardaSvilis dros, sa-
xalxo frontis pirvel yrilobaze gamosv-
lisas iyo... samSoblo isev gansacdelSia, 
samSoblos isev uWirs. tranzitis periodma 
saqarTveloSi adaptacia ganicada da qveynis 
demokratizaciis procesi Tavis CarCoebSi 
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moaqcia. mamardaSvilis refleqsia am axal 
pirobebSi isev miuRebelia, is isev uSlis 
xels maT, vinc „icis“, Tu ra aris gasakeTebe-
li qveyanaSi, „icis“, Tu ra aris qveynis inte-
resebi. mamardaSvils aRiareben mxolod misi 
saerTaSoriso avtoritetis gamo... amitom 
mas gaixseneben xolme, aki rusTavelze dgas 
misi biusti, magram mas ar kiTxuloben. es 
situacia garkveulad vaJa fSavelas Semoqme-
debasTan qarTveli xalxis damokidebulebas 
magonebs. vaJas adideben, aswavlian skolaSi, 
magram eri ar/ver cxovrobs misi moraliT. 
vaJas moraluri kodeqsi Cveni cnobierebis 
periferiaze movaTavseT da mas mxolod ri-
tualuri perfomansebis dros vixsenebT.
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Giorgi Masalkini

Concerning Merab Mamardashvili’s 
Famous Expression

Abstract

The article deals with an opinion that the attitude 
towards Mamardashvili is more critical in Georgia than 
outside the country. Among other “accusations” against 
Mamardashvili the article deals only with one of them, 
namely the “accusation” in non-originality. 

The article expresses the idea that it is not entirely 
correct to understand the interrelation of the truth and 
patriotism with the dilemma: Truth or Patriotism; it dis-
torts Mamardashvili’s viewpoint that truth cannot con-
tradict the interests of homeland; it can only contradict 
the “seemingly” interests of homeland. 

An idea is expressed that Mamardashvili could not 
have properly estimated the significance of cultural-re-
ligious and statehood factors in the process of personal-
ity formation. 

The article proves the topicality of the stated di-
lemma for the present-day Georgia.
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mixeil gogatiSvili

socialuri moqmedebis  
gaukuRmarTebuli formebi

merab mamardaSvilis filosofiaSi gan-
sakuTrebul siRrmiseul gamoxatulebas 
hpovebs moZRvreba `gaukuRmarTebuli for-
mis“ Sesaxeb. am kategorias ormxrivi gamov-
lena aqvs, erTi mxriv, is miuTiTebs re-
alobis sistemaze, xolo meore mxriv, cno-
bierebis struqturaze, romelic refleqsiis 
doneze gaSlas ar eqvemdebareba. mamardaS-
vils gaukuRmarTebuli formis ontologi-
uri statusis dadgena surs da amisaTvis am 
gamovlenis fenomenologiur deskrifcias 
axdens. rogoria gaukuRmarTebuli formis 
ontologiuri statusi? mamardaSvilis az-
riT, gansakuTrebulad rTuli epiriuli sis-
temebis gamovlenisaTvis saWiroa kauzalobis 
gansakuTrebuli saxis _ gaukuRmarTebuli 
moqmedebis, an `gaukuRmarTebuli formis“ 
_ ganzogadoeba.1 faqtobrivad saqme exeba 
humanitaruli mecnierebis konceptualur 

1	 ix. М. Мамардашвили, Превращенные формы (О необ-
ходимости иррациональных выражений), см.: М. Ма
мардашвили, Как Я понимаю философию, Москва, 
1990, gv. 315.
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aparatSi sxva movlenebisagan gamocalkaveb-
uli specialuri operatoris (moqmedi piris, 
an struqturuli agentis) konstruirebas, 
romelic gansakuTrebul ontologiur re-
alobas aRniSnavs; eseni arian gadagvarebuli 
obieqtebi _ socialuri moqmedebis `gaukuR-
marTebuli formebi“.2

cnebas `gaukuRmarTebuli forma“ mamar-
daSvili marqsis filosofiidan iRebs. mar-
qsTan es termini komunikaciebis rTuli siste-
mis funqcionirebis aRsaniSnavad iyo gamoy-
enebuli, romelic sazogadoebrivi cxovrebis 
zedapirze gamovlenil moCvenebiT efeqtebs 
avlenda. marqsis azriT, paradoqsaluri 
efeqtebi sazogadoebrivi urTierTobis zeda-
pirze misi sinamdvilis formis, an, ufro 
sworad Tu vityviT, misi realuri arsebobis 
formis saxiT vlindeba. yofierebis amgvari 
formebi rTuli sistemebis Sida mimarTebebis 
gadagvarebul saxeobas warmoadgens. isini ima-
vdroulad sistemaSi damoukidebelad arsebo-
ben, rogorc Tvisobrivad mTliani movlena. 
zustad am `yofnaSia“ gaukuRmarTebuli for-
mis problema, romelic aRqmadi (da praqti-
kulad ueWveli) saxiT warmosdgeba mTliano-
baSi sistemis funqcionirebis analizisas. 
mamardaSvili aseT gaukuRmarebul formad da 
gadagvarebul mimarTebebad warmoadgens kapi-
talizirebul Rirebulebas burJuaziul eko-

2	 ix. iqve, gv. 315.
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nomikaSi, romelsac `TviTganaxlebis“ unari 
aqvs. mamardaSvili aq ar akonkretebs, Tu ro-
gor ukavSirdeba kapitalizebuli Rirebuleba 
Sromis gaucxoebis aqts. arada, karl marqsi 
gansakuTrebul yuradRebas uTmobs imas, Tu 
rogor iwvevs Sromis gaucxoeba sawarmoo Za-
lebis sagnobriv gaucxoebas; mwarmoebelsa 
da mis mier Seqmnil Sromis produqts Soris 
warmoqmnili gaucxoeba ki iwvevs Sromis ar-
sis gaukuRmarTebas da adamianuri urTier-
Tobebis gaucxoebas. mamardaSvilis azriT, es 
aris iracionalurad gaukuRmarTebuli for-
mis tipuri SemTxveva, roca sagans (movlenas) 
sazogadoebrivi mimarTebebis Tvisebebi eni-
Weba da es Tvisebebi adamianuri moRvaweobis 
miRma arsebobs da sruliad bunebrivi saxiT 
evlineba damkvirvebels.3

mamardaSvilis azriT, gaukuRmarTe-
buli formis gansakuTrebuloba, romelic 
gansxvavdeba formisa da Sinaarsis klasi-
kuri mimarTebisagan, misTvis Sinaarsobrivi 
gansazRvrebebis CamocilebaSi mdgomareobs: 
gamovlenis formas damoukidebeli `arso-
brivi“ mniSvneloba eniWeba da mis SinaarsSi 
sxva mimarTebebi Caenacvleba. is gamocalkev-
deba sxva movlenebisagan da Seerwymis for-
mis Tvisebebs da namdvili mimarTebebis adg-
ils ikavebs.4 gaukuRmarTebuli formis da 

3	 ix. iqve, gv. 316.
4	 ix. iqve, gv. 317.
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Sinaarsis mimarTebis magaliTad mowyalebis 
gacemis qristianuli sazrisis magaliTs 
moviyvanT. Tavisi arsiT mowyalebis gacema 
qristianul siqveleTa erT-erT rigs gane-
kuTvneba, xolo mowyalebis mimRebi aris 
`RvTis glaxa“. Tu am movlenas Tanamedrove 
konteqstSi ganvixilavT, Tu mowyaleba fu-
lis Sovnis saSualebad aris qceuli, formisa 
da Sinaarsis mimarTeba arsobrivad icvleba. 
rCeba mxolod mowyalebis gaRebis gaukuR-
marTebuli forma, romelsac dakarguli aqvs 
misi pirvelsawyisi Sinaarsi.

ufro rTuli magaliTi georg zimelis 
„fulis filosofiis“ mixedviT SeiZleba 
ganvixiloT. georg zimelis azriT, Tavis 
pirvel arsSi myofi uformo da uSinaarso 
socialuri stiqionebi Tavis TavSi Seicaven 
instiqtur, socialur da sulier Zalebs, 
romlebic formasa da SinaaarsSi gaiSlebian. 
formasa da SinaarsSi ganfenil socialur 
stiqionebs ki erTmaneTTan aqvT interaqcia. 
zimelis Tanaxmad, am socialur interaqciaSi 
forma warmosdgeba rogorc universaluri, 
upirovno da inertuli, xolo Sinaarsi _ ro-
gorc pirovnuli, konkretuli da sicocxli-
seuli.5

5	 ix. m. gogatiSvili, georg zimelis sicocxlis 
filosofiis ZiriTadi stiqionebi: fuli da 
inteleqti, ix.: sicocxlis filosofia. prob-
lemebi da perspeqtivebi, red. l. zaqaraZe,  
m. gogatiSvili, Tbilisi, 2009, gv. 16-22.
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georg zimelis sociologiuri koncefci-
is erT-erTi mniSvnelovani aspeqti aris fu-
lisa da prostituciis analogiuri bunebis 
Tematizeba. aq mTavar niSnulad fulisa da 
prostituciis Sinarsobrivi igiveoba gamo-
dis. orive maTgans axasiaTebs indiferentu-
loba, romelsac isini miecemian maTi yoveli 
axali gamoyenebisas da simsubuqe, romliTac 
isini stoveben nebismier subieqts. fuli da 
meZavi sinamdvileSi aravisTan da arafer-
Tan ar arian mWidrod dakavSirebulni, isini 
gamoricxaven yovelgvar guliTad mimarTebas 
sagnobriobisadmi.6 yovelive es ki maT warmo-
aCens moTxovnilebaTa dakmayofilebis wminda 
saSualebebad. zimelis azriT, es sakmarisi 
pirobaa saimisod, rom „savalalo analogia 
gavavloT fulsa da prostitucias Soris“.7 
prostitucia faqtobrivad fulis ukidures-
ad gaukuRmarTebuli formaa.

sinamdvileSi (da ara cnobierebaSi) ar-

6	 ix. iqve, gv. 376-377: „fuli, Tavisi SexebiT, 
anadgurebs saganTa bunebas. imTaviTve, ro-
gorc ki sagani fuladi Rirebulebis mixedviT 
ganixileba da fasdeba, is maSinve amovardeba 
misi sakuTrivi (sagnebis) kategoriidan. misi 
Tvisebrivi Rirebuleba imwuTSive gadadis 
raodenobriv RirebulebaSi da sakuTari Ta-
visadmi kuTvnileba, e.i. ormagi mimarTeba sa-
kuTari Tavisadmi da sxvisadmi [...] ikargeba da 
uCinardeba. prostituciis arsi, romelic Cven 
fulSi aRmovaCineT, gadaecema sagnebs.“

7	 ix. iqve, gv. 376.
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sebuli gaukuRmarTebuli formis specifi-
kas gaukuRmarTebuli Sinaarsi warmoadgens 
an misi iseTi gardasaxva, rom pirdapir misi 
cnoba SeuZlebeli xdeba. gaukuRmarTebuli 
obieqtebi gansakuTrebuli saxiT arseboben; 
isini ar daiyvanebian subieqtur fiqciebze an 
cnobierebis iluziebze.8 mamardaSvili gau-
kuRmarTebuli formis im arsebobas an moq-
medebas axasiaTebs, romelic, imavdroulad, 
mis ontologiur struqturaze miuTiTebs; 
gaukuRmarTebuli formas an moqmedebas 
aqvs: (1) kvaziarsebobis forma; (2) is siste-
maSi (socialuri, mecnieruli, funqcional-
uri da a.S.) gamotovebul rgolebs avsebs da 
mis stabilurobas (Tumca gaukuRmarTebuli 
formiT) uzrunvelyofs;9 (3) yoveldRiur 
cnobierebaSi gaukuRmarTebuli forma moq-
medebs uSualod, rogorc saboloo, dauSle-
li realoba; is ar qreba misi funqcionirebis 
meqanizmebis aRmoCenis Semdegac, Tuki Ta-
vad sistema ar Seicvleba; (4) man SeiZleba 
sistemis ganviTarebaSi gadamwyveti (rogorc 
pozitiuri, ise uaryofiTi) roli iTamaSos; 
is SesaZlo moqmedebebis vels ayalibebs: ro-
gorc gagebis vels, aseve argagebis velsac, 

8	 ix. М. Мамардашвили, Превращенные формы (О не-
обходимости иррациональных выражений), gv. 318.

9	 mecnierebaSi, magaliTad, araswori Teoria war-
moadgens gaukuRmarTebul formas. man SeiZle-
ba raRac nakli Seavsos Teoriis sistemaSi da 
damoukideblad ifunqcios. 
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romelic cnobierebisaTvis ar aris miRw-
evadi; (5) is qreba mxolod sistemis ganviTa-
rebis procesSi, an sxva formas Caenacvleba, 
an nadgurdeba sistemis ngrevasTan erTad.10

zemoT moyvanili gaukuRmarTebuli for-
mis an moqmedebis ontologiuri struqtu-
ra Cven gaukuRmarTebuli socialuri moq
medebis struqturis dasaxasiaTeblad Se
iZleba gamoviyenoT. es gaukuRmarTebuli 
socialuri moqmedebebi imave terminologi
iT SeiZleba aRvweroT, rac Tanamedrove so-
cialur mecnierebebSi gamoiyeneba:

1. 	 pirdapiri socialuri mimarTebebi.11 aq 
referenti adamianebs Soris kavSirebis 
faqtobrivi qselia;12 es pirdapiri social-

10	 magaliTad, sabWoTa kavSiris an nacisturi 
germaniis ngrevis Semdeg gaqra moqmedebis is 
gaukuRmarTebuli formebi, romlebic am si-
stemebSi arsebobdnen. imavdroulad gaukuR-
marTebuli moqmedebis formebma transfor-
macia ganicades da isini ruseTis federaciis 
sistemaSi agrZeleben arsebobas.

11	 am problemis Taobaze ix. C. Calhoun, Indirect Re-
lationships and Imagined Communities: Large Scale So-
cial Integration and the Transformation of Everyday Life, 
in: P. Bourdieu, J. S. Coleman (eds.), Social Theory for a 
Changing Society, New York, 1991, pp. 95-120.

12	 amgvar qsels ar aqvs potencia, rom ufro 
kompleqsuri warmonaqmni Seqmnas, magaliTad, 
iseTi, rogoricaa sazogadoeba. amitomac is 
pirdapiri moqmedebebis viwro CarCoSi rCeba; 
ix. S. Nadel, The Theory of Social Structure, London, 
1957; H. C. White, Identity and Control: A Structural 
Theory of Social Action, Princeton, 1992.
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uri mimarTebebi gansazRvraven ra erT-
maneTs, amasTanave, obieqtivirdebian ro-
gorc konkretuli pirebi. sazogadoebis 
xSiri referireba privilegirebul mdgo-
mareobaSi ayenebs pirdapiri mimarTebebis 
amgvar samyaros; magram roca cneba gamoy-
enebulia imisaTvis, rom mTel sazogadoe-
baSi an sazogadoebis romelime klasterSi 
solidarobis raime forma iqnes aRniS-
nuli, maSin is pirdapiri socialuri moq-
medebis gaukuRmarTebas gamoxatavs. sol-
idaroba aq gamodis, rogorc dominanti 
referenti, romelic pirdapiri social-
uri mimarTebebis struqturas arRvevs 
da mis CarCoSi moqcevas cdilobs. aqedan 
gamomdinare, sazogadoebis solidaro-
bis referireba pirdapir socialur mo-
qmedebebSi mas kvazi-pirdapir socialur 
moqmedebebad aqcevs. mxolod pirdapir 
mimarTebebze referireba ki, aseve, an-
grevs sazogadoebis erTiani Semecnebis 
harmonias da misadmi mikedlebulobas; 
es maSin, roca socialuri struqturebi 
da sxva farTo masStabis gaerTianebebi 
pirdapiri socialuri mimarTebebis sub-
stanciur struqturas ayalibebs; is, 
aseve, arCevanis gakeTebis struqturacaa. 
Tumca isic SeiZleba moxdes, rom masSi 
kvazi-pirdapirma socialurma moqmedebam 
farTo sazogadoebis socialuri struq-
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turis sistemuri gaukuRmarTeba gamoi-
wvios. es SeiZleba moxdes pirdapir (roca 
adamianebi socialuri urTierTobis ama 
Tu im formas irCeven sxva adamianebTan 
mimarTebaSi) da arapirdapir (roca isini 
socialuri monawileobis formas irCeven, 
magaliTad, socialur moZraobas, samuS-
aos, keTildReobis mopovebis deviantur 
da aradeviantur xerxebs).

2. 	 funqcionaluri urTierTdamokidebule­
ba. es is konceptia, romelic emil di-
urkemis, talkot parsonsisa da niklas 
lumanis mier iqna ganviTarebuli;13 mas 
intensiurad iyenebs iurgen habermasic.14 
funqcionaluri urTierTdamokidebuleba 
sxvadasxva tipis socialur nakadebzea 
damokidebuli, magaliTad, keTildReo-
baze, romelic erTmaneTTan akavSirebs 
adamianebs; miuxedavad imisa, rom is maTi 
saerTo aRiarebis obieqts ar warmoad-
gens, is funqciobs, metaforulad Tu vi-

13	 ix. E. Durkheim, The Division of Labor in Society, 
translated by G. Simpson, New York, 1947; T. Parsons, 
Prolegomena to a Theory of Social Institutions, in: 
American Sociological Review 55 (1990), gv. 318-333; 
N. Luhmann, A Sociological Theory of Law, translated by  
E. King-Utz and M. Albrow, London,1985.

14	 ix. J. Habermas, The Structural Transformation of the 
Public Sphere: An Inquiry into a Category of Bourgeois 
Society, translated by Th. Burger with the assistance of  
F. Lawrence, Cambridge, 1989.
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tyviT, adamianebis zurgs ukan moqmedebs. 
Tanamedrove cxovreba kvaziavtonomiuri 
sistemebis funqcionirebas eyrdnoba (am 
SemTxvevaSi, Cven ar gvaqvs mxedvelobaSi 
mxolod keTildReoba). sazogadoebriv 
sistemaSi aseve funqcionirebs keTildRe-
obis miRwevis gaukuRmarTebuli forma. es 
formac Sinaarsobrivad akavSirebs erT-
maneTTan adamianebs, magram isini mas ar 
aRiareben da, amdenad, is maT zurgs ukan 
moqmedebs. SesaZlebelia, rom funqciona-
luri integraciis socialurma sistemebma 
`gamoaaSkaravos~, rom adamianebis arCev-
nebi socialur praqtikaSi maTi namdvili 
arCevani ar aris. Tumcki gaukuRmarTe-
buli forma maT mainc aiZulebs monawil-
eoba miiRon gaukuRmarTebul funqciona-
lur urTierTdamokidebulebaSi. 

3. 	 sazogadoebrioba. sazogadoebrioba anu 
gansazogadoeba warmoadgens diskursebis 
TviTorganizebad sivrces, romelSic 
monawileoba ar efuZneba pirdapir person-
alur urTierTobebs da yovelTvis Riaa 
ucxosaTvis. sazogadoebrivi sfero Tavis 
TavSi Seicavs sazogadoebriobis mcire an 
did jgufebs, romelTaganac zogierTi 
efemerulia, zogierTi warmatebuli, zo-
gierTi ki dominanturi organizaciis wi-
naaRmdeg brZolaSi yalibdeba. sazogadoe-
briv cxovrebaSi CarTva socialur soli-
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darobas ayalibebs, romelic nawilobriv 
pirdapiri socialuri moqmedebebis Tana-
monawileobis gziT xorcieldeba. adamian-
ebis monawileoba sazogadoebriv cxovre-
baSi socialuri solidarobis formas aya-
libebs. es monawileoba ara marto racio-
nalur-kritikul diskurss gulisxmobs, 
aramed saerTo sazrunavze saqmianobasac. 
rig SemTxvevaSi, saerTo sazrunavi gada-
faravs racionalur kritikul diskurss 
da swored es viTareba ayalibebs saerTo 
sazrunavis iracionalur maxasiaTeblebs 
(romelic socialuri solidarobis gau-
kuRmarTebul formebSi vlindeba. ase 
magaliTad, ukiduresi nacionalizmi, So-
vinizmi da a.S.). sazogadoebrivi komuni-
kaciebi aseve asocialuri warmosaxvebis 
saerTo konteqstebis Camoyalibebas uwy-
obs xels, romelic socialuri cxovrebis 
gagebis gzebs amartivebs. es gamartive-
buli imijebi SeiZleba gaukuRmarTebuli 
socialuri formis saxiT iyos warmodge-
nili, romelic sazogadoebaSi dominanti 
konceptebis, mtruli binaruli stereo-
tipebis funqcionirebas ganapirobebs. 
sazogadoebrivi cxovrebis gaukuRmarTe-
buli stereotipebi, aseve, kulturuli 
TviTSemecnebis gaukuRmarTebul models 
qmnis _ kulturis narcisul formas.15 

15	  ix. A. Honneth, The Pathologies of Individual Freedom: 
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kulturisa da identurobis es forma 
nawilobriv sazogadoebrivi qmedebebiT 
da interaqciebiT xorcieldeba, romelic, 
saboloo jamSi, gaukuRmarTebul sazoga-
doebriv praqtikas ayalibebs.

Mikheil Gogatishvili

Distorted forms of social action

Abstract

This article deals with the concept of distorted form 
processed by Merab Mamardashvili. A manifestation of 
this category, on the one hand, points to the reality, on 
the other hand – to the structure of human conscious-
ness. Mamardashvili desires to talk about the Onto-
logical Status of distorted form. In fact, in this case the 
matter concerns a special constructing (to differentiate 
from each other) operator in the conceptual apparatus 
of the Humanities, designating a special ontological re-
ality – the distorted objects or “distorted form”.

Hegel’s Social Theory, translated from the German by  
L. Löb, Princeton – Oxford, 2010.
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revaz jorbenaZe

sabWoTa totalitarizmis pirmSo: 
Homo Sovieticus

(merab mamardaSvilis Sexedulebebis Suqze)

oci weli gavida, rac sabWoTa kavSiri, 
rogorc imperiuli saxelmwifo, daiSala. 
yoveli imperiis daSla, masSi Semaval qvey-
nebs krizisis, politikuri, socialuri, eT-
nikuri kataklizmebis winaSe ayenebs. es pro-
cesi cikluri bunebisaa da dResac meordeba. 
movlenebi swrafad viTardeba da `brZola 
arsebobisaTvis~ daZabul viTarebaSi mimdin-
areobs.

sabWoTa kavSiris daSlis Semdeg, saqarTve-
lom damoukidebloba moipova, daadga demok-
ratizaciis gzas, magram uamravi xelSemSle-
li faqtori aRmoCnda saimisod, rom qveynis 
aRmSenebloba swori gziT warmarTuliyo, 
rom Tavidan agvecilebina dapirispirebebi 
da komfliqtebi.

oci weli sakmarisi ar aRmoCnda, rom 
krizisul sazogadoebaSi radikaluri cv-
lilebebi swrafad ganxorcielebuliyo. am 
procesebs jer kidev gavrcelebuli sabWoTa 
mentalitetis gadmonaSTebi emateba. amgvari 
Sexedulebebis arseboba sabWoTa ideolo-
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giis da propagandis marcvals Seicavs, rom-
lis zegavlenis qveS mosaxleobis umetesi 
nawilia aRzrdili. am epoqaSi mcxovrebi ada-
mianebis socializaciis yvela etapi im saxis 
aRzrdas gulisxmobda, rac sabWoTa sistem-
isTvis iqneboda gamosadegi. amitomacaa, rom 
sazogadoebis transformirebis procesi Ta-
namedrove pirobebSi rTulad mimdinareobs.

dRevandeli gadmosaxedidan, adamianebi 
acnobiereben im muxtis arsebobas, rac sab-
WoTa periodidan maT cnobierebaSi iyo 
`Cadebuli~. aqedan gamomdinare, mniSvnelova-
nia adekvaturad gaviazroT da gavigoT is 
koncefciebi, sadac sabWoTa adamianis (Homo 
Sovieticus) Taviseburebania gaanalizebuli. 
saqarTveloSi am sakiTxs sagangebod ganixi-
lavda filosofosi merab mamardaSvili. unda 
aRiniSnos, rom misi Sexedulebebi socialuri 
moqmedebisa da adamianis azrovnebis trans-
formaciis perspeqtivebis Sesaxeb dResac 
uaRresad aqtualuri da mniSvnelovania.

Homo Sovieticus-ze erT-erTma pirvelma 
saubari daiwyo rusma sociologma aleqsan-
dre zinovievma; is am Temis Sesaxeb ucxoeTSi 
emigraciis periodSi werda. misi azriT, sab-
WoTa adamiani orgvar _ pirovnul da so-
cialur _ WrilSi unda iqnes ganxiluli; sab-
WoTa ideologiis wnexis qveS, aseTi saxeoba 
adamianisa `gamanadgurebelia~; is arsebuli 
sistemis winaaRmdeg ki ar midis, aramed am 
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saxis moqmedebebs sxvebze da xSirad sakuTar 
Tavze axorcielebs. pirovnulad is Camoya-
libebulia, rogorc matyuara da crupen-
tela adamiani. sabWoTa pirobebSi xangrZli-
vad cxovreba mis degradirebas iwvevs da, 
umetes SemTxvevaSi, fsiqikuri daavadebis 
mqoned warmoadgens mas. am adamianebis buneba 
`fizikur~ orientaciaze ufroa mimarTuli, 
vidre `sulierze~. `fizikuri~ gulisxmobs 
pirovnul, socialur da sagnobriv mxares, 
xolo rac Seexeba `suliers~, is sakuTari 
Tavis mtradaa warmodgenili. sabWoTa ada-
miani aseTi Sexedulebebis moqmedebaSi gada-
tanas advilad axerxebs. a. zinovievis Sroma 
1981 wels daiwera,1 magram masSi aRwerili 
sabWoTa adamianis maxasiaTeblebs dResac 
vpoulobT TanamedroveTa cxovrebaSi. 

rogori iyo Homo Sovieticus-i? rogoria 
igi dRes? ra cvlilebebi ganicada man? dRes 
saubroben Homo Post-Sovieticus-ze, romelsac 
Secvlili aqvs Tavisi ZiriTadi maxasiaTe-
blebi, magram axal sistemasTan mimarTebaSi 
inarCunebs socialuri moqmedebis da Sexed-
ulebebis im formas, rac mas gaukuRmarTe-
buli saxiT warmogvidgens.

merab mamardaSvili Tavis gamosvlebSi 
swored am sakiTxebze amaxvilebda yuradRe-
bas. aRsaniSnavia, rom mis adreul SromebSic 
aris gaukuRmarTebul moqmedebebze sau-

1	 ix. А. Зиновьев, Homo Sovieticus, Мюнхен, 1981.
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bari.2 socialuri moqmedebis gaukuRmarTeba 
ara marto ekonomikuri TvalsazrisiTaa war-
modgenili, aramed fsiqopaTologiuradac _ 
gavixsenoT, magaliTad, devianturi qcevis 
formebi da a.S. es socialuri moqmedebis 
gansakuTrebuli formebia da isini axal sis-
temaSi axal mniSvnelobasa da sazriss iZenen. 
aseT SemTxvevaSi, Sinaarsi icvleba, yalib-
deba axleburi xedva, romelic, TiTqosda, 
logikuradaa dafuZnebuli. es is xedvaa, 
romlis safuZvelzec xdeba axali samyaros 
modelireba, romelSic subieqti moqmedebs. 
ase yalibdeba `kvazisocialuri qceva~ im 
sagnis nacvlad, rac realuria. maT Soris 
m. mamardaSvili moiazrebs sizmrebSi nanax 
xatebs, halucinacias, nerviul gamoxatvebs 
da a.S.3 saboloo jamSi, gaukuRmarTebuli 
formebi sistemis stabilobas uzrunvely-
ofen da xSirad mis Secvlas ewinaaRmdege-
bian. aris SemTxvevebi, roca aseTi formebi 
Sinagan winaaRmdegobas aRZraven, aseve, ganvi-
Tarebis procesSi xdeba maTi daSla (magali-
Tad, ekonomikuri krizisis pirobebSi, rode-
sac urTierTdakavSirebuli struqturebi, 
Tavisi funqcionirebiT, sxvadasxva SesaZlo 
variantebs aviTareben, asevea fsiqikuri aS

2	 ix. М. Мамардашвили, Как Я понимаю философию, 
Москва, 1992.

3	 ix. М. Мамардашвили, Как Я понимаю философию, 
gv. 276.
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lilobebisas da sxva).4

mogvianebiT, 1990 wlis leqciebis ciklSi, 
m. mamardaSvili Seexo aseT gaukuRmarTebul 
formebs da Tvlida, rom sabWoTa adamiani 
swored aseTi gaukuRmarTebuli formebiT 
moqmedebs da azrovnebs. XX saukunis 90-ian 
wlebSi am saxis azrovnebad igi `azrovneb-
is damangrevel vels~ miiCnevda, romelic, 
ZiriTadad, ideologiuri TargiT muSaob-
da. totalitarizmis pirobebSi azrovneba 
akrZalulia, anu „Cven ki vfiqrobT, magram 
gamoTqma ar SegviZlia“. amis Semosabrune-
blad cnobierebaSi unda moxdes revolucia 
da ara sazogadoebaSi. „saubrebi filoso-
fiaze“ qarTvelma mkiTxvelma 1992 wels ix-
ila. es wigni dialogis saxiTaa Seqmnili da 
mamardaSvilis pasuxebi kiTxvebze ara marto 
filosofiuria, aramed masSi politikuri 
Sexedulebebic ikiTxeba.5

Homo Sovieticus-i adamianis iseTi saxeobaa, 
romelic gansakuTrebuli maxasiaTeblebiT 
gamoirCeva. is imdenad gansxvavebulia, rom 
bunebrivi da socialuri mdgomareobis srul 
antipods warmoadgens, romelic `ideolo-
giur socialur kavSirSia~ CarTuli. is av-

4	 socialuri moqmedebis gaukuRmarTebuli for
mebis Sesaxeb amave krebulSi ixileT: m. goga-
tiSvili, socialuri moqmedebis gaukuRmar
Tebuli formebi, gv. 132-143.

5	 ix. m. mamardaSvili, saubrebi filosofiaze 
(leqciebis cikli), Tbilisi, 1992.
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lens kerpTayvaniscemas, hyavs realuri da 
warmosaxuli mtrebi, mudmivad mtris Zieba-
Sia, masobrivi fsiqozis msxverplia da misi 
saubari `Cven/isinis~ cnebobrivi wyviliTaa 
polarizebuli. 

mamardaSvili miiCnevs, rom Homo Sovieticus-i, 
rogorc matyuara subieqti, iatakqveSeTSi 
Camoyalibda. pirvelma bolSevikebma iata-
kqveSeTis parasazogadoebis roli da statu-
si kargad gamoiyenes TavianT saqmianobaSi. 
komunisturi partia daamsgavses iatakqveSe-
Tis qurdul bandebs, romlebic sawyiss etap-
ze terors axorcielebdnen. saqarTveloSi, 
am tipis adamianis formireba, saqarTvelos 
gasabWoebis pirvelive dReebidan daiwyo. ma-
mardaSvili Tvlida, rom tradiciulad qar-
Tul mentalitets ar axasiaTebda amgvari 
azrovneba, magram qarTvelebma kargad moir-
ges es roli, raTa bolSevizmis pirobebSi 
Tavi gadaerCinaT. am periodidan moyolebu-
li, swored ruseTis sabWourma elitam moa-
xdina qarTul mentalitetze gavlena. samoqa-
laqo omis memkvidreoba, romelic saqarTve-
lom ruseTidan miiRo 1921 wels, sabWoTa ka-
vSiris daSlamde arsebobda. am tipis recidi-
vebi dResac iCens Tavs. aqedan gamomdinare, 
m. mamardaSvili daaskvnis, rom XX saukunis 
80-90 wlebis erovnuli moZraobis liderebs 
da bevr qarTvel patriotsac rusuli menta-
liteti hqonda, magram isini fsiqologiuri 
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xedviT gansxvavdebodnen erTmaneTisagan. 
swored erovnuli moZraobis pirvel wlebSi 
sabWoTa samizne („xalxis mtrebi“) axalma po-
litikurma miTma („eris moRalate“) Secvala. 
m. mamardaSvilis azriT, am saxis ganwyobis 
gamovlena ori gansxvavebuli epoqis adamia-
nebis azrovnebis msgavsebaze miuTiTebs.

ruseTis bolSevik-revolucionerebs, vla
dimer ilias Ze leninis meTaurobiT, swamdaT, 
rom xalxis axali stiliT aRzrda da maT go-
nebaSi axali ideologiis Canergva SesaZlebe-
lia. am mizniT maT daiwyes kidec axali tipis 
adamianis formireba.

mamardaSvili miiCnevda, rom saqarTve-
lo okupirebulia ara imperiis mier, aramed 
aseTi axali adamianis (anu Homo Sovieticus-is) 
mier. axali adamianis fabrikacia swrafi tem-
piT mimdinareobda. Homo Sovieticus-is azrebis 
aqsiomatur bunebasTan erTad damaxasiaTe-
belia niRabs amofarebuli orpiroba _ erTs 
ambobdes da meores akeTebdes. saerTo jamSi, 
sabWoTa adamiani miTologiuri azrovnebiT 
cxovrobs. Tumca, erovnuli moZraobis wleb-
Si aRmoCnda, rom Cven sazogadoebaSi aris 
gansxvavebuli azrovnebac.

mamardaSvili Tvlida, rom sabWoTa ada-
miani ar azrovnebs zusti kriteriumebiT da 
misi Secvla, pirvel rigSi, moiTxovs nebas, 
survils, raTa pirovneba iyos Tavisufali 
da pasuxismgebeli Tavis Sexedulebebze. es ki 
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moqalaqeobrivi azrovnebis CarCoebSi unda 
moTavsdes, rac azrebis bunebasTan erTad, 
Tavis mxriv, samoqalaqo sazogadoebis qva-
kuTxedia. amgvarad, aucilebelia azrovne-
bis Secvla, tradiciuli azrovnebis stilis 
aRdgena, stereotipuli azrovnebis uaryofa, 
sakuTari nebisyofis gamoyeneba da sakuTar 
Tavze pasuxismgeblobis aReba. yovelive es ki 
sabWouri niRbis Camoxsnas da „sulieri qi-
rurgiis“ Catarebas gulisxmobs. Tavisufle-
ba jer sakuTar Tavs unda mivaniWoT, xolo 
Semdeg ki profesionalizmze da politikaze 
gavavrceloT.

mamardaSvilis Sexedulebebi SeiZleba ga-
vrceldes Homo Post-Sovieticus-is Sesaxebac, 
romlis azrovnebac, garkveulwilad, paTo-
logiuri azrovnebis gamomxatvelicaa. es am 
tipis adamianis qmedebebSic xorcieldeba; 
misi transformirebac rTuli da xangrZlivi 
procesia. aqve unda vTqvaT, rom paTologiu-
ri cnobierebis Canacvleba sxva paTologiu-
ri gamovlinebebiT xdeba.

Tanamedrove sazogadoebaSi am procesebma 
aSkarad iCina Tavi. maT Soris TvalSisacemia 
ori _ vuaierizmi da ekshibicionizmi. pirve-
li gulisxmobs farul TvalTvals, rac sqe-
sobriv aRgznebas iwvevs. vuaieri iseTi adgi-
lidan akvirdeba, sadac is SeumCnevelia. is 
aseTi saxiT ikmayofilebs seqsualur ltol-
vebs. TvalTvali, ZiriTadad, sapirispiro 
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sqesis warmomadgenlebze vrceldeba. meore 
_ ekshibicionizmi _ Cvenebas, gamofenas ni-
Snavs da vlindeba Zlier tendenciaSi, mii-
qcios yuradReba, rac genitaliebis CvenebiT 
xorcieldeba. es qmedeba sajaro Tavyrilo-
bebze an TavSeyris adgilebSi xorcieldeba. 
seqsualuri siamovnebis miReba maSinaa Se-
saZlebeli, rodesac yuradRebas aqceven da 
mis mimarT Zlier agresias gamoxataven, anu 
mTavaria mas Sexedon. aqve saWiroa mivuTi-
ToT, rom „ekshibiciuri moTxovnileba“, anu 
yuradRebis centrSi yofna niSnavs imas, rom 
sakuTari qmedebiT sxva SokSi Caagdos.

CamoTvlili darRvevebi adamianebis poli-
tikur da socialur cxovrebaSi iCens Tavs. 
magaliTad, Homo Sovieticus-s vuaierizmis mi-
drekileba hqonda, radgan is Cumad uWvret-
da dasavleTs, an sxva adamianebis cxovrebas. 
marTalia, es tendencia dResac SeimCneva, 
magram saqarTveloSi, damoukideblobis 
aRdgenis Semdeg, ekshibicionizma ufro me-
tad iCina Tavi, rac srul gaSiSvlebas, So-
kis momgvrel qmedebas gulisxmobs da gare-
Taa mimarTuli. vuaierizmis magaliTia sxvis 
qmedebaze, qonebaze dakvirveba. XX saukunis 
90-ian wlebSi saqarTveloSi popularuli iyo 
sxvisi qonebis `monitoringi~, rac maRalrei-
tingul telegadacemebSic aisaxa. politi-
kur sferoSi, sxvadasxva wlebSi, gansxvavebu-
li Sexedulebebis politikosebi lustraciis 
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kanonis miRebas iTxovdnen. Tu dRevandelo-
bas davakvirdebiT, anu Homo Post-Sovieticus-s, 
is ukve `SiSvldeba~ yvelas winaSe. masmediac 
farTod aSuqebs `siSiSvles~, rogorc pre-
siT, aseve televiziis reitinguli da popu-
laruli gadacemebiT. ekonomikur sferoSic 
iCina Tavi `siSiSvlem~, qveynis mokeTeebis da 
mokavSireebis mimarT SeimCneva tendencia _ 
investiciebis mozidvis mizniT teritorie-
bis SeTavazeba, saerTaSoriso organizacie-
bis mimarT TviTgaxsna da a.S. ̀ siSiSvle~ sxvis 
TvalSi umetesad agresias iwvevs. `CvenSi~ ki 
aseTi qmedebis pozicionireba kmayofilebas 
iwvevs. aseTi saxis gaukuRmarTebuli qmedeba 
Tanamedrove eleqtronuli qselebiTac vr-
celdeba.

maSasadame, Homo Sovieticus-i aris adamianis 
saxe, romelic transformirebas ganicdis da 
cdilobs Seeguos axal sistemas, magram igi, 
umetes SemTxvevaSi, socialuri moqmedebis 
gaukuRmarTebul formebs iyenebs.
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Revaz Jorbenadze

The firstborn of the Soviet  
totalitarianism: Homo Sovieticus 

(according to Merab Mamardashvili)

Abstract

This article deals with the Merab Mamardashvili’s 
critical point of view about Soviet people’s way of life 
and thinking. Mamardashvili indicates the distorted hu-
man psychology. The roots of this psychology can be 
found out in the distorted mentality of the communist 
system. Merab Mamardashvili’s critical concept of 
Homo Sovieticus is still relevant and important today.
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helmut Snaideri

mSveniereba, WeSmariteba da  
Tavisufleba xelovnebaSi.

ganazrebani hegelze dayrdnobiT

`xelovneba imisTvis gvWirdeba, raTa  
WeSmaritebam ar gadagviyolos.~

fridrix nicSe

`xelovneba WeSmaritebiTaa SeniRbu-
li. sinaTle, romelic daRvlarWnil 
saxes ecema, WeSmaritia.~

`xelovneba WeSmaritebas mieltvis, 
magram am ltolvaSi sakuTari Tavis 
daferfvlas rodi eswrafvis. mas Za-
luZs, ukun sibneleSi iseTi adgili 
gamoZebnos, sadac SesaZlebelia, si
naTlis sxivs mis xilvamde mZalvrad 
CaeWido.~

franc kafka

I. mSveniereba da WeSmariteba

1.	 mSveniereba da WeSmariteba  
erTmaneTs ar upirispirdeba

hegeli mSvenierebas iracionalurad ar 
moiazrebda. mSveniereba man cnebisa da ideis 
struqturebs daukavSira. sayovelTao, yovel-
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dRiuri da arafilosofiuri crurwmenis 
mixedviT, xelovneba da logika erTmaneTs up-
irispirdeba, maT saerTo araferi aqvT, xolo 
xelovneba Tavisi arsebiT iracionaluria. mS-
venierebisa da xelovnebis analizisas hegeli 
upiratesobas aniWebs logikurs, cnebas, idea-
sa da WeSmaritebas. aseT fonze xom ar aris 
samarTliani is sayveduri (Tu amas SeiZleba 
saerTod sayveduri vuwodoT), romelic adre 
xSirad gaismoda hegelis misamarTiT, kerZod, 
is, rom hegeli panlogistia? Tumca, Sedar-
ebiT Rrma analizi am `sayveduris~ usafuZ-
vlobas aCvenebs, radgan hegeli saTanadod 
afasebda materialuris, realuris, gareganisa 
da grZnobadis rols xelovnebisa da mSvenier-
is konstituciis procesSi. 

`Tumca, mSvenierebis sfero unda gansx-
vavdebodes cnebis sferosagan, radgan mS-
venierebis formas grZnobadi warmoadgens, 
xolo cnebis formas sulierebis sfero da 
azri Seadgens. gavrcelebuli azris mixed-
viT, mSveniers ver CavwvdebiT, radgan, Tuki 
cneba abstraqtul gansazRvrulobas war-
moadgens, maSin naTelia, rom es abstraqtuli 
gansazRvruloba mSveniers ver Seimecnebs.~1

1	 G. W. F. Hegel, Vorlesung über Ästhetik. Berlin 1820/21. 
Eine Nachschrift. I. Textband. Hrsg. v. H. Schneider. 
Frankfurt a. M., 1995 (= Hegeliana. Studien und Quellen 
zur Philosophie Hegels und zum Hegelianismus. Hrsg. v. 
H. Schneider, Bd. 3.), gv. 47.
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Tumca, rogorc vnaxavT, hegelisaTvis 
cneba abstraqtul gansazRvrulobas ar war-
moadgens. orive sfero imdenad arsebiTadaa 
naziarebi xelovnebasa da mSvenierebas, rom 
maTi urTierTdapirispireba gaumarTlebe-
lia. swored sulierisa da grZnobadis er-
Tianoba Seadgens xelovnebisa da mSvenierebis 
arsebas. dapirispireba logikursa da esTe-
tikurs Soris kidev ufro Serbildeba, Tu 
gaviTvaliswinebT, rom hegelisTvis sulieri 
da gonebrivi (agreTve, RvTaebrivic) logi-
kursa da esTetikurs ukavSirdeba.

hegelTan logikasa da esTetikas Soris 
arsebuli mimarTebis Seswavla rogorc sa-
gnobrivad, aseve istoriulad, ukavSirdeba 
XVIII saukunis esTetikisa da logikis Sesaxeb 
alfred boimleris mier aRniSnul Temati-
kaze Sesrulebul gamokvlevas. `msjelobis 
unaris kritikaSi~ kanti sinTezs eswrafoda. 
amrigad, boimlers SeeZlo Tavisi gamokvle-
vis winasityvaoba Semdegi winadadebiT daes-
rulebina: `[...] ‘msjelobis unaris kritikis’ 
gadmocemas cnebis Sinaarsis mixedviT uSua-
lod hegelis filosofiasTan mivyavarT.~2

Tavis pirvel leqciaSi esTetikis Sesaxeb 
(1820-21 ww.) hegelma gansakuTrebuli yur-

2	 A. Baeumler, Das Individualitätsproblem in der Ästhetik 
und Logik des 18. Jahrhunderts bis zur Kritik der Urteils-
kraft, Darmstadt, 1981. (Reprografischer Nachdruck der 
2. Auflage 1967; 1. Auflage 1923), gv. 17.
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adReba gaamaxvila WeSmaritebasa da mSveniere-
bas Soris arsebul kavSirze. umeteswilad 
hegeli saubrobs ara `WeSmaritebis~ (Wahr
heit), aramed `WeSmaritis~ (Wahre) Sesaxeb, 
`radgan xelovnebis (mSvenierebis) mizani Ta-
vad WeSmaritia. is garemoeba, rom mSvenieri 
da WeSmariti Sinaganadaa urTierTdakavSire-
buli, winaswar unda iqnes aRniSnuli. magram 
es debuleba zedapirulia, radgan Cven vnax-
avT, rom mSveniereba da WeSmariti erTi da 
igivea.~3

2. ra aris WeSmariteba?

ras moiazrebs hegeli WeSmaritebis cne-
baSi da raSi gamoixateba misi kavSiri mSve-
nierebasTan? hegeli amosaval wertilad 
iRebs `Cveulebrivi~, arafilosofiuri az-
rovnebis WeSmaritebis cnebas. aseTi saxis 
azrovneba WeSmaritebis cnebas yoveldRiur 
metyvelebaSi miuCens adgils. `yoveldRiur 
cxovrebaSi WeSmaritebis cnebaSi Cven, erTi 
mxriv, arsebobas, xolo, meore mxriv, war-
modgenas moviazrebT. WeSmaritis aseTi 
gansazRvrebisas mniSvneloba ar eniWeba im 
garemoebas, Tu rogoraa formirebuli Si-
naarsi im SemTxvevaSi, Tu is Cems warmodge-
nasTan modis SesatyvisobaSi. ra Tqma unda, 

3	 Hegel, Vorlesung über Ästhetik, gv. 28.
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filosofiaSi WeSmaritebis aseTi formaluri 
cneba ar arsebobs.~4 amrigad, filosofiur 
tradiciaSi (da ara mxolod yoveldRiur az-
rovnebaSi), hegeli uaryofs, rogorc wmindad 
formalurs, WeSmaritebis iseT gagebas, ro-
melic WeSmaritebas gansazRvravs, rogorc 
sagnisa da azrovnebis (hegelTan: arsebo-
bisa da warmodgenis) Tanxvedras, adaequatio 
rei et intellectus. filosofiaSi WeSmariteba Si-
naarszea damokidebuli. Tumca, hegelis mier 
mowonebul SesaZleblobas, romlis Tanax-
mad, sagansa da azrovnebas, SesaZloa, erTi 
da igive Sinaarsi hqondes, mxolod WeSmarit 
warmodgenebamde mivyavarT. hegeli amas ewi-
naaRmdegeba: `filosofia SinaarsTanaa dakav-
Sirebuli. is kiTxulobs: ra aris TavisTavad 
da TavisTvis WeSmariti? is ar kiTxulobs: 
aris Tu ara warmodgena WeSmariti?~5

3. cnebisa da realobis erTianoba

Sinaarsobrivad gansazRvruli WeSmari
tebis cneba realobisa da cnebis erTianobas 
warmoadgens. magram TviT am Sinaarsobriv 
gansazRvrulobaSi gvxvdeba formaluri mo-
menti, radgan aq cnebac formis saxiTaa gage-
buli. amitomac cnebisa da realobis erTiano-

4	 Hegel, Vorlesung über Ästhetik, gv. 28 da Smd.
5	 Hegel, Vorlesung über Ästhetik, gv. 29.
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bas kidev ufro meti yuradReba unda mieqces. 
cnebis umaRlesi Sinaarsi RvTaebrivia. cneba 
da realoba usasrulod bevri erTianobisa 
da Tanxvedris SesaZleblobas uSvebs. es aris 
yovlismomcveli ideis struqtura, RvTae-
brivis definicia. `Tavad azrovneba udidesi 
zogadobaa, radgan is yvelafers moicavs. 
nebismieri sagani mas warmoudgeba, rogorc 
mis mier dawesebuli, rogorc misi gansa-
kuTrebuli SemTxveva.~6 WeSmaritebas, mSve-
nierebas da ideas erTi da igive struqtura 
aqvT: isini cnebisa da realobis erTianobas 
warmoadgenen. da piriqiT, cnebisa da realo-
bis araTanxvedras mniSvnelovani Sedegebi 
mohyveba: `yovelive araRvTaebrivs, droulsa 
da amqveyniurs cnebisa da realobis araTanx-
vedra udevs safuZvlad.~7 borotebisa da si-
maxinjis safuZvlebic swored aq unda veZioT.

4. cnebisa da realobis gaSualebis  
struqtura da cnebobrioba

WeSmaritebasa da mSvenierebas Soris ar-
sebuli mimarTeba cnebasa da realobas Soris 
arsebuli mimarTebis analogiuria. erTiano-
bis mimarTeba, agreTve, gamovlinebadis gad-
mocemis, manifestaciis, gamoCenis, eqsisten-

6	 Hegel, Vorlesung über Ästhetik, gv. 30.
7	 iqve.
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ciis, gamoxatvis, gareganobis, obieqtiviza-
ciisa da obieqturobis mimarTebacaa. cnebis 
Semdegi Tvisebebia sakuTari Tavis moazreba, 
umaRlesi TviTkmayofileba sakuTari Tavis 
gaazrebisas da Tavisufleba. hegeli axsenebs 
aristoteles, romelic am gansazRvrulo-
bebs RvTaebriv gonebas, nuss miawerda. hege-
li, aseve, gansakuTrebul yuradRebas amaxvi-
lebs TviTcnobierebis Teoriaze (kantis Sem-
deg) da mas filosofiis wamyvan Temad Tvlis. 
WeSmariti SesaZloa SevimecnoT, rogorc 
cnebisa da realobis erTianoba (sulisa da 
sxeulis analogiis mixedviT), sadac cnebas 
suli, xolo sxeuls _ realoba Seesatyviseba. 

5. WeSmariteba da mSveniereba ideaSi

WeSmariteba da mSveniereba ideis momente-
bia, sadac cnebisa da realobis erTianoba 
moxsnilia ideis erTianobaSi. realoba mx-
olod sulis samoselia. `zogadad es aris 
ideis buneba. idea arsebobs mxolod rogorc 
WeSmariteba da mSveniereba, romlebic er-
Tianobas qmnian. mSvenieri aris WeSmariti misi 
garegani arsebobis formaSi, mis grZnobad 
warmodgenaSi.~8 ramdenime mcdelobis miuxe-
davad, hegelma niurnbergul periodSi Tavis 
`mecnierebaTa logikaSi~ mSveniereba ar ganix-

8	 Hegel, Vorlesung über Ästhetik, gv. 49.
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ila. man es mogvianebiT gaakeTa da mSveniereba 
ideaSi moaqcia. esTetikis Sesaxeb leqciaSi 
hegelma eliminacia gaukeTa sikeTis gadmo-
cemas mSvenierebaSi da WeSmaritebiT Semoi-
fargla. am _ kantisagan gansxvavebuli _ az-
ris dasafuZneblad hegelma wamoayena Tezisi, 
romlis mixedviT, mSvenierebis ganxilvas Ta-
vis umaRles miznad sikeTe ara aqvs dasaxuli. 
sikeTe, jer kidev realizebadi valdebulebis 
miznis formiT, aris raRac SezRuduli da 
subieqturi, Sesabamisad, ucxo. is upirispird-
eba mSvenierebis gancdas, romliTac adamiani 
sakuTar Tavs sakuTari Tavisaken warmarTavs. 
sikeTe, rogorc valdebuleba, adamians Tavi-
suflebis saSualebas ar aZlevs, gansxvavebiT 
mSvenierebisagan, romelic Tavisuflebas uka-
vSirdeba. sikeTisa da mSvenierebis dakavSire-
ba, romelic berZnebma ganaxorcieles, kalo-
kagaTiis cnebaSi gauqmda. 

6. 	 moCvenebiToba da gamovlena  
(Schein und Scheinen)

a). mSvenieris gamovlineba (Scheinen des 
Schönen)

rodesac cnebis WeSmariteba realobaSi 
poulobs gamoxatulebas, mSveniereba war-
moiSoba. hegeli aq etimologiur kavSirze 
mianiSnebs: sityva `schön~ (mSvenieri) momdi-
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nareobs sityva `Scheinen~-idan (gamovlena). 
magram gamovlena ufro mets niSnavs, vi-
dre gamoCena (Er-Scheinen). sityva `Scheinen~-s 
`naTebis,~ `kaSkaSis~ mniSvnelobac aqvs. la
Tinurad es iqneba `splendor formae~ (formis 
brwyinvaleba). am metaforis miRma sinaTlis 
metafizikis tradicia dgas. hegeli, agreTve, 
mianiSnebs Teologiur safuZvelzec: cne-
ba RmerTia, romelic unda gamovlindes da 
gacxaddes. winaaRmdeg SemTxvevaSi, is wminda 
abstraqciad darCeba. gamovlinebas hegeli 
xelovnebiseuli mSvenieriT (Kunstschöne) Se-
mosazRvravda. samyaro bunebasTan da sasrul 
sulTan erTad WeSmariti ki aris, magram Ta-
visTavadi WeSmariti, radgan is ar vlindeba. 
mas gamovlineba ar axasiaTebs. 

b). arseboba da moCvenebiToba (Sein und 
Schein)

arseboba da moCvenebiToba enaSi urT-
ierTdapirispirebulia, raSic wvlili Seaqvs 
wminda SemTxveviTobis wyalobiT msgavsad 
JRerad sityvebs. arseboba ganixileba ro-
gorc ufro maRali saxis cneba, gacilebiT 
ufro Rirebuli, WeSmariti da substanciuri, 
maSin roca moCvenebiToba meorexarisxovan 
konteqstSi ganixileba da mas dakninebuli 
mdgomareoba ukavia. hegeli gverds uvlis 
yoveldRiur sametyvelo enaSi gabatonebul 
am Tvalsazriss da moCvenebiTobas pozitiur, 
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dadebiT mniSvnelobas aniWebs da arsebobaze 
maRla ayenebs. amrigad, hegeli moCvenebiTo-
bis cnebas gamovlenis nebas uqvemdebarebs. 
arseboba pirveli, safuZvelmdebare safex-
uria, romelic gamovlenis wyalobiT gare-
ganSi poulobs gamoxatulebas. amitomac, 
gamovlena arsebobaze maRla dgas. xSirad 
gameorebuli miTiTeba, romlis Tanaxmad, 
mSvenierebis gansazRvruloba ideis grZno-
badi formiT gamovlinebaa (romelic hegelis 
moswavlis, h. g. hotos CanawerebSi gvxvde-
ba), formalurad sworia, magram realurad 
mniSvneloba ar gaaCnia. Sinaarsobrivad aq 
saubaria cnebis grZnobad gamovlinebaze da, 
Sesabamisad, ideaze. WeSmariteba da moCvene-
biToba (Wahrheit und Schein) dapirispirebulo-
bas rodi qmnis. piriqiT, WeSmariteba unda 
gamovlindes (Wahrheit muß „scheinen~). 

g). esTetika, rogorc xelovnebis filosofia

mSvenieris logikurobas bunebiseuli mS-
venieris (Naturschöne) eliminirebiT kidev 
ufro metad gaesmeba xazi. mSvenieri hegelT-
an bunebiseuli mSvenieri ki ar aris, aramed 
xelovnebiseuli mSvenieria. xelovnebiseuli 
mSvenieri bunebisadmi mibaZviT ki ar war-
moiqmneba, aramed is ideis TviTwarmoCeniT 
iRebs dasabams. Tavis leqcias esTetikis Ses-
axeb hegelma uwoda ̀ esTetika, anu xelovnebis 
filosofia.~ 
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II. mSveniereba da Tavisufleba

1.	 cnebis Tavisufleba sakuTar TavTan 
mimarTebaSi

cnebis Tavisufleba mSvenierebisa da 
Tavisuflebis dakavSirebis safuZvels war-
moadgens. cnebis Tavisufleba cnebis TviT-
mimarTebis Sedegad warmoiSoba. cnebis Ta-
visuflebaSi, rasac cnebis sakuTar TavTan 
mimarTeba Seadgens, Zevs mSvenierebis Tavisu-
flebac. amrigad, mSveniereba sakuTar Tavi-
suflebaSi cnebis logikurobiTaa gamsWval-
uli. `es cneba umaRlesi Tavisuflebis cne-
bacaa, radgan iq, sadac me sxvasTan, ucxosTan 
maqvs mimarTeba, araTavisufleba batonobs. 
magram cneba Tavad sakuTar Tavs miemarTeba. 
is sakuTar Tavs Tavis sagnad gansazRvravs 
da mas ucxod ar moiazrebs. swored aqaa dam-
kvidrebuli udidesi Tavisufleba.~9 

es TviTmimarTeba Seesatyviseba cnebis 
TviTmimarTebis struqturas azrovnebaSi da 
im cnebis Semecnebas, romelic sakuTar Tavs 
moiazrebs. sakuTar TavTan mimarTeba cnebis 
Tavisuflebas warmoadgens. TviTmimarTebis 
Tavisufleba TviTflobis Tavisuflebaa araT-
avisuflebis sapirispirod, romelic sxvasTan, 
ucxosTan, garegan obieqtTan mimarTebiT war-
moiSoba, riTac erTgvari zRvari wesdeba, ro-

9	 Hegel, Vorlesung über Ästhetik, gv. 30.
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melic Tavisuflebis SezRudvaze mianiSnebs. 
cnebis TviTmimarTeba cnebisa da realo-

bis erTianobaSi mSvenieris TviTmimarTebas 
iwvevs. mSvenierebas, cnebis msgavsad, Tavi-
suflebis niSan-Tviseba miewereba. arsebo-
bis transcendetaliebis Sesaxeb klasikuri 
moZRvreba hegelma aq kidev erTi momentiT 
ganavrco: erTs, WeSmarits, sikeTes, mSve-
niers ganekuTvneba Tavisufalic, anu unum-s, 
verum-s, bonum-sa da pulchrum-s ganekuTvneba, 
agreTve, liberum-ic. iseve, rogorc bunebiseu-
li mSvenieri, aseve, ideali (xelovnebiseuli 
mSvenieri), Tavisufali mSvenieria. TviT-
mimarTeba harmoniasa da simSvides iwvevs. 

2.	 sagnisa da subieqtis gaTavisufleba  
mSvenierebis ganxilvis meSveobiT

a). miznisagan gaTavisufleba

`mSvenierebis ganxilvisas es sasruloba 
moixsneba da araTavisufleba qreba. sagnis 
ganxilva misi da mis mimarT Cveni daubrkole-
beli mimarTebis gaTavisuflebaa.~10

hegeli amosaval punqtad miznis mniSvn-
elobas iRebs. normaluri ganxilva sagnis 
miznidan iwyebs, an sagans subieqtis mizans 
uqvemdebarebs. sagnis gaTavisufleba mizno-
briobis (romelic mSveniers upirispirdeba) 

10	 Hegel, Vorlesung über Ästhetik, gv. 53. 
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distancirebiT miiRweva. amis Sedegad sagani 
mSvenier sagnad iqceva. miznobriobis distan-
cirebis dros subieqts ar ainteresebs arc 
sagnis mizani da arc sakuTari mizani (mag., 
sagnis gamoyenebadoba, misi sargeblianoba da 
a.S.). mSvenieri upirispirdeba mizans, radgan 
is TviTmizans warmoadgens. amavdroulad, 
am procesSi xdeba subieqtis gaTavisufle-
bac, romelic mSvenieris ganxilvisas miznis 
araTavisuflebisagan Tavisufldeba. mizani 
aucileblobis sferos ganekuTvneba. mSve-
nieris TviTmiznobrioba xelovnebis nimuSsa 
da mis mWvretels cnebis logikurobaze da-
myarebul Tavisuflebas aniWebs. 

b). mWvreteli subieqtis Tavisufleba mSve­
nierTan (rogorc adamianis sakuTriv 
arsebasTan) Tavisufali mimarTebis meS­
veobiT

`imdenad, ramdenadac sagani CemTvis mSve-
nieria, am mSvenieris ganxilva realizebuli 
cnebis, WeSmaritebis ganxilvaa, romelic, 
aseve, Cemi arsebacaa. amrigad, mSvenieri Cem-
Tvis ucxo araa. me mimarTebaSi var mSveni-
erTan, magram ara rogorc sxvasTan, aramed 
rogorc Cems sakuTar arsebasTan. swored 
amaSi mdgomareobs subieqtisa da obieqtis 
Tavisufleba.~11

11	 Hegel, Vorlesung über Ästhetik, gv. 54.
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amrigad, mWvretel subieqtsa da mSveniers 
Soris hegeli identurobis kavSirs xedavs. 
ase rom, cneba sakuTar TavTan rCeba, rode-
sac is mSvenierebaSi subieqtis mier miiwv-
domeba. adamiani da mSvenieri cnebaSi arseb-
uli erTianobis gamoxatulebas warmoadgens. 
miuxedavad imisa, rom es kavSiri aucilebel 
xasiaTs atarebs, is subieqtsa da obieqts, 
adamiansa da mSveniers, Tavisuflebas aniWebs. 

3.	 subieqtis, xelovanis gaTavisufleba  
xelovnebis meSveobiT

xelovnebis nimuSis cneba da Sinaarsi 
adamianisaTvis Sinagania, romelic xelovne-
baSi poulobs obieqtivacias. vidre es pro-
cesi ar xorcieldeba, xelovani araa Tavisu-
fali. gaTavisufleba xdeba maSin, rodesac 
xelovnebis nimuSis Sinagani Sinaarsi cno-
bierebisTvis xdeba misawvdomi.

`Tavisufali var maSin, roca sakuTari 
TavisaTvis me `me~ var, roca yovelgvari 
Sinaarsi abstrahirebulia. konkretuli Ta-
visufleba yvela gansazRvrulobisa da gan-
sxvavebis ganviTarebis Sedegs warmoadgens. 
magram amis safuZvlad yovelTvis wminda 
TviTcnobiereba rCeba. roca es warmodgenebi 
jer kidev CemSia, maSin jer kidev ar var Tavi-
sufali, radgan, roca SinaarsiT var aRvsili, 
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swored es Sinaarsi mborkavs da maferxebs. 
TviTmgrZnobi suli jer kidev bunebrivi ar-
sebis saxiT arsebobs Tavisi Tavis jer kidev 
armcodne sulis saxiT. misi gaTavisufleba 
swored xelovnebis saqmea.~12

4.	 xelovneba da Tavisufleba  
1830 wlis `enciklopediaSi~

1830 wlis `enciklopediaSi~ hegelma, 
kidev erTxel, sakmaod Rrmad gaanaliza xe-
lovnebisa da Tavisuflebis sakiTxebi. igi 
asaxelebs xelovansa da mWvretels, anu re-
cipients, romelic xelovnebis nimuSis meSve-
obiT aRwevs Tavisuflebas. xelovnebis Tavi-
sufalma sulma iseTive warmatebebs miaRwia, 
rogorc filosofiam. antikuri xelovneba 
da antikuri filosofia Tavisuflebis gza-
ze `paralelur gzebs~ warmoadgens. amitom 
xelovnebis Tavisufleba mxolod gaTavi-
suflebis erTi safexuria da ara gaTavisu-
flebis umaRlesi safexuri. es ukanaskneli 
mxolod qristianul religiasa da axali 
drois filosofiaSi miiRweva.

`xelovanisa da mWvretelis genia amaR
lebul RvTaebriobas warmoadgens. mis 
gamoxatulebas xelovnebis nimuSi warmoad-
gens misTvis damaxasiaTebeli azriTa da Sin-

12	 Hegel, Vorlesung über Ästhetik, gv. 36 da Smd.
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aurulobis, kmayofilebisa da Tavisuflebis 
gancdiT. amiT uzrunvelyofilia Tavisufali 
sulis mWvreteloba da cnobiereba. xelovne-
bam, Tavis mxriv, imaves miaRwia, rasac fi-
losofiam, kerZod _ sulis gawmendas araTavi-
suflebisagan. [...] magram mSvenieri xelovneba 
gaTavisuflebis mxolod erT-erTi safexuria 
da ara gaTavisuflebis umaRlesi safexuri.~13

5.	 xelovani, rogorc materiis  
gamaTavisuflebeli

aq gansakuTrebuli yuradReba unda mi-
eqces xelovanis, rogorc SemoqmedebiTi 
procesis dros materiis gamaTavisufleblis, 
rols. marTalia, es azri hegels eqsplici-
turad ar ganuviTarebia, Tumca, is exmianeba 
mis Sexedulebebs. SemoqmedebiT procesSi 
xelovani, hegelis mixedviT, absoluturi 
sulis instruments warmoadgens. igi `RvTis 
ostatia~. xelovani Tanamonawilea, romelic 
Tavisi SemoqmedebiTi amocanisaTvis Tavi-
suflebis sakuTar `organos~ qmnis. es aris 
SemoqmedebiTi fantazia, romelic realobis 
ubralo mibaZva da gadmocema ki ar aris, ar-
amed Tavisuflebis garantad gvevlineba. 

13	 G. W. F. Hegel, Encyclopädie der philosophischen Wis-
senschaften im Grundrisse. Zum Gebrauch seiner Vor
lesungen, Heidelberg, 1830. § 562. Anmerkung.
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5. 	 Tavisufleba xelovnebaSi

xelovnebaSi materiis gaTavisufleba xe-
lovanis meSveobiT xdeba. TiToeul xelovne-
baSi es procesi Taviseburad warimarTeba. 
arqiteqturaSi xelovani, rogorc arqiteq-
tori, materias simZimisagan aTavisuflebs. 
materia qvemoT swrafvis gamoxatulebas 
warmoadgens. misgan gansxvavebiT, arqiteq-
turuli nageboba zeviTkenaa mimarTuli da 
simbolurad simZimis daZlevas gamoxatavs. 
arqiteqturul nagebobas mSvenierebis Tavi-
suflebaSi aqvs wili, radgan iq materia masi-
sa da proporciis mixedviTaa gaformebuli. 
amrigad, arqiteqtura aTavisuflebs mate-
riis SesaZleblobas wesrigisaken am SesaZle-
blobis realizaciis gziT. 

qandakebaSi moqandake formas qvis, an 
xisgan aTavisuflebs. nedli materia Tavi-
suflebis axal safexurs aRwevs. ferweraSi, 
musikasa da poeziaSi, xelovnebis yovel ni-
muSSi grZnobadi elementebis axali da Tavis-
ufali kombinacia xdeba. sxvadasxva xelovne-
baSi, TandaTan ufro mzardi Tavisuflebis 
fonze, xelovanis Tavisuflebis xarisxic iz-
rdeba. xelovani emsgavseba gnostikoss, ro-
melic materiaSi sinaTlis naperwklebs aTa-
visuflebs. 
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III. mSvenierebis bediswera

1.	 mSvenierebis istoria  
`xelovnebis dasasrulamde~

xelovnebis istoriaSi hegeli simbolur, 
klasikur da romantikul xelovnebis formebs 
gamohyofs. aq Tavs iCens mSvenierebis Teoriis 
problemebi. Zveli aRmosavleTis simboluri 
xelovnebis forma amaRlebuliT ufro iyo 
gamsWvaluli, vidre mSvenierebiT. mSvenieris 
srulyofa, misi ganviTarebis umaRlesi wer-
tili, hegelis mixedviT, berZnul antikuro-
baSi unda veZioT (xelovnebis klasikuri for-
ma), romelic adamianTa srulyofil formebs, 
RmerTebis qandakebebis meSveobiT, idealuri 
mSvenierebiT gamoxatavda. xelovnebis roman-
tikulma formam subieqturobasa da Sinagan 
samyaroze gaamaxvila yuradReba. qristianobi-
saTvis mSvenierebis idea ucxo iyo. qristian-
uli xelovneba qristesa da mowameebis tanj-
vas gamoxatavs; ase rom, am gziT xelovnebaSi 
negatiuris asaxvac damkvidrda. mSvenierebis 
gza istoriaSi ufro da ufro izRudeboda da 
didxans arc gagrZelebula. 

2. 	 mSvenierebis dakargva  
xelovnebis dasasruls

hegeli aRiarebda xelovnebis dasasruls, 
xelovnebis warmaval xasiaTs da am garemoe-
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bas Tanamedroveobis tendenciad miiCnevda. 
xelovnebis metafizikur safuZvels igi cne-
basa da realobas Soris arsebul damokideb-
ulebaze miTiTebiT xsnida. Tumca, hegeli xe-
lovnebis Semdgomi ganviTarebis SesaZleblo-
bas rodi gamoricxavda. marTlac, hegelis 
Semdgom, xelovneba mravali mimarTulebiT 
ganviTarda. dRes Cven e.w. klasikuri mod-
ernis Sesaxeb vsaubrobT. magram, xelovnebis 
dacemis niSnebi imaSi gamoixata, rom bevrma 
xelovanma mSvenierebis ideals zurgi aqcia. 
dRevandeli gamofenebi xSirad stoveben 
STabeWdilebas, rom hegelis diagnozi xe-
lovnebis dasasrulis Sesaxeb sul ufro da 
ufro marTldeba.

3.	 xelovanis ukuqceva mSvenierebisagan da 
sityva mSvenierebis dasacavad 

dRes bevri xelovani aRar Tvlis Tavis 
amocanad mSvenierebis Seqmnas xelovnebis 
nawarmoebebis meSveobiT. maT surT, xe-
lovnebis nawarmoebSi abstraqtuli ideebi 
warmoadginon (anu ifilosofoson), an xe-
lovnebis nawarmoebebis meSveobiT sazoga-
doebrivi, politikuri da socialuri miznebi 
ganaxorcielon da gavlena moipovon. orive 
SemTxvevaSi xelovneba saSualebad iqceva, is 
kargavs sakuTar avtonomiurobas, radgan Ta-
vis usakuTrives sferos, mSvenierebas Tmobs.
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xelovnebis istoriuli ganviTarebis 
hegeliseuli analizi (romelsac safuZvlad 
hqonda Tezisi xelovnebis warmavali bunebis 
Sesaxeb) marTebuli iyo. modernis dros xe-
lovneba aRar iyo religiis gamoxatvis sa-
Sualeba. ase rom, mas Semdeg, rac religiam 
sazogadoebrivi mniSvneloba dakarga, xe-
lovnebac mniSvnelobis gareSe aRmoCnda. 
xelovnebam sekularizeba ganicada. garda 
amisa, hegeli gansakuTrebul yuradRebas 
amaxvilebda refleqsiurobisa da racional-
urobis principebze, romlebic sul ufro da 
ufro mkvidrdebodnen axal mecnierebebSi. es 
procesebi, Tavis mxriv, gavlenas axdenda xe-
lovnebaze. am gavlenisa da imis miuxedavad, 
rom bevrma xelovanma zurgi aqcia mSveniere-
bas, is mainc fasdaudebel mniSvnelobas in-
arCunebs adamianebisaTvis. mSvenierebis Seqm-
na kvlavac xelovanTa saqmed rCeba. marTlac, 
maT garda, sxva vin SeZlebs amas?

germanulidan Targmna giorgi TavaZem
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Helmut Schneider

Beauty, truth and freedom in art.
Considerations based on Hegel

Abstract

Subject of the interpretation is the relation and co-
herence of beauty, truth and freedom in Hegel’s aes-
thetics. The spheres of beauty and truth are not contra-
dictious, but identical. Beauty, truth and freedom are 
aspects of the absolute idea, the identity of concept and 
reality. The climax of beauty was for Hegel the classical 
art form in ancient Greece. The end of beauty was the 
end of art in the romantic art form. Modern and con-
temporary artists don’t more care about beauty. Against 
this tendency the author pleads for the timeless value of 
beauty and the artist’s competence for beauty.
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nodar belqania

„evropuli pasuxismgebloba“ -  
rogorc gamowveva

dRevandel saqarTveloSi ganaTlebis 
sistemis mizania evropul saganmaTleblo 
sivrceSi gaerTianeba. aseTi integracia Rir-
seuli amocanaa, magram is gulisxmobs da-
savluri kulturis siRrmiseul recefcias 
da masze refleqsias, vinaidan evropuli ga-
naTleba ar arsebobs evropuli kulturis ga-
reSe.1 pirveli meoris ganuyofeli nawilia. 

1	 aq cneba „kultura“ upiratesad gamoyenebulia 
germanuli gagebiT, rogorc sulis, xelovnebis 
da religiis sferoTa momcveli cneba. fran-
guli da inglisurenovani samyaro iyenebs „civ-
ilizaciis“ cnebas, romelic gulisxmobs ka-
cobriobis miRwevebs politikur, ekonomikur, 
teqnikur, moralur, religiur sferoebSi. amis 
Taobaze ix. O. Spengler, Der Untergang des Abend-
landes, München, 1920. n. eliasi, civilizaciis 
procesis Sesaxeb, wigni I, Tbilisi, 2005, gv. 62 
da Smd. am ori cnebis SedarebiTi analizi mo-
cemulia a. boWoriSvilis mier (a. boWoriSvili, 
ra aris kultura?, Tbilisi, 1965).



177

evropis kulturuli Zirebi

albert Svaiceri Tavisi wignis „kultura 
da eTika“ dasawyisSi svams kiTxvas _ „ra aris 
kultura?“ _ da iqve pasuxobs: „is aris yvela 
sferoSi da yoveli mimarTebiT adamianis da 
kacobriobis yvela winsvlaTa erToblioba, 
ramdenadac is emsaxureba calkeuli indi-
vidis, rogorc winsvlaTa winsvlis sulier 
srulqmnas“.2 „calkeuli individis sulieri 
srulqmnis samsaxurSi“ Camdgari dasavluri 
kultura sam svets emyareba. amas simbolu-
rad sami qalaqi ganasaxierebs, romlebmac 
istoriulad gadamwyveti gavlena iqonies 
dasavluri kulturis ganviTarebaze: aTeni, 
romi, ierusalimi. arsebiTad, es sami ele-
mentia „evropuli pasuxismgeblobis“ qva-
kuTxedi.3 

aTenma, romelic Zveli berZnuli kul-
turis simboluri gamoxatulebaa, dasabami 
misca kacobriobis azrovnebis da xelovnebis 
ganviTarebas da, amis safuZvelze, saerTod, 
adamianis, rogorc individualobis dabade-
bas. manamde adamianis cnobiereba miTosuri 
iyo da adamianic ara damoukidebel arse-
bas, aramed erTobis nawils warmoadgenda. 

2	 A. Schweitzer, Kultur und Ethik, Bern, 1923, gv. 7.
3	 ix. М. Мамардашвили, Европейская ответственность. 

В книге: Как я понимаю философию, Москва, 21992, 
gv. 311-320.
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am individualur adamianur azrovnebaze 
dayrdnobiT Seiqmna mTeli dasavluri inte-
leqtualuri kultura, romelmac axal dro-
Si dekartis sityvebiT Tqva: „me vazrovneb, 
maSasadame, me var“.4 amiT dekartma ipova 
formula, romelsac ueWvelobis pretenzia 
aqvs da romelic misTvis Semecnebis Teori-
is qvakuTxedia. am sityvebs, am saxiT da am 
konteqstSi, ver ityoda verc Zveli berZeni 
da verc Sua saukuneebis adamiani, vinaidan 
axal dromde adamianis azrovneba ar iyo im 
xarisxiT abstraqtuli da sakuTari Tavis-
ken miqceuli, rom mas Tavisi arsebobis sa-
buTad Tavisive azrovneba moexmo da es mas 
arc sWirdeboda, vinaidan gancdiseulad es 
misTvis TavisTavad cxadi iyo.5 is jer kidev 

4	 Cveni azriT, dekartis Cogito ergo sum ase unda 
iTargmnos da ara rogorc „vazrovneb, maSa-
sadame, varsebob“, rogorc es miRebuli iyo 
sabWoTa filosofiur praqtikaSi, vinaidan 
am SemTxvevaSi ikargeba misi umniSvnelovane-
si aspeqti, romelic teqstSia miTiTebuli. aq 
laTinuri sum niSnavs „me var“ da swored ase 
Targmnian mas evropeli mTargmnelebic. 

5	 dekarts ukve sicocxleSive miaqcevines yu-
radReba misi Cogito-s msgavsebaze avgustines 
msjelobasTan (RvTis qalaqi XI, 26), romlis Si-
naarsic, erTi SexedviT, TiTqos igives gamox-
atavs, rasac dekartis debuleba. Tumca avgu-
stines msjelobis mizani da konteqsti sul 
sxvaa da is religiuris sferoSi rCeba, kerZod, 
samSvinvelis RvTismoyvareobis da rwmenis ue-
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mniSvnelovanwilad am samyaros nawili iyo 
da misgan emansipacias mxolod TandaTanobiT 
axdenda. amrigad, metaforulad rom vTqvaT, 
aTenma udidesi wvlili Seitana adamianis, 
rogorc pirovnebis ganviTarebaSi. dekartis 
am formuliT isic iyo naTqvami, rom adami-
ani ara marto Cveulebrivi „arsebaa“, aramed 
is aris „me var“ arseba. misi fraza erTgvari 
gamoZaxili iyo mosesTan mosaubre RmerTis 
sityvebisa „me var is, vinc me var“, rac imas 
niSnavs, rom „me var“ RmerTis saxelia. qri-
stianobis Semdeg es RmerTi adamianSi „gadmo-
vida“ da axla „me var“ adamianis saxeli gaxda. 
Zvel saberZneTSi agorebuli es zvavi dRemde 
mogoravs da mTeli adamianuri kulturis da 
civilizaciis umniSvnelovanesi Semoqmedia, 
Tumca samyarosagan emansipirebuli adamianis 
xelSi, imavdroulad, safrTxis Semcvelic. 
amrigad, kacobriobis azrovnebiTi gamocdi-
leba, romlis simboloc aTenia, evropuli 
kulturis erT-erTi burjs warmoadgens.

aseve ganuzomelia romis wvlili adamia-
nis, rogorc moqalaqis, rogorc pirovnebis 
ganviTarebaSi. man es sxva kuTxiT _ samoqala-
qo samarTlis SemotaniT ganaxorciela. erT-
maneTisgan ganuyofelia pirovnuli kultura 
da samarTlebrivi kultura. samarTals qmnis 

Wvelobis dasabuTebas cdilobs. am sakiTxis sa-
fuZvliani analizisaTvis ix. H. Glockner, Die euro
päische Philosophie, Stuttgart, 1958, gv. 422 da Smd.
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momwifebuli pirovneba, moqalaqe da, piruku, 
samarTali qmnis pirovnebas, moqalaqes. Rv-
Taebrivi samarTali yvela Zvel ers hqonda. 
adamianuri samarTali saberZneTSi Caisaxa, 
romSi daibada da im droisTvis gasaocar si-
maRlemdec avida, Tumca am samarTliT mxo-
lod romaeli moqalaqe sargeblobda da ara 
yvela adamiani. romaulma samarTalma da ro-
mis saxelmwifom adamians gauCina grZnoba, 
rom is moqalaqea, sxva sityvebiT rom vTqvaT, 
man is pirovnebad aqcia, vinaidan saxelmwifo 
icavda, magaliTad, mis kerZo sakuTrebas da 
sxva uflebebsac. man aRmoaCina adamiani, ro-
gorc sruluflebiani moqalaqe („qviriti“). 
ufro gvian romaul samarTals evropuli 
samarTali daefuZna. Sua saukuneebSi, ingli-
sis mefe ioane umiwawylosa da inglisel ba-
ronebs Soris dadebuli SeTanxmebiT (Magna 
Charta Libertatum), ara marto mefis uflebebi 
izRudeboda baronebis mimarT, aramed adami-
anebis elementarul uflebaTa dacvasac es-
meboda xazi da ikrZaleboda samarTlebrivi 
safuZvlis gareSe adamianis Tavisuflebisa 
da sakuTrebis uflebis xelyofa. evropaSi 
adamianis uflebaTa dacva momdevno epoqebma 
ganaviTares da gaafarToves, ramac me-20 sau-
kuneSi kulminacias miaRwia 1948 wels miRebu-
li adamianis uflebaTa sayovelTao deklara-
ciiT. ase daudo safuZveli romaulma samar-
Talma Tanamedrove dasavleTis samoqalaqo 
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kulturas da samoqalaqo sazogadoebas. romi 
dasavluri kulturis meore burji gaxda.

ierusalimi, rogorc iudeur-qristianu-
li kulturis simbolo, TavisTavSi atarebda 
orive elements da man mZlavri biZgi misca, 
rogorc TviTcnobierebaze dafuZnebul in-
dividualizms (qriste, rogorc me var prin-
cipi), ise, rac unda paradoqsuli iyos, mis sa-
pirispiro elements _ sxva adamianis, rogorc 
moyvasis siyvaruls da, Sesabamisad, tole-
rantobas da (gansakuTrebiT, dasavlur qri-
stianobaSi) samoqalaqo cnobierebis ganviTa-
rebas. rac Seexeba qristianobidan momdinare 
individualur impulss, aq unda ganvasxva-
voT individualizmi egoizmisagan. egoizmis 
istoriuli misia iyo adamianis momzadeba in-
dividualuri ganviTarebisTvis. egoizms sxva 
sityvebiT SegviZlia vuwodoT me-forma, ro-
melic saWiroebs me-Sinaarss. me-forma adami-
anebs TiSavs samyarosa da erTmaneTisagan da 
es aucilebeli safexuria da ara saboloo 
mizani. mizani individualobis ganviTarebaa. 
egoizmi asocialuria, individualoba ki, pi-
riqiT, socialursac gulisxmobs. „adamiani 
yvelaze ufro Zlierad acnobierebs sakuTar 
mes sxva adamianebTan erTad“, vinaidan „vinc 
grZnobs sakuTar pirovnebas, is mas grZnobs 
sxvaSic“.6 qristianobis mier Semotanili 

6	 О. Вейнингер, Пол и характер, Ростов-на-Дону, 1998, 
gv. 255-256.
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individualuri impulsi swored aseTi iyo. 
is TavisTavSi aerTianebda altruizmsac da 
individualizmsac. qristianobis dasawyisSi 
da Sua saukuneebSi individualuri impulsi 
ufro Sefaruli iyo da naklebad Canda, vid-
re moyvasis sayovelTao siyvaruli da masze 
dafuZnebuli altruizmi. axali droidan ki 
adamianis moRvaweobis yvela sferoSi iCina 
Tavi mZlavrma individualizmma. es gansa-
kuTrebiT qristianul dasavleTs exeba, sa-
dac individualizmi iqamde mivida, rom gaCn-
da safrTxe misi egoizmSi dakargvisa. aRmo-
savleTma ki qristianoba upiratesad gaigo, 
rogorc erTobis impulsi, romlis safrTxea 
koleqtivizmi, anu erToba pirovnebis, indi-
vidis gareSe.

am sami svetidan aTeni da ierusalimi ase-
ve qarTuli kulturis svetebia, xolo rac 
Seexeba roms, is mas yvelaze metad aklia. 
da, am mxriv, saqarTvelo aranakleb aris aR-
mosavleTi, vidre ruseTi, romlis inteli-
genciazec 1909 wels gamocemuli cnobili 
krebulis, Вехи-is erT-erTi avtori kistia-
kovski ase werda: „[...] rusuli inteligencia 
arasodes scemda pativs samarTals, arasodes 
xedavda masSi Rirebulebas; kulturuli Ri-
rebulebebidan samarTali mis mier yvelaze 
metad iyo abuCad agdebuli. am pirobebSi 
Cvens inteligencias ver Seeqmneboda myari 
samarTlebrivi cnobiereba, piriqiT, es uka-
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naskneli ganviTarebis ukiduresad dabal 
doneze dgas.“7 mogvianebiT, qristianuli aR-
mosavleTisTvis Tavs damtydari bolSevizmi 
rom samarTlebriv cnobierebas win ver was-
wevda, esec xom cxadi da naTelia.

dasavlurma qristianobam Semdgomi ganvi-
Tareba axal droSi hpova protestantizmis 
saxiT. protestantul eTikaze dafuZnebul-
ma `kapitalizmis suliskveTebam~ biZgi misca 
ekonomikis mZlavr ganviTarebas dasavleTSi 
(maqs veberi). ase Seiqmna qristianuli dasav-
leTis kulturuli identoba da dasavleli 
adamiani, rogorc individualoba da rogorc 
moqalaqe.

ganaTlebis idea

ganaTlebis idea sofistebidan modis. mas 
sokratem daupirispira aRzrdis idea, „vinai-
dan ganaTleba gulisxmobs erT ideals mainc 
rogorc mocemuls, romelsac unda Seezar-
dos axalgazrda adamiani. aRzrdis cnebas ki 
ver Seezrdebi, rameTu, sokrateseuli defi-
niciiT, is damoukideblad povnis daswavlaa 
da miznad isaxavs SemoqmedebiT azrovnebas 
da mowafes, arsebiTad, SeZlebis Tavisuf-

7	 Вехи _ Из глубины. Сборник статей, Москва, 1991, gv. 
123.
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lebas (die Freiheit des Könnens) unergavs~.8 sxva 
sityvebiT Tu vityviT: sofistebi mowafes 
gamzadebul codnas gadascemdnen, sokrate 
ki saubarSi, kiTxva-pasuxis teqnikiT (`diale-
qtika~) `axsenebda~ mas daviwyebul codnas 
(`anamnezisi~) da, rac mTavaria, amasTan erT-
ad, SeZlebasac, siqvelesac gamoumuSaveb-
da. `misTvis aRzrda principulad zneobis 
aRzrda iyo. da zneobrivi saqcieli zneobriv 
codnas emyareboda. [...] xolo yoveli codna 
[...] daswavladia~.9 Tumca, aRzrdis sokratu-
li idea yovelTvis iyo didi pedagogebisTvis 
inspiraciis wyaro, istoriulad mainc ufro 
ganaTlebis sofisturma ideam moikida fexi 
momdevno epoqebSi _ gansakuTrebiT ki, axali 
drois Semdeg.

qristianobis Semdgom saukuneebSi evro-
paSi ori saganmanaTleblo kanoni (ganaTle-
bisTvis aucileblad miCneuli discipline-
bis CamonaTvali _ n.b.) Camoyalibda: 1. qri-
stianuli kanoni, romelic, bibliis garda, 
mis komentarebsac gulisxmobda da, aseve, 
liturgiisTvis saWiro nawerebsac moicavda; 
2. saero kanoni, romelic romaeli avtore-
bis (mogvianebiT, humanizmis epoqidan, amas 
berZeni avtorebic daemata) nawarmoebebisgan 
da e.w. Tavisufal xelovnebaTa saxelmZRvane-

8	 E. Hoffmann, Die griechische Philosophie bis Platon, 
Heidelberg, 1951, gv. 131.

9	 iqve, gv. 132.
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loebisgan Sedgeboda. Tavdapirvelad es ori 
Zireulad gansxvavebuli kanoni erTmaneTTan 
Tavsebadi iyo. es moxda gansakuTrebiT grama-
tikis wyalobiT, vinaidan is aucilebeli pi-
roba iyo Teologiuri teqstebis komentire-
bisas. rodesac ganmanaTleblobam me-18 sau-
kuneSi Teologia taxtidan Camoagdo da mis 
nacvlad taxtze filosofia aiyvana, rogorc 
codnis da gansjis umaRlesi instancia, ori 
kanoni erTmaneTs ise daupirispirda, rom 
saero gamoricxavda qristianuls.10

me-19 saukunis dasawyisSi, napoleonTan 
omis wagebas, prusieli politikosebi iq ga-
batonebuli merkantiluri suliskveTebiT 
da farTo wreebis egoisturi interesebiT 
xsnidnen. amitom isini iTxovdnen saganmanaT-
leblo programas, romelic axalgazrdebs 
idealistur mrwamss Caunergavda. amas ki yve-
laze kargad neohumanistebis suliskveTeba 
Seesabameboda, romlebic Zvel saberZneTs 
WeSmariti idealizmis wyarod miiCnevdnen. 
prusiuli ganaTlebis reformas vilhelm 
fon humboldti Caudga saTaveSi. man da misma 
Tanamoazreebma (maT Soris goeTem, fixtem, 
Selingma, Slaiermaxerma da sxvebma) sul mok-

10	 aq da qvemoT, evropuli ganaTlebis istoriis 
mimoxilvisas, ZiriTadad, veyrdnobiT manfred 
furmanis wigns: M. Fuhrmann, Bildung. Europas kul-
turelle Identität, Stuttgart, 2004. avtori ganixilavs 
Tanamedrove evropuli ganaTlebis mraval sa-
Wirboroto sakiTxs.
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le xanSi ganaTlebis samsafexuriani sistema 
danerges, romelic dawyebiTi skolis, gimna-
ziis da universitetisgan Sedgeboda. gansa-
kuTrebiT saSualo safexuri _ klasikuri 
gimnazia _ gaxda bevri sxva qveynisTvis misa-
baZi magaliTi. mas unda moemzadebina mowafe 
umaRlesi ganaTlebisTvis ise, rom mas uni-
versitetis programa ar gaemeorebina.

me-19 saukunis meore naxevarSi industri-
ulma revoluciam iseTi Zvrebi gamoiwvia 
evropaSi, rom umokles droSi ufro meti 
ram Seicvala, vidre manamde aTaswleulebis 
manZilze. humanisturma gimnaziebma Tanda-
Tan realur saswavleblebs dauTmes gza da 
me-20 saukuneSi erTi meoris miyolebiT Se-
wyvites funqcionireba. klasikuri berZnuli 
da laTinuri ganaTleba ukve aRar iyo uwin-
deburad aqtualuri. intensiuri Seswavlis 
sagani sabunebismetyvelo disciplinebi da 
Tanamedrove enebi gaxda. zogadma ganaTlebam 
specialur da teqnikur ganaTlebas dauTmo 
adgili da, Sesabamisad, zogadma ganaTlebam 
TandaTan dakarga maintegrirebeli funq-
cia. es tendenciebi gaizarda me-20 saukunis 
meore naxevarSi. me-20 saukunis bolosken ki 
eleqtronuli teqnologiebis ganviTarebam 
iseTi arnaxuli Zvrebi gamoiwvia, rom amis 
fonze wina teqnikuri revoluciebi kus nabi-
jebs daemsgavsa. yovelive aman udidesi gav-
lena moaxdina ganaTlebis sistemaze.
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evropuli ganaTlebis am mokle istori-
idanac Cans, rom dasavleTSi ganaTleba yo-
velTvis mWidrod iyo dakavSirebuli kul-
turasTan da civilizaciasTan. ganaTlebuli 
adamiani niSnavda kulturasTan da, mogvia-
nebiT, agreTve, civilizaciasTan naziareb 
adamians. sxva sityvebiT rom vTqvaT, ganaT-
leba gagebuli iyo, rogorc kulturuli Ri-
rebulebebis gaTaviseba. laTinurad sityva 
`cultura“ niSnavs `ganaTlebas“, `gakeTilSobi-
lebas“. ukve sofistebs esmodaT ganaTleba, 
rogorc adamianis bunebaSi cnobieri Careva 
da am gziT misi ganviTareba. protagoras 
mixedviT: `buneba (φύσις) aris safuZveli, ro-
melsac unda daeSenos yovelgvari aRzrda. 
Tavad Seneba xdeba swavlis (μάθησις), an swav-
lebis (διδασκαλία) da varjiSis (άσκησις) saxiT, 
romelic naswavls meore bunebad aqcevs“.11

plutarqe Tavis wignSi mozardTa aRzr-
dis Sesaxeb, romelic mravaljer gamoica 
humanizmis da renesansis epoqaSi da romlis 
Sinaarsic srulad SeiTvisa gviandeli drois 
pedagogikamac, aRzrdaSi, miwaTmoqmedebis 
kvalad, sam elements gamoyofs. miwaTmoqme-
deba misTvis aris adamianis cnobieri CareviT 
bunebis damuSavebis pirvelsaxe. swori miwaT-
moqmedeba moiTxovs keTil niadags, daxelov-
nebul miwaTmoqmeds da jansaR Tesls. aRzr-
disTvis keTili niadagi adamianis bunebaa, 

11	 W. Jaeger, Paideia II, Berlin und Leipzig, 1936, gv. 387.
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miwaTmoqmeds Seesabameba aRmzrdeli, xolo 
Tesli ki is swavleba da wesebia, romelTac 
sityvis wyalobiT aRmzrdeli gadascems aR
sazrdels. rodesac samive piroba sruladaa 
daculi, Sedegic saukeTesoa. bunebiT mcire-
di niWic, sworad gawvrTnili da gaCveuli, 
SeiZleba ganviTardes kidec, magram, piriqiT, 
zrunvas moklebuli uxvad dajildoebuli 
bunebac ki dasaRupad aris ganwiruli. bune-
bis gakeTilSobilebiT mopovebuli ram xSi-
rad Tavad bunebaze Zlieria. zrunvas mokle-
buli keTili niadagi ki miT ufro unayofo 
xdeba, rac ufro nayofieri iyo misi buneba. 
verner iegeri miiCnevs, rom plutarqem am 
moZRvrebaSi gaaerTiana sofistebis da sofi-
stebis Semdgomi filosofosebis Sexedule-
bebi aRzrdis Sesaxeb. plutarqes laTinurad 
Targmnis Semdeg aRzrdis miwaTmoqmedeba-
sTan (agricultura) analogia dasavlur azrovne-
baSi damkvidrda da aman xeli Seuwyo iseTi 
cnebis/terminis gaCenas, rogoricaa cultura 
animi _ `sulis kultura“12 (es termini, ma-
namde, ciceronma `tuskulanur saubrebSi“ 
filosofiis aRsaniSnad gamoiyena _ n.b.). am 
gagebiT adamianis ganaTleba aris `sulis 
kultura“. ganaTlebis rogorc adamianis 
mier kulturis gaTavisebis idea wiTel zo-
lad gasdevs evropuli ganaTlebis istorias 
uaxles dromde. adamiani imdenadaa kultu-

12	 ix. iqve, gv. 395 da Smd.
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ras da civilizacias naziarebi, ramdenadac 
ganaTlebulia da miT ufro met pasuxismgeb
lobas grZnobs orives winaSe.

pasuxismgeblobis cnobiereba

pasuxismgeblobaze saubari legitimuria 
mxolod maSin, rodesac adamians aqvs moqme-
debis Tavisufleba. Tu adamians sxvagvarad 
moqmedeba ar SeuZlia, anu arCevanis Tavi-
sufleba ar aqvs, mas pasuxismgeblobac ver 
daekisreba. pasuxismgebloba SeiZleba an war-
sulisken, an momavlisken iyos mimarTuli, 
Sesabamisad, ganasxvaveben retrospeqtul 
da prospeqtul pasuxismgeblobas.13 maga-
liTad, rodesac vambobT `maswavlebels pa-
suxismgebloba akisria moswavlis codnaze“, 
vgulisxmobT prospeqtul pasuxismgeblobas. 
TavisTavad cxadia, rom es gamonaTqvami ara 
deskrifciuli, aramed normatiuli xasiaTi-
saa, rogorc yoveli moraluri msjeloba. 
pasuxismgebloba gulisxmobs erTgvar ma-
kontrolebel instancias, romelic gansaz-
Rvravs imas, Tu ra aris Cveni movaleoba ama 

13	 aq da qvemoT ix. M. H. Werner, Verantwortung, in: 
M. Düwell, Chr. Hübenthal, M. H. Werner (Hg.), Hand-
buch Ethik, Stuttgart – Weimar, 2002, S. 521-527. J. M. 
Bochenski, Die Struktur der Verantwortung, in: M. Sänger 
(Hg.), Verantwortung: Für die Sekundarstufe II. Arbeits-
texte für den Unterricht, Stuttgart, 1991.
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Tu im situaciaSi da ra _ ara. es instancia 
SeiZleba iyos raime norma, sazogadoebrivi 
am saxelmwifo instituti da a.S. magram yve-
laze maRali instancia, romelic sxva dan-
arCenebze maRla dgas da maT an aZlierebs 
an zRudavs, aris zneoba, zneobrivi pasuxis-
mgebloba. prospeqtuli pasuxismgeblobis 
kerZo SemTxvevaa sxva adamianebsa da cocxal 
arsebebze, garemoze an zogadad bunebaze da 
a.S. zrunvis pasuxismgebloba. prospeqtulia 
momavlis winaSe pasuxismgeblobac, rac mo-
mavali Taobebis, saerTod, kacobriobis da 
dedamiwis momavlis winaSe pasuxismgeblobas 
gulisxmobs da romelic, teqnikis da teqno-
logiebis ganviTarebasTan da maTTan dakavSi-
rebul safrTxesTan erTad, sul ufro metad 
ekisreba TiToeul adamians.

retrospeqtuli pasuxismgebloba gulisx-
mobs ukve ganxorcielebul moqmedebas, mis 
pirdapir Tu arapirdapir Sedegebs da bral-
debis xasiaTs atarebs. Cvens winadadebas Tu 
SevabrunebT da vityviT: `maswavlebelia pa-
suxismgebeli moswavlis ucodinarobisTvis“, 
miviRebT retrospeqtuli pasuxismgeblobis 
magaliTs. retrospeqtuli pasuxismgebloba 
niSnavs imputacias anu braldebas, pasuxism-
geblobis dakisrebas ama Tu im arasasurveli 
an uaryofiTi moqmedebisTvis da imTaviTve 
iuridiulad aris Seferili. rogorc prospe-
qtuli, ise retrospeqtuli pasuxismgeblo-
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ba impliciturad gulisxmobs avtonomiur 
subieqts, romelsac suverenuli moqmedebis 
unari aqvs da SeeZlo sxvagvarad moqceuli-
yo, an Tavidan aecilebina uaryofiTi Sedegi. 
retrospeqtuli pasuxismgebloba ver daekis-
reba adamians, Tu momxdari misi mizezobrivi 
gavlenis sferos scildeboda, anu Tu mas ar 
hqonda ganmapirobebeli kavSiri momxdarTan. 
magram imputacia, momxdaris garda, agreT-
ve armomxdarzec vrceldeba. sxva sityvebiT 
Tu vityviT: adamiani xSirad pasuxismgebelia 
imazec, rac mas ar gaukeTebia, magram unda 
gaekeTebina. Tumca, SeuZlebelia mxolod 
normebis da movaleobebis safuZvelze imis 
winaswar codna, Tu ra Sedegi mohyveba arga-
keTebas da risi gakeTebaa aseT SemTxvevaSi 
swori. amis gansazRvra yovel konkretul 
situaciaSi TiToeuli adamianis `moraluri 
fantaziis“ da ̀ moraluri teqnikis“ (rudolf 
Staineris cnebebi) saqmea. prospeqtul da re-
trospeqtul pasuxismgeblobas Soris pirda-
piri kavSiri arsebobs: mxolod imdenad, ram-
denadac arsebobs prospeqtuli pasuxismge-
bloba an movaleoba, SeiZleba pirovnebas da-
vakisroT retrospeqtuli pasuxismgebloba 
maTi SeusruleblobisTvis. Cvens magaliTSi, 
vinaidan maswavlebels hqonda aRebuli pasu-
xismgebloba moswavlis codnaze, amitomac 
daekisra mas pasuxismgebloba misi ucodina-
robisTvis. advili dasanaxia, rom retrospe-
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qtuli pasuxismgeblobis cneba, arsebiTad, 
bralis cnebis identuria da me-19 saukunis 
meore naxevramde, upiratesad, swored am 
cnebas iyenebdnen eTikaSi retrospeqtuli 
pasuxismgeblobis aRsaniSnad. mogvianebiT, 
me-20 saukunidan, movaleobis cnebamac dau-
Tmo TandaTan adgili prospeqtuli pasuxism-
geblobis cnebas.14

hans ionasi Tavis wignSi `pasuxismgeblo-
bis principi“ pasuxismgeblobis cnebas ga-
nixilavs adamianis im axali gamowvevebis 
fonze, romlebic me-20 saukunis meore naxe-
varidan teqnikis da teqnologiebis ganviTa-
rebam moitana. is gansakuTrebiT amaxvilebs 
yuradRebas bunebis winaSe adamianis pasuxis-
mgeblobaze. bunebis damorCileba, romelic 
miznad daisaxa axali drois adamianma da ro-
melic TiTqos adamianis bednierebisTvis iyo 
aucilebeli, Tavad adamianis bunebasac Seexo 
da adamianuri eTikisTvis udides gamowvevad 
iqca. saWiro gaxda axali eTika, romelic 
gaumklavdeba im Zalas, romelsac teqnikuri 
progresi hqvia. teqnikis ganviTarebis pla-
netarul masStabebs planetaruli, kosmos-
uri masStabis eTika sWirdeba. aseTi eTika 
ar aris mxolod gonierebis eTika, aramed is, 
ionasis azriT, unda iyos mowiwebis eTika. 
aseTi eTika ver daefuZneba adamianis deter-
ministul gagebas. determinizmi ver iTavsebs 

14	 ix. M. H. Werner, Verantwortung, gv. 524.
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eTikas da pasuxismgeblobas. ionasis sityve-
biT: `determinizmis farglebSi ar arsebobs 
eTika, anu Tavisuflebis gareSe ar arsebobs 
valdebuleba.“15 ionasma, kantis kvaldakval, 
kategoriuli imperativis saxiT Camoayaliba 
pasuxismgeblobis miseuli eTika: `moiqec ise, 
rom Seni moqmedebis Sedegebi Tavsebadi iyos 
dedamiwaze namdvili adamianuri cxovrebis 
uwyvetobasTan.“16 adamianis bunebaze Zal-
auflebis ganuzomeli zrda ganapirobebs 
misi pasuxismgeblobis zrdas momavlis wina-
Se. ionasma kantis cnobili Segoneba _ `Sen 
ZalgiZs, rameTu Sen gmarTebs“ _ Semdegnai-
rad Seabruna: `Sen gmarTebs, rameTu Sen iqm, 
rameTu Sen ZalgiZs“,17 rac imas niSnavs, rom 
adamianma dedamiwaze Tavisi namoqmedariT, 
erTi mxriv, daamtkica Tavisi udidesi SesaZ-
leblobebi, meore mxriv ki, imavdroulad, 
kauzalurad aiRo moraluri valdebuleba, 
anu pasuxismgebloba misi moqmedebis nega-
tiuri Sedegebis gamosworebaze. ionasisTvis 
aq is ki ar aris mTavari, adamians daekisros 
warsulze retrospeqtuli pasuxismgebloba, 
rac TavisTavad arafris momcemia, aramed 
mniSvnelovania mis mier momavlis winaSe pro-
speqtuli pasuxismgeblobis gacnobiereba, 

15	 H. Jonas, Das Prinzip Verantwortung, Frankfurt a. M., 
1980, gv. 10.

16	 iqve, gv. 36.
17	 iqve, gv. 230-231.
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vinaidan samyaros ganviTarebaSi Zlieri Ca-
reviT man impliciturad ukve aiRo aseTi pa-
suxismgebloba Tavis moqmedebaTa samomavlo 
SedegebisTvis.

kidev ufro Sors midis georg pixti, ro-
melic laparakobs gamanadgurebeli atomuri 
iaraRis epoqaSi adamianis pasuxismgebloba-
ze sakuTari Tavis da istoriis winaSe. pix-
ti xazs usvams, rom axal droSi, dekartis 
Semdeg, romelmac azrovnebis SesaZlo WeSma-
riteba mxolod sakuTar TavTan mimarTebaze 
da mis principebze daafuZna, moazrovne me 
Tavad gaxda is instancia, romlis winaSec 
zneobrivi goneba Tavs pasuxismgeblad grZn-
obs. amis safuZvelze gaCnda sakuTari sindi-
sis, sakuTari Tavis winaSe pasuxismgeblobis 
anu TviTpasuxismgeblobis cneba. `amieridan 
adamianis pasuxismgebloba niSnavs: adamianis 
pasuxismgeblobas Tavisi Tavis winaSe da Ta-
visi TavisTvis“.18

pixtTan pasuxismgebloba qmnis pirovne-
bis birTvs da misi moqmedebis ZiriTadi ma-
moZravebelia. pasuxismgebloba im amocanebis 
Sesrulebas niSnavs, romelTa winaSec dgas 
adamiani. `adamiani imis wyalobiT xdeba pi-
rovneba, rom is pasuxobs amocanebs, romle-
bic dgeba mis winaSe [...] pasuxobs rogorc 
mama, rogorc deda, pasuxobs samsaxurSi, 

18	 G. Picht, Wahrheit, Vernunft, Verantwortung. Philosophi-
sche Studien, Stuttgart, 1969, gv. 321.
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profesiaSi, sazogadoebriv Tanamdebobaze, 
rogorc saxelmwifos moqalaqe, rogorc po-
litikuri funqcioneri [...] adamiani imdena-
daa pirovneba, ramdenadac asrulebs gansaz-
Rvrul rols.“19

pasuxismgeblobas aqvs droiTi ganzo-
mileba, vinaidan is, rogorc zemoT iyo aR-
niSnuli, an warsulisken, an momavliskenaa 
mimarTuli, e.i. an retrospeqtulia, an pro-
speqtuli. `droSi momxdari yvela procesis 
erToblioba, romelic adamianis SesaZlo pa-
suxismgeblobis sferos ekuTvnis, istoriad 
iwodeba“.20 misi azriT, ramdenad uunaronic 
aRmovCndebiT, gavacnobieroT Cveni pasuxism-
gebloba warsuli istoriisa da misi Secdome-
bisTvis, imdenad gagviWirdeba gavacnobieroT 
Cveni pasuxismgebloba momavali istoriis wi-
naSe. `modgma, romelic iviwyebs, rom Tavisi 
azrovnebis da moqmedebis SesaZleblobebs 
aTaswleulTa memkvidreobas unda umadlo-
des, Tavis mxriv, verafers datovebs iseTs, 
rac momdevno Taobebs memkvidreobiT unda 
gadaeceT. modgma, romelic mzad ar aris ga-
daibaros Tavis winaparTa istoriuli brali 
da misi Sedegebi, verasodes gaacnobierebs im 
pasuxismgeblobas, romelic mas Tavad akis-
ria momavali Taobebis bedze“.21

19	 iqve.
20	 iqve, gv. 327.
21	 iqve.
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warsulisTvis pasuxismgebloba da moma-
vlis winaSe pasuxismgebloba imasac niSnavs, 
rom Cven pasuxs vagebT wina TaobaTa mier 
CvenTvis datovebul kulturaze da viRebT 
pasuxismgeblobas mis ganviTarebazec moma-
valSi. kulturaze pasuxismgeblobis aReba 
SeuZlia mxolod imas, vinc acnobierebs mis 
mniSvnelobas. es ki ganaTlebis gareSe Seu-
Zlebelia. Tu ganaTleba kacobriobis kul-
turis da civilizaciis monapovarTa gaTa-
visebaa, maSin ganaTlebis gareSe ar arsebobs 
pasuxismgeblobis cnobiereba, vinaidan rac 
ar ici, imaze ver aiReb pasuxismgeblobas. 
Tumca arcodniT gamowveuli negatiuri 
SedegebisTvis mainc iqnebi pasuxismgebeli, 
vinaidan, rogorc aristotele ityoda, aseTi 
arcodnis mizezi Tavad Sen xar. aRzrdis da 
ganaTlebis erT-erTi umniSvnelovanesi amo-
canaa pasuxismgeblobis cnobierebis ganvi-
Tareba adamianSi. es ki adreuli bavSvobidan 
iwyeba. swori aRzrda damoukideblobisTvis 
aRzrdaa. ganaTlebam ki es damoukidebloba 
Tavisuflebisken unda warmarTos. rogorc 
zemoT iTqva, mxolod Tavisufal adamians 
SeuZlia pasuxismgeblobis aReba Tavis moq-
medebazec da umoqmedobazec. aseTi aRzrda 
da ganaTleba qarTuli kulturis da qar-
Tuli saganmanaTleblo sistemis upirvelesi 
amocanaa. 
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Nodar Belkania

“European responsibility”  
as a challenge

Abstract

The article reviews the correlation of consciousness 
of culture, education and responsibility. Attention is di-
rected to three pillars of European culture symbolically 
presented by Athens, Rome and Jerusalem. 

European education is inseparable part of European 
culture. In Latin language the word cultura means edu-
cation as well. Historically in Europe education was 
realized as assimilation of cultural achievements by 
young fellow. 

Present time demands of the human to perceive 
deeply his responsibility before the nature and its fu-
ture. Human also bears the responsibility before culture 
and history since his present activity will impact future 
history and culture of the mankind. Education is the 
basis for perception of this “European responsibility”.
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Tengiz iremaZe

evropuli Zalisxmeva

`dae, cud germanelad CamTvalon, nebi-
smier SemTxvevaSi, Zalian kargi evropeli 
var!~

fridrix nicSe

`ra aris filosofia? filosofia aris 
Zalisxmeva, romelic mdgomareobs imaSi, 
rom gaigo is sicxade, Sens win romaa. es 
advili ar aris. adamians surs Tavi aari-
dos Sromasa da Tavisuflebas. filosofia 
aris ganxorcielebuli Tavisufleba... am 
azriT, yvela adamiani, vinc am saxels im-
saxurebs, filosofosia.~

merab mamardaSvili

ver getyviT, Tu ramdenad gamarTlebu-
lia erTmaneTs SevadaroT fridrix nicSe 
da merab mamardaSvili?! verc imas getyviT, 
Tu ramdenad adekvaturad afasebda qarTve-
li filosofosi didi germaneli moazrovnis 
Semoqmedebas, misi `alternatiuli moZRvre-
bis~, `eqsperimentuli filosofiis~ axal 
programas?!

mamardaSvilisTvis, albaT, nicSes radika-
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luri paTosi1 _ daengria WeSmaritebis uni-
versaluri koncefcia da mis nacvlad mxo-
lod perspeqtivebis imedzeRa darCeniliyo! 
_ ar iqneboda misaRebi! 

nicSes perspeqtivebis sruli gadaadgile-
bis, Senacvlebisa Tu gadanacvlebis perspe-
qtiva xiblavda... sxvagvari tipis azrovneba 
misTvis religiurobis utyuar beWeds ata-
rebda!

ai, merab mamardaSvili ki absoluturi We-
Smaritebis dadgenis, misken swrafvis dauo-
kebeli paTosiT iyo aRsavse! misi msoflmxed-
velobrivi orientacia rene dekartis azrov-
nebaze, pirvel rigSi, amas aCvenebs!2

erTi SexedviT, es ori filosofosi da 
maTi azrovnebis stili mkveTrad, SeiZleba 
iTqvas, Zireulad gansxvavdeba erTmaneTisa-
gan! TiTqosda, Zalian Znelia maTi Tanmxve-
dri adgilebis povna!

mkiTxvelma SeiZleba ifiqros, rom nicSesa 
da mamardaSvils Soris paralelebis gavle-
ba naklebad nayofieri, ufro metic, xSirad 
kontrproduqtiulic SeiZleba iyos! magram 

1	 Sdr. T. iremaZe, WeSmariteba, interpretacia da 
komunikaciis problema fridrix nicSes filo-
sofiaSi, ix.: sicocxlis filosofia. probleme-
bi da perspeqtivebi, red.: l. zaqaraZe, m. goga-
tiSvili, Tbilisi, 2009, gv. 10-15.

2	 Sdr. m. mamardaSvili, CaxSuli fiqri, saubrebi 
ani epelbuanTan, frangulidan Targmna m. ba-
qraZem, Tbilisi, 1992, gv. 20-21.
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es mxolod erTi SexedviT Cans ase!
da mainc: sadac es ori didi moazrovne 

Tanxvdeba kidec erTmaneTs, es aris maTi Za-
lisxmeva, moxazon ukeTesi momavlis kontu-
rebi da eswrafvon ukeTes yofas.

yovelive es ki principulad axali pasu-
xismgeblobis mqone azrovnebis damkvidre-
bas gulisxmobs, romelsac orive moazrovne 
evropul pasuxismgeblobas uwodebs!

cnobilia, rom nicSe `didi evropuli po-
litikis~ Sesaxeb saubrobs, raTa evropas kv-
lav daubrunos (nacionalizmis meSveobiT) 
dakarguli sazrisi. `antikulturulma daava-
debam~ _ erovnulma nevrozma _ daavada, da-
aqucmaca da CixSi Seiyvana is! yovelive amas 
nicSe `patara evropuli politikis~ ganmtki-
cebas uwodebs! aRsaniSnavia, rom igi gamosa-
vals evropis politikuri da ekonomikuri er-
Tianobis miRwevaSi xedavs.3 Tumcki fenomeni 
`evropa~ nicSes azrovnebaSi calke msjelobi-
sa da sagangebo analizis Temaa da, amjerad, 
masze _ winamdebare statiis specifikidan da 
formatidan gamomdinare _ aRar visaubreb!

qvemoT mxolod ramdenime ganazrebas war-
mogidgenT mamardaSvilis filosofiis am er-

3	 ix. f. nicSe, Ecce homo. rogor xdeba adamiani 
is, rac is aris, germanulidan Targmna g. Tava-
Zem, red.: T. iremaZe, l. zaqaraZe (fridrix ni-
cSe: rCeuli Txzulebebi, akademiur-kritikuli 
gamocema qarTul enaze, t. I), Tbilisi, 2011, gv. 
108-109.
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Tob ucnobi (evropuli) aspeqtebis Sesaxeb! 
metaforulad Tu vityviT, swored aq aris 
saZiebeli merab mamardaSvilis azrovnebis 
`nicSeanuri motivebi~!

oRond aq Tavs iCens erTi arsebiTi gan-
sxvaveba! roca merab mamardaSvili e.w. `evro-
puli pasuxismgeblobis~ Sesaxeb saubrobda, 
mas mxedvelobaSi hqonda `sabWoTa adamianis~ 
gaukuRmarTebuli azrovnebis tipis daZleva, 
misi principuli gadalaxva da evropuli sa-
moqalaqo cnobierebis damkvidreba. ase rom, 
qarTveli filosofosi ufro evropis upira-
tesobebs wamoswevda wina planze, vidre mis 
Crdilovan mxareebs!

amdenad, misi mizani _ nicSes `didi evro-
puli politikisagan~ gansxvavebiT _ `mcire 
evropuli politikis~ ganxorcieleba iyo! 
Tumca evropuli pasuxismgeblobis mamarda-
Sviliseuli gageba swored imis winaaRmdegaa 
mimarTuli, rasac nicSe `patara evropuli 
politikis ganmtkicebas~ uwodebda! mamarda-
Svili evropis saerTo Zirebs, jansaR paTos-
sa da suliskveTebas eZebs da ara misi e.w. 
`nacionaluri nevrozebis~ gamovlinebebs!

ras gulisxmobs `mcire evropuli poli-
tika~? anu ras warmoadgens `evropuli pasu-
xismgebloba~ merab mamardaSvilis gagebiT?

mamardaSvili pirovnuli pasuxismgeblo
bis Zirebs evropuli mentalobis istoria-
Si, evropelis samoqalaqo cnobierebaSi po
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ulobs! is mudmivi ganaxlebis, qmnadobis 
procesSia! es is aris, rac, saboloo jamSi, 
evropul identobas qmnis kidec! aq mSvidad 
da harmoniulad Tanaarsebobs berZnul-ro-
mauli samyaro da saxarebiseuli Rirebule-
bebi. pirvelma Seqmna socialuri da samoqa-
laqo idea, romelsac Semdeg samarTlebrivi 
saxelmwifos modeli daefuZna, xolo saxare-
baSi ki adamianis Sinagan xmas, sindiss mieniWa 
upiratesoba.

evropeli adamianis istoria swored am 
ori elementis sinTezs, nazavs, kombinacias 
warmoadgens. is maradiuli Zalisxmevis Sede-
gad iqmneba da mudam ganaxlebis mdgomareo-
baSia. es aris adamianis SeuCerebeli Zalisx-
meva, brZola umjobesis, ukeTesis damkvidre-
bisa! aq ZalaSia TiToeuli individis univer-
saluri kanoni _ mihyves Tavis Sinagan xmas 
da arasodes wavides sakuTari sindisis wina-
aRmdeg. evropeli adamianis TviToba swored 
am elementebze dayrdnobiT aigeba. igi mara-
diuli dabadebis, qmnadobis mdgomareobaSia, 
mis irgvliv da mis mier yovelTvis raRac 
xdeba! swored amiT gansxvavdeba evropeli 
(dasavleTis) adamiani aRmosavleTis adamia-
nisagan. es ukanaskneli zemoT dasaxelebul 
`bunebriv mdgomareobas~ moklebulia.4

aseTi saxisaa evropuli Zalisxmeva! Tuki 

4	 ixileT qvemoT: m. mamardaSvili, evropuli pa-
suxismgebloba, gv. 211-212.
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mamardaSvilis msjelobas bolomde ganvavr-
cobT, maSin SeiZleba iTqvas, rom amgvarad 
gagebuli evropuli Zalisxmeva, Tavisi ar-
siT, antikonformistuli gamodis!

ai, aseT Zalisxmevas CamoaSores qarTve-
lebi _ rusuli mentalitetis SemotaniTa da 
sabWoTa adamianis cnobierebis gavrcelebiT! 
isini ganarides rogorc berZnul-romauli 
samyaros samarTlebriv Rirebulebebs, aseve 
saxarebis umaRles idealebs!

erTaderTi xsna, gamosavali am mZime md-
gomareobidan socialuri Zalebis gamoTa-
visufleba da imgvari sametyvelo sivrcis 
Seqmnaa, sadac nebismieri adamiani SeZlebs 
sakuTari Tavis artikulirebas. es erTgva-
ri gacocxlebaa berZnuli agorasi (`agora-
ze uSiSradaa warmodgenili Cemi gulwrfe-
li mdgomareobebi~5), misi xelaxla Seqmna da 
istoriis jansaRi Zalebis gamowveva evropu-
li Zalisxmevis gansaxorcieleblad.

5	 Sdr. m. mamardaSvili, saubrebi filosofiaze 
(leqciebi cikli), Tbilisi, 1992, gv. 79.
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Tenguize Iremadzé

L’effort européen

Résumé

Dans cet article l’auteur démontre la compréhen-
sion de l’essence historique de l’Europe par Merab 
Mamardachvli et il est dégagé ces aspects de la vision 
européenne qui ont une valeur singulière dans l’œuvre 
du philosophe Géorgien.



danarTi
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merab mamardaSvili

evropuli pasuxismgebloba

(barselona, 1989 w.)

Tavdapirvelad, gTxovT, momitevoT gar-
duvali enobrivi Secdomebi (franguli ena ar 
gaxlavT Cemi mSobliuri ena) da aseve is gare-
moebac, rom ar SemiZlia, winaswar dawerili 
teqsti wavikiTxo; me vamjobineb, rom vmu-
Saobde TviT laparakis drosac. miuxedavad 
imisa, rom, baton turenis gamosvlis Semdeg, 
mindoda rusulad melaparaka (rusuli ena ki 
CemTvis, qarTvelisaTvis, espanuria), me mainc 
Cven espanurs varCie franguli ena _ maS ase, 
vilaparakeb frangulad!

minda cota ram vTqva konceptebze, 
romlebic Camoyalibda CemSi, anu im kacis 
axalgazrduli, piradi gamocdilebis sa-
fuZvelze, romelic evropaSi ki ara, ara-
med sxvagan iRviZebda _ erT provinciul 
qveyanaSi, sadac igi acnobierebda sakuTar 
Tavs, Tavis qveyanasa da kulturas. am gamo-
cdilebisa da Wkuis swavlebis mimzidveloba 
gaxldaT is, rom Cems winaSe iyo privilegia 
_ dakvirvebisa da awon-dawonis umaRlesi 
wertili, saidanac movlenebs vakvirdebodi. 
amgvari movlenebi evropelma, SesaZloa, ver 
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dainaxos. TqvenTvis, evropelebisaTvis, mra-
vali ramaa iseTi, rac TavisTavad xdeba, rac 
TiTqmis bunebrivia; iSviaTad uweven angariSs 
sakuTari arsebobis safuZvels, mZafrad ar 
acnobiereben im faqts, rom adamiani aris 
droSi SeCerebuli, droSi dakidebuli Za-
lisxmeva, mudmivi, Seunelebeli mcdeloba 
adamianad gaxdomisa. adamiani _ es ar aris 
bunebrivi mdgomareoba, es ar aris bunebis 
mdgomareoba; es iseTi mdgomareobaa, rome-
lic ganuwyvetliv iqmneba.

swored Cemma piradma gamocdilebam aR-
magzno da Camomayaliba samaradJamod; vi-
medovneb, rom es iyo filosofia, rogorc 
Teoria uwyveti Semoqmedebisa, qmnadobisa. 
es iyo WeSmaritad karteziuli filosofia; 
vaRiareb, rom me frangulma kulturam da 
filosofiam Semqmna mentalurad.

Cemi azris gadmosacemad gamoviyeneb im 
gansazRvrebas, romliTac paskali gansazR-
vravs siyvaruls. erTxel man Tqva, rom siy-
varuls saerTod ar aqvs asaki, igi yovelTvis 
dabadebis mdgomareobaSia. igive SeiZleba 
iTqvas evropul identobaze, _ mas saerTod 
ar gaaCnia asaki, igi mudam dabadebis mdgoma-
reobaSia.

swored es aris evropis pasuxismgebloba, 
evropuli pasuxismgebloba sakuTari Tavis 
winaSe. am azriT, me ganvicdidi raRacis uk-
marisobis grZnobas _ rac me mimaCnda arsebi-
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Tad cvlilebaTa Tu evoluciis procesSi _ 
da es ukmaroba kargad miCvenebda Cemi moTxo-
vnilebebis bunebas, mibiZgebda _ ufro metad 
gamecnobierebina es buneba, vidre evropels, 
romelic bunebriv mdgomareobad iRebs evro-
pul mdgomareobas, e.i. ukmarobis wyalobiT, 
SesaZloa, Cven ukeT vigebT _ da swored ami-
tom Cemi dakvirvebis, awon-dawonis amosaval 
wertils ganvsazRvrav, rogorc privilegi-
rebul wertils _ evropuli sazogadoebis 
arssa da kulturis bunebas.

CemTvis kultura, rogorc aseTi, es aris 
SesaZlebloba an unari, veswrafvoT cxovre-
baSi mravalsaxeobis ganxorcielebas. me gan-
sakuTrebiT xazs vusvam sityvas _ ganxorcie-
leba. 

kultura ar aris codna; kulturul ada-
mians mas uwodeben, visac aqvs unari praq-
tikulad ganaxorcielos mravalsaxeoba yo-
fisa...

renesansidan moyolebuli, Cven Seuqce-
vadad Tanamedroveni, axali drois warmo-
madgenlebi varT. kargad unda gaviTvaliswi-
noT, risi aRorZineba an xelaxla dabadeba 
xdeboda renesansis dros. risi renesansi iyo 
es? CemTvis renesansi aris Cveni modernulo-
bis safuZveli; TviT misi uwyvetoba Sedgeba 
swored renesansis drois xelaxla dabadebu-
li Seuqcevadi ori elementisagan.

pirveli elementi berZnul-romauli sa-
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myaroa _ socialuri an samoqalaqo idea, e.i. 
socialuri forma, konkretuli sazogadoeba 
SeiZleba ganxorcieldes realurad miwaze, 
raRac usasrulo idealis saxiT. sasruli 
forma SeiZleba iyos matarebeli usasrulo-
bisa. amas gamoxatavs samarTlebrivi saxelm-
wifos formis romauli koncefcia. am azriT, 
me SemiZlia Cemi qveyana aRviqva, rogorc 
postkoloniuri (aq gamoiyenes es sityva). me 
vicodi, rom qveyana, sadac me davibade, aris 
eqsimperiis moxetiale paradoqsi da ima-
vdroulad postkoloniuri im azriT, rom 
Cemi qveyana arasodes arsebula am romauli 
samyarodan, samarTlebrivi saxelmwifodan 
moyolebuli.

meore elementi aris saxareba; igi adamian-
Si aris rogorc idea, is, rasac ewodeba Sina-
gani xma an sityva. adamianisaTvis sakmarisia, 
kargad gaigonos am sityvis xma da gahyves mas, 
rom igrZnos, TiTqos RmerTi exmareba gzaSi. 
saWiroa praqtikuli mxardaWeris, raime ga-
rantiis gareSe siaruli, svla mxolod Sina-
gani xmis kvaldakval. ase vlindeba adamiani, 
rogorc simSvidis damrRvevi elementi, ro-
gorc moqmedi elementi, rogorc elementi, 
romelic qmnis istorias.

CemTvis evropa aris is samyaro, sadac 
kargad xedaven, rom sicocxlis saSualeba, 
adamianis arsebobis iaraRi aris istoria. ma-
Sasadame, renesansi CemTvis aris istoria, ro-
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gorc sicocxlis iaraRi. is SeiZleba aRor-
Zindes da amis safuZvelze Seiqmnas samoqa-
laqo sazogadoeba _ organizacia im gansxva-
vebuli elementebisagan Semdgari, romlebic 
xels uwyoben misi, rogorc erTianis, mTlia-
nis funqciobas. Cven, visac ar gagvaCnia ar-
sebobis iseTive ganviTarebuli korpusi, ar 
gvaxasiaTebs iseTive sisrule da struqtu-
ruli aRnagoba samoqalaqo sazogadoebisa, 
mainc Zalze kargad gvesmis, rom zustad es 
aris is, rac unda gvqondes. magram, SesaZloa, 
es gvqondes mxolod istoriuli formiT, e.i. 
daviwyoT Zalisxmevis SeCereba an SenarCune-
ba. davelodoT, rom movlenebi warmoiqmne-
bian sivrceSi, romelic SezRudulia Tavad 
am ZalisxmeviT.

magram, aseve, arsebobs uZlureba an da-
viwyeba am dasabamisa. ar SeuZliaT Zalisxme-
vas dauWiron mxari da swored es aris evro-
puli safrTxe, e.i. evropuli saSiSroeba es 
aris istoriuli mimoxilvisaTvis mZime Sro-
miT gamowveuli uZlureba unarisa _ mxari 
dauWiros Zalisxmevas, raTa yovel wuTs 
xelaxla aaRorZinos sakuTari arsebobis sa-
fuZvlebi, an SeaCeros igi garantiisa da ie-
rarqiis gareSe.

amasTanave, me vlaparakobdi saxarebiseul 
elementze da msurda saubari im sxvaobaze, 
romelic damaxasiaTebelia evropuli kul-
turisaTvis; mkafio sxvaobaze _ Sinagan prin-
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cipze, mTavar rwmenaze TiToeulSi, rasac 
uwodeben metyvelebis Zalas. es aris sxvaoba 
metyvelebis Zalasa da garegan kanons Soris. 
maS ase, am azriT, CemTvis evropuli kultu-
ra aris antimoralis mqadagebeli da winaaR-
mdegi misi, vinc absoluturad pativs scems 
religiur kanons. enis, metyvelebis ufle-
bamosileba, romelic momdinareobs Sinagani 
principidan, aris yvelaze arsebiTi ram, rac 
marTavs adamianis Zalisxmevasa da brZolas.

CemTvis evropuli kultura aris pirveli 
da, SesaZloa, bolo pasuxi mniSvnelovan ki-
Txvaze _ SesaZlebelia Tu ara cvlileba mso-
flioSi, SesaZlebelia Tu ara, rom borkil-
dadebul mdgomareobaSi myofma adamianma, 
warmodgenilma da Camoyalibebulma borki-
lebiT, SeZlos amovides amgvari mdgomareo-
bidan, ganviTardes, amaRldes da konkretul, 
arasrulyofil formebSi ganaxorcielos 
usasruloba _ adamianis ideali.

adamiani is qmnilebaa, romelic mudam 
sakuTari Tavis Seqmnis mdgomareobaSia da 
mTeli istoria es aris adamianad gaxdomis 
mcdelobis istoria. adamiani ar arsebobs, 
igi iqmneba. amiT me msurs vTqva, rom Tqven _ 
dasavleTis adamianebi _ da Cven _ aRmosavle-
Tis adamianebi _ erTsa da imave istoriul 
momentebSi varsebobT (istoriuli momentebi 
ar emTxveva qronologiuri momentebis Tan-
mimdevrobas). CemTvis xdeba raRac imave bu-
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nebisa, rasac azrobrivad warmomadgeninebs 
pirveli msoflio omi, rasac Tvalwin miye-
nebs meore msoflio omi _ Cven vcxovrobT 
imave zRvarze, razedac es katastrofebi 
warmoiSva.

aris raRac, rac xdeba evropuli kultu-
ris, rogorc madnis ZarRvebSi, is axla xdeba 
da Cven vdgebiT imave safrTxisa da imave pa-
suxismgeblobis winaSe. rogor ganvsazRvro 
es pasuxismgebloba kidev sxva mniSvnelobiT? 
pasuxi am kiTxvaze mravaljer gaica _ es aris 
modernuli, Tanamedrove barbarosoba _ ai, 
ra aris safrTxe! barbaross ar aqvs adamianis 
ena, metyveleba (swored es gaxlavT barbaro-
sis berZnuli gansazRvreba), e.i. is aris vinme 
iseTi, visac ar aqvs ena. sruliad cxadia, rom 
berZenTa irgvliv mosaxle sparselebs da 
sxva xalxebsac hqondaT ena, magram sityvaSi 
ena berZnebi gulisxmobdnen sivrceSi yvela-
fer imis gamoTqmas, rasac adamianebi ganic-
dian, rac surT da rasac fiqroben, agreTve, 
gulisxmobdnen enis gamoyenebas saxalxo ago-
raze. maTi azriT, es iyo ena, metyveleba.

maS, rogor SegviZlia vaRiarebdeT im 
faqts, rom adamiani arsebobs SiSveli da 
marto sityvis winaSe, _ rom adamiani mxolod 
maSin aris adamiani, rodesac arsebobs sivrce 
cocxali agorisa, _ savse sametyvelo arti-
kulaciiT, _ roca uZluri individi mimar-
Tavs meditacias adamianuri mravalsaxeobisa, 



213

rac mas saSualebas aZlevs Camoayalibos Ta-
visi winaswari azrebi, nebas rTavs ifiqros is, 
rasac fiqrobs. adamianis ZiriTadi Tviseba 
aris is, rom Tavisi Tavi ganaxorcielos, Svas 
is, rac dabadebis, warmoqmnis mdgomareoba-
Sia da es _ me Tqven garwmunebT, Tumca vici, 
rom Tqven es kargad iciT _ Zalze Znelia. 
istoria, xSir SemTxvevaSi, aris sasaflao Ca-
nasaxSive mkvdari dabadebisa, Tavisuflebis 
uniaTo ndomisa, azrovnebis dune survilisa, 
sikvdilis, Rirsebis, pativis wadilisa, isto-
ria aris sasaflao imisa, rac darCa arSobil 
sulTa enaSi.

maS ase, amgvar eqsperiments raRacis ar-
dabadebisa, me bolomde ganvicdidi, ro-
gorc Cems pirad gamocdas; amiT me mivxvdi, 
rom adamianis miswrafeba es aris sakuTari 
Tavis realizeba. magram sakuTari Tavis re-
alizeba xdeba mxolod sametyvelo sivrciT, 
artikulirebuli sivrciT da es realizeba 
aris Cveni amocana, saqme (sakmao dagvianebiT 
rom mogviwia) da am ukanasknelis Sesruleba. 
aqve me movixmobdi pol valeris sityvebs: 
mTliani adamiani ar aris adamianSi.

da swored es iyo Cemi idea; adamianis 
udidesi nawili misi adamianobis miRmaa, im 
sivrceSi, romelzec me vilaparake da is gan-
vsazRvre kidec metyvelebis sivrced.

amdenad, unda gqondeT mxneoba da gaZle-
ba im Zalisxmevisa, romlis simtkiciTa da 
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cxovelmyoflobiTacaa daRdasmuli evro-
puli qmedoba, raTa es ukanaskneli SeaCeroT 
da daicadoT: davelodoT sakuTar Tavs imave 
ZalisxmeviT.

gmadlobT.

frangulidan Targmna dodo labuCiZem
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