


Copyrighted material 



Founders of Modern Political 
and Social Thought 

T hia One 



Copyrighted material 



MACHIAVELLI 

Maurizio Viroli 

OXFORD UNIVERSITY PRESS 

1998 

Copyrighted material 



Oxford Univusity Press, Great Clartndoa Suter. Oxford ou 6DP 

Oxjord N"' Yorlc 
A1buu Auckland BangkoJc Bogo(a Bombay Buenos Alru 

Cakutro C4pe 1bwn Dar e.s Salaam l)dbi Pknmu Hon,i Kon, Istanbul 
l<arodu Kual4 Lumpw Madras Madrid M.elbourne Afutco Ciry 

Natrobl Paris Sfn.&a,-pore Taipei Tokyo Toronto Warsaw 
,md ouoclartd companiu In 

Bt:.tUn lbada.n 

Ox/otd is a t~lttted uade rma,k of Orford Univeuity Prus 

Pub.lubed in the United States 
by Ox/wd Unlvu.siiy Press J,x;.. New Yodc 

O MaurWo Viro}j 1991 

Tbe moral t4hrs of the auihot have bet:n a.suned 

Fir&& published 1991 

All riibtt rtUIVtd. No part of this publication may be reproduu:d. 
stored In a u .trleva.l l'y.stem, or u-an.smliud, Ca any /o,m or by any means. 

wi.thoot the prior permission in writing of Orford Uttfvenlry Prus. 
Within the UK. uception1 are a/Jowut in ,upect of 11r,1 /11J.r dealiaz fop the 

pu.rpou of resu.rc.b or privau itudy. or crilicism or review, as pumiutd 
under tbe Copyright. Designs aad Patt.nu Act. 1918. or in tb~ use of 

1eprogiapblc reproduction in acc.ordanu with the u:rm.s of the licences 
luutd by rM Cq,,tiglu Uansin, Agency. Enquiriu c.onurn.iag 

rtptoduction wtsid, rb.eu rums and in Olbu countries sbouJd be 
s.uH to the R.£,bu Depanmcot. Or/cud Unfvt.r~ity Pren. 

at the addrea above 

Tb/1 book if ,old sub~cl «> tbc con,Ut;oa r.bat it sbaU oot, by way 
of t,adc or Othcnvise, be, knt. re«>l.d.. hired ouf OI otherwise cm:.ulot«t 

wftboui ch, publi&hu's prior corutn.t in any form of binding 01 rovu 
otbu than tha, in which It b published and Md,ou1 a sCmflar condition 

including this oondiiion ~q imposed on the sub-uquent purchour 

British Library Cat.ologuJn: in Publication Dato 
Dato 011ollable 

Library of Congre.u Cata.login., in PubUC11don Data 

VitoU. A«aurizio. Mac.biJJveJlJJMaurlzio Virob'. -
(Founders of mod.era political and social tbou&ht) 

Includes bibliographical 1efe.rwcu and im1ex. 
I Machi11vt/Ji. NIC(;o}l,, t469-11:1.1-Conuibutioas in 

PolJrlcal scJ.- 1. nue. n. Suiu. 
/Ct4J .MaV12J 1991 JJo,1'092-dc:u 91·$1$09 

ISBN o-19-l7lo8'- S (h1udbod:) 
ISBN o-,9-t78"89-J {pb~/ 

as 1 9 ,o s 6 • 2 

'J}peset by J&L Composition Ltd, Filey, Nortb Yodts.hite 
Ptinud m c,,ar s,;roin on aci.d-/ne papu by 

Blddlu Ud. Guild/Old and Kln,'1 !Jrnn 

Copyrighted material 



To Amy Gutmann and George Kateb: friends. 

Copyrighted material 



Copyrighted material 



Acknowledgements 

This book has been written upon Tim Barton's and Mark Philp's 
injunction. Should it have some intellectual worth, they deserve 
the credit; should it not, I deserve the blame. 

My sing,le most onerous debt is to Quentin Skinner, to whom I 
owe the suggestion that I should explore Macbiavelli's texts in the 
context of the tradition of classical rhetoric. If I have foiled to do 
justice to his most valuable suggestion, I am the only one to be 
censured. 

I also owe special thanks to Mrs Hilary Wal.ford, whose severity 
has made possible the production of a decent manusc.ript and has 
demonstrated, once again, that Machiavelli was absolutely right in 
praising well-used cruelties. 

Only the unique intellectual a.nd congenia.l atmosphere of Prin­
ceton, however, has made the completion of this work possible. I 
therefore wish fondly to express my gratitude to the Department of 
Politics, and the University, and, more particularly, to two mem­
bers of the noble congregation of Princeton's political theorists, to 
both of whom I owe so much that words are inept properly to 
explain my feelings. This book is dedicated to them. 

Copyrighted material 



Copyrighted material 



Contents 

Abhr~vigtions x 
Introduction I 

I Machiavelli's Philoso11hv of Life II 

From tbe An.de o[ Povert.)'. and HardShif!. 12 

The Miseries of tbe Human Condition '! 
Man and Cosmos 17 
A falitical Gad 21 

lronr. Love. and the Varietf of the World 2!! 
Magnanimity and the Pursuit of Glory 1 1 
Tbe Tree of Politics 40 

2 The Art of the State 42 
Po.litics as Civil Wisdom !l l 
The Limits of Civil Wisdom !1.Z 
Machiavelli's Critique of Classical Politics !0 
The Critig_ue of tbe Medicean Art of the State 16 
The Methods ol the Art ol the State 62 

3 The Power of Words Z3 
The Tradition ol Political Rhetoric and 

the Rhetorical Structure of The Prince 71 
The Rhetorical Power of History ~7 
The Ambivalent Power of Rhetoric 108 

4 The Theory of the Republic 1 14 
Ref!_ublicanism before Machiavelli J 16 

Machiavelh''s Theory_ of the Well-Orde.red Ref!_ublic 121 

Political Corru f!_tion and its Remedies I JT 
Redemf!.tive Politics I fl. I 

5 The Passion of Liberty 148 
The Tradition of Republican Patriotism 149 

Machiavelli's Patriotism 156 

Notes I 

Further Readlng 23r 
Index :13S 

Copyrighted material 

GT
Highlight

GT
Highlight

GT
Highlight



Abbreviations 

Ane dellJ, guerra Dell'ane della gueaa, in Arte della gueaa e scritti 
politlci minori, ed. Sergio Benclli (Milan: Felttinclli, 
1961) 

Discorsi Discorsi sopra la prima deca di Tito Uvio, in 11 
Principe e Discorsi, ed. Sergio Benelli (Mibn: Fel· 
rrinelli, 198 3); refetences are to book and chapte.r 

Discourses Niccolo Machiavelli, The DiscoUises, ed. with 
an Introduction by Bernard Crick using the 
mn.,lation of Leslie J. Walker, SJ, with revisions 
by Brian Richardson (Harmondswonh: Penguin, 
1970) 

Discorso Discorso intorno alla nostra lingua, ed. Paolo Tro· 
vato (Padua: Editriee Antenore, 198~) 

PH PlorUJtine Histories, trans. and ed. Laura F. 
Banfield and Harvey C. Mans.Seid Jr. (Princeton: 
Princeton Urriversity Press, 1990) 

Gilbert Machiavelli: The Chief Works and Others, trans. and 
ed. Allan Gilbert (3 vols., Durham, NC: Duke Um· 
versity Press, 196sl 

LI Principe II Principe, in (I Principe e Discorsi, ed. Sergio Ber· 
telli (Milan: Feltrinelli, 1983); references are 
to chapter 

I ptimi scrirtl I primi scritti politici (1499-rs12), ed. Jean­
jacques Marchand (Padua: Editrice Antenore, 1975) 

lstorie lstorie /iorentine (Florence: Le Monnier, 19901 

reprint of 1857 edn.J, references arc to book 
and chapter 

fl teatro II teatro e tutti g!i scritti letterari, ed. Franco 
Gaeta (Milan: Fcltrinelli, 1965) 

ta vita la vita di Castroccio Castracanl da Lucca, 
ed. Rie.kie Bra.kkee, lntToduction and commentary by 
Paolo Trovato (Naples: Liguori, 1986) 

legazioni legazioni e commissarle, ed. Sergio Berte.Ui (3 vols., 
Milan: Fe I trin elli, 19 64 J 

lectere lettere, in Opere di Niccolo Machiavelli, iii, 
ed. Franco Gaeta (Turin: UTET, 1984) 

x 

Copyrighted material 



MF 

The Prince 

ABBREVIATIONS 

Machiavelli and his Friends: Their Personal 
Correspondence, ed. James B. Atltinson and 
David Sices !DeKalb, Ill.: Northern Illinois 
University Press, 1996) 

The Prince, ed. Quentin Skinner and Russell 
Price !Cambridge: Cambridge Univetsity 
Press, 1988) 

xi 

Copyrighted material 



Copyrighted material 



Introduction 

Niccolo Machiavelli was the restorer of the Roman conception of 
politics as civil wisdom-that is, the idea of politics as the wisdom 
of the citizen whose aim is to preserve the civil life-and the 
founder of the theory of n1odecn republicanism based upon this 
conception. He was a founder, but in a very different sense from the 
usual meaning of the word, and most of the pompous tit les which 
have been attributed to him should be put aside, beginning with 
the least justi8ed of all, that of founder of the modern science of 
politics. 

In bis political writings be did not intend to found a science of 
politics, but to retrieve and reBne the conception ol political theo.ry 
as an essentially rhetorical practice based upon histo.rical know­
ledge and the ability to interpret actions, words, and gestures. He 
was a restorer, an interpreter, a narrator, and an orator. He laboured 
to restore and to add new beauty to Roman repubUcan political 
wisdom, to understand the sense of political processes of his own 
times, and to tell stories to remind bis contempora.rics of the 
political ideals they had forgotten. 

The interpretation of Machiavelli as a founder of the science of 
politics is wrong, no matter what meaning we attribute to the word 
'scientiBc'. lf scientiBc means 'empirical', in the sense of a method 
of studying political events through accurate collection and 
description of facts, the claim is incorrect, because, as I discuss 
in Chapter 2, Machiavelli did not collect or describe facts, but 
interpreted words, actions, gestures, and texts in order to give 
advice, make predictions and reconstruct stories post foctum. If 
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INTRODUCTION 

scientific stands for 'demonstrative', in the sense of the early Hob· 
bes's conceprion of the science of politics and ethics as a deductive 
system based upon irrefutable definitions of names, there is noth· 
ing in Machiavelli even remotely similar.' If scientific stands for a 
Galilean method of inquiry based upon experiments, demonstra· 
tions, and generalizations, this model too is totally alien from 
Machiavelli's style of thinking. He never made expe.riments, at 
most he ventured in conjectural reasoning to predict possible out· 
comes of political situations. He never made generalizations based 
upon the review of a significant number of facts, at most he pre· 
sented advice framed as general rules to make them more eloquent 
and reinforced his arguments by citing examples taken from 
ancient histories-that is, facts that had already been literally 
elaborated-or episodes selected from modem history that be him· 
self interpreted, glossed, coloured, and amplifled. One could 
respond that Machiavelli applied a scientific method to the study 
of politics i.n the sense that he refused to assign to superhuman 
causes political events and rather studied them as they were as 
opposed to 'as they should be' : he was a scientist as opposed to a 
theologian or a moralist. The truth is that, as I explain in Chapter 
I, he speaks not only of non-human entities intervening in political 
affairs, but also of occult natura.l powers and of heavens influencing 
human conduct, of portents, premonitions, and divinations, which 
is exactly the opposite of what is taken to be the mark of a genuine 
modern scientific approach. 

To look at things as they are as opposed to as they should be is 
not at all an exclusive feature of the scientist of politics. Students 
of politics trying to interpret political reality also look at things as 
they are. The crucial distinction is bow and from what distance 
one looks at things as they are. In the case of Machiavelli, he 
looked at political eventS from very close to, so as to be able to 
'judge by their hands"-tbat is, to understand the meaning of 
political actions, and the intentions of particular individuals, not 
to identify general and permanent laws. When he declared that his 
intention was to 'concentrate on the effective truth of the matter', 
as opposed to the imagination of it, l he was not issuing a manifesto 
of scientific realism, as has been endlessly repeated. Instead he was 
affirming that he intended to understand political reality by unco· 
vering meanings that were not immediately visible but which 
could be identified, tentatively and provisionally, only by looking 
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INTRODUCTION 

at thjngs from very close to, by going under the surface and 'judging 
by their hands'. 

In addition to the fact that his method of studying political 
reality was interpretive and historical rather than scientific, it is 
important to recognize that he wrote as an orator, as I try to clarify 
in Chapter 3. He wrote as a rhetorician, not just in the generic sense 
that he composed hls works elegantly, but in the more precise 
sense that he wrote them according to the rules of classical rheto· 
ric. He wrote to persuade, to delight, to move, to itnpel to act­
hardly the goals of the scientist, but surely the goals that an orator 
intends to achleve. He pursues truth, but his truth is always a 
partisan truth; always a truth coloured, ampli£ed, ornate, and 
interested, and at times it is not truth at all-a liberty whlch a 
scientist can never allow himself, but which an orator is surely 
permitted to take. Because he wrote as a rhetorician, and not as a 
scientist or a philosopher, he was able to compose Tbe Prince to 
give advice to a prince on how to secure his state, and Tbe Dis· 
courses on Livy to instruct his compatriots on how to order and 
govern a free republic. The great puzzle that has tormented so many 
interpreters is, in fact, no puzzle at all, if we read both works for 
what they are-namely, two exemplary texts of political rhetoric. 

If these remarks on Machlavelli's n1ethod of investigation and 
writing are right, ilien the clainl that we should regard him as one 
of the founders of the spirit of modernity must be reconsidered.• 
Thls claim belittles the important detail that Machiavelli's politi· 
ca l theory is based upon the belief that ideas, languages, and modes 
of We whlch have been in the past alive in the culture of a people 
can be retrieved and renewed; that Italy, as he writes at the end of 
the Art of War, 'seems to be born to resuscitate dead things'.' It 
also neglects the fact iliat he repeated over and over again in all hls 
works tllat the political wisdom of the a.ncicnts was far superior to 
the political ideas of the moderns, and that he wrote all bis poli· 
tical works to persuade princes and leaders of republics to imitate 
the former and avoid tbe latter. 'While bowing ironically to the 
authority of the ancients', Harvey C. Mansfield bas written, 
'Machiavelli in fact uses ancient examples to reproach ancient 
teachlng. He returns to the ancients in order to improve on 
them. '6 This view entirely misrepresents the nature of Machiavelli's 
intellectual relationshlp with the ancients. He treats the ancients 
not as authorities to be used against other authorities, but as illtel· 
lectual authorities with whom be shares the commitment and the 
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INTRODUCTION 

passion for political wisdom. He does not bow ironicaUy to them; he 
discusses whh them-that is, he tries to understand what they did 
by interpreting the texts which record their actions. He treats them 
not with irony, but with respect, he reciprocates their kindness with 
gratitude, their affection with a love that compels him to give 
himseli to them entirely and forget, thanks to them, everything 
else. 

Machiavelli never quoted Aristotle, or Cicero, or other ancient 
authorities to criticize the modems or to sustain his political 
advice. When his friend Vettori cites Aristotle's Politics to back 
the view that republics made up of detached territories cannot 
make great progress and paraUel the Romans, he replie.s, 'I do oot 
know what Aristotle says about confederated republics, but l cer­
tainly can say what might reasonably exist, what exists, and what 
has ex:isted.'7 He did not believe be needed Aristotle's authority to 
prove the validity of bis views; he relied ratbe.r on reason and 
historical examples. What he really used to criticize the political 
ideas and practices of the moderns was the authority of history as 
narrated by the ancient historians and interpreted by himseli. 

Instead of continuing to study Machiavelli as the initiator of the 
modern science of politics and a forerunner of modernity, we 
should study his works as the highest point of the tradition of 
Roman scientia civilis. He was applying and refining classical 
political wisdom-it is a point worth stressing-in those very pages 
of The Prince which have prompted scholars to proclaim him as the 
champion of modem politics who brushed aside the classical bur­
den with a bold intellectual stroke. What M.achiavelli does when 
he changes the conventional way of political virtue is to apply the 
teaching that Roman rhetoricians laid down under the rubric of 
deliberative rhetoric. Rules of deliberative rhetoric were intended 
to instruct a good citizen on how to speak when offering advice 
on political matters, particularly when he has to give his advice on 
situations in which honour and virtue have to be deferred to the 
security of the state. The very lines which, we have been endlessly 
told, mark the birth of modern politics are, in content and method, a 
brilliant essay of deliberative rhetoric as taught by Roman masters. 

Not only did Machiavelli theorize on politics in a utterly rheto­
rical fashion; he also regarded political life as the exercise of the 
power of eloquence, and not just as the exercise of force, as he bas 
been credited with advocating. Princes old and new, founders and 
redeemers, and republican leaders must know the art of war; but 
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lNTROOUCTION 

they need also to master the art of words, if they want to succeed. 
They must know how to rally, discipline, and lead an army; but they 
must also know how to speak eloquently to persuade, to instil hope, 
to calm furore, to inspire courage, and to remove fear. Rhetoric 
accompanies politics always and everywhere: in the battlefield before 
and after combat; in the prince's cabinet, in the Senate's palace, in the 
Grand Council's meeting hall; in diplomatic transactions. 

The aspect of Machiavelli's political thought in which his intel­
lectual debt to the Roman tradition of scientia civilis is particu­
larly apparent is his theory of the republic. Yet, in spite of its 
magnitude, scholars of Machiavelli's republicanism have not paid 
sufficient attention to it. As a result, they have presented his 
republicanism as a commitment to, or fascination for, virtue, 
military valour, expansion, and predation, rather than as a commit­
ment to the ideals of civil life, and particularly to the principle of 
the rule of law. I believe instead, as I argue in Chapter 4, that the 
genuine meaning of Machiavelli's treatment of political virtue 
can be grasped only if we read it as connected to his overarching 
commitment to the principle of the rule of law. The political 
virtue that he invokes and t ries to revitalize is the energy, the 
courage, the craft that serves to institute or restore the rule of law 
and civil life. In his theory of political action, the rule of law and 
the virtue of founders and redeemers are not mutually exclusive 
but are integrated with one another. The virtue of great individ­
uals is necessary when the rule of law is yet to be instituted, or 
needs to be restored, while the virtue of a people as a whole is 
nece.ssary to preserve it, if it is already in place. Hence to inter­
pret Machiavelli's theory of political virtue without connecting it 
with the rule of law ignores the sense both of his interpretation of 
poli tical virtue and of his republicanism. 

The commitment to the rule of law is essential also to under­
stand the other fundamental feature of his republicanism-namely, 
his conception of political liberty. To be a &ee people means for 
Machiavelli not to depend on the will of otbers and to be able to 
live under laws to wh.ich citizens have freely given their consent. 
Accordingly, an individual is free when he is not dependent on the 
will of another individual, but is dependent on the laws only. 
Hence, to be at liberty means to be in full agreement with the 
Roman republican tradition, the opposite of being enslaved or in 
servitude. It is not just not being oppressed-that is to be forced to 
do something that you do not want to do. This implies that liberty 
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INTRODUCTION 

is incompatible not only with tyranny, in the sense of the imposi­
tion of a personal or particular interest over the city, but also with 
monarchy, because in a monarchy subjects obey the laws issued by 
the monarch and are, therefore, in a condition of dependency. 
Dependency causes fear, because to be in a condition of depen­
dency means to be under the permanent possibility of being 
coerced and oppressed. And fear generates servile habits which are 
incompatible with the status and the obligations of a free citizen. 
Whether or not they are oppressed, the subjects of a monarch are 
not a free people lpopulus liberl in the sense defined by Roman 
jurists. True political liberty is, therefore, possible only under a 
republican government which properly respects the rule of law and 
legality. For Machiavelli, republican liberty is more than a rule of 
law: it encompasses the possibility to participate in sovereign 
deliberations, to appoint magistrates, to speak freely in deliberative 
bodies and councils. But it cannot exist without the essential 
requirements of civil life being fully respected. 

However, the flavour of Machiavelli's theory of political liberty 
and of his republicanism cannot be appreciated without under­
standing his analysis of patriotism. Surprisingly, in spite of the 
importance ol the subject, there are no studies which seriously 
investigate this aspect of Machiavelli's political thought, and the 
few incidental remarks to be found in the literature are almost all 
rather superficial." As I discuss in Chapter 5, love of country is for 
Machiavelli the passion which moves citizens to pursue the com­
mon good, to resist tyranny, to ward off corruption, and to keep 
alive a free and civil way of living. It impels the magistrates to 
serve justice, gives captains and soldiers the courage 10 fight, and 
endows founders and redeemers with the strength they need to 
carry out their extrao.rdinary enterprises. Patriotism in its authen­
tic form flourishes for Machiavelli only among the citizens of free 
republics. Like Roman republican philosophers and h.istorians, he 
interprets it as being cbaritas reipublicae and charitas civium­
tbat is, a compassionate love of one's fellow-citizens and of the 
institutions, the laws, and the way of life of the republic which give 
the citizens the lucidity to see the common good and the strength 
to carry it out. In all his political works he appeals to love of 
country: the 'Exhortation to Liberate Italy' is not an extravagant 
addition to The Prince, but its necessary completion; the Dis· 
courses are replete with narrations of the beneficial effects of 
love of country; the Art of War opens with a praise of a model 
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I NTRODUCTlON 

patriot; the Florentine Histories are written with the conviction 
that, 'i! every example of a republic is moving. those which one 
reads concerning one's own are much more so and much more 
useful'.9 Without patriotism, without his own distinctive interpre­
tation of patriotism, Machiavelli's political thought becomes 
utterly unintelligible. 

The Machiavelli that I present in this work is perhaps less inter­
esting than the Machiavelli we admire or blame as the founder of 
the modem science of politics and the modern conception of pol­
itical action. These images of Machiavelli, which have left a mark 
in the intellectual li!e of our century, have no doubt responded to 
imponant intellectual and political needs, (ears, and hopes. But I 
think that another and better way of helping us is to pose new 
problems, 10 remind us of ideas that we have forgotten, rather than 
offering us solutions. Or, more modestly, to cast some doubt over 
our well-established beliefs about politics. Machiavelli's writings 
remind us that political action has been and can stiU be civil 
wisdom-that is, the art of founding. preserving, and reforming a 
civil community of individuals living together in peace under the 
shield of the laws. He retrieved from the classics, and handed down 
10 us, the belief that political action has a special greatness which 
comes first of all from its goal. When it is practised in the right 
manner, it provides ordinary men and women protection against 
ferocity, cruelty, ambition, and oppression; it redeems &om cortup· 
tion; it encourages the pursuit of virtue; it provides the possibility 
to live one's li!e as one pleases within the boundaries of law. 

In addition to that, political action has a special greatness which 
comes from the motivations and the qualities that it requires from 
its practitioners. The image of the political leader, and more gen­
erally of the citizen involved in political deliberations, is very 
different from the stereotype of the cruel, cunning, deceitful, and 
ambitious man that bigots and bad scholars have attributed to him. 
The political man is for Machiavelli a magnanimous soul who 
commits himself, or herself, ro goals tbat go beyond the horizon 
of self-interest, or family, or social group, but encompass the entire 
political communiry, the republic at large. The passion that 
inspires his deliberations is, as I have already remarked, love of 
country, and, particularly for political leaders, a desire to attain 
worldly glory. While, on the one hand, he glorifies political action, 
on the other, he explains in the clearest possible way that the risks 
are very high and the rewards very uncertain. For losers, in politics 
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INTRODUCTION 

more than elsewhere, there is no mercy; even the best-intended 
persons are soon forgotten when they fail, if they are not ridiculed. 
Men's judgement is volatile and often prejudiced: they often 
bestow love and admiration upon wicked but victorious Icade.rs 
and ingratitude and contempt upon those who have whole­
heartedly committed themselves to the good of their people. Nor 
is the historians' and narrators' judgement better: the fame of the 
winners fascinates them too, and the comprehension of the good 
historians who study and try to rehabilitate the good but defeated 
politicians is a meagre consolation. And the.re is no higher court of 
judgment: men-corrupt, volatile, biased as they are-are the sole 
judge and arbiter. 

Machiavelli knew this all too well He also knew that often good 
persons who are called to serve in office have to make morally 
dubious or repugnant choices if they want to accomplish their 
duty. He directly witnessed the fall of the Florentine Republic, 
due, in part, to the fact that the good and honest Pier Soderini, 
the chief magistrate of the Republic, refused to take exceptional 
measures against the enemies of the Republic because he did not 
want to incur the reputation of being an a.mbitious and unjust 
man. For Machiavelli, a good citizen should be prepared to do evil, 
or what is considered to be evil, to save the liberty and the life of 
his country. Yet, in spite of all that, in all his writings he calls for 
political action. And, to instil the motivation to commit oneself to 
politics, in all his exhortations he appeals to magnanimity- that is, 
the willingness to pursue grand and noble deeds, and even to waste 
one's llie, and one's soul. 

Although necessary, the qualities of the great politicians- mag­
nanimity, love of country and desire of glory-are not sufficient to 
attain civil wisdom. As Machiavelli warns again and again, this 
sort of wisdom, which is to be attained through the study of history 
and the understanding of human passions, must be integrated by 
the mastery of eloquence. Yet scholars have considered him the 
intellectual father of the theory that politics is essentially a matter 
ol military power, and the theorist of the economy ol violence. But 
what he is in fact telling us is once again an important truth that 
we have forgotten-namely, that eloquence accompanies political 
action at all times, including times of war, and that without elo­
quence civil wisdom is not a civil wisdom at all. 

Machiavelli's most powerful intellectual challenge is perhaps 
that which he addresses to political theorists. He did not understand 

8 

Copyrighted material 



INTRODUCTION 

and practise political theory as reasoning on what a just society 
should be like iI human beings were rational and moral, or iI they 
were to de6ne the features of their political institutions through a 
dialogue in ideal conditions in which each participant leaves aside 
his or her passions and interests. Rather, he understood political 
theory as a study of the concrete behaviour of individuals and 
groups, and of peoples in their specific historical and cultural con­
text, with their passions, their desires, and their memories. He 
focused on real polities, not on imagined or ideal ones. 

None the Jess, all his writings, including the historical ones, 
have a srrong normative content. When he wanted to persuade 
readers of the superiority of his advice on how to institute, govern, 
and reform republics, he used the eloquence of the narrator, rather 
than philosophical reasoning; he resorted to historical narrations 
and examples-properly coloured, ampli6ed, and interpreted, of 
course. After him, and particularly nowadays, political theory has 
taken a different direction: more and more di.Stant from rhetoric 
and history, closer and closer to philosophy and economics. 
MachiavelJj's style has been forgotten, or transfigured, as I have 
remarked, into a scienti6c method. It is almost universally agreed 
that political theory's emancipation from rhetoric and history is a 
progress, I believe, instead, that precisely the opposite is the case, 
and a return to Machiavelli's style would be a salutary intellectual 
change. If we were to learn to frame our arguments by looking fust 
at the reality of political lile and then present our advice in an 
eloquent maru1er, free from philosophical jargon, political theory 
would be more interesting and more capable of exercising a posi­
tive influence on civil lile, which bas after all been its vocation 
since its beginrungs. 

Absurd as it may sound, however, I think the most interesting 
surprises for us will come from Machiavelli's philosophy of life, 
including his moral and aesthetic views-aspects of his thought 
which have been, with very few exceptions, always neglected. As is 
well known, he porrrayed men's cruelty, ambition, meanness, and 
ferocity in the most vibrant way and vividly described the mise.ry 
of the human condition. But this is only part of the story. He also 
offers us a wealth of reflect ions on the remedies to the miseries of 
the human condition. Love, politics, poerry, irony: he analysed and 
practised all of them, without pretending to have found the ulti­
mate solution. He knew even too well that human fragility and 
weakness do not allow for the pursuit of moral perfection, which 
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be also considered to be intolerably boring; be enjoyed the variety 
of individuals' inclinations, tastes, and passions and never even 
conceived of the idea that there is but one right way of living one's 
life. With its misery and its splendour, the human world was the 
only world that attracted him and for which be cared. ' 0 His con­
ception of life encompasses different things: the grand and the 
ordinary, the grave and the light, rigour and transgression, commit· 
ment and irony. Many readers will find it confused, unacceptable, 
or even irritating. I find it a refreshing alternative to the culture of 
self-interest, reasonableness, aod dull decency, as well as the bigo­
try, the moraJism, and the zealotry which pervade our time. 
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Machiavelli's Philosophy 
of Life 

The main feature of Machiavelli's thought, ,,,rote one of bis finest 
interpreters, is his 'spiritual narrowness'; his insensitivity 'to any 
spiritual movement that is not subordinate to a purely political 
idea': no se.rious religious or moral anxiety, no sincere concern for 
the meaning of life; only a passion for politics and for the study of 
political events and actions.' This image of MachiaveUi has 
induced scholars to investigate his political thought as a self. 
sufficient and secluded province, and to leave aside his beliefs, 
about the cosmos, man, death, We, and history.• 

I believe that this approa.ch distorts Machiavelli's inteUectual 
and moral identity and prevents us from appreciating his interpre­
tation of the meaning and significance of political action. This is 
not to say that his conceptions of politics are founded upon his 
beliefs of the universe, and even less that they were determined or 
constrained by them. It means rather that we can attain a richer 
understanding of his views on the goals and the value of political 
action if we consider them within the broader spectrum of his 
beliefs. Also, to study Machiavelli as a purely political thinker 
deprives us of a moral philosophy of the highest value based 
upon a magnanimous conception of life pervaded by irony and 
self-irony, tolerant to the variety of the human world and human 
fragility, sympathetic to poetic abandonment to beauty and love, 
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sensitive to the affections of ordinary life, and- a feature which I 
6nd of invaluable worth-radically, even irrevere.ntly, secular. 

From the Angle of Poverty and Hardship 

As for turnins my face toward Fortuna, I should like 10 gee this pleasure from 
tbcse troubles of mine, that I have home them so straightforwardly tha1 I am 
proud of myself for it and consider myself more of a man than I believed I 
was. And if these new masters of ours see fit not to leave me lying on the 
ground, I shall be happy and believe tha1 I shall act in such a way tha1 they 
too will have reason to be proud of me. And if they should no,, I shall get on 
•• I did when I c.me here: I was born in poveny md a, an early age learned 
how to scrimp rather than to thrlvc.3 

Machiavelli wrote these lines to his friend Francesco Vettori in 
Rome, on 18 March 15r3, a few days after h e had been released 
from prison. He had been put there under the false charge of con­
spiracy against the new regime controlled by the Medici family 
which had replaced the republican government instituted in 1494. 
When he mentions the troubles ('affanni') which he had bravely 
endured, he was referring to the tortures which were inflicted upon 
him to obtain a confession that would have meant the death pen­
alty. But he was also referring to another even more painful wound: 
his dismissal from his post as Secretario of the Second Chancery of 
the Republic and the formal ban to partic.ipate in any manner to 
political life. By remarking that he had bravely endured all these 
hardships and that he was used to face adversities, he intended to 
reassure his friend, whom he was hoping would have helped his 
political rehabilitation. But he was also disclosing irnponant infor­
mation about himself and his way of looking at life and the world. 
He was telling his friend that very early on in his life he had 
accustomed himself to look at men and life from the side of pov­
erty, exclusion, and adversity. 

Looking at tbe world as a defeated and poor man, from below, be 
bad the chance to see, 8rst of all, the power and the effects of 
omnipresent ingratitude. I cannot 6nd a man, be wrote in a dis­
consolate letter to Vettori of to June 15 14, 'who recalls my services 
or believes I might be good for anything'. Ingratitude 'lives in the 
breasts of princes and kings', but it also inhabits ' the heart of the 
populace when it is sovereign'.' He remarks that ingratitude makes 
man 'merely bear witness that he has received a benefit'. It also 
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makes him 'forget the favours (he) receives; yet doing the giver no 
injury, he merely denies it', and-the most wicked of all the 
effcctS of ingratitude-it make men 'never remember or return 
a favour, and to the extent of their power (they) rend and bite 
their benefactor'.• 

Ingratitude, Ma.chiavelli writes, was nursed 'in the arms of Envy', 
the malignant passion which bites great men and prevents them 
from accomplishing great deeds. It cannot be placated by goodness, 
humility, and patience. Pier Soderini, who tried until the last min­
ute to placate the envy of the enemies of the Republic by goodness, 
the favour of fortune, and 'beneficence towards all', found himself 
alone and scared, abandoned by all, and be failed to save the liberty 
of Florence. As Machiave.lli remarks in the DisC-Ourses, the only 
way to overcome envy is ' the death of those who are imbued with 
it'; and, if their death does not occur for natural causes, the prudent 
ruler must 'devise some way of getting rid of the persons in ques­
tion, and he should take steps to overcome the difficulty before 
doing anything else', as Moses did, when he 'had to kill a very great 
number of men who, out of envy and nothing else, were opposed to 
his plans'.' 

If ingratitude and envy are the rewards for one's labours and 
pains for the good of one's country, the only wise thing to do would 
be to flee 'from courts and politics', unless, as was Niccolo's own 
case, another passion compels one to enter those courts where 
ingratitude and envy are unchallenged queens. When be wrote 
these lines, he believed that the years he spent serving the Republic 
were wasted. They had left him only poverry, sorrow, and melan­
choly. And yet he could not stay out of that world, because, with all 
its horrors and miseries, political life is the stage on which grand 
deeds take place. 

In truth, when he served as Secretario from 1498 to November 
1 SI~. he enjoyed a few momentS of glory. One of these was the 
institution of the civic militia in 1506-a personal triumph 
secured by a number of orations in which he persuaded his fellow­
Florentines that liberry must be defended with valour and not with 
money, and that it is neither safe, nor honourable, to continue to 
rely on mercenary troops or on somebody else's sword. 7 Another 
was the conquest of Pisa in 1 509, a diplomatic and military success 
for which he was high! y praised. 8 He was also often praised for the 
precision, the insight, and the clairvoyance of his reports from the 
various courts he visited as orator of the Republic. But, for the most 
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part, personal rewards were meagre, and the pains, and the risks, 
high. 

Yet, after the fall of the Republic, he tried over and over again to 
re-enter the world of active politics. He was prepared, as he did so, 
to accept humble and even mortifying assignments: I am prepared 
to accept any job from 'our present Medici lords', he wrote to 
Vettori, 'even ii they begin by making me roll a stone'.9 He was 
not prepared, however, to serve a foreign prince. When he was 
offered the chance to become the secretary of Prince Prospero 
Colonna in Rome-with a very generous salary-he refused. He 
preferred to remain in his country villa in Sant' Andrea in Percussina 
to write the Florentine Histories, for a modest salary offered by the 
Medici Pope Clement Vil. ' 0 

Machiavelli's regret for the days when he had been the Secre­
tario, a regret which tormented him until his death in 1 s 27 (21 

June), must not be confused with the rancour of the ambitious and 
rapacious politician who no longer has the means to quench his 
greed. It was the anguish of a magnanimous soul forced to remain 
off the stage where grand events were taking pla.ce. Reduced to 
political inactivity, he transferred to his writings his passion for 
greatness and his profound disdain for the meanness, the incompe­
tence, the cowardice, and the base ambition that pervaded the pol­
itics of bis time. In The Prillce, the first work he composed after he 
had lost his post, he summarized, as he put it, 'my knowledge of the 
conduct of great men, learned through long experience of modem 
affairs and continual study of ancient history'." He wrote the Dis­
courses on the First Ten Books of Livy (1513-17), not for 'those who 
are princes', but for 'those who, on account of their innumerable 
good qualities, deserve to be'; not for 'those who, without knowing 
bow', actually govern, but for ' those who know how to govern'." At 
the ve.ry outset of the Florentine Histories, be wrote that the actions 
'of governments and states, have greatness in themselves', and they 
always appear 'to bring men more honour than blame', and he was 
referring to those who actually perform those actions and those who 
write on them.'' The Art of War begins with praise of Cosimo 
Rucellai as a man 'whose spirit was more on fire for things grand 
and magnificent !cose grandi e magnifiche]' and ends with a power­
ful censure of the meanness and inaptitude of Italian princes: 

<he common belief of our Italian princes, before <hey felt <he blows of Trans­
alpine war, was that a prince needed only to think of a sharp reply in bis 
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study, to write a fine letter, to show quickness and cleverness in quotable 
sayings and replies, to know how to spin a fraud, to be adorned with gems and 
with gold, to sleep and eat with greater splendour than others, to be sur· 
rounded with wanton pleasures, to deal with subjects avariciously and 
proudly, to decay in laziness, to give position in the army by favour, to 
despjse anybody who showed them any praiseworthy course, and to expect 
their words to be taken as the responses of oracles'.'4 

When he was Secretario, and in the last years of his life, when he 
was employed by Pope Clement VII in an unsuccessful attempt to 
counter Charles V's aggressive politics on Italy, Machiavelli tried 
with all his energy to provide some remedy for the inaptitude of 
political leaders who had caused rust the fall of the Florentine 
Republic and then the ruin of Italy. When he wrote on politics, 
he tried to exhort political leaders yet to come to pursue greatness 
and to 6.nd for himself a path to that world of greatness from which 
he had been banned. 

The Miseries of the Human Condition 

For Machiavelli, politics has to provide a shelter aga.inst the evils 
that torment men's life, beginning with ambition and avarice, the 
causes of discord and war. Ambition and avarice penetrate every 
province, city, and village to deprive men of the most precious 
benefit of peace. •s They are naked, seductive, all-embracing; they 
come followed by envy, sloth, hatred, cruelty, pride, and dec~it. 
Wherever they arrive, they drive away concord, peace, and charity. 
When they enter in men's beans, their minds become 'insatiable, 
arrogant, crafty, and shifting, and above all else malignant, iniqui­
tous, violent, and savage'.•• When possessed by ambition, men 
value not just whatever good their enemies have, but even the 
goods that they seem to have more than what they have; they 
suffer for the others' success, and thereby they put every effort, 
no matter how painful, to spoil it. They seek to affirm their super­
iority not by cultivating virtue, but by oppressing the others; and to 
oppress they wage wars. 

War is the greatest evil that affects the human condition. It is, as 
Machiavelli writes in the poem 'Of the Blessed Spirits', a 'pitiable 
and cruel affliction of miserable mortals' that displeases God. '1 In 
war men unleash their ferocity and their cruelty, particularly on 
women, children, and non-combatants. When the Spaniards sacked 
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Prato in August 1512, he writes to a lady: 'more than four thou­
sand died; the remainder were captured and, through various 
means, we.re obliged to pay ransom. Nor did they spare the virgins 
cloistered in holy sites, which were all ll.lled with acts of rape and 
pillage." 8 Machiavelli describes war as the outcome of ambition, 
and as a cruel, inhuman, horrible sufferance, not 'as an inescapable, 
grandiose and terrifying force'.'9 And civil war is even worse; even 
when a people is fighting to recover its liberty, as in the case of the 
Florentines who rebelled against the tyranny of the Duke of 
Athens, cruelty deserves no excuse. Machiavelli's description of 
the ferocity of his fellow-Florentines is meant to arouse repulsion 
and to meditate over the honors of civil strife: 

Messer Guglielmo and his son were placed among thousands of their cnc· 
mies, and the son was not yet e.ighteen years old, none t.hc le.ss, bis age, his 
form, and his innocence could n.or save him from the fury of the multitude. 
Those whom rhey could not wound living. they wounded whe.n dead, and not 
satisAed with cutting them to pieces with their swords, they to.re them apart 
with their bands and their teeth. And so that all their senses might be 
satisfied in revenge, having 8rs-t heard their wails, seen their wounds, and 
handled thcir tom flesh, they still wante<I their taste to relish them; so as all 
the parts outside were sated with them, they also sated the pans within.'° 

Man's life begins in weeping and often ends, because of ingratitude 
and envy, in solitude, poverty, and despair. Or, because of ambition 
and war, in screams, sobs, and sorrows. 

For Mac.hiavelli, man is alone and helpless in this world. Even if 
Cod is perhaps friend to the valJant and he, or Christ, may at times 
bring some reUef to the wretched, man's condition in this world 
remains disconsolate. Man, he writes, is more unhappy and defen­
celess than any other animal: 'only man is born devoid of all 
protection; I he has neither hide nor spine nor feather nor fleece I 
nor bristle nor scales to make him a shield I in weeping he begins 
his life, I with a sound of a cry painful and choked, I so that he is 
distressing to look at." ' These words from The Colden Ass are an 
elaboration of Lucretius' On the Nature of Things which Machia­
velli copied in his youth." Man is not at all the master of the 
universe but the victim of nature first and of Fortune afterwards. 
He esteems himself highly in comparison to other species; but 
without reason . In fact 'no animal can be found that has a frailer 
life'. And no other animal is capable of so much cruelty; only men 
slay, crucify, and plunder other men. Yet, in spite of the fragility and 
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the misery of his condition, man has a desire for living that is 
stronger than that of any other creature.'3 

For Machiavelli, men's passions do not change over history. 

U the present be compared with the remote past, it is easily seen that in all 
citjes and in all peoples there arc the same desires and the same passions as 
there always were. So that, il one examines with diligence the past, it is easy 
to foresee the future of any commonwealth, and to apply those remedies 
which were used of old, or, if one does not find tb,n remedies were used, to 
devise new ones owing to the sim.Uarity between events."' 

This belief that men's passions, humours, and desires are the same 
and operate in the same manner over time rests upon a cosmology. 
Many believe, he writes, that the imitation of the ancients is not 
only difficult but also impossible, 'as if the heaven, the sun, the 
elements, men were changed in motion, order, and power from 
what they were in antiquity' _>s This is only a passing remark, 
designed to discredit the belief that the imitation of the ancients 
is impossible by saying that this opinion would be true if it were 
also true that the heaven, the sun, the elements, and men were 
changed from what they were in an tiquity. But the passage quoted 
above contains the core of Machiavelli's conception of the uni· 
verse and of the connection between human events and celestial 
motions. 

To make his point, he would have needed to say simply, as he did 
elsewhere, that it is utterly absurd to believe that men were chan­
ged from what they were in antiquity, and therefore the imitation 
of antiquity is perfectly possible. The reason why he brings in the 
heaven, the sun, and the elements is because he believes that they 
do influence human things heavily. Had the motion, order, and 
power of heaven changed since antiquity, then it would be really 
impossible for modern men to imitate the ancients, because the 
heavens would compel them to act in a totally different manner. 
But, since we can safely believe that no such thing as a change of 
the order, motion, and power of the natural world has occurred, we 
may also believe that the imitation of the ancients is possible. 

Man and Cosmos 

Contrary to the opinion of a number of scholars, Machiavelli has 
not at all 'declared himself for progress in te.rms we recognize'; nor 
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did he share modem beliefs about men's 'perfect freedom' and 
capacity to gain control over themselves and the world. 26 His 
view of the evolution of human history is cyclical, not progressive; 
and he regarded human beings' freedom of action as being severely 
constrained by the influence that heavens and other natural or 
occult forces have upon them. 

Machiavelli expounds his belief on the connection between heav­
enly motions and human things in the poem The Golden A.ss, 
composed in 1517, and in other works of poetry. For him poetry 
was a way not only to express feelings, but also to convey beaud· 
fully his views on the hun1an condition, on politics, and on history. 
He composed in verse two chtonicles of Florentine political events: 
the First Decennial (1504) and the Second Decennial (1514). He 
also expressed in verse or epigrams some of his most political 
judgements, like the famous one on Pier Soderini: 'The night 
when Piero Soderini died, his spirit went to the mouth of Hell. 
Pluto roared.: "Why to Hell? Sil.ly spirit, go up into Limbo with aU 
the rest of the babies.'"27 We can safely take his poems, along with 
his 'serious' works as a reliable guide to an understanding of his 
conception of the world. 

For him there is a connection between celestial motions and the 
perennial restlessness of human things: ' the star and the heaven go 
wandering, I now high, now low, without any rest .. . likewise 
nothing on earth remains in the same condition always."8 He 
also maintained that heavenly motions and humours do in fact 
influence human events: 'From this [heaven's motion) result peace 
and war; on this depend the hatreds among those whom one wall 
and one moat shut up together."9 He also presents his general 
belief on the cycle of progress and decay of countries as being the 
will of the powe.r which governs human things: 

Virtue makes countries tranquil, and from tranquillity, leisure ncx.t cme-rges, 
and Leisure bums the t0wn and villages. Then, after a country has for a time 
been subject to lawlessness. Virtue ohen rerurns to live there once again. 
Such a course the Power whic.h governs human things perm.its and tequi_res, 
so that nothing beneath the sun ever will or can be firm. And it is and always 
has been and always will be, that evil follows after good, good after evil.>0 

In the First Decennial, a composition in verse in which Machiavelli 
condenses ten years of Florentine history from 1494 to r 504, he 
writes: ' I shall sing Italian hardships for those two lustres now just 
over, under planets hostile to her good.'1 ' And in the Dedicatory 
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Letter to Alamanno Sal viati, he says that Italy's misfortunes were 
caused by 'the necessity of fate, whose power could not be 
checked' .1 ' 

Fate's and heaven's plans can, in part, be detected, Machiavelli 
believes, by divinations, revelations, prodigies, or other heavenly 
signs." Charles VID's invasion of Italy in 1494 was predicted by 
Savonarola and, at the time, ' it was said that armed hosts had been 
heard and seen in the sky above Arezzo 6ghting one with the 
other'.34 He does not question at all the value of celestial signs 
and of the divinations based upon them. On the contrary, he ven­
tures as a possible explanation the idea that 'the atmosphere is full of 
spirits, endowed by nature wi th the vittue to foresee the future, 
who out of sympathy for men give them warning by means of 
such signs so that they may look to theit defence'." 

Heaven also exercises its benign or malignant influence upon 
individuals. In The Golden Ass Citce's benevolent damsel tells 
the protagonist of the story that: 'from this came your first suffer­
ing; I this was altogether the cause of your toils without reward.' 
Heaven has not yet changed its 'opinion', nor 'will it alter it' as 
long as ' the fares keep towards you their hard purpose. And those 
humours which you have found so hostile and adverse are not yet, 
not yet purged; but when their roots are dry, and the heaven shows 
itself gracious, times happier than ever before will retum.'16 

Machiavelli's cosmos is densely populated. Heaven, Portune, and 
God each has a role, though it is not always well defined. Heaven 
presides over orderly ,notions, cycles of progress, dcca y, death, 
regeneration, and corruption. Heaven (cie/o), he writ.ccS in the Dis­
courses, orders in a general way the course of all things in the 
world, particularly of composite bodies ('carpi misti'I such as 
republics and religious secu. It is also in charge of periodic purges 
of nations and societies through pesti lences, famines, and flood. As 
in the case of simple bodies, he writes, 

when narure has accumulated too muc.h superfluous mat.eri:il it &equcody 
acts in the s.ame way and by means of a purge restores health to the body. 
Similarly in rhe case of that body wbjch comprises a mixture of human races, 
when every province is replete with inhabitants who can neither obtain a 
livelihood nor move elsewhere since all other places are o«upied ood full up, 
and when the craftiness and malignity or man have gone as far as they can go, 
the world needs be purged in one of these three ways [pestilence, famine, and 
floodL so that mankind, being reduced to comparatively few and humbled by 
adversity, may adopt a more appropriate form of Ufc and grow better.'7 
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Whereas heaven presides over orderly and necessary motions, For­
tune is the mistress of chance and accident. ' 8 Machiavelli carefully 
describes her role, status, and power in a poem in tercets. » She has 
her own kingdom and from her throne she governs the whole world 
and disposes of time as she pleases. Above the gates of her palace 
'sit Luck and Chance, without eyes and without ears', inside, she 
sitS surrounded by wheels which never stop turning, day and night, 
'because Heave.n commands {and it is not to be resisted) that 
Laziness and Necessity whirl them around'. 

She uses her immense power over the things of t.he world in a 
completely arbitrary way, 'without compassion, without law, with­
out right'; she often 'keeps the good beneath her feet', and 'raises 
the wi.cked up'; deprives the just of the good that she arbitrarily 
'gives to the unjust'; 'often seats the undeserving on a throne to 
which the deserving never attain'. She takes a special pleasure in 
hurting generous men, as in the case of Antonio Giacomini 
Tebalducci, one of the rare valiant captains on whom the Republic 
of Florence could count: 

for his pattia this man bore much, and long be sustained I with great justi_ce 
your army's dignity. I Covetous of honour, generous with money and capable 
of such I virtue he is, that he meritS honour much higher than I give him. I 
Now neglected and scorned be lies in his house, poor, old and I blind. So 
greatly displeasing to Fonune is be who does well.4° 

In M.achiavelli's picture Fortune is not blind at all. Her eyes are 
ferocious and sharp; she distinguishes very well the good, whom 
she punishes with servitude, infamy, and sickness, and the brave 
and the audacious, 'who push, shove, and jostle her', whom she 
rewards with power, honour, and riches. However, not even the 
most brave and the most audacious, such as Alexander and Caesar 
can withstand her power or outwit her malignity: the former failed 
to reach ' the coveted harbour'; the latter, 'covered with wounds, in 
his enemy's shadow was slain'. Really to master her, men ought to 
be able to change their conduct according to the times and the 
order of things: 'anyone wise enough to adapt and unde.rstand the 
time.s and the patterns of events would always have good fortune, 
or would always keep himself from bad fortune; and it would come 
true that the wise man could control the stars and the Fates.' But, 
since heaven, the lord of order and constancy, docs not permit 
individuals to change their nature, 'Fortune varies and commands 
men and holds them under her yoke'.4 ' 
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When Fortune wants to accomplish great things, she chooses a 
man of high spirit and great virtue capable of seizing the OCCAsion 
that she offers him; in like manner, when she wants to bring about a 
great disaster for a country or a republic, she sustains men who will 
help to cause that ruin, and should anyone have the power to 
curtail her plan, she 'either kills him off or deprives him of all 
the power of doing good'. Hence, Machiavelli concludes, 'men 
may second fortune, but cannot oppose it'; 'they may weave its 
warp, but cannot break it'."' From this belief in the power of 
Fortune, however, it does not follow at all that men should cease 
'to sweat much over things' and let themselves be governed by fate. 
For one thing, Fortune is the arbiter of half of the actions of men, 
but 'it lets us control roughly the other half'. Men's virtue can 
resist her power; they can check it 'by means of dikes and 
dams'- that is by means of good political and military orders.'' 

Moreover, since Fortune always proceeds in unpredictable ways, 
we 'should never give up', we 'should never despair', however 
hopeless and difficult circumstances are. Placed within the intel­
lectual context of his beliefs on Fortune's and heaven's power, 
Machiavelli's exhortations not to give up, to build dikes and 
dams ahead of time, to try to adapt one's conduct to changing 
circumstances and to devote oneself to political action, are vindi­
cation of a wise and magnanimous conception of life .. His belief in 
Fortune and heaven call for resignation; his commitment to the 
pursuit of great things calls for political action. 

A Political God 

In addition to Fortune and heaven, Machiavelli also finds a place 
for God. In the poem Of Ambition, he sketches a conventiona.l 
picture of God as the creator of the universe, and yet he inserts a 
very unorthodox reference to an occult power hidden in heaven: 

Hardly had God made the st.a.rs, I the heaven, the light, the elements, and man 
I nustu over so many things of beauty I and had quelled the pride of the 
angels, I and from Paradise bad banished Adam with bis wife for their taSting 
of the apple, I when . .. a hidden power u,ounzla occultal which sustains 
itself in the heaven, I among the stars which heaven as it whirls encloses I to 
man's nature by no me,ins friendly I to deprive us of peace and to set us at 
war, to take away &om us I all quiet and all good, sent two Furies to dwell on 
the earth.« 
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A God who allows for the presence of an occult force in heaven 
with so much power over the things of the world, and also allows 
whimsical and furious Fortune to torment mortals, is surely quite 
different ftom the orthodox Christian God who governs nature and 
the human world through providence, as well as the heterodox 
Christian God of Pontano, Bellanti, and, to a degree Ficino and 
Pomponazzi, who governs the universe through heaven and For­
tune.•• Machiavelli's God competes with heaven and Fortune for 
the privilege of intervening in human affairs rather than using 
them both. In the Florentine Histories, for example, he speaks of 
God intervening to help Florence: 'God, who in such extremities 
bas always bad a panicular care for it, made an unhoped-for acci­
dent arise that gave the king, the pope, and the Venetians some­
thing greater to think about than Tuscany.'46 But in the same work 
he attributes similar acts of governance on human things to hea­
ven-as in book II, where he describes the Duke of Athens's 
arrival in Florence as the consequence of heaven's malignant 
disposition: 'since the heavens willed that things prepare for future 
evil, he arrived in Florence precisely at the time when the cam­
paign at Lucca had been lost completely';47 or to Fortune: 'although 
the nobility had been destroyed, none the less fortune did not lack 
for ways to revive new trials through new divisions.'48 

Moreover, God's role as creator of the universe is rather unortho­
dox. Although he is much more cautious than he usually is, in 
Discourses n. 5, Machiavelli seems to say that those philosophers 
'who want to make out that the world is eternal' are right.•• The 
reason for his caution is obvious, since the idea that the world is 
eternal was not only heterodox but in fact heretical. The testimony 
of his great-nephew, Giuliano Ricci that, in all hi.s compositions, 
'Niccolo indulged in much licence, as well as blaming great person­
ages, lay and ecclesiastic, as in reducing all things to natural or 
fortuitous causes', has to be taken very seriously, particularly 
because, in other circumstances, Giuliano Ricci laboured very 
hard to protect the name of his great-uncle from the charge of 
atheism. 

Machiavelli's God is the last hope of a derelict, like Italy, which, 
' remaining almost lifeless', 'beseeches God to send someone to 
rescue it from the cruel and arrogant domination of the foreign­
ers'. '0 At times God intervenes to attenuate heaven's malignity, as 
in the case ol Niccolo himseli. 'It is a miracle that I am alive,' he 
writes to his nephew Giovanni Vernacci; 'because my post was 
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taken from me and I was about to lose my life, which God and my 
innocence have preserved for me', and, with the help of God's grace, 
I shall live as best as I can 'until the heavens show themselves to be 
more kind'.'' More often, though, God helps those who help them­
selves: 'but there should be no one with so small a brain I that he 
will believe, if his house is falling, I that God will save it without 
any other prop. ''2 And, of all men, he likes the strong and the brave: 
men, the Lucchese captain Castruccio Castracani used to say, 
'ought to try eve.rytbing, not to be afraid of anything', as 'God is a 
lover of strong men, because we see that he always punishes the 
powerless by means of the powerfuJ•.H 

Like Castruccio's, Machiavelli's God has Little resemblance to 
the Christian God who sent his own son to die to redeem human­
ity. He is the God of c.aptains, princes, lawgivers; or, perhaps, more 
precisely, a rhetorical God, to be used to persuade princes to com­
mit themselves to grand enterprises of innovation, reform, and 
redemption. Machiavelli resorts to God particularly in exhorta­
tions; he promises God's help and God's reward to assure that the 
enterprise he is urging to undertake is feasible, and shall bring 
glory. Although references are almost absent in the Tbe Prince, 
he mentions God five times in the 'Exhortation to Liberate Italy' 
that concludes The Prince. s• The 'exceptional and remarkable 
men', men such as Moses, Cyrus, and Theseus who redeemed their 
countries, he writes, were none the less human, and their causes 
'were not more righteous', nor 'easier', than the liberation of Italy; 
and, more importantly, he remarks that 'God was not more a friend 
to them than to you'.'' Italy is well disposed 'and the difficulties to 
be confronted cannot be very great when the circumstances are 
propitious'; moreover, God shows his friendship through clear 
signs: ' the sea has opened; a cloud has shown you the way, water 
has flowed from the rock; manna has rained down be.re.' But God, 
Machiavelli concludes, 'does not want to do everything, in order 
not to deprive us of our freedom and the glory that belongs to us•.s• 
A similar rhetoric is employed also in the Discourse on Remodel­
ling the Government of Florence, which be wrote in 15 20. To 
persuade Cardinal Giulio de' Medici to restore a republican con­
stitution in Florence, he assures him that no other deed would be 
'most pleasing to God'.S7 

For rhetorical purposes, Machiavelli adapts the classical idea of 
God the friend to founders and saviours of republics whose origin is 
to be found in Cicero's Scipio's Dream edited by Macrobius around 
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AD 430. 58 The presence of this theme, which had been kept alive 
with little variation by Petrarch and by Quattrocento humanists 
like Matteo Palmieci, is visible in Machiavelli's texts. In the Dis­
courses he writes that the founders of republics, like Romulus, 
lived their lives secure and after death became glorious, in the 
Discowse on Remodelling the Government of Florence he refers 
to the great reformers of republics as 'Gods' ('lddii'). However, his 
political God is more 'understanding' than the God of Cicero and 
the humanists. For them, God is ready to help and reward founders, 
rulers, and redeemers of republics who have practised the political 
virtues: justice, fortitude, prudence, and temperance. For Machia­
velli, God is willing to excuse also princes who perpetrated 'well­
committed' cruelties, if that was necessary to establish their 
power, or to redeem kingdoms or republics. s• 

Machiavelli's way of speaking of God's propensity to excuse 
princes who perpetrate crue.lties or injustices was remarkably in 
tune with princes' views on the matter, at least with the views of 
the most shrewd of them, like the Duke Valentino. During a con­
versation, Machiavelli writes to the Ten of Liberty, (the Committee 
of the Florentine Republic in charge of foreign affairs), the Duke told 
him that he counted on being 'excused before Cod and men', had he 
tried to secwe by any means his own position with regard to Flor· 
ence.6o And in another letter, reporting again a conversation, he 
writes that the Duke had told him that, had he bee.n forced by neces­
sity to levy a war against the people of Siena, he would have 'excused 
himself before God, men, and the Sienese themselves'. 6' By assuring 
princes that they can count on God's help and reward, even if they 
have often to abandon the path of virtue, be was offering a powerful 
exhortation which was well in harmony with princes' beliefs and 
expectations. Or, at least, he was speaking a familiar language. 

Irony, Love, and the Variety of the World 

However magnanimous and resolute men are to pursue great 
things, still their fate is disconsolate, marked as it is by the cer· 
tainty of death. Machiavelli speaks of death as a dreadful event . He 
does not see it as the end of sufferance and the beginning of etema.1 
life. Christian salvation and hope is absent &om his writings and he 
speaks with contempt of Christian glori.ftcation of 'humble and 
contemplative men'.•• In the last years of his life he composed 
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an Exhortation to Penitence, which his biographer Roberto Rido]fl 
believes to be a document of a serious spiritual crisis.'' In this text 
he writes that Cod, out of his immense compassion, has offered 
men the chance to redeem themselves through penitence. He urges 
them to practise the celestial virtue of charitas and warns that 
those who lack it shall find no help, no consolation in human 
affliction, no salvation. 

Ridolfi suggests as the date of composition of the 'Exh.ortation to 
Penitence' April 15:i.7, upon Machiavelli's return from the camp of 
the papal army around Milan. At the time Niccolo was 'a man 
getting on for sixty', 'marked with the labours of the mind and 
the spirit', a ' tired and unhappy man', who 'has stopped smiling' 
and defending himself against the ingratitude, the stupidity, the 
ambition and the malignity of bis feUow men.64 A man who is no 
longer capable of laughing at the world may well have written that 
'Exhortation 10 Penitence' and found consolation in the possibility 
of gaining celestial happiness through penitence. 

However, the 'Exhortation to Pe.nitence' is an oration composed 
for a friar addressing bis 'honoured fathers and greater broth.ers'. 
Even if we accept the idea that Machiavelli had in his later years a 
spiritual crisis, he certainly never joined a religious order. He did in 
fact spend some time in a monastery, more specifically in the 
monastery of the Minor Friars, in Carpi, in the spring of r52r, 
but he occupied his time plotting, with the complicity of Governor 
Francesco Cuiccciardini, hilarious tricks and jokes at tbe expense 
of the friars. Part of his mission was to 6.nd a 'prudent, honest, and 
genuine' monk to preach in Florence at Lent. Instead he was look­
ing for a friar 'madder than Ponzo, wilier than Fra Girolamo, and 
more hypocritical than Frate Alberto', as be believed that the true 
way to go to Paradise was to learn the way to Hell in order to steer 
clear of it. The hope of eternal beatitude in Paradise does not 
console him; but neither does the thought of eternal damnation 
scare him. He laughs irreverently about Hell.', In La Mandragola, a 
comedy which he composed in 1518, be makes Callirnaco say to 
himseli that ' the worst that can happen is that you'll die and go to 
Hell But bow many others have died! And in Hell how many 
worthy men there are! Are you ashamed to go tbere1'66 

Niccolo was not the kind of man to search for relief to the misery 
of the human condition in religious faith. Becoming devout would 
have been for Machiavelli to break completely with himself, and a 
great surprise for those who knew him well. Your honour would be 
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blemished, Guicciardini wrote to him on 17 May 1511, ' if at this 
age you started to think about your soul, because, since you have 
always lived in a contrary belief, it would be attributed rather to 
senility than to goodness'.67 Machiavelli did not disappoint his 
friend, nor did he compromise his reputation. If repentance and 
penitence were not his way to find shelter or relief from the 
miseries of life and the horror of death, what then were his 
defences? 

One was irony. To laugh at one's own and others' weaknesses 
alleviates 'the pains that every man bears' . Life 'is short', and 'many 
ills and strange events crush almost all mortals' : it makes no sense 
to live only with labour and toil. When life is miserable, when we 
are powerless against men's stupidity and meanness, it is time to 
look at the world and ourselves with irony. It is time for a Machia· 
vellian smile-a smile which is not a sign of scom or indiffere.nce, 
but a mask which covers sufferance, but only on the surface. 

In this spirit he wrote La Mandragola for the sole purpose of 
finding some solace and making the audience laugh: if this story 
does not suit a man who wants to appear wise and grave, he writes, 
'make this excuse for him, that he is striving with these trifling 
thoughts to make his wretched life more pleasant, for otherwise he 
doesn't know where to turn his face, since he has been cut off from 
showing other powers with other deeds, there being no pay for his 
labours'.68 No captains, no lawgivers, no princes; the heroes this 
time are 'a doleful lover, a judge by no means shrewd, a wicked 
friar, a parasite beloved by Malice'. The story is not designed to 
instil the desire to imitate a grand example of virtue, but simply to 
arouse laughter: ' if you do not laugh,' he says, I am ready 'to pay for 
your wine'.69 

If comedies are to give pleasure, Machiavelli explains in the 
Prologue to Clizia, another comedy which he wrote in 1525, 
'they must in.cite the audience to laughter'. To obtain this goal, 
the composer must 'put on the stage persons who are either stupid, 
or sarcastic, or in love'.7° Everyday life offers a wealth of subjects 
for comedy: the misadventures of a homosexual friend in Florence, 
which Machiavelli describes to Vettori in a graceful and colourful 
manner, or his own inglorious adventure with an old prostitute in 
Verona.7 ' 

With the help of irony Machiavelli went through the hardships of 
life. He laughed, joked, and told stories even on his deathbed. It 
was, once again, an irony coming from an inner sadness, from 
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powerlessness against men's ferocity and stupidity, from hopeless­
ness. On 6 May r527 Catholic Spaniards and Lutheran pikemen 
under the command of Charles of Bourbon overwhelmed the poor 
defences of Rome and ferociously sacked it. It was the conclusion 
of the tragedy of Italian weakness long since predicted by 
Machiavelli. A few days later, on r6 May, the citizens of Florence 
took advantage of the defeat of the Medici pope and proclaimed the 
Republic. The following day the Medici left Florence. The new 
republican government, however, did not return Machiavelli to 
his post as Secretario, in part because his fellow-Florentines dis­
liked the fact that in the last few years he had associated himself 
with the Medici, but above all because they were not prepared to 
forgive him 'for his greatness which made him different from 
others in his ways, bold in his words, frank in his vices'. 7 ' 

In the brief space of a month, his dearest aspirations, for which 
he had fought all his life-the liberation of Italy from barbarian 
domination and his return to a post of responsibility in a free 
republican government in Florence-were brutally crushed. What 
else was there to do but to laugh and continue telling funny 
stories? 

One of them, which became famous as 'Machiavelli's dream', is 
worth reporting. To the few good friends who remained with him 
in his last days, he told how 'he had seen a sparse crowd of poor 
people, ragged and emaciated; and when he asked who they were, 
he received the answer that they were the blessed souls of Paradise, 
of whom we read in Scripture: Bea ti pauperes quoniam ipsorum est 
regnum caelorum. When they had disappeared, he saw a large 
crowd of people of noble appearance in royal and courtly robes, 
who were gravely discussing affairs of state, and among the.m he 
recognized Plato, Plutarch, Tacitus, and other famous men of anti­
quity. Having asked who these newcomers were, he was told that 
they were condemned to Hell, because it is written.: Sapientia 
huius saeculi inimica est Dei. When they too had vanished, he 
was asked which lot he would like to be with. He replied that he 
would rather go to Hell with noble minds to discuss politics than to 
be in Paradise with that first beggarly contingent.n 

Even if it is probably not true that Machiavelli died 'unrecon­
ciled and jeering', the story of his dream fitS him perfectly well: 
he went through life laughing and telling stories; so he faced 
death.74 It is not a laughter which provides release frorn unhappiness 
and fear, but it at least gives solace, for a while, and saves from 
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penitence, repentance, and religion. But irony helps only for a 
while. Laughter is only a temporary and supcr:ficial relief: 'I laugh, 
but my laughter does not pass inside.'7S It helps to forget pain, but 
not to overcome it. It expresses sadness, not joy: 'Therefore, if at 
times I laugh or sing, 11 do so because I have no other way than this 
I To give vent to my bitter tears. " 6 But what else did he believe was 
available in life to escape from grief and unhappiness! 

One possibility is loving a woman. When it comes, love can tum 
a miserable life into the most sweet dream, and the only thing to be 
done in this case, Machiavelli has no doubt on the matter, is to 
abandon oneself. Women can perform the miracle of changing one's 
whole sense of life because of their beauty, grace, and nobility of 
soul. Love, Machiavelli reports to Vettori, captured me with nets 
'of gold woven by Venus, so soft and gentle that though an in­
sensitive heart could have severed them, none th.e less, I declined 
to do so. For a while I reveled within them, until their tender 
threads hardened and locked into untieable knots.'77 

Love turns the body and the mind upside down. 'I try to give 
myseli courage,' says Callimaco to himseli in La Mandragola, but 'I 
feel as though my whole body from the soles of my feet to my head 
has gone wrong: my legs tremble, my vitals are shaken, my heart is 
torn out of my breast, my arms lose their strength, my tongue falls 
silent, my eyes are dazzled, my brain whirls'.78 Just as it can turn 
an unhappy life into a sweet dream, it can give endless pain: 'the 
soldier dies in a ditch and the lover dies in despair.'79 The miracles 
of love do not last .. Women turn cold. Riccia, a Florentine courtesan 
who for a long time was his lover, 'allows me to kiss her, but in a 
fugitive manner', Machiavelli laments.So And when a man turns 
old, and vigour no longer corresponds to the intensity of desire, 
women turn their attention to the young men: 'so much beauty', 
he writes in a disconsolate sonnet for his lover Barbera, 'loves 
younger men'.8

' 

Another lamentable aspect of human condition; but it is not 
women's fault. On the contraty, Machiavelli finds women much 
more generous and charitable than mea In the darkest moments 
of his life, when he was jobless and penniless, he found in Riccia 'so 
much faith and so much compassion'.a. He reported this judgement 
to Vettori, who, as a result of Machiavelli's word, revised his mis­
ogynist belief that 'women are wont to love Fortune and not men', 
and that, when fortune abandons men, they leave them altogether.83 

Unlike Vettori, who was vety cautious in these matters, 
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Machiavelli believes that one should abandon oneself ro the 
experience of love, as Horace recommends, because 'whatever 
p.leasurc you seize today may nor be there for you tomorrow'.•• 
And when he was not in love, he liked to read and dream about it: 'I 
have a book under my arm: Dante, Petrarch, or one of the minor 
poets, like Tibullus, Ovid, or some such. I read about their amorous 
passions and their loves, remember my own, and these reflections 
make me happy for a while.'85 

On love matters, he has one fundamental rule, which he takes 
from Boccaccio: '1 be.lieve now, I have always be.lieved, and I shall 
continue to believe that what Boccaccio says is true: it is better to 
act and to regret, than not to act and regret it.'3 ' For Hanna Pitkin 
this remark 'could serve as an emblem of Machiavelli's political 
teaching. for autonomy is intertwined with manhood. Dependence 
is characteristic of women, children, and animals; for me.n it is 
despicable and fatally dangerous.'87 She overlooks the fact that 
what Machiavelli is urging his friend Vettori to do is precisely to 
abandon himseU to love-that is, to give up autonomy and become 
fully dependent, indeed to become a slave. Dependence and aban­
donment to the love of women are for Machiavelli one of the best 
conditions of men's life. As his own life amply illustrates, he was 
always more than happy to trade autonomy for love. 

Machiavelli describes loving a women as an experience of 
enchantment, sweetness, and abandonment. ' I know of nothing', 
Vettori wrote to him on 16 January r515, 'that gives more delight 
to think about and to do than fucking. Every man may philosophize 
all he wants, but this is the utter truth, which many people under· 
stand this way but few will say.'88 Machiavelli responds with this 
sonnet on the power of love which ends with these words: 'With 
such great force he let one fly, I That I feel its painful wound still; 
thus I I Confess and recognize his power.' He then writes that eve.n 
if be knew the way to free himself of the chains of love, be should 
not use it, because be finds these fetters 'now sweet, now light, 
now heavy-and they make such a tangle that I believe I cannot 
live happily without that kind of life•.•• 

He knows that love will bring him much pain, but the perception 
of woman's beauty is too overwhelming and seducing: 'I neverthe· 
less feel so great a sweemess in it, both because of the delight that 
rare and gentle countenance brings me and because I have laid aside 
all memory of my sorrow, that for anything in the world, would I 
desire my freedom-ven if I could have it.'"° A remarkable dialogue 
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between two men in their mid-forties: one celebrates fucking lor the 
thought of it); the other chants woman's beauty and the sweetness 
of abandoning oneself to love. Yet the latter has been considered the 
symbol of machismo. But if machismo means, as Hanna Pitkin 
writes, ' the anxious and defensive effort of men to prove their 
manliness', and if the central element of manliness is autonomy,•• 
then the exchange with Vettori shows that Machiavelli's concep· 
tion and manner of life have nothing to share with machismo. 

The experience of forgetfulness that love permits is remarkably 
similar to the one which he describes in the famous letter to 
Vettori of ro December 1513: 

When the evening comes, I return home and enter my study, on the threshold 
I take off my workday clothes, covered with mud and dirt, and put on the 
garments of coun and palace. Fined out appropriately, I step inside the 
venerable couns ol the an.dents, where, solicitously received by them, I 
nourish myself of that food that alone is mine and for which I was born, 
where J am unashamed to converse with them and to question them about 
the motives for their actions, md they, out of their human kindness, answer 
me. And for four hours at a time I feel no boredom, I forget all my troubles, I 
do not dread poverty, and I am not terrified by death. I absorb myself into 
them completely. 

This man, who bas been said to have been totally iose.nsitlve to the 
dimension of the inlinite and the transcendent, bad in fact at least 
two ways of experiencing both: love of woman and love of ancient 
masters of politics. 

Machiavelli speaks of the ancients with reverence; of women as 
friends and equals. He calls Riccia woman-friend famica), and por· 
trays their relationship as one between equals, and at times even as 
one in which Niccolo is, once again, in a position of subordination. 
Riccia speaks frankly to him, just like a man-friend would. When 
she is tired of having the unemployed N1ccol6 in her house, she 
calls him 'house-pest' (impaccia-casa), just like Machiavelli's old 
friend Donato de.I Como, who calls him 'shop-pest' limpaccia-bot· 
tega). Like Donato, she does not recognize Machiavelli's eminence 
at all: 'Wise men, oh these wise men, I don' t know what they have 
upstairs; it seems to me they tum everything topsy-turvy.'9 ' 

Machiavelli describes the relationship with women in terms of 
equality and friendship also in The Golden Ass, which contains, as 
has been noticed, several autobiographical allusions.•l After some 
time, says the hero of the story, she !Circe's damsel) and I talked 
together of many things, as one friend speaks to another. 
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'Another', in the Italian, is rendered in the masculine (l'altro); they 
discussed many things and conversed in the manner in which a 
man chats with a man-&iend-that is, as equals. And the many 
things of which the hero of the story speaks with his woman-friend 
as he would do with a man-friend include political matters. 

Hanna Pitkin re.marks that, in The Golden Ass, Circe's damsel 
plays a very active, even a dominant role and has a developed 
personality. She encourages, teaches, feeds, and seduces hi.m. 

She and the hero talk together 'of many things, as one friend speaks with 
another', a degree of mutuality between the sexes that is not even approached 
anywhere else in Machiavelli's writings. Yet even this woman holds the hero 
captive in her room and he, 'surrendering' himseU into he.r 'power', swoons 
'all prostrate on her sweet bosom'. Her presence also keeps him from 'reflec­
tion', and panicularly from reflection on p0litics1

•9• 

This interpretation omits the fact that the hero's political reflec­
tions jch. 5, ll. 28- 126} are prompted by the woman's con­
siderations on the variations of eanhly things lch. 3, IL 75-131) 
and on the best way to face them. She introduces political reflections 
and he meditates upon her words. It also omits the fact that, as 
soon as the damsel returns, the male hero immediately loses interest 
in political reflections, and he is very happy about that: 'and though I 
was intent on that thought which all day had I pulled me to itseU 
and from my breast had driven every other care I when l heard my 
lady, of a truth I thought that every other thing I was vain except 
her whose servant I had been made' !ch. 6, II. 10-14}. Trading one's 
autonomy, becoming a servant out of love, is for Machiavelli a 
most desirable condition. 

In the only letter he addressed to a woman that we possess, 
Machiavelli analyses politi.cal events in a manner which is not in 
the least different from the letters he composed for his male corres­
pondents. He reports the dramatic events that led to the fall of the 
Florentine Republic with his usual precision; no tones of condes­
cendence, or patronage. He says that he does not intend to indulge 
in the description of the horrors of the sack of Prato in order 'to 
spare Your Ladyship cause for worry in your spirit'/' but be never 
goes into boaific details, even when he writes to males. 

He knows well that history is full of examples of women who did 
much better than men in political affairs. In his second mission in 
his capacity of Secretario, in July 1499, be had the opportunity to 
meet Cate.rina Sforza Riario, widow of Girolamo Riario, and bis 
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reports to the Signori of Florence all show that Caterina deeply 
impressed hlm for her political skills. 96 And the impression was a 
lasting one; both in the Discourses and in the Florentine Histories, 
some fifteen or twenty years later, he recounts with transparent 
admiration bow she bravely defeated the conspirators who killed 
her husband on Christmas Day 1476.9' He admits, with pleasure, 
that many women would do much better than men in politics­
like Lucrezia, the wife of Nicia in La Mandragola: 'she is beautiful, 
virtuous, courteous, and fit to rule a kingdom,' says the impartial 
observer Ligurio.98 

Other affections-love of one's wife, of children, of friends-give 
tenderness, relief, and joy to We. He was fond of his wife, Maria 
Corsini 'Marietta' or 'mona Marietta', and his children Primerana, 
Bernardo, Lodovico, Guido, Piero, Bartolomea [Baccina), and Totto. 
When he was home, Niccolo was surely great company for all. 
'Remember to come back home. Nothing else,' Marietta wrote to 
him when be was in Rome, in 1503-.99 H.e also longed to be with her, 
particularly when he knew that they might be in danger: 'greet Mona 
Marietta for me and tell her that l have been expecting-and still 
do-to leave. here any day; I have never longed so much to return to 
Florence as I do now, but there is nothing else 1 can do,' he wrote in 
one of his last letters, on~ April 1527. ' 00 He was, for all his 'brigade', 
as be calls his family, a source of reassurance and fun. Since you have 
promised that yon will be with us, his son Guido wrote to him, 'we 
are not worrying about the lansquenets', and mona Marietta ' is no 
longer worried'. ' 0

' When, because of his poverty, be felt be had 
become a burden for bis family, be considered leaving home: 

But I cannot possibly go oo like this for long, because I am rotting away and I 
can sec that ii God does not show a mon: bvon,ble bee to me, one day I sruill 
be forced to leave home and t0 place myself as tutor or secretary to a 
govemo.r, if I. cannot do otherwise, or to stic,k myself in some de.scned spot 
to teach reading to children and leave my family here 10 count me dead, they 
wiJJ do much bcucr without me because I am causing them expense, since l 
am used to spending and cannot do without spending."" 

He tried, as much as he could, to be close to all of them with his 
affection and advice. He was hoping for a better future for his sons 
and daughters: 'If God grants you and me We, I believe that I may 
make you a man of good standing, if you are wiHing to do your 
share.' And the part that his son Guido should play is 'study, do 
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well and team', because what gives true honour, he reminds his 
son, is virtue. 10 3 

He not only recognized that there are many ways of living one's 
We, but he also saw beauty and value in the variety of the world. 
One of his favourite occupations in Sant' Andrea in Percussina was 
'to learn various matters' and 'to observe mankind: the variety of 
its, the diversities of its fancies'. •04 One of his closest friends, 
Filippo Casavecchia, was a well-known homosexual; his best 
woman-friend was a courtesan. He believed that in the world there 
should be room for all, for those who like men and those who prefer 
the company of women. When Filippo Casavecchia and Giuliano 
Brancacci were guests of Vettori in Rome, Filippo posed the Ambas­
sador a difficult moral dilemma. 'You will not take it ill', Filippo 
said to him, 'I have been, from childhood ... '. He meant to say 
that he did not at all like the fact that the Ambassador was re­
ceiving women, and more precisely courtesans coming from the 
nearby papal court, 'more to stay and chat with them than for any 
other reason', as Vettori puts it in a letter to Machiavelli of 24 
December 1513. Consulted to offer his advice on such a delicate 
matter, Machiavelli responds with total confidence: the house 
must be open to both boys and courtesans. I should come to 
Rome, he writes, and appear in the house saying: 'Ambassador, 
you are going to be ill; I do not think you're allowing yourself 
any di version; there aren't any boys here, there aren't any girls 
here, what kind of a fucking house is this anyway. " 0 5 

He backs his profound moral advice with an even more profound 
piece of moral reasoning on how one should live one's We in a 
world i.nhabited, as is the case, only by crazy people: 

Magnificent Ambassador, there •re nothing but crazy people here; only a few 
a.re familiar with this world and are aware that whoever seeks to act accord· 
ing to others wiU a.ec.omplish nothing because no two men who think alike 
can be found. These people a.re unaware that whoever I considered wise by 
day will not be considered crazy by night and that whoever is deemed a 
decent, able man will occasion honor, not blame, whatever he does to refresh 
his spirit and live happilyi instead of being called a sodomite or a lecher, 
people will ••Y be is well-rounded, easy-going, and a boon companion. They 
are also unaware that be gives of bimseU and takes nothing from others and 
that he acts as the must doe.s when it boils; it impans its own pungency to 
dishes that reek of mold without taking on the mold from the dishes.' "" 

Yet, Niccolo has very h.igh standards concerning morals. He 
believes that civil life requires a certain propriety and decorum 
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in words, gestures, and dressing. His disgust for licence, excessive 
elegance, and arrrogance i.s transparent from his description of the 
way of life of Florentine youth at the time of his childhood: 

Hence arose those evils in the city that arc customarily generated most ohen 
in peace, because the young men, more unrestrained than usual, were spend· 
ing beyond bounds on dress, banquets, and other similar abandonments, and, 
being at leisure, they consumed time and substance in games and women; 
they studied to appear splendid io their dress, and to be clever and smart in 
their speech, and be who was more dch at bitiog the others was wiser and 
more esteemed. 107 

Each person has to follow his or her way, so long as one does not 
hurt others. In a world inhabited by crazy people, this is for 
Machiavelli the best philosophy of life. Crazy creatures need not 
be punished or suppressed; they should just be left alone, even if 
most people think otherwise. He offers advice of this sort to his son 
Guido, who had probably consulted him on what to do with a little 
mule who turned crazy. Though it is crazy, Machiavelli responds, 

it must he treated just the reverse of the way crazy people arc, for they are 
tied up, and I want you to let it loose. Give it to Vangelo and tell him to take 
it to Montcpugliano and take off bis bridle and baiter and let him go wherever 
it likes to regain its own way 0£ life and work off its craziness. The village is 
big and the beast is small; it can do no one any harm .. to8 

A little animal who has become crazy should be left free; it will do 
no harm, and left free will perhaps recover its sanity. A good lesson 
on the connection between liberty and sanity, a lesson of compas­
sion and respect for unfortunate, and defenceless creatures; a moral 
philosophy of the highest kind. 

The proponent of this conception of the world has been pre­
sented as a man possessed by the demon of power, with his mind 
and heart all fixed on politics alone. In more recent years, it has 
also been claimed that Machiavelli advocates a one-dimensional 
way of life: 'Intellectually and physically, man must become fierce, 
resolute, and in a sense, one-dimensional, if he is not to be over­
whelmed by his weakness in the world."09 In fact he advocated 
with the greatest conviction, and sustained with eloquent 
arguments, that life is and has to be made of different passions, 
concerns, attachments, and desires: 

Anyone who might see our letters, honorable compare, and sec their variety, 
would be greatly astonished, because at 6.rst it would seem that we were 
serious men completely directed toward weighty matters and that no thought 

34 

Copyrighted material 



MACHIAVELLI'S PKlLOSOPKY OF LIFE 

could cascade through our heads that did not have within it probity and 
magnitude. But later, upon turning the page, it would seem to the reader 
that we-still the very same selves-were petty, Sek.le, lascivious, and were 
directed toward chimerical matters. U to some this behavior seems con· 
temptible, to me it seems laudable because we arc imitating nature, which 
is changeable; whoever imitate nature cannot be censured. 110 

For him love of women, of family, and of friends, as well as the 
pleasures and the pains of ordinary life, are important. In the letter 
to Vettori of Io December 1 513, be describes a typical day in 
Sant' Andrea in Percussina as divided in two parts: in the morning 
he attends to his properties and various business; he then takes 
some time to read poetry, and fancy about love, and to chat 'with 
those who pass, and ask news of their villages, learn various 
things'. He lunches with his family and returns to the tavern where 
he 'sinks into vulgarity' for the rest of the day, playing cards with 
the host, the butcher, a miller, and two furnace tenders and quar­
relling with countless insults and shouts that are heard 'as far as 
San Casciano'. In the evening, properly reclothed with 'regal and 
courtly garments', he enters ' in the ancient couns of ancient men' 
to discuss with them grand matters of politics. 

Politics is his deep vocation; it is the nourishment of his spirit 
'that food that alone is mine and for which I was born'. lt makes 
him forget the anxieties of everyday life and fear of poverty and 
death, the greatest of all fears. And yet, all he did before dusk was 
also important: caring for his properties, being with his family, 
playing cards at the tavern, listening to men's fancies, dreaming 
of love when be was not in love, are not just consolations for not 
being able to pursue politics. When be was the Secretario he did 
exactly the same things, and many others of a similar sort. And, 
more importantly, he believed that in life there is room for the 
serious and the trivial, the ordinary and the grand, the contingent 
and the infinite. 

Magnanimity and the Pursuit of Glory 

Although ordinary life has a worth and a sweetness of its own, 
although it may offer episodes of transcendence and infinity 
through the experience of love and moments of lightness through 
irony, something else is needed .. One must integrate it with the 
experience of the grand, and the road to it is political action or the 
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writing of politics. For Machiavelli, m.agnanimous men have to 
enter the universe of political action to search for the eternity 
which glory alone ensures. 

As Cicero had defined it, glory is the praise given t0 right actions 
and the reputation for great merits in the service of the republic 
which is approved not merely by the testimony of the multitude 
but by the witness of all the best men.'" This piece of Roman 
political philosophy was eloquently restated by Florentine huma­
nists. To auain glory, so the conventional argument runs, one must 
enter public life, even if the principle of confining oneself to the 
pursuit of honour and tranquillity in private life is surely a praise­
worthy one. Fame, wrote, for instance, Leon Battista Alberti in Of 
the Family, 

is born not in the midst of private peace but in public action. Glory springs up 
in public squares; reputation is nourished by the voice and judgement of 
many persons of honor, and in the midst of the people. Fame flees from every 
solitary and private spot to dwell gladly in the arena, where crowds arc 
gathered and celebrity is found, there the nam.e is bright and luminous of 
one who with bard sweat and assiduous toil for noble ends bas projected 
himself up out of silence and daxkness, ignorance and vice.11 

• 

Like that of Cicero and of the humanists, the glory that Machia­
velli presents as a reward is worldly glory which does not need to 
be ' recognized and authenticated in heaven'.''' In a page of the 
Discourses, where be compares the ethos of pagan religion with 
that of Christianity with regard to love of liberty, he remarks that, 
while the former 'beatified only men full of worldly glory fmon­
dana gloriaJ, the latter has seen 'humility, abjection and contempt 
of the world fdispregio delle cose umane)' . One of the main differ­
ences between the two sorts of education consists precisely in the 
fact that Christianity teaches us not to attach much value to the 
honour of this world (l'onore del mondo), and instead instils in men 
the desire to go to paradise; ancient paµnism, on the contrary, 
esteemed worldly honour very highly and motivated men to pursue 
it as the greatest good.'" 

Once again, Machiavelli wants to restore the ancient view over 
modern beliefs and to see again men committed to worldly glory 
rather than to salvation of their soul. Every human being, he 
writes, should be afraid to imitate bad emperors and endeavour 
to follow the example of good princes who lived 'glorious and 
respected by all' in a triumphant world."' And a prince who truly 
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seeks worldly glory (la gloria del mondo) should desire to live in a 
corrupt city, not to complete its corruption, as Caesar did, but to 
reform it, as Romulus did. Heavens (i cielil cannot offer men a 
better opporrunity to attain glory than this, Machiavelli writes, 
and be means the glory certified by future generations in this 
world." 6 

Although worldly glory is subject to the inconstancy and the 
arbitrariness of men's judgement, it can be eternal, if it is true 
glory. Those who institute and preserve a republic or a kingdom, 
he writes, obtain 'immortal honour'; and death makes redeemers of 
republics glorious forever in this world, as opposed to those who 
have corrupted a republic, who obtain, as a just reward for their 
ignorance or wickedness, eternal infamy (sempiterna in/amia).'" 
In The Prince, he assures the new ruler that, if he diligently follows 
his advice, he shall obtain the 'double glory (duplicata gloria]' of 
founding a new state and of adorning it with good laws, good 
armies, good friends, and good examples.'•• And if the same new 
prince a.ccomplishes the grand deed of liberating Italy from the 
barbarians, he will certainly attain a glory comparable to that of 
Moses, Cyrus, and Theseus.••• When he addresses princes, he 
insists on the fact that good princes live more securely and are 
more glorious than bad ones; but he also remarks that God loves 
reformers of republics, and that immortal glory shall be the reward 
for their deeds. And when he addresses members of the Medici 
family, he specifies that, if they follow his counsel, th.ey will obtain 
a glory gieater than that of their ancestors: 'Of all the many bles­
sings God bas given to your house and to Your Holiness in person, 
this is the greatest: that of giving you power and material for 
making yourseU immortal, and for surpassing by far in this way 
your father's and your grandfather's glory.' 010 

However heaven or God may contribute to it, glory is a worldly 
reward; it is one way of living eternally in this world by remain.ing 
alive in the memory of humanity; the other is eternal disgrace, a 
destiny which ought to be as frightening as the other is appealing. 
Like virtues and vices, the path of glory and that of infamy arc very 
close to one another. It is very easy to miss the former for the 
latter, and it is also easy to enter paths that, though they may look 
similar to that of glory, do in fact lead in the opposite direction. 

Th.e first and most categorical piece of advice that Machiavelli 
bas to offer on this matter is never to become a tyrant. Tyranny 
makes princes and kings lose 'glory, security, tranquillity', a.nd 
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'peace of mind', and brings instead 'infamy, scorn, abhorrence, 
danger and disquiet'. 111 Since they destroy republics and kingdoms 
and are enemies of virtue, tyrants are the most infamous and 
detestable of all men. And yet, in spite of the dangers and the 
infamy, many men have become tyrants, and many more would 
have, bad they not been stopped. They err either voluntarily or by 
mere ignorance, in both cases, however, the cause of their error is 
deceit, and what they are precisely deceived by is 'a false good and a 
false glory', ' " like the Florentines, who long 'not for true glory, but 
for the contemptible honors on which hatreds, enmities, differ­
ences, and sects depend'. 11

3 

To t.his son of false glory, which has caused humanity innumer­
able sufferances, belongs Caesat's glory. In spite of the lauds of 
historians and writers, no one should 'be deceived by Caesar's 
renown fgloria)', Machiavelli admonishes."• By Machiavelli's stan­
dards, military prowess and the ability to preserve one's power are 
not sufficient to attain glory. The infamous Agatocles was an 
excellent captain of great virttl in confronting and surviving dan­
gers and he displayed an 'indomitable spirit' in enduring and over­
coming adversities. By killing his fellow-citizens, betraying his 
friends, being treacherous, merciless, and irreligious, he gained 
and maintained power, but 'not glory', and, Machiavelli speci6es, 
he does not deserve to be ranked 'among the finest men'. ui 

To attain glory, it is not sufficient to be a valiant captain; one has 
to be valiant and good, like the Roman generals before the last 
Punic War who 'gained glory as brave and good', whereas the 
captains like Caesat and Pompeus acqui.red only •fame as brave 
men'. 116 In spite of their outstanding qualities, they missed the 
path of glory because ambition perverted their judgement and 
instigated them to break laws, plunder provinces, usurp and tyr­
annize over their country, and gain wealth for themselves."' As he 
remarks in the Discourses, love of true glory is a restraint which 
drives men to be good.' 1 8 

Machiavelli fully endorses the classical view that there is a cl.ear 
distinction between fame (lama) and glory (gJoria). " 9 Fame is the 
reward for military or political deeds which are in one way or 
an.other grand, noteworthy, and extraordinary, and thereby give a 
lasting or even an eternal reputation and renown. Had the tyrant of 
Perugia Giovanpagolo Baglioni had the courage to kill his arch· 
enemy Pope Julius ll when he imprudently arrived in Perugia 
accompanied only by the catdinals and a few soldiers, he would 
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have gained 'an immortal fame lmemoria eternal' but would not 
have attained glory. He would have gained a lasting reputation 
because he would have been the first ' to show prelates how little 
men are respected who live and rule as they do, and would have 
done a thing the greatness of which would have obliterated any 
infamy and any danger that might arise from it' . But the wicked­
ness of that action and the fact that he was an evil man, panicidal 
and incestuous, prevented him from entering the true path to 
glory. 130 

In some cases, however, men's judgement on fame and glory is 
less severe than Machiavelli's. Common people are impressed by 
'appearances and results'. 131 They equate fame with glory, as in the 
case of King Ferdinand of Aragon, who has become ' in fame and 
glory !per fama e glorial' the 'first king of the Christendom'. 1>1 He 
was raised to such a status in a very short time because, Machia· 
velli explains, he performed great enteeprises and extraordinary 
deeds. In an earlier chapter, Machiavelli remarks that, had Ferdi· 
nand of Aragon been trustworthy, he 'would have lost either repu· 
tation or power several times over'. 111 However, when he speaks in 
his own voice, Machiavelli attributes King Ferdinand with reputa· 
tion, but not with glory. His wording is consistent with the belief 
that he expresses in Discourses: 'I will say but this, I do not mean 
that a fraud which involves breaking your word or the contracts 
you have made is glorious; for, although on occasion it may win a 
state or a kingdom .. . it will never bring you glory."3• It is also 
perfecdy consistent with the classical meaning of reputation. 
Reputation is the recognition of astonishing qualities that escape 
our understanding and therefore compel us to think about them 
over and over again [re-putareJ. Any person capable of doing great 
things obtains reputation, but glory requires a clearer splendour of 
both the ends and the means. 

Unlike his friend Guicciardini, who believed that mode.m men 
do not long for glory, Machiavelli maintains that glory, along with 
riches, is one of the ends 'which everyone aims at'. The work to be 
done was then for him to rekindle the love of glory and direct it 
towards its proper goals. To this effect he puts before his contem­
poraries' eyes the grand deeds of princes, captains, and lawgivers 
who founded or reformed republics and kingdoms. He also puts 
before their eyes the example of the Roman people, which had 
been for 400 years ' lover of glory and of the common good of its 
country', " 1 as well as the example of eminent compatriots, like 
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Lorenzo il Magnifico, who, upon his return from a dangerous dip­
lomatic mission in which he had put his own life at risk for his 
fatherland, was received as a 'very great man'. ' 36 

At the same time, he expresses all his contempt for princes who 
are insensitive to the allure of glory, like the ' le.sser princes' of Italy, 
who were 'unmoved by any glory' and sought only 'to live either 
more richly or more securely'.'31 His belief in the possibility of 
reviving love of glory inspires most of his reflections on politics. He 
saw love of glory as the only motive that might enable peoples to 
accomplish the grand deeds that liberty at times demands, like 
resisting tyra.nny and mobilizing against arrogant men who want 
to impose their domination. He also considered love of glory as the 
only motive that could drive leaders to accomplish the grand deeds 
that they alone can accomplish-that is, founding republics or 
kingdoms, liberating countries, redeeming a corrupt city. 

The Tree of Politics 

Pace the view which holds that Machiavelli had his eyes fixed on 
politics alone, he did in fact reflect on political action from differ­
ent angles, in relation to a number of beliefs on the world, on life, 
on man, on history. Against heaven's overwhelming power over 
countries and men, political action is for him an emancipatory 
force, while, against Fortune's malignity, politics is an effort to 
construct a moral order where the good people are rewarded, hon­
oured, and remembered and the wicked punished, blamed, and 
forgotten. Looked at from God's angle, politics is a fulfilment of 
his desire, its goal is in fact to build a city where the common good 
of justice is properly preserved, ' l 8 and God, Machiavelli writes, 
'loves justice and mercy'. ' l9 With regard to the inevitable tendency 
of republics and countries to decline and corrupt, political action 
takes the form of an effort designed to rediscover and bring back to 
life original energies and principles; the right way to renew politi­
cal bodies, Machiavelli writes, 'is to bting them back to their 
foundational principles. For at the Sta.rt religious institutions, 
republics, and kingdoms have in all cases some good in them, to 
which their early reputation and progress is due."40 

When he considers political action with regard to men's cruelty 
and ambition, he recommends it as a necessary protective endea­
vour; with regard to the variety of the world, he sees politics as the 
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commitment to build a city in whjch each individual can live his or 
her life in the way he or she likes, following fantasy, inclinations, 
and craziness. From the perspect ive of everyday life, politics 
appears to hlm as the main road to escape monotony and dullness 
and attain the sphere of the grand and the momentous. Lastly, 
when he reflects on politics having in mind his beliefs on man's 
fragility and mortality, be perceives it as the only path open 
towards eternity, as the only way to defeat death. 

To express all these meanings of politics, Machiavelli uses the 
metaphor of 'planting trees beneath the shade of which mankind 
lives prosperously and happily'.'" Like a tree, the good republic 
that politics is supposed to create and preserve offers protection 
and solace to all, regardless of what they do under its shade. It must 
have deep roots in the past from which it takes the moral lymph 
which keeps it healthy and defends it from corruption and decay. If 
the planting has been made wisely, it can resist for long hostile 
weather and the malignity of natural adversities; finally, like trees, 
each republic has a beauty of its own. 

To do the work properly, many qualities are needed; it takes 
expe.rience, knowledge of the terrain, cate, patien.ce, and, if neces­
sary, the courage to cut and trim, to give the plant the necessary 
treatment to resist corruption and disease. It takes a special an 
which Machiavelli never takes pajn to de.fine. Only in a very few 
instances does he use the term 'att of the state'. The expression, 
which is almost a neologism, is usually rendered by modern scho­
lars as 'statecraft'. But that wording does not convey the richness of 
its meaning; it is worth analysing it more closely. 
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The Art of the State 

Machiavelli considered himself to be an expert on a special art 
which we call statecraft, and he called 'arte dello stato'. 'II I could 
talk to you,' he wrote to Vettori on 9 April 1 s 13, ' I could not 
help but fill your head with eastles in the air, because Fortune has 
seen to it that, since I do not know how to talk about either the silk 
or the wool trade, or profits or losses, I have to talk about the 
state." A few months later, in the famous letter of 10 December 
1513, he puts forth his long and assiduous apprenticeship in the art; 
if the Medici read The Prince, he writes, it 'would be evident that 
during the fifteen years I have been studying the art of the state I 
have neither slept nor fooled around, and anybody ought to be 
happy to utilize someone who has bad so much experience at the 
expe.nse of others.'1 And Vettori, like all who knew Machiavelli 
well, acknowledged with pleasure his mastery: even if you have 
been out of the workshop for two years, Vetto.ri wrote to him in 
December r s 14, 'I know you have such intelligence that although 
two years have gone by since you left the shop, I do not think you 
have forgotten the craft'. l 

Spending years in the study of the art of the state; to be able to 
discuss only the art of the state; to be in or out of the workshop in 
which the an of the state is practised, and taught to apprentices: 
what did Machiavelli mean when he claims to have applied himself 
to the study of the art of the state? What precisely was the subject 
of the art? And what kind of expertise or skill did the mastery of 
the art precisely entail? Was it the same as being a master of civil 
science or politics, or was it something different, something more 
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or something Jess? These questions need to be raised, not only to 
understand the shades of meaning implicit in Machiavelli's self. 
presentation as an expert of the arte dello stato, but also to identify 
the intellectual project which oriented the writing of The Prince.• 

Politics as Civil Wisdom 

The first observation to be made in this respect is that Machiavelli 
does not describe himself as an expert on politics or civil science, 
nor on 'government and public administration', nor on 'the theory 
of the best governments', nor on 'the theory and practice of civil 
affairs', to mention some of the expressions used by his contem· 
poraries. s He prefers instead to present hin1self as an expert on the 
art of the state, a choice all the more strange because, in Machia­
velli's Florence, politics, or civil science, was praised as the most 
noble of all intellectual endeavours, while the word 'state' had, as 
we shall see, a dubious connotation. In early sixteenth-century 
Florence, public rhetoric, philosophy, and historiography were in 
fact still pervaded by the Aristotelian and Ciceronian interpreta­
tion of politics as the art of instituting, preserving, and reforming a 
respublica-that is, a community of free and equal citizens living 
together for the common good under the rule of law- and by the 
ideal of the political or civil man, understood as an upright citizen 
who serves the common good with justice, prudence, fortitude, and 
temperance. 

This interpretation of politics and of the political man bad deep 
and old roots in Florentine public discourse. According to the 
chronicler Giovanni Villani, the founder of Florentine political 
rhetoric was Brunetto Latini, who, in the early thirteenth century, 
taught the Florentines to speak well and to steer and rule their 
republic 'according to politics'. 6 In Li livres dou Tresor, (The Books 
of 11-easure), composed around 12.60, he presents the science of 
politics (politique) as the highest among the human sciences 
and the most noble activity of man, because its aim is to teach 
how to rule the inhabitants of a kingdom and a city (ville), and a 
people and a commune, in times of both peace and war according to 
reason and justice ('selonc raison et selonc justice'J.7 The science of 
politics, continues Latini paraphrasing Aristotle, orders the arts 
and the knowledge that are to be cultivated in the city, and through 
language it preserves civil order. An essentia.l component of 
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politics are then the sciences that teach us how to speak: grammar, 
dialectic, rhetoric. Following Cicero, Latini stresses that language 
is the prerequisite of the city and civil life, because without lan· 
guage there can be no justice, no friendship, no humane commu· 
nity.8 The proper place where men can express themselves through 
speech and conversation is the political community, which must 
be seen as the natural place for men living a truly humane life.• 
Aptly, then, Cicero said that rhetoric is the most important, and 
the noblest, component of the science of ruling a city. ' 0 

Latini's emphasis on rhetoric as a fundamental element of the art 
of government-a theme that l shall discuss at length in the next 
chapter-should not, however, obscure another equally important 
aspect of the conception of politics that he introduced in thit· 
teenth-century Florence. When he says that politics is the dis­
cipline that teaches how to rule according to reason and justice, 
he means that politics consists in governing impartially, giving each 
citizen his due and ensuring that rational assessment of individual 
and social claims is not perturbed by partiality and private interests. 
The reason he is referring to in his definition of politics is civil 
reason, or civil wisdom- that is, the reason that presides over the 
framing and the implementation of civil laws; 'justice' stands he.re 
for civil justice, the principles of justice that ought to regulate the 
relationships among citizens. By saying that politics means to rule 
according to reason and justice, Latini was keeping alive an even 
older tradition of communal self-government based upon the idea 
of reason as civil justice. In a model speech composed by Guido 
Faba in the early thirteenth century, for instance, the new Podesta 
solemnly declares that his main goal is to live according to the laws 
of the commune and ensure justice to every person.' ' 

At the same time, Latini was restating another equally important 
piece of pre-humanist political language-that is, the view that 
civil society, and above all free republics, are kept together by 
the principles of civil wisdom, which consists in the correct admin· 
istration of justice and respect for laws. n What Latini taught was 
then a conception of politics based upon the principle of legal 
reason-that is, the sort of reason which presides over making 
and implementing civil laws and therefore preserves the civil com­
munity. He taught the Florentine, in other words, to regard poUtics 
as the civil science par excellence, to be cultivated with the sup­
port of rhetoric and the knowledge of civil law. 

Like the idea that politics is based on rhetoric, the interpretation 
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of politics as civil science (civilis scientia), or civil philosophy 
(civilis philosophia), or civil reason (civilis ratio) also belongs to 
Roman political philosophy. When be speaks of civil science, or 
civil reason, or civil philosophy, Cicero, to mention the most 
obvious example, does not mean just the knowledge or the compe· 
tence in civil law, but the more general art of ruling the republic. 
As he says in De finibus: 'the topic of what I think may fitly be 
entitled Civil Science was called in Greek politikos."' 

The affinity berween politics and civil law was refined and 
strengthened by fourteenth·century jurists. They maintained that 
the subject matter of civil law is the political or civil man-that is, 
the man living in a civil community. As one of the most eminent 
jurists of the time- Baldus of Ubaldis (1327-14001,-wrote, to say 
that the subject matter of civil law is the political man means that 
the goal of civil law is to make men political-that is, capable of 
living the sort of life appropriate to the polis. Because it compels 
individuals to behave with restraint and moderation, to respect 
other citizens' liberty, and to discharge their civic duties, civil 
law forges the citizens who keep the civitas alive.'' 

The identification of politics and law and therefore of politics 
and recta ratio became one of the basic tenets of the civic huma· 
nists' ideology. Politics and the laws, wrote Salutati in his dialogue 
De nobilitate legum et medecinae (Of the Nobility of Lllw and 
Medicine), are actually the same thing ('idem esse politicam atque 
leges'J.' ' He speaks of 'political reason' (politico ratio) as a syno· 
nym of the Ciceronian 'civil reason' (ratio civilis). •• Even if it is a 
human creation, the Law, he writes, is the rational norm of human 
life. True laws come in fact from nature, and therefore their origin 
is ultimately divine. A true law must in fact respect the highest 
norm of equity, which is the precept of eternal reason.' 7 The task 
of political reason, Salutati remarks, is that of introducing mea· 
sure, proportion, and justice into the human world-a task accom­
plished through the laws, which a.re the arrange.meat and the rule 
of poli.tic.il reason. ' 8 

Both politics and laws aim at the pre'5crvation of civil society. 
Pollti.cs' goal is the good citizen; so is the legislator's.'• His con· 
cem is the good and the order of the city and the whole of human· 
ity. As Aristotle aptly said, the political good (bonum politicum) is 
greater and nobler than the individual one. Politics, therefore, is 
responsible for the health of the soul, and for men's happiness. True 
happiness is political happiness (politico felicitas), the life of virtue 
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in the human city. Only politics, through laws, makes political or 
civil felicity available to men by creating the condition for a 
virtuous life. 

The logical corollary of this interpretation was the ide.i that 
politics deserves the highest status among human sciences and 
arts. This view, which had been amply discussed by scholastic 
political philosophers, became another conventional theme of Flor­
entine public rhetoric. After Salutati's forceful defence of the 
superiority of jurisprudence and politics over medicine, Leonardo 
Bruni, bis successor as Chancellor of the Floren.tine Republic, 
restated the same point in the 'Proem' to his translation of Aris­
totle's Politics. The respublica, as he translates the Greek politia, 
is a self-governing community where the common good prevails 
over particular interests, and only in such a community can 
individuals enjoy happiness and a truly h.uman life. Because a 
civil society where men can attain self-sufficiency and the pedec­
tion of their moral life is the most precious common good, Bruni 
remarks, the art that te.iches what a civitas is, and how it is to be 
preserved, deserves the highest rank among human discip.lines."' 

Celebrations of the excellence of politics also continued to be 
part of Florentine intellectual life in the second half of the 
Quattrocento. In the 'Proem' to his translation of Aristotle's Politics 
composed in 1472, Donato Acciaiuoli remarks that Aristotle's 
intention in writing the Politics was to argue that, even if civil 
discipline relies upon probable arguments, rather than infallible 
demonstrations, it is none the less the most excellent of practical 
sciences because through politics men can moderate and rule the 
republic and therefore enjoy a most happy life on earth." In 1478 
Donato Acciaiuoli issued a new Latin translation of Aristotle's 
Nicbomacbean Ethics, and in his commentary he remarks mat 
the goal of civil science is the highest good of man ('summum 
bonum hom.inis'), and that the highest good of the individual is 
one and the same as the good of the civil community, even though 
the good of the civil community (civitas) is more divine and beau­
tiful than the good of the individual; for this reason, civil science 
(scientia civilisl is the most noble of all practical sciences." 

From the Aristotelian literature and the works of jurists, the 
ideal of political life spread into Florentine public rhetoric. In an 
oration delivered in 1493, for instance, Alamanno Rinuccini 
remarks mat both ancient history and modern experience prove 
that justice and good laws are the necessary foundations for the 
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liberty of the city and for the preservation of the political and civil 
life. As long as cities and empires are governed in justice, they 
increase in glory and reputation. People are content with justice 
and, if justice is provided to all, the city enjoys concord and peace. 
Cicero, remarked Rinuccini, was then perfectly right in ranking 
justice as the queen of virtues. 1 ' 

The Limits of Civil Wisdom 

Machiavelli was perfectly acquainted with the conventional Ian· 
guage of politics. Donato Acciaiuoli's summary of Aristotle's 
Nicbomacbean Ethics was among the books borrowed by Niccolo's 
father, Bernardo Machiavelli, and even if he did not attend Rinuc­
cini's orations and did not read Aceiaiuoli's works, he surely had 
many other opportunities to hear that political or civil life is based 
upon justice and law, that politics is therefore the most noble of 
human activities, and that political science is the highest of all 
practical sciences. 1 • 

To this one must add that Machiavelli was acquainted with the 
language of public law and civil jurisprudence, and the traces of his 
acquaintance are visible in all his works. At the very outset of the 
Discorsi, for instance, he writes that 'civil law is nothing but a 
collection of decisions, made by jurists of old, which the jurists of 
today have tabulated in orderly fashion for our instruction'}S In 
the Ritracto delle cose di Francia (Portrait of the Affairs of France), 
composed in 1 s 10, he describes the authority of the barons over the 
subjects as 'mera', that is absolute, in accordance with the classic 
legal concept of merum imperium.16 His interpretation of the con­
cept of political life and his assessment of the value of political 
action and political philosophy are perfectly consonant with the 
tradition that I have outlined. For him the vivere politico or the 
vivere civile is the civil community based upon the rule of law and 
the common good. 

He also fully endorses another fundamental tenet of the conven· 
tional language of politics-namely, the view that laws make men 
good: 

All writers on civil life (vivere civile) have pointed out that .. . in constitut· 
ing and legislating for a republic one must presuppose th.at all men are wicked 
.. . and that men never do good unless necessity drive,s the,m to it ... He,nce 
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it is said trult bungcr and povcny make men industrious and that laws make 
them good .. " 

For this reason he consjders civil life based upon the rule of just 
laws the highest good on earth on which human felicity depends 
and regards philosophers such as Aristotle and Plato, who wrote 
with competence on the vivece civile, as the greatest of aU men.28 

Like classical republican writers, Machiavelli sees civil and poli· 
tical life as based upon the principles of equality before the law 
faequum ius) and the equal access to office on the basis of vinue 
faequa libectasl.29 Because a true civil or political community has 
to be based on these two principles of justice, the first obligations 
of rule.rs is to respect the rule of laws, as did those emperors 'who 
acted, like good princes, in accordance with the laws'. ' 0 Obedience 
to the laws is the best means to secure one's power: 

princes should learn, therefore, that they begin to lose their state the moment 
they begin to break the laws and to disregard the ancient traditions and 
customs under which men have Jong lived . .. For i.t is much easier to acquire 
the affection ol good men than of the bad, and to obey laws rather than to 

override them.,' 

And the second obligation is to be absolutely fair in the admmistra· 
tion of punishments without allowing for disc.riminations or privi· 
leges, and to reward citizens on the basis of virtue alone, as the 
Romans used to do as long as their republic remained incorrupt. 3' 

However, ruling and legislating according to justice and reason 
presuppose the existence of the state as a dominion- that is, a 
political structure having the power to exercise jurisdiction over 
a people in a cerritory.33 It is to this sense of the word 'state' that 
Machiavelli is referring when be claims to have spent 6.ltcen years 
studying the art of the state. As his diplomatic correspondence, and 
his writings of the time, amply document, the problems he had 
been dealing with while be was the Secretario were problems of 
dominion, and, more precisely, the problems of the preservation 
and the expansion of the dominion of Florence and the problems 
that other sovereigns bad to face in instituting new dominions or 
defending old ones. He applied himsell to the study of what comes 
before legislating and governing, when states are confronted with 
enemies determined to cause t.heir death. When the states are 
threatened as dominions, princes and rulers have to face situations 
of necessity, when the choice is not between policies that are more 
or less advantageous or more or less just, but between the life or 
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death of the state. When it is the very life of the state which is at 
stake, matters turn particularly harsh. These are the times when 
justice and reason have to be postponed and politics, in the classi­
cal sense, is powerless. 

All that was well known, in Machiavelli's Florence. The word 
'state', in fact, evoked not only the unpleasant features of the 
power of a man over the city, but also the equally disturbing busi­
ness of the conflict between the interest of the state, on the one 
hand, and Christian ethics and civil and international law, on the 
other. Machiavelli was, of course, perfectly aware of the dubious 
connotations of the state. When be reports in the Florenrine His­
tories Cosimo's famous line that 'states were not held with prayer 
books [patemostri] in hand', for instance, he makes it very clear to 
the readers that Cosimo meant his own st.ate, the state of the 
Medici, not the sovereign political community of Florence. He 
also highlights the contrast between the interest of the state lstatoJ 
and the interest of the city by reporting another of Cosimo's mot­
tos-namely, that it is 'better a city ruined than lost'. What Cosimo 
was concerned with was the preservation of his stato. He exiled, or 
sentenced to death, or connscated the properties of Florentine 
citizens, not because they were enemies of the republic, but 
because they were enemies of bis state, just as be rewarded others 
because they were bis friends and partisans.J• 

The c-0nflict between state and justice was also debated by Flor­
entine citizens, as we can see &om the records of the Consulte and 
Praticbe, the advisory bodies of the Florentine Republic attended by 
members of the Florentine elite.31 In the Pratica summoned to 
debate the treason of Paolo Vitelli-at which Machiavelli was 
almost certainly present-the issue to be decided was whether 
Vitelli ought or ought not to be treated 'according to reason'­
that is, according to justice and the law.36 As one of the speakers 
remarks, since it would be dangerous for the republic to leave Vitelli 
alive, in his case one 'should not proceed according to the precepts 
of reason [secondo e termini di ragionel' . And to justify the viola­
tion of the principle of civil wisdom that prescribes obeying the rule 
of justice, the speaker appeals to the usual practice of states: mat­
ters of state, be says, are not to be handled according to reason.37 

By the beginnings of the second decade of the century, the 
conflict between moral and legal reason, on the one hand, and 
the interest of the state, on the other, began to be described not as 
a divergence between reason and the practice of the state, but as a 
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conflict between moral and legal reason and another 'reason'­
namely, the 'reason of rhe state'. The concept of 'reason of state' 
appears for the first tim.e in Ftancesco Guicciardini's Dialogo del 
reggim.ento di Firenze (Dialogue on the Government of Florence), 
composed between rs 2 t and 1 s 24. Citing the example of the Geno­
ese who did not release the prisoners they had captured at the 
battle of Meloria in 1284, thereby inflicting an irreparable blow 
on their Pisan enemies, Bernardo del Nero argues that what the 
Genoese did was a cruelty of which moral conscience could nevet 
approve. However, since all states-with the sole exception of 
republics within their own territory-are grounded on nothing 
but sheer violen.ee, to preserve them it is necessary to resort to 
violence again and again. Therefore, Bernardo del Nero concludes, 
'when I talked of murdering or keeping the Pisans imprisoned, I 
didn't perhaps talk as a Christian: I talked according to the reason 
and practice of states [secondo la ragione e l'uso degli stati]'. 38 He 
then says, and it is an important remark, that 

anyone who doesn't acknowledge this has no excuse befote Cod because-as 
the friars lilce 10 say- it shows 'crass ignorance'. Anyone who docs recognize 
it cannot say it is reasonable to listen to one's con.science in one case and to 
disregard it in the other. I wanted t'O say this nor to pronounce a vcrd.ic.t on 
these difficulties, which are i.mmensc, since anyone who want-.s to live totally 
according to God's will can ill afford not to remove himself totally from the 
affairs of this world, and it is difficult to live in the world without offending 
Cod. I did so in order to talk re.ilistically about things as they arc in fact, since 
chance bas drawn us into this discusss:ion. We can cope with this aigumcnt 
among ourselves, but we shouldn't, however, use it with others, nor where 
there were more people. >P 

Machiavelli's Critique of Classical Politics 

The last thing that Machiavelli would have liked to be told was 
that he was ignorant on how matters of state ought to be handled. 
When he says that he has distilled in The Prince what he has learnt 
on the a.rt of the state, he implies that his little book contains all 
that it is necessary to know how to preserve a state, including 
indications on what a prince should do when the interest of the 
state compels him to violate the norms of moral reason. Since a 
ruler who intends always to be good among many who are not good 
will necessarily be ruined, he remarks, it is necessary for a ruler to 
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learn to be able to be 'not good' and to use or not to use this 
capacity according to necessity.4 0 And in Chapter 18 be states in 
even clearer terms that for a prince it is often (spesso) necessary to 
act against the principles of Christian morality, if be wants to 

preserve his state: 'and it must be understood that a ruler, and 
especially a new ruler, cannot always act in ways that are consid­
ered good because, in order to maintain bis state, be is often forced 
to act against good faith, against charity, against humanness, 
against religion.'•' 

What was truly bold about it was not so much what he said, but 
the fact that be wrote it in a text intended for public circulation .. 
Cosimo was reported to have said that states cannot be held with 
prayer books ('paternostri') in the hand, the Flore.ntine citizens who 
remarked that there are questions pertaining to the security of the 
state that are not to be handled according to justice and reason 
were speaking in restricted gatherings; Guicciardini developed the 
concept of a reason of the state which supersedes Christian mor­
ality in a text never intended for publication, and even in the text 
itself be makes the protagonist of the dialogue say that discourses 
on a reason of the state are not to be made in public. Machiavelli's 
choice was an act of intellectual courage instigated by his longing 
for great accomplishments and, pe.rhaps, also by the compelling 
need to see his expertise on the art of the state acclaimed. For 
people already accepted within the elite, a letter or a memorandum 
was sufficient to be credited as a reliable adviser. But Machiavelli 
had been the Secretario and was 'a man of very low and humble 
condition'.41 He had to do something of mucb higher intellectual 
quality, even at the cost of breaking well-estabUshed conventions. 

In his explanations as to why a new prince 'cannot always act in 
ways that are considered good', his language remains quite close to 
the conventions that the Florentine elite and princes used in dis­
cussing matters of state and diplomatic transactions.o Like them, 
he argues that the practice of states amply proves that it is some­
times necessary to leave aside the precepts of moral reason, and 
points to the great accomplishments of princes who have held 
uprightness in little respect: 

everyone knows how praisewonby it is for a ruler to keep his promlsu, and 
live uprightly and n.o, by trickery. Nevertheless, experience shows thot in our 
time the rulers who have done great things are those who have set little store 
by keeping the.ir word, being slcilful rather in cunningly deceiving men, they 
have got the better of those who have relied on being uustwonhy.•• 
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He continued to speak of a conflict between the precepts of moral 
reason that teach us 'how men should live' ('come si doverrebbe 
vivere'I, and how men live, rather than of a contrast between moral 
reason and a reason of the state." He did not go so far as to say that 
derogations of moral norms can be excused by a 'reason of the 
state'. He gave the art of the state a public dignity, but did not 
provide it with a new theoretical foundation, nor did he in fact 
construct a new language. The true intellectual masterstroke was 
his friend Guicciardini's invention or rediscovery of the concept of 
reason of the state. Before the invention of the concept of reason 
of the state, all political practices repugnant to the principles of 
moral and civil reason-waging an unjust war and fighting it 
unjustly, denying citizens their legal rights, distributing offices 
to one's friends, perpetrating cruelties, not keeping promises­
were excused, as we have seen, by appealing to the practice of 
the state. After the construction of the concept of a reason of the 
state, they can be excused, even justified, by appealing to this 
new reason-namely, the reason of the state. With his background 
in jurisprudence, Guicciardini knew well that an excuse or a 
justification for actions which violate moral and legal reason 
based upon a reason, or a law, are more powerful than excuses 
or justifications based upon reference to current practices or cus­
tomary behaviour. Even if he was acquainted with the language of 
jurisprudence, Machiavelli did nor feel the need, or did not see 
the possibility and the importance, of coupling reason and state, 
or to oppose the classical moral and civil reason with a reason of 
the state. 

This does not, however, at all diminish the intended subversive 
meaning of The Prince. As Quentin Skinner has shown, the argu­
ments that Machiavelli put forth in it were a radical critique of the 
views on princely government discussed in fifteenth-century 
advice for princes. 46 Against the conventional Ciceronian precept 
that to attain glory and preserve his state the p.rince must be 
virtuous, he states, in the clearest possible way, that, if a prince 
wants always to behave according to moral virtues, he will surely 
lose his state and attain no glory at all. 

Most of the passages of The Prince which have gained Machiavelli 
a sinister reputation are explicit attacks on the main principles of 
Ciceronian political theory. 'Wrong', Cicero had remarked in Of 
Duties 1.13.41, may he done 'by force or by fraud'; both are bestial: 
'fraud seems to belong to the cunning fox, force to the lion. Both 
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ways are wholly unworthy of man, but fraud is the more contemp­
tible.' To tbis Machiavelli replies: 

You should know, then, that there are two ways of contending: one by using 
laws, the other, force. Th.e 6.rst is appropriate for men., the second for animals; 
but because the former is often ineffective, one must have recourse to the 
latter. Therefore, a ruler must know well how to imit~nc beasts as well as 
employing properly human means. This p0licy was taught to rulers allegori­
eaUy by ancient writers: they teU how Achilles and many other ancient rulers 
we.re entr\1$ted to Chiron the centaur, to be raised carefully by him. Having a 
memor who was half-beast and hall-man signifies that a ruler needs to use 
both natures, and th.at one without the other is not effective. Since a ruler, 
then, must know bow to act like a beast, be should imitate both the fox and 
the lion, for the lion is liable tO be trapped, whereas the fox cannot ward off 
wolves. One needs, then, to be a fox tO recognize traps, and a lion to frighten 
away wolves."" 

Commenting upon the foundations of political authority, Cicero 
had stressed that 'of all motives, none is better adapted to secure 
influence and hold it fast tban love; nothing is more foreign to that 
end than fear'. From this principle he had derived a straightforward 
piece of advice: 'let us, tben, embrace this policy, which appeals to 
every heart and is the strongest support not only of security but 
also of influence and power-namely, to banish fear and cleave to 
love. And tbus we shall most easily secure success both in private 
and in public life.'48 On this issue, too, Machiavelli's position is a 
clear rejection of Cicero's views. Men are, he writes, 'ungrateful, 
fickle, feigners and dissemblers, avoiders of danger, eager for gain. 
While you are of benefit to them, they are all devoted to you: they 
would shed tbeir blood for you; they offer their possessions, their 
lives, and their sons, as I said before, when the need to do so is far 
off. But when you are ha.rd pressed, they tum away.' The right 
advice to offer princes is, therefore, that it is better to be feared 
than to be loved, if one cannot be both, because 'men are less 
hesitant about offending or harming a ruler who makes himself 
loved than one who inspires fear'.49 

Last, Cicero had proclaimed that 'no cruelty can be expedient; for 
cruelty is most abhorrent to human nature, whose lead we ought to 
follow'. To which Machiavelli responds in Chapter 8 of The Prince, 
that tbere a.re cruelties that 'may be called well committed (if one 
may use the word "well" of t hat which is evil) when they are all 
committed at once, becau.se they a.re necessary to establish power, 
and are not afterwards persisted in, but changed for measures as 
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beneficial as possible to one's subjects'. Therefore, as he writes in 
Chapter 18, 'every ruler should want to be thought merciful, not 
cruel; nevertheless, one should take care not to be merciful in an 
inappropriate way. Cesare Borgia was co.nsidered cruel, yet his 
harsh measures restored order to the Romagna, unifying it and 
rendering it peaceful and loyal.' 

Radical as it is, however, Machiavelli's critique of the Ciceronian 
tradition a.nd of the conception of politics as civil wisdom is 
intended to restrict the range of its validity rather than to dismiss 
it altogether. More precisely, he claims that the Ciceronian pre­
cepts are to be followed except in situations of necessity when 
princes and rulers are dealing with enemies who are prepared and 
capable to use any means to destroy their states. The use of fraud, 
for instance, is 'detestable'; yet 'in the conduct of a war is praise­
worthy and glorious'. A fraud which involves breaking your word 
or the contracts you have made, be c.larifles, is not glorious at all: 
'for, although on occasion it may win for you a state or a kingdom 
... it will never bring you glo.ry.' What turns a fraud into a praise­
worthy and glorious deed is the fact that a prince or a ruler uses it 
'with an enemy who has not kept faith with you, i.e. of a fraud 
which is involved in the conduct of a war'.'0 

The same considerations apply to cruelties, injustices, simula­
tion, deceit; in brief, to all the derogations to the commitment to 
virtue that Machiavelli discusses in The Prince. His wording on 
this delicate maner is extremely precise. He writes, in fact, that a 
man, who wants 'always [in tutte le pane] to act honourably' will 
inevitably fall, because he is surrounded by many unscrupulous 
men; therefore, 'it is necessary for a prince, if he wants to maintain 
his power, to learn to be able not to be good and to use it ltbe 
capacity to be not good) or not to use it according to necessity'. A 
few lines later he restates the same point in even clearer terms: 

I know that everyone will acknowledge that it would he most praiseworthy 
for a ruler to have all the above-mentioned qualities that are held to he 
good. 

But because it is not possible to have all of them and to comply 
with them at all times, because the reality of human life [le 
condizioni umane) does not permit it, it is necessary to know 
how to avoid becoming notorious for those vices that would 
destroy one's power and seek to avoid those vices that are not 
politically dangerous. 
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To put Machiavelli's argument in a nutshell, as long as a prince 
or a ruler is able to l'potendot he must not 'deviate from right 
conduct'; but he must 'be capable of entering upon the path of 
wro.ngdoing, if forced by necessity', or better to render h.is wording, 
'necessitated' l'necessitato'].' ' 

It is perhaps because of these emendations to the language of 
politics based on the principle that politics is only government 
according to moral reason and justice that he describes The Prince 
as being not an essay on politics, or civil science, or public govern­
ment, but a work on the art of the state. As I remarked at the 
beginning of this chapter, in Machiavelli's time politics was iden­
tified with the activity of legislation, government, and the admin­
istration of justice, inspired by the ideal of a civil community based 
upon the rule of law. In The Prince be e.xplains the virtue, made of 
force and cunning, which is quite different from civil wisdom and 
yet is necessary for founding and preserving states. 

In this sense, The Prince is an integration of the language of 
politics. The long-term goal of his advice in The Prince is the 
establishment of a new principality adorned and strengthened 
with 'good laws, strong arms, reliable allies, and exemplary con­
duct' in which the subjects will feel encouraged to attend to their 
ordinary occupations both in trade and agriculture without fearing 
that their gains and their properties will be taken away from 
theID-' ' 

The best evidence on this regard can be found precisely in that 
infamous Chapter 7 of The Prince which does contain the discon­
certing advice to imitate the methods used by the Duke Valentino 
to institute h.is dominion over the peoples of Romagna. As soon as 
the Duke bad conquered the Romagna, MachiaveUi writes, 

be found that it bad been controlled by violent lords, who were more disposed 
to dispoil their subjects than to rule them properly, thus being a source of 
disorder rather than of order; consequently, th.at region was full of thefts, 
quarrels and outrages of every kind. He considered it necessary to introduce 
efficient government, because he wanted the region to be peaceful and its 
inhabit.ams obedient to his monarchical authority. He therefore scn.t there 
mc-.sser Rcmirro de Oreo, a cruel and energetic man, giving him full powers. 

After Remirro bad succeeded in ' restoring order and peace', with 
bis cruelty and his unrestrained powers, the Duke, Machiavelli 
reports, 'set up a civil tribunal, under a distjnguished president, 
in the centre of the region, to which each city sent a lawyer'. As soon 
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THE ART OP THE STATE 

as a dominion is consolidated, cruelties and absolute powers have 
to be replaced by ordinary civil justice and reason, as the tradition 
of civil wisdom prescribes; but before the rule of law is in place, 
politics in the conventional sense of the art of ruling according to 
reason and justice needs the help of the ambivalent but powerful 
art of the state. 

The Critique of the Medicean Art of the State 

Firtnly to establish his reputation as an expert on the art of the 
state, however, Machiavelli could not confine himseli to the dis­
cussion of general issues, particularly in a work composed with the 
intention of presenting it to the Medici. He had also to address the 
specific problems of the consolidation of the Medici's regime in 
Florence, and the whole interpretation of the art of the state that 
had been guiding the Medici political conduct since the times of 
Cosimo. For the Medici and their advisers, the word stato meant 
the power of a signore or a family over the institutions of the city, 
as exemplliied by expressions like the 'stoto de' Me&ci', which 
Machiavelli himseli uses.SJ 

To be competent on the art of the state in this sense meant, 
therefore, to know what needs to be done in different circum­
stances to found a1;1d preserve a regime. In his times the undisputed 
example of this kind of expertise was Cosimo de' M.edici, whose 
'understanding of the states of princes and civil governments' was 
second to none, as Machiavelli acknowledges. Because of his skill, 
be succeeded in building and preserving th.e Medici's regime over 
Florence ('tenere lo stato'I for thirty-one years, in such a variety of 
fortune and in so varied a city.,. 

The key of Cosimo's success was his outstanding prudence and 
the skill of building, through a policy of favours and pauonage, a 
large network of partisans and friends which ensured the Medici 
substantial control over the republic's institutions. At the same 
time, Cosimo, and also Lorenzo after him, were attentive to govern 
'with civility'-that is, in a civilized manner and behind the scene, 
without introducing cons·titutional changes nor claiming for them­
selves princely titles. 

Cosimo's legacy was well represented in the advice offered by 
experts on the art of the state on the best ways to secure the Medici 
regime which was restored upon the ashes of Soderini's republic in 
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THE ART OF THE STATE 

September 1 512. However, they also recognized that the republi­
can experience had significantly affected the spirit of the Floren­
tines and changed the political geography of the ciry in a way that 
posed serious threats to tbe regime. In a memorandum addressed to 
Cardinal Giulio de' Medici, to instruct him on what should be done 
for the security of the Medici regime and of all those who bad 
obligations to it ('per la salute di questo Stato e di chi si e ubligato 
seco'), Paolo Vettori rematks that, in the previous ten years, under 
the republic, the city had lived very well and therefore the memory 
of those happy times would always threaten the new regime. In 
com.parison with the times of Cosimo and Lorenzo, the new regime 
has more enemies and less means to satisfy them; hence, to be able 
to last, the new Medici regime must re.ly on force rather than on 
the traditio.nal poUcy of patronage." 

The same issue is also discussed in a text composed by Francesco 
Guicciardini in October 1512, in the aftermath of the restoration, 
to discuss, as he puts it, what the Medici should do 'to keep the 
state and the government of the city of Florence'.'' The regime 
instituted by Cosimo in 1434, he remarks, d.id not replace a popular 
government but the power of the faction.s led by Rinaldo degU 
Albizzi and Palla Strozzi; moreover, the Medici did not immedi­
ately impose themselves as the absolute masters of the ciry, but 
built their power up gradually over the years. The new regime, on 
the contrary, has replaced 'a very popular and democratic gov«n· 
ment ('uno stato affatto populare e larghissimo'), in which the 
citizens enjoyed the greatest liberty and equaUty, and power has 
been suddenly concentrated in the hands of one man alone. For this 
reason, the Medici are now seen as those who have deprived the 
people of Florence of their state, with the obvious consequence 
that a great number of citizens are hostile to the new regime.17 

Another widespread belief in the analyses of the Medicean state 
was that, because of the way in which it had been imposed over 
the repubUc, the new regime could do ve.ry litrle to gain the 
people's support and had therefore to seek to reinforce the loyalty 
of the nobles. There was, in other words, a large consensus that 
the Medici, as Paolo Vettori put it, 'will not be able to regain th.e 
city'. s• In the same vein, Guicciatdini notices that the people ('lo 
universale della cittil' ) are not at all happy with the new regime, 
because they think that under the republic they had some role in 
the state and do not accept the fact that they have now t,o be 
dependent on one or a few men. As with the nobles, they can be 
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THE ART OF THE STATE 

divided into two groups: those who are compelled to bet everything 
on the Medici because no othet regime can possibly satisfy their 
most onerous requests, and those who had important posts in the 
former government because of their goodness and their prudence in 
civil affairs. Whereas the requests of the former are difficult to 
satisfy because those men are keen to violate the laws and have 
a predatory nature, those of the latter are easy to meet and it is 
therefore reasonable to believe that they will become friends of th.e 
new regime. 59 

While the accounts of the state and the problems of the regime 
were convergent, the suggested solutions were quite dissimilar. 
Vettori urged the Medici not to try to placate their enemies and 
to be sure instead to intimidate them. To this effect, he advised 
them to leave aside the old policy of patronage and count on 
military force. The policy of patronage was instead forcefully 
recommended by a member of the Medici family, Giuliano de' 
Medici, in a mem.orandum composed between May and August 
1513. In this text Giuliano de' Medici urges Lorenzo to devote 
the greatest care to be sure to put friends of the family in the 
most important institutions of the city, and to choose for these 
posts people who are both loyal ('fedeli 'I and bold ('anim.osi'). 

If we now rum tO The Prince, it is easy to see that Machiavelli 
addresses all the key issues concerning the security of a regime like 
that of the Medici, and on each of them be offers clear advice, 
beginning with the hotly debated theme of the diliiculry to secure 
the new Medici regime because of the still vivid memory of the 
Republic of 1494-1512 and the presence of a significant number of 
supporters of the bygone republic. With his typical briskness, he 
assures that, unlike what other advisers believed, the truth of the 
matter is that 'men are much more interested in present things 
than in those that are past, and if they find that their affairs are 
flourishing, they are content and do not seek change,s'.'° 

With equally straightforward words, he rebuffs the idea that 
the new regime has to worry about those who were content with the 
old republic and sustained it. Again, be claims that precisely the 
opposite is the case: the true danger for the new regime comes not 
from those who were content with the republic, but from those 
who were dissatisfied with it. They were dissatisfied with the 
republic because of their immoderate ambition, and for this reason 
it will also be very difficult for the new regime to rum them into 
loyal friends.•• Even if they have helped him to attain power, a new 
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prince must always regard the nobles as a serious threat to the 
state, because they have the means and the audacity openly to 
attack him, if they are dissatisfied. A prudent prince, he writes in 
the chapter on 'Civil Principality', must therefore distinguish 
among the nobles those who are prepared to associate their fortune 
with that of the prince and those who are not: 

You should honour and eneem those . .. who are not rapacious. As for those 
who do not commit themselves to you, two different kinds of reason for their 
conduct must be distinguished. U they act in this way because of pusillani· 
mity or natural lack of spirit, you should make use of them, especially those 
who are shrewd, because in good times they will bring you honour, and in 
troubled tlme,s you will have nothing 10 fear from them. But if they do not 
commit themselves to you calculatingly and because of ambition, it is a sign 
that they are thinking more of their own interests than of yours. And a ruler 
must watch these nobles very carefully, aod fear them as much as ii they 
were declared enemies, because if he 6nds him.sell in trouble they will always 
do their best to bring him down.' ' 

The Medici, who always presented their regime as a civil one, 
would hardly have failed to read these lines of The Prince as strong 
advice not to ground their power on the nobles' support, as their 
counsellors were urging them to do. Against the trite proverb 'he 
who builds upon the people builds upon mud' l'chi fonda sul populo 
fonda sul fango'I endorsed as we have seen by influential Florentin.e 
experts on matters of state, Machiavelli remarks that to secure a 
civil principality ' it is necessary for a ruler to have the people well 
disposed towards him'.6

' A prince, he explains, 'can never protect 
himself from a hostile people, because there are too many of them; 
but he can protect himself from the nobles, bec.ause there are few of 
them'.64 Moreover, 'a ruler is always obliged to co-exist with the 
same people, whereas he is not obliged to have the same nobles, 
since he is well able to make and unmake them at any time, 
advancing them or reducing their power, as he wishes'.•, 

Much as they were subversive, these pieces of advice were less 
scandalous than his comments on the time-honoured Medicean 
practice of ruling behind the scene through loyal friends suitably 
appointed to the important posts of the republic. Civil principali­
ties, Machiavelli warns, do collapse when the prince needs to take 
absolute authority; and, since such a need may well arise, it is 
utte.dy unwise to believe that a principality in which the prince 
rules indirectly could last for long. Princes who ' rule through pub­
lic officWs', Machiavelli explains, are highly un.stable because 
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they depend completely on ,he goodwill of 1hosc cilizens who acl as their 
officials. And they can very easily remove him &om power either by moving 
against him or simply by refusing to obey him. Moreover, in troubled times 
the ruler docs not have enough time to assume absolute authority, because 
the cllizens or subjects, accustomed as 1hey are 10 obeying the officials, will 
no, be disposed 10 obey him in such a crisis. And in difJlcult times, he will 
always lack men on whom he can depend." 

It is difficult to imagine a more eloque.nt way of saying that the old 
traditional practice of ruling behind the scenes had to be aban­
doned, and new policies needed to be put into practice, if a truly 
solid state had to be built. 

Along with the tradition of 'civil government', Machiavelli also 
directly attacks the other foundation of the Medicean art of the 
state-na.mely, the policy of patronage and favours: 'because friend­
ships that are acquired with money, and not through greatness and 
nobility of character, are paid for but not secured, and prove unreli­
able just when they are needed.'67 Favours and honours, he 
explains, generate a loyalty based on gratitude. But, since men 
easily break the bonds of gratitude when they see that it is in their 
interest to do so, friendships acquired through private favours do 
not offer at all a solid basis for the state.68 Much more effective 
than gratitude is fear, sustained by the threat of punishment. If one 
really regards interest and fear as the most powerful motives for 
men's conduct, as the Florentine theorists of the state were claim­
ing, one must conclude that for a prince it is not at all safe to rely 
on the gratitude of the partisans he has bene.6ted, and that he 
should rather look for ways of making himself constantly feared. 

As we have seen, the advisers of the Medici who were urging 
them to continue the old policy 0£ favours and patronage were not 
claiming that the prince should expect from the people who had 
benefited from him a loyalty based upon gratitude. They were in 
fact stressing that the loyalty of partisans originates from self. 
interest, indeed from necessity: partisans are willing to do every­
thing to sustain tile regime because they know that they owe all 
their honours and their wealth to it, and fear the consequences of a 
change of government. They have no other cboice but to sustain 
the regime with all their energy. 

Machiavelli responds to this argument with the observation that 
the partisans of the regime, particularly the nobles, can never be 
securely bound to the regime because 'they are more far-seeing and 
cunning, they are able to act in time to save them.selves, and seek 
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THE ART OF TH£ STATE 

to ingratiate themselves with the one whom they expect to 
prevail'. 69 Against the view of other students of the state, he can, 
therefo.rc, conclude with the utmost confidence that the policy of 
favours does not have at all the power to compel partisans to be 
loyal and sustain the regime in moments of danger; it cannot tie 
them to the prince through the bonds of interests and fear. 

Once be has dismantled the core tenets of Florentine wisdom on 
matters of state, Machiavelli puts forth his own reinterpretation of 
what the true an of securing a principality should consist of. It 
cannot be the astute skill of controlling public institutions through 
one's own friends, nor that of dissimulating power under the habi­
liments of civility. It must flrst of all be the ability to create and 
discipline the militia: 

A ruler, then, should have no other objective and no o ther concern, nor 
occupy himself with onything else [nt prendece cosa alcuna per sua artel 
except war and its methods and practices, for this pert.ain.s only to those who 
rule (percbe quella e sola ane cbe si espetca a chi comandaJ. And it is of such 
efficocy JvirtuJ that it not only maintains hereditary rulers in power but very 
often enables men of private sta.tus to become rulers. On the other hand, it is 
evident that if ruJcrs concern themselves more wit.b the refinements 0£ H£e 
than with military matters, they Jose power JJo stato /oroJ. The main reason 
why they lose it is their neglect of the art of war, and being proficient in this 
art is what enables one to gain power.70 

By saying that the prince should apply himself to the art of war and 
work to institute an army composed of his own subjects, Machia­
velli was not only rejecting the view that the best way to secure a 
state was to disarm the subjects, but was in fact claiming that the 
most secure way to transform the subjects into loyal partisans was 
precisely to enrol them in the militia: 

New rulers, th.en~ never disarm their subjec-ts; indeed, if they Snd tbem 
unarmed, they always provide them with we,apons. For when you arm 
them, these weapons become yow own: those whom you distrusted become 
loyal, those who were loyal remain so, and subjects are converted into fum 
adherents. Since it is nor possible to provide all your subjects with a:rms, 
when you benefit those wb.om you arm, you will also be able to secure 
yourself better against the others. Since the former a.re treated favourably, 
they will be more attached to you. The latter will excuse your conduct, 
because they will realize the need to treat favourably those who carry out 
more dangerous duties.'' 

If the most important aim of a prince is to preserve himself and the 
state, as the masters of the art of the state maintained, then the old 

61 

Copyrighted material 

GT
Highlight

GT
Highlight

GT
Highlight

GT
Highlight



THE ART OF THE STATE 

way of building and preserving a regime theorized and practised in 
Florence since the times of Cosimo had to be abandoned to 
embrace a new conception of the art of the state based on the 
principle that no state is a true dominion unless it is sustained 
by an army composed of citizens or subjects. This piece of wisdom 
which Machiavelli was offering in The Prince was exactly, as he 
wrote to Vettori, the result of the many years he had spent in 
studying the art of the state. As early as 1503, in the oration 
composed to persuade the deliberative bodies of the Republic to 
pass a law which would authorize new taxes to levy new troops, he 
had written that 

all cities which have been governed either by an absolute prince, or by the 
aristocracy, or by the people . .. have defended themselves through military 
force and prudence. Military force and prudence are therefore the backbone of 
all fonns of dominion which have Cltistcd or shall Cltist in history.'' 

Three years later, writing again on the same subject, he stresses 
with even greater eloquence that any dominion needs justice and 
armies. n Because of the special competence he had gained serving 
the Republic, he was capable of saying with great authority that for 
any new prince the best way to secure his state was to build a 
reliable army, not a regime based on favours. 

Moreover, he considere.d a state based on patronage particularly 
inadequate to permit a new prince to accomplish great things, as 
Machiavelli wanted a true prince to be willing and able to do.74 He 
intended his art of the state to suit a prince capable of liberating 
Italy from the barbarians, not just a signore ruling Florence by 
conferring benefits on this or that individual, giving marriage por­
tions to the daughters of his partisans, protecting friends from the 
magistrates, and the like. He was dreaming of a new Cyrus, not just 
another Cosimo. He offered his mastery of the art of the state 
necessary to attain such a grand endeavour. 

The Methods of the Art of the State 

While these remarks hopefully clarify the goals of the art of the 
state as Machiavelli understood it, we still need to elucidate its 
limits and methods. As is well known, the view which still com­
mands wide consensus among scholars is that Machiavelli consid­
ered the aim of the student of the art of the state to be that of 
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discovering the truth about political action by looking for a 'direct 
contact with things' beyond appearances, deception, and self. 
deception." As a number of scholars have stressed, Machiavelli 
investigated political matters in a scientific way; indeed he 
founded the modem science of politics. As a title of praise, his 
name has been associated with that of his compatriot Galileo: 
'What Galileo gave in his Dialogues, and what Machiavelli gave 
in his Prince', wrote Ernst Cassirer, were really 'new sciences'. Just 
as Galileo's dynamics became the foundation of our modern 
science of nature, so Machiavelli paved a new way to political 
science.76 Through his method based upon empirical observations 
and rigorous mathe.matical calculations, Galileo identified the 
laws that govern the natural world; through empirical observations 
and rigorous generalizations, Machiavelli identified the laws of 
politics. 

Scholars who stress the scientific nature of Machiavelli's 
approach remark that he believed that the human world, like the 
natural world, displays regular or recurrent features which form the 
basis of general laws of politics. The text most frequently cited on 
this regard is a passage from the Discorsi, where Machiavelli writes: 

Prudent men are wont to say- and this is not rashly or without good 
ground-that he who would foresee what has to b<e, should reflect on what 
has b<een, for everything that happens in the world at any time bas genuine 
resemblance to what b3ppeocd in ancient times. This is due to the fact that 
the agents who bring such things about arc men, and that men have, and 
a]ways have had, rbc same passions.77 

This belief in the sameness of human passions over history was a 
common one in early sixteenth-century Florence, but it certainly 
did not encourage a scientific study of politics aiming at the dis­
covery of general laws. Rather, it was the premiss for an inter­
pretive work aiming at und.erstanding the specific features of 
political life and events, attempting predictions, offering practical 
advice, and writing historical narratives based upon the identifica­
tion of the political actors' intentions. Francesco Guicciardini, for 
instance, wrote in a letter to Machiavelli that 'the very same things 
return', and all events have already occurred in past times. What 
changes are 'only the faces of the men and the extrinsic colors' of 
things. 78 This assumption, however, did not lead him to search 
general laws of political behaviour; on the contrary, it led him to 
conceive of the study of politics, which consists in 'recognizing' 
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things and 'seeing them again' with the help of historical know­
ledge. Understanding political events is therefore recognition in 
rhe literal sense: we understand when we see things for the second 
time. 

However, precisely because the faces of men and rhe external 
appearances change, and so do ' the names and the forms of things', 
the recognition is arduous, it is not at all an easy task to identify in 
histories the events that can illuminate the ones that we are wit­
nessing or are about to wimess. To read and to understand the 
complex geography and alchemy of human passions and intentio.ns 
in narrations of past events and to apply this knowledge to present 
political affairs, it takes, as Guicciardini wrote in the Ricardi a 
'sharp and discerning eye'.79 It r.akes good eyes capable of identify­
ing specific signs and traits rather than general or common fea­
tures; it is, as be puts it, a job for prudent men,80 not for 
philosophers or scientists inclined to investigate the eternal and 
immutable underneath the ever-changing flux of things. 

Also Machiavelli believes that men have, and always have had, 
the same passions, but he also knows very well that each indivi­
dual has his own passions and temperament and acts accordingly. 'I 
believe', he writes to Piero Soderini, ' that, just as Nature has 
created men with different faces, so she has created them with 
different intellects and imagination. As a result, each man behaves 
according ro his own intellect and imagination.'8' To be able to 
understand and predict their behaviour, one must therefore be 
capable of identifying the particular disposition and imagination 
of individual actors-an ,uduous task which requires a sophisti­
cated work of interpretation and historical analysis. 

The student of politics must be ' there' or ar least close to the 
even• or to peoples performing political acts, and must diligently 
collect and review facts and information. But uncertainty as to 
what is really going on remains, and the clouds rhat surround 
political action never go away, in part because of the ability of 
political acrors to deceive themselves and others, in part because 
the student of the arr of the state himself is not an impartial 
observer at all bur looks ar things through his own hopes, fears, 
and beliefs. The interpretive work is valuable and fascinating, but 
hardly conclusive; rhe besr one can hope for is ro come up with 
stories and advice which will be questioned by other students com­
ing up with different stories and by other advisers offering different 
counsels. Judgements about men's actions, and particularly princes' 
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THE ART OF THE STATE 

actions, can never be Anal, because, as Machiavelli remarks, there 
is no judge tO whom one can appeal for a conclusive verdict ('non e 
iudizio da reclama1e'J.s. 

Machiavelli lea1nt very soon in the course of his activity as 
Secreta1io that to understand political eventS means to be able to 
interp1et the intentions of men from their actS and their words; but 
he also learnt that even the most accurate and insightful analyses 
do not go beyond conjectures. On 1December1502 he writes to the 
Ten of War: ' I have tried all I could to be able to und.erstand 
[intendere] whether the French are going to move to the Kingdom 
of Naples with or without the Duke Valentino, but I have not been 
able to reach any certain conclusion [ne mai ne ho possuto trarre 
alcuna cosa certa].' From many signs, he continues, 'I see this 
Signore [the Duke Valentino] resolved to leave in three or four 
days, but of all that time shall be the judge'.8l 

A year later, writing this time from Rome, he conveys once 
again to the Signori how difficult it is to interpret the intentions 
of the Duke, even if he is almost an eyewitness to all his man· 
ceuvres: 'one does not know how to interpret [interpretarel what 
he intends to do, but many conjecture that it will be an unhappy 
outcome.'84 However attentive he is in observing gestures and 
acts, and even the smallest details, our student of the art of the 
state cannot even come close to anything like the truth of the 
matter. He does not venture to present conjectures as certain 
assessment and recognizes t he limits of his own capacity to 
understand the significance of the events which are unfolding 
under his eyes. On the sudden departure of French troops from 
the Duke Valentino's headquarters in Cesena, in late December 
r 501, for instance, he writes that 'every man is making his own 
castles in the air', bu t, he confesses, 'from authentic sources 
nothing can be extracted that seems reasonable to anyone else', 
even if he has not spared himself all the efforts which we.re 
necessary ' to get to the truth of the matter'.81 

The 'truth of the matter' has often to be uncovered by decoding 
theatrical performances that princes stage in order to impress, 
scare, or stupefy their subjectS as well as their enemies. The 
obvious example is the murder of Remirro de Oreo by the Duke 
Cesare Borgia. In The Prince (Ch. 71 Machiavelli reports the episode 
as a harsh but necessary measure to allay the subjects' hatred. He 
emphasizes the efficacy of the power of the staging: 
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because he [the Duke! recognized that the severe measures that had been 
taken had resulted in his becoming hated by some people, in order to dispel 
this ill-feeling and wm everyone over to him, be wanted to show that ii any 
cruel deeds bad been committed they were attributable to the harshness of 
his government, not to bimseU. And availing him.self of an appropriate 
opportunity, one morning the Duke had Remirro placed in two pieces in 
the square at Cesena, with a block of wood and a blood-stained sword at his 
side. This terrible spectacle lch the people both satisfied and amazed 
(satls/atti • stupit1l 

While, in The Prince, Machiavelli registers the power of the per­
formance over the subjects, some thirteen years before, when he 
saw the scene on 26 December 1502, in Cesena, he had suggested a 
more subtle interpretation of the meaning of that staging. The body 
of the man who had turned the scattered parts of Romagna into a 
united and ordered political body was turned into two pieces and 
placed in the square in Cesena. A dubious way of rewarding his 
merits; surely a powerful affirmation of the prince's total and 
arbitrary control over bodies, political and individual. 86 

Even when the prince does not act behind the scene, or a mask, 
as in the case of the Duke, the interpretive work remains difficult 
because of the secrecy with which political actors cover their 
intentions. In the fifteen years that he spent in th.e apprenticeship 
of the art of the state he had far too many opportunities to appreci­
ate this distinctive quality of ptinces. As I have written to you 
many times, he reports from Cesena on 22 December 1502, 

this Lord is very secretive, and I do not believe that what he is going to do is 
known to anybody but himseli. And his chief secretaries have many times 
asserted to me that be does not tell them anything except when he orders it 
.. . Hence I beg Your Lordships will excuse me and not impute it to my 
negligence ii 1 do not satisfy Your Lordships with information, because most 
of the time I do not satisfy even mysclf.81 

Some yeazs later he registers the same secremess in the Emperor 
Maximilian and expresses again his sense of frustration at the 
impossibility of attaining full intelligence of the situation and 
therefore of offering solid materials on which certain prediction 
could be built.88 

The student of the art of the state may attempt various tricks to 
' infiltrate' the defences that princes put forth to cover their inten­
tions, but he is unlikely to succeed, no m.atter how able he is, as it 
occuued to Machiavelli himseli in the course of a long conversa­
tion with the Duke on 7 October 1502: 'notwithstanding that I was 
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inveigling him to get from him some particulars, he always kept 
his distance and made wide turns.'89 However great the difficulty 
of the task and the frustration it generates, Machiavelli accepts the 
limitations in the understanding of political events. Other disci­
plines may hope to attain truth; the art he practices does not. The 
awareness of the limits of one's art is precisely what distinguishes 
serious practitioners from amateurs, beginners, and zealots. 

In addition to princes' secrecy, what makes understanding poli­
tical events arduous is princes' equally notable ability to deceive 
those who attempt to grasp their intentions. Once again the Duke 
was a master in colouring his hostile intentions with words full of 
friendship and noble purposes.9° He had an excellent mentor in his 
father, Pope Alexander Vl, wbo 'was concerned only with deceiving 
men, and he always found them gullible. No ma.n ever affirmed 
anything more forcefully or with stronge.r oaths but kept his word 
less. Never the less, his deceptions were always effective, because 
he well understood the naivety of men.'9 ' And so did King Fer<li­
nand the Catholic: 'one present-day ruler, whom it is well to leave 
unnamed, is always preaching peace and trust, although he is really 
very hostile to both; and iI he had practised them he would have 
lost either reputation or power several times over.'9 ' 

Unlike the majority of men who 'judge more by their eyes than 
their hands', the good student of the arr of the state has ways of 
guarding himseH from princes' deceptive skills. He must, first of 
all, not be credulous at all, and not let himseH be deceived by 
appearances or by anybody's authority.•1 He must 'judge by the 
hands'. As Giovanni Bardazzi has finely observed, the metaphor 
of 'judging by the hands' as opposed to 'judging by the eyes' is a 
reminiscence of Luigi Pulci's Morgante and of Poggio Bracciolini's 
Facezie, which tell the story of a thrush who, seeing tears in the 
eyes of a man who is killing his cage mates, believes that the man 
will have compassion on the remaining birds until an older bird 
tells him to look, not at the man's eyes, but at his hands. As Poggio 
comments, to judge well one must look at what people do, not at 
what they say.9• Machiavelli surely endorses the old bird's wisdom, 
but also knows that even man's actions are not clear at all. They 
must be interpreted. To do that one must touch who the prince is. 
But what precisely does it mean to be able to touch who the prince 
is! What is there to be 'touched'! 

The metaphor of touching who somebody is indicates a kind of 
knowledge which requires closeness. It means to be able to under-
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stand the passions and humours which orient particular princes' 
and rulers' conduct, to identify the passions that dominate their 
mind. One is dominated by the desire of glory, another by hatred; 
another by the desire of revenge; another by lust for money; 
another still by fear of losing his territory or power. Be.cause they 
are moved by passions, at times they make mistakes; they pursue 
policies that have disastrous consequences for them, just like any 
other men. 

To assume that they will do what is best for their states is a 
typical view of the amateur of the art of the state. As Vettori wrote 
to Machiavelli on r2 July 1513, things often 'do not proceed accord­
ing to reason'; therefore it is a vain exercise to investigate political 
matters and speculate solutions designed to put order in the world 
of international relations ('rassettare questo mondo'l.9; None the 
less, for Machiavelli, the student of the art of the state must 
attempt to assess the state of things and try to predict what the 
people are likely to do, given the fact that they are-each in a 
different way, and each in a different way at different tirnes­
dominated, or at least affected, by particular passions. 

When Vettori asks him his opinion on the politics of European 
powers and Italian states, Machiavelli bases his comments on a 
consideration of the 'quality' or 'nature' of kings and peoples; and 
by 'quality' or 'nature', he means their passions and their 
temperament: 

As for the state of affairs in the world, I derive this conc.lusion &om th.em. 
The sort of princes who govern u.s possess, whether by nature or by chance, 
the folJowing qualititcs: we have a wise pope, and therefore a serious and 
scrupulous onci an unstable and capricious emperor, a haughty, timorous 
king of France; a niggardJy and avaricious king oi Spain, a rich, inpctuous, 
and glory-hungry king of England, the brutish, victorious, and insolent Swiss, 
and us ltalian5-povcrty stricken, aspiring. and cowardly?' 

In the case of kingdoms and principalities, the passions of kings 
and princes are the decisive factor.97 In the case of republics, peo­
ples' temperament needs to be considered, for it does indeed affect 
political deliberations. The Swiss, Machiavelli warns, were at first 
content to defend themselves; then it was enough for them to take 
stipends from others, to keep their young men ready for war, and to 
get honour; as a result of their military achievements, they have 
now acquired 'an aspiring spirit and a will for soldiering on their 
own'. From his analysis of the change in the temperament of the 
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Swiss, Machiavelli concludes that they will not give up the control 
over Northern Italy that they have gained through wars, and that 
they will, on the contrary, labour to increase it.98 

Though they are based on the interpretations of tangible or at 
least visible elements such as passions and humours, MaclliaveUi 
is perfectly aware that his predictions, like anybody else's, contain 
much guesswork, as his friend Vettori says.•• When he discusses 
whether the alliance between France and England of August Is 14 
is likely to last or not, he remarks that Henry VIlI of England could 
break the treaty either out of fear or out of envy, and speculates 
that neither passion will be strong enough to move the king to 
change llis alliances. He interprets the king's intentions on the 
basis of a general assumption about the way in which passions 
operate and on the basis of his knowledge of who the king is. 

In other cases he relies on the prince's past conduct. The example 
is Machiavelli's assessment of the behaviour of Ferdinand the 
Catholic. Whereas Vettori considers the conduct of the king of 
Spain utterly inexplicable, Machiavelli finds it perfectly consis· 
tent, given the fact that his policy has always been that of rousing 
'great expectations about himself, all the time keeping men's 
minds occupied in considering what is going to be the end of 
new decisions and new undertakings'. The goal of the king's strat­
egy, which has proved to be very effective in holding on to new 
states and distrusted subjects, is not 

so much this, that, or the other victory, as 10 win prestige among his multi­
farious activities. Therefore, he always started things off ardently, later gjving 
them that end which chance places before him o.r which necessity teaches 
him, up until now no one bas been able to complai.n about either his luck or 
bis courage. 100 

To recognize that princes' conduct is affected by passions does not 
mean that they behave foolishly or irrationally. The king of France 
and the king of Spain whom Machiavelli has pomayed as inclined 
to be angry and timid, and stingy and avaricious, respectively, shall 
make an agreement between themselves because, he says, ' reason 
requires' it. ' 0

' In an earlier letter he had written that 'I have always 
believed and still believe that it would please Spain-and still 
does-to see the King of Prance out of Italy, provided that he was 
able to hound him out of Italy with his own army and his own 
prestige' because it is 'reasonable'. Elsewhere, he describes the 
pope as reasonably 'eager for glory'. ' 0

' 

69 

Copyrighted material 



THE AltT OF THE STATE 

However reasonable they are, each of them is reasonable given 
the kind of person he is-that is, given the sort of passions which 
affect his choices. This implies that general theories of political 
behaviour are little more than a futile exercise. Effective evalua· 
tions and predictions are to be made by 'touching' the prince or the 
king whose actions we want to understand or predict. 

Interpretive knowledge obtained by touching is always tentative 
and conjectural, no matter how close the student of the art of the 
state is, no matter how accurate his information is. Still, this is the 
only sound kn.owledge that a wise student of the art can try to gain. 
Uncertain as it is, it is highly valuable, as it permits the student to 
picture a narrative within which each actor's intentions and con· 
duct wiJJ make sense and which therefore provides a basis for 
political choices. 

Your Lordships [be wrote from Rome on 21 November 1503) wish to under­
stand bow matters are proceeding here and what judgement (iuditiol and 
conjecture one should make of them. It seems to me that all along I've 
been writing to you in such a way that, if Your Lordships take my letters 
in band, I believe you would see a history (storial of everything happening 
hcrc.101 

Before the fa.cts, the student of the art of the state attempts predic­
tions based on his interpretations; after the facts, the work of 
interpretation resumes to provide this time a plausible account of 
what has happened; until another narrative is proposed. 

lnte.rpretations and predictions on matters of state are tentative, 
not only because of the iotrica.cy of the object of their investiga­
tions, but also because the students themselves have their own 
beliefs and their own passions, as Machiavelli openly admits: 

I suspect that your not wanting it (a parriculu proposal for peace in Europe) 
and my wanting it have the s.a.mc basis-a natural feeling or temperament 
that causes you to say 'no' and me to say 'ye.s'. You justify your 'no' by 
pointing out that, were the king 10 regain Lombardy, there would be more 
difficulry in achieving peace, to justify my 'yes', I have pointed out that this is 
not true-furthe.rmo.re, peace gotten by my method will be more secure and 
more stable. 10

• 

His correspondent Vettori has a different view. He stresses that 
his own, and his friend Niccolo's analyses are not affected at all by 
passions. ' 0

' But Vettori's very words prove that Machiavelli was 
right to claim that their disagreement was based on different fears 
and different hopes. Vettori in fact admits that his foremost 
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concern is the good of Florence, and that after the sack of Brescia by 
the French troops on February , s 11 he feared very much that 
Florence might suffer a similar fate. Machiavelli, on the other 
hand, is above all concerned with the Swiss. They are a republic, 
they are well armed, they have tasted the sweetness of domination, 
all that, given Machiavelli's assumptions concerning republics' 
behaviour, makes him believe that they will pursue expansionist 
politics, even if they will not parallel the Romans: 

I certainly do not think ,hat they will create an empire like the Romans, but I 
do think they can become mastets of l<aly thanks to their proximity and 
thanks to our disarray and bad siruation. And because these things appall me, 
I should like to remedy them, ii France is not adequate, I see no other 
remedy-and now I am ready to st.an weeping with you over our collapse 
and our scvitude that, if it does not come today or tomorrow, will come in our 
lifetime. 1°' 
The dispute can hardly be settled on empirical grounds. Time shall 
be the judge, afterwards. Before time's verdict, all one can have is 
little more than a rhetorical contest in which each contender puts 
forth his partisan views, and colours them with general criteria. 
Even time's verdict concerning princes' and kings' actions is far 
from being conclusive; there is still ample room for dispute and 
conflicting interpretations on why they did what they did, what 
they were hoping to attain, or, as Machiavelli wrote in the letter of 
ro December 1513, 'the motives for their actions ('della ragione 
delle loro azioni'). Out of their kindness, Machiavelli continues in 
the same letter, the great men of antiquity 'answer me'; he means 
that their works and the histories which record their actions dis­
close to him their meaning because he knows how to question 
them.'07 That skill, which he uses to interpret the intentions of 
ancient men and modem men alike, is the core of the art of the 
state. It is because he is confident he possesses the skills of the 
interpreter that he can also claim, a few lines later, that he has been 
a serious apprentice of the art. 

Be they predictive or historical, assessments on political matters 
can at times be made by referring to general principles. To settle 
the debate on whether the peace between the king of Spain and the 
king of France of April , s 13 shall last, for instance, Machiavelli 
puts forth a general criterion which ought to be used to evaluate all 
peace treatises: one 'must among other matters figure out what 
parties are disgruntled with it and what the ramifications of the.it 
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discontent may be'. '08 In other cases, he bases his interpretations 
on the assessment of the psychological status of a prince at a given 
time which he has been able to grasp by 'being there' and judging 
by his hands. In his dispatch of 2 December 1502, for example, he 
reports to the Signori that the Duke 'begins to get used to not 
having his whims satisfied, and he realizes that fortune is not 
always on his side'; and from this interpretation he infers that he 
will be more disposed to accept Florence's proposals. "'9 

A few months before, on 26 June 1502, Francesco Soderini and 
Machiavelli had warned the Signori of Florence that the Duke was 
a very bold man who feared nothing and was sustained by a perpe­
tual good fortune.' ' 0 Machiavelli has 'touched by the hands' the 
changes in the Duke's passions; what was true in June is no longer 
true in December. As a consequence, what was the right conduct in 
June was wrong in December. If science is, as it was considered to 
be in Machiavelli's time, the true knowledge of things which can­
not be otherwise, his work bas nothing to share with that of the 
scientist. • 11 

Appeals to general principles, references to past examples, 
remarks on particular individuals' inclinations are all perfectly 
compatible. They can all be used in the same argument; they are 
all part of the effort of making one's positions persuasive. To 
describe Machiavelli's way of addressing matters of state in terms 
of pursuit of truth as opposed to imagination only in part renders 
what he was in fact doing, and, more importantly, it distorts what 
he believed was the right way to discharge his task as a student of 
the art of the state. 

To find out what the truth of the matter is-that is, to interpret 
princes' and rulers' intentions and to understand the reasons of 
their actions-is only one aspect of the assignment of the student 
of the art of the state. Another equally important pan of it is to 
make one's views sound true, to present them in the best light, and 
to sustain them with eloquent examples, powerful metaphors, and 
appropriate similitudes. When he offers in The Prince his own 
comprehensive study on the art of the state, he infuses in it not 
just ltis knowledge of the truth of the matter, which be bas 
acquired by ' touching with the hands' and by interpreting ancient 
and modem histories, but also his mastery of rhetoric, as we shall 
sec. 
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The Power of Words 

Machiavelli composed all his political works, aod above all The 
Prince, in the manner of the rhetorician following the rules illu­
strated by the Roman masters of rhetoric, particularly Cicero, 
Quintilian, and the anonymous author of the Rhetorica ad Here­
nnium. (To Caius Herennius: On The Theory of Public Speaking) 
He did not write to explain a scientific or a moral truth, but to 
persuade and to impel to act. Yet, students of Machiavelli's poli· 
deal thought have been quite unaware of this important feature of 
his language, or, when they have noticed it, have not studied it with 
sufficient care. As a result, we still do not know the kind of texts 
we are reading. We have failed to understand not only bow Machia­
velli composed his works, but also what he meant to say, particu­
larly what he meant to say on the much-contested issues of 
political ethics. We have yet fully to appreciate both Machiavelli's 
distinctive way of practising political theory, and his conception of 
political action-two aspects of his intellectual legacy that could 
greatly help us to improve our political theory. 

The rhetorical nature of Machiavelli's works is so obvious that 
scholars' silence on it is perhaps one of the most spectacular exam­
ples of misinterpretation of texts of the past. But even more aston­
ishing are the comments of the scholars who have noticed the 
embartassing presence of a typical rhetorical piece like the 'E.xhor· 
t.arion to Liberate Italy' at the end of The Prince-that is, at the end 
of the text which has been celebrated as the foundation of the 
modem scientific study of politics. To this effect, some have con· 
eluded that Machiavelli the scientist does not go very well with 

Copyrighted material 



THE POWER OF WORDS 

Machiavelli the partisan, just as Machiavelli tne republican citizen 
is not easily compatible with the author of The Prince, others that 
the two Machiavellis do in fact go rather well together: the rhetor­
ician reinforces th.e scientist and vice versa. The prevailing view, 
however, is that the true Machiavelli is the scientist: the pages that 
he did write in a non-scientific manner are to be treated as the 
result of moments of intellectual weakness: he composed them 
while he was possessed, as an Italian student put it, 'by a son of 
rhetorical raprus that went beyond his scientific mind'.' 

In more recent years a similar conclusion has been reached by 
scholars who have studied Machiavelli's text from the point of 
view of Uterary criticism. The 'Exhortation', writes Nancy Stru· 
ever, is 

disjoined, unsuccessful, because Machiavelli can not substitute a nationalist 
myth of redemption for a Christian one, since he ha.s undermined not simply 
the motivation, but the narrative structure of the redemptive mode of poli­
tics. He has .abandoned a linear struc,ture of events for one of repetitious 
sequence.,, 

In a much-quoted essay we read that the '1':xhonation to Liberate 
Italy' 'radically alters the rhetorical mode &om deliberation to 
apocalypse'; it indicates that in the last third of the book 'scientific 
pretentions are quietly withdrawn as the semblance of conclusive 
law fades from the text'.3 

The truth of the matter is precisely the opposite-namely, as I 
shall illustrate, that the 'Exhortation' far from being a disjointed, 
unsuccessful alteration of the mode of the text, is a splendid, 
necessary, and perfectly connected conclusion of a text like The 
Prince, if we understand what sort of text The Prince is .. 

To be sure, a number of scholars have correctly identified and 
made 6ne investigations o.f the rhetorical dimension of The Prince 
and, though to a lesser extent, Mac.biavelli's other works. Eugene 
Garver, for instance, has remarked that, ' throughout the history of 
its influence, people have found Machiavelli's Prince to be many 
things, but a work of rhetoric has rarely been o.n.e of them'. 4 A 
valuable suggestion can also be found in an essay by John Tinkler, 
who rightly remarks that 'the rhetorical directions for deliberative 
oratory provide a number of important insights into Machiavelli's 
political emphases', and in the works of Vict0ria Kahn, who stres­
ses that, ' in contrast to many of the standard scholarly works ... 
Machiavelli does not supplant rhetoric with a more realistic view 
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of politics but rather makes politics more deeply rhetorical than it 
had been in the earlier humanist tradition'; a Machiavellian poli­
tics, she concludes, 'is rhetorical through and through'.' Lastly, 
Quentin Skinner has paved the way for a historically accurate 
interpretation of the very core of The Prince by pointing to the 
fact that 'Machiavelli's book is one in which the technique of 
rhetorical redescription is not only put to sensational use, but is 
used specifically as a means of depreciating and undermining the 
so-called 'princely' virtues of clemency and liberaliry'.6 

Along the lines that these works have indicated, what needs 
further investigation is the precise rhetorical structure and content 
of Machiavelli's Prince and of his other major political works, 
particularly the Discourses on Livy and the Florentine Histories. 
As I have already stresssed, by bringing to the surface the rhetorical 
structure and content of Machiavelli's works, we ought to be able 
to cast a fresh light on the most controversial and debated aspects 
of Machiavelli's political thought as well as gain a new understand- . 
ing of his conception of the role of eloquence in political life. The 
goal of this chapter is precisely to investigate Machiavelli's prac­
tice and theory of the power of words. 

The Tradition of Political Rhetoric and the 
Rhetorical Structure of The Prince 

Machiavelli grew up in a city pervaded by the cult of eloquence! 
As we read in the statutes of the Studio Fiorentino, eloquence is 
the 'highest ornament of political life'; indeed the necessary com­
ponent of the education of a civil man, as Angelo Poliziano put it in 
the opening lecture of bis course on rhetoric at the Studio Fio.ren­
tino in r 480. Nothing is more beautiful, Poliziano explains, than 
to distinguish oneself in the very art that makes men superior to 
other animals; nothing is more marvellous than to be able to 
penet.rate the mind and the soul of a multitude, to captivate the 
people's attention, to drive their will and dominate their passions. 
Eloquence perm.its us to e.mbellish and celebrate virtuous men and 
their actions, and to darken the wicked; to persuade one's dearest 
fellow-citizens to pursue what is useful for the common good and 
avoid what is damaging and malignant. Eloquence is like the 
breastplate and the sword with which we defend ourselves and 
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the common good against our enemies and th.e enemies of t.be 
republic. Thanks to eloquent men, Poliziano remarks, states have 
obtained the greatest advantages, and for this reason oratory bas in 
all times been rewarded and held in the highest honour. 8 

Like other Florentines of his social status, Machiavelli received a 
rraining in rhetoric. He had available in his house the To Caius 
Herennius attributed to Cicero, along with Cicero's Of the Orator.9 
Under the rubric of the deliberative genre (genus deliberativum), 
these works offered the instructions on how to compose an oration 
on state affairs (cose di stato), as Machiavelli was later to say. 
Though many rules of rhetoric apply to the deliberative as well 
as to the forensic and the epidectic genre, the rules of the delib­
erative genre were in fact especially crafted for tbe orator engaged 
in counselling or consulting on affairs of state. ' 0 

These texts explained that a citizen giving advice on state matters 
has to be able not just to persuade an audience or a readership-that 
is, to win their support-but also to persuade or impel the addres­
sees of his speech or text actually to put his advice into practice. To 
be able to persuade a ruler or a council, the orator must master the 
different parts of tbe ars rbetorica, particularly, for written texts, 
the Invention (lnventio), the Arrangement (Dispositio), and the 
Expression (Elocutio).'' In addition to that, he must be sure that 
the oration is properly divided into the exordium, the narrative 
(narratio), the partition (partitio), the confirmation (con/irmatio), 
the refutation (refutatio) and tbe final peroration (peroratio). 

The oration must begin with an appropriate exordium that 
serves the purpose of btinging ' the mind of the auditor into a proper 
condition to receive the rest of the speech', a task that can be 
attained by making the auditor or the reader 'well disposed, atten­
tive, and receptive' ('benivolum, attentum, docilem').,. He can win 
the goodwill of the auditors by referring to his own acts and ser­
vices ('de nostris factis et officiis') without arrogance, and by weak­
ening ' the effects of charges that have been preferred, or of some 
suspicion of less honourable dealings' which has been cast on him, 
by insisting 'on the misfortunes which have befallen' him or the 
difficulties which still beset him; and, finally, by using prayers and 
entreaties with a humble and submissive spirit'.'' As for making 
the audience attentive, the good orator should announce at tbe 
very outset that he is about to discuss matters that are 'important, 
novel, or incredible, or that they concern all humanity, or those in 
the audience, or some illusrrious men, or the immortal gods, or the 
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general interest of the state•.•• Finally, to be sure to make the 
audience receptive, an eloquent adviser should promise at the 
very outset that he will prove the case briefly, and in 'plain 
language'.'S 

If we now turn our attention to The Prince, we can see that our 
alleged scientist of politics did in fact compose his treatise follow­
ing the rules of Roman rhetoric. As we know, he composed that 
piece of work to establish his competenc.e on matters of state, and 
he intended to do that by demonstrating his capacity to offer good 
advice on political affairs. The way to do that was to compose a 
good oration according to the rules of the deliberative genre. 

What was at stake was not so much the chance to obtain a new 
post in the Medicean regime. For that, a flattering letter or a short 
memorandum would have been more suitable, and Machiavelli 
knew it. What was at stake was his reputation in the art of the 
state. He wanted this reputation as a wise man on matters of stat.e 
to be recognized by good and wise men, as the competence of the 
great men of ancient times had been recognized by wise and good 
men of all times. He wanted to be in their company, and the way 
to be accepted in such a distinguished circle was to persuade that 
his advice on all the fundamental issues of statecraft was wise.r 
than the advice usually offered either by the writers of advice for 
princes' books or by the more pragmatic counsellors and friends 
of the Medici. 

What was needed was an oration; he w.rote it in an impeccable 
form for readers wbo were pedectly capable of recognizing the 
good .rhetorical quality of a text, and to identify the author's 
maste.ry of rules of rhetoric.• • The recognition of his competenc.e 
on the art of the state was a matter of content as much as it was a 
matter of form and style. For us, the only way to understand what 
he meant to say is to understand both what he in fact said, and 
how he said it. 

Machiavelli's diligent application of the rules of deliberative 
rhetoric in The Prince is manifest from the very first page­
ruunely, the well-known, but often misunderstood, Dedicatory Let­
ter to His Magnificence Lorenzo de' Medici. ' 1 Machiavelli uses the 
Dedicatory Letter to Lorenzo de' Medici as an exordium designed to 
fulfil the important requirement of rendering th.e reader well dis­
posed and attentive. In Machiavelli's case the task was particularly 
delicate, as he had to remove the ill-disposition of the Medici 
towards him which was due not only to the fact that he was the 
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former Secretarlo, and had been suspected of having been involved 
in the Boscoli's conspiracy !February 1513), but also to the fact that 
he was a man of low social status. Among the various rhetorical 
strategies outlined by Roman theorisu, he chooses to try to gain 
the reader's benevolence by putting forward the good qualities of 
his own person, the services he has rendered, his knowledge on 
matters of state, the hardships he has endured, and the ill-fortune 
that malignantly strikes him. He writes, in fact, that he is offering 
the product of the knowledge of the 'conduct of great men' he has 
attained through a 'long experience of modem affairs and continual 
study of ancient history', and what he has learnt 'in so many years', 
and with 'much difficulty and danger'.'8 

To remove the diffidence due to his status, Machiavelli presents 
his political and diplomatic experience as a Secretarlo of the 
Republic as a guarantee of his competence. He claims that the 
fact that he is one of the people actually puts him in the best 
position to treat matters of state: 

I hope it will not be considered presumptuous for a man of very low and 
humble condition to dare to discuss princely government, and to lay down 
rules about it. For those who draw maps place themselves on low ground, in 
order to understand the character of the mountains and other high pointS, and 
climb higher in order to understand properly the characters of tbe plains. 
Likewise, one needs to be a ruler properly to understand the character of the 
people, and to be a man of the people to understand properly the character of 
rulers. '' 

To complete the work, again in strict adherence ro the classics' 
directions, be then moves to laud the person of the dedicatee: 'my 
deep wish will be revealed-namely, that you should achieve that 
greatness which your propitious circumstances and your fine qua· 
!ides promise.' Finally, he attracts the reader's attention to the bad 
fortune that oppresses him: 'you will see how much I am unjustly 
oppressed by great and cruel misfortune.""' 

The rhetorical texture of The Prince becomes transparent as we 
proceed in the analyses of the other parts of the work: In their 
treatises his Roman mentors had in fact stressed that, after the 
exordium, having hopefully gained the benevolence and the atten· 
rio.n of the prince or the council he is addressing, the expert on 
state matters should tum to the other parts of the oratlon­
namely, the narradve, the parution, the confirmation, the refuta· 
tion, and the final peroration. While the narrations have to aim at 
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verisimilitude," the function of the panition is to render the 
whole speech 'clear and perspicuous'. In the partition the orator 
must therefore 'briefly set fonh' the subjects which he intends to 
discuss' ... Finally, after having confirmed his points and refuted 
the adversaries' theses, the adviser on state affairs should sum up by 
saying that he has in fact proved what he had promised to prove at 
the outset, •3 and then end the speech with a peroration in which he 
should use both the topic of indignatio, in which he excites 
indigoatio.n, and the conquestio, in which he arouses pity. •• Of 
the various ways to arouse indignation, Cicero recommends, it is 
particularly effective to mention a 'foul, cruel, nefaJ'ious and 
tyrannical' deed, • s whereas pity can be aroused by insisting on 
the 'helplessness and weakness' of the victim of violence, injustice, 
and cruelty.'6 

As to be expected, in The Prince, after the exordium, we find the 
partition, where Machiavelli announces the subject matter of the 
work in a brief and methodical way, as Cicero had recommended: 'I 
shall not discuss republics, because I have already treated them at 
length. I shall consider only principalities . .. examining how 
principalities can be governed and maintaincd."7 As he proceeds 
tOwaJ'ds the end of the work, after he has laid down his advice, he 
diligently completes a summary of the main point of his oration 
and reminds the reader that he has fulfilled what he had pro­
mised-namely, to instruct how a principality, and particulaJ'ly a 
new principality, can be maint.ained and secured: 1f the above­
mentioned measures are put into practice skillfully, they will 
make a new ruler seem very well established, and will quickly 
make his power more secure and stable than if he had always 
been a ruler.'' 8 

Having diligently composed the summary, he then concludes his 
treatise with the famous 'Exhortation to Liberate Italy'. FaJ' from 
being incompatible with the alleged 'scientific' style of the whole 
text and insecurely attached to it, the Exhortatio is pedectly con· 
sistent with the rhetorical structure of The Prince. Without it, 
Machiavelli's essay would have been missing and incomplete, as 
it would have lacked the final peroration that has to conclude a 
good deliberative oration. It would have lacked the device which is 
most necessary in order to arouse the readers' emotions and move 
them to do what he was urging them to accomplish. 

Following the rules of the ors rhetotica, Machiavelli con.structs 
the 'Exhortatio' on the topics of indignatio and conquaestio. H.e 
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tries to arouse indignation by stressing the cruelties and the inso­
lences tbat tbe barbarians have inflicted upon Italy ('cruddta et 
insolenzie barbare'), and endeavours to arouse compassion by 
pointing to Italy's weakness and helplessness: 'more enslaved 
than the Hebrews, more oppressed than the Persians, more scat· 
tered than the Athenians, without an acknowledged leader, and 
without order or stability, beaten, despoiled, lacerated, overrun, 
in short utterly devastated.'19 Seen from the right perspective­
that is, from Machiavelli's perspective-the 'Exhortation' is simply 
perfect.30 

In addition to directions concerning the formal arraugement of 
the oration in the deliberative genre, canonic texts of Roman mas­
ters of rhetoric also contain a number of suggestions on matters of 
style. Both Cicero and Quintilian agreed that in deliberative ora­
tory ' the whole speech should be simple and grave ('simplex et 
gravis'), because the matter being discussed has a splendour and 
magnificence of its own.l' Finally, Roman authorities recom· 
mended that a very effective way to persuade and move a person 
or a council to adopt a particular policy is to offer examples taken 
from history. Exemplification, as the author of the For Gallus 
Herennius wrote, ' renders a thought more brilliant when used for 
no other purpose than beauty; clearer, when throwing more light 
upon what was somewhat obscure; more plausible, when giving 
the thought a greater verisimilitude; more vivid, when expressing 
everything so lucidly that the matter can, I may almost say, be 
touched by the hand:l• And of various rypes of examples, those 
taken from recent and ancient history are particularly effective to 
arouse emotions and therefore move the audience to accept the 
view that the orator is putting forth. 

Machiavelli diligently follows both the advice on the plain style 
and the advice on examples. As he promptly declares in the Ded­
icatory Letter, be does not embellish his work 'by filling it with 
rounded periods, with high-sounding words or fine phrases, or with 
any other beguiling artifices of apparent beauty which most writers 
employ to describe and embel.lisb their subject matter'. He does so, 
he explains in a perfect Ciceronian way, because 'my wish is that, if 
it is to be honoured at all, only its originality and the importance of 
the subject should make it acceptable.'ll This does not mean that 
The Prince is composed in the manner of a scientific text; it means, 
on the contrary, that it is a text composed according to rhetorical 
technique appropriate to the subject matter. 
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Machiavelli also amply resorts to the use of examples. As he 
openly states at the outset of his essay: 'nobody should be surprised 
if, in discussing completely new principalities, both as regards the 
rulers and the type of government, I shall cite very great examples', 
because a prudent man ('uno uomo prudente') must always follow 
the footsteps of great men, and, even if 'he does not succeed in 
matching their ability, at least he will get within a sniffing distance 
of it'." His examples are always designed to embellish, and to 
make clear, visible, and tangible, and therefore persuasive, political 
advice. He cites, for instance, the case of Hannibal, who succeeded 
in keeping his army disciplined and obedient, even if it was very 
large and composed of men from different countries, by his ' inhu· 
mane cruelty', to clarify and exempBfy political advice that 'when 
a prince is with his army, and commands a large force, he must not 
worry about being considered harsh [crudelel', and to add force to 
his more general advice that, if it is not possibile to be both loved 
and feared, 'it is much safer to be feared than loved'.)' 

Machiave.lli supports the advice that 'it is much safer to be feared 
than loved' by the remark that 

for this may be said of men generally: they are ungrateful, fickle, feigners and 
dissemblers, avoiders or dangers, eager for gain. \Vhile you benefit them they 
are all devoted to you; they would shed their blood for you, they offer their 
possessions, their lives, and their sons, :is I sa.jd before, when the need m do so 
is far off. But when you are hard pressed, they tum away. 

It would be mistaken to consider Machiavelli's examples as par­
ticular cases of general laws of human behaviour established 
inductively through the review of a significant number of facts.36 

They are orna.ments, in the technical sense, rhetorical devices 
that serve the orator to attain his goal- that is, to persuade. 
They pursue the truth. The example of Hanni.ha.I illustrates the 
truth of the advice that it is much safer to be feared than to be 
loved.37 Still, to equate them as particular cases of empirical Jaws 
misrepresents their function in Machiavelli's text, as they are 
there primarily to make political advice more vivid, tO make its 
validity appear as clear as if the reader or the listener could 
literally see or touch it, and to instil a desire to imitate the heroes 
of the stories being told. 

As an adviser on matters of state, Machiavelli is committed to a 
particular type of truth, which he calls 'la verita effettuale della 
cosa', usually but wrongly translated as 'what really happens', or 
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' the real truth of the matter', as opposed to ' theories or specuJa. 
dons' or 'what people have imagined'.l8 The adjective 'effertuale' 
which Machiavelli adds to the noun 'verita' (truth] means effective, 
productive. To pursue the effective truth of the matter means to 
pursue the truth which permits one to attain the desired result­
that is, as Machiavelli says in the same sentence, what is useful 
[utile] for the prin.ce. He is committed, in other words, to the truth 
oi the orator, not the truth of scientist. Pace the innumerable 
commentators who have praised The Prince as a scientific text, 
Machiavelli aims to discover not plain and uncoloured truths 
about political action, but adapted or accommodated truths 
obtained by minimizing anything that might make the argument 
less persuasive and maximizing all the considerations that make 
the advice plausible. 

As he remarks at the very outset of The Prince, Machiavelli 
beUeves he possesses what Cicero and the other rhetoricians had 
commended as one of the main qualities of the orator- namely, 
wisdom, in the sense of a wide and profound knowledge of matter 
and the ability to produce logically rigorous a~ments. 19 He also 
claims to know the truth of the matter. But he also knows that it is 
not a truth that can be proved or demonstrated beyond doubt, and 
that the whole point can be argued on both sides. The best that the 
orator can do is to empower the truth with appropriate examples, 
metaphors, amplifications, and narratives, as Machiavelli in fact 
does in his oration. He must try 10 combine reason with eloquence, 
ratio with oratio. His truths will never attain the status of a scien· 
tific or philosophical truth; they will remain partial, probable, 
adorned, accommodated, and coloured truths, identified because 
they offer useful advice. 

As is well known, Machiavelli tends to cast bis advice in a 
universal or general form. The list could be very long, but a few 
examples shall suffice: 'men should either be caressed or crushed; 
because they can avenge sUght injuries, but not those that are very 
severe'140 'from this may be derived a generalization, which is 
almost always valid: anyone who enables another to become 
powerful, brings about his own ruin. For that power is increased 
by him either through guile or through force, and both rhese are 
reasons £or the man who has become powerful to be on his guard';""' 
'I conclude, then, that any principality that does not have its own 
army cannot be secure; rather, it must rely completely on luck or 
the favour of others, because it lacks the strength to defend itself in 
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difllcult times';'' finally, the well-known words from Chapter 17: 
'it is much safer to he feared than loved.' 

Machiavelli's habit of framing his advice in general terms should 
not be equated with a scientific style of producing inductive gen­
eral laws of politics. To discuss political matters in general rather 
than specific terms was yet another rule of classical deliberative 
rhetoric. As Quintilian put it, questions debated in deliberative 
orations are generally de.finite questions I' quaestio finita') that 
contain reference to persons, time, place, and the like, and are 
questions of action rather than questions of mere knowledge. How­
ever, 'in every special question the general question i.s implicit, 
since the genus is logically prior to the species', and it is highly 
advisable to treat matters of state by abstracting from particular 
persons and occasions, because, as he remarks, quoting from 
Cicero, 'we can speak more fully on general than on special 
themes, and because what is proved of the whole must also be 
proved of the part'. o 

Moreover, it must be taken into account that Machiavelli him­
seli repeatedly warns his readers that no rule of political beha­
viour-however general its form- is as certain as a scientific law. 
If they were, political wisdom and political success would be the 
norm, not the exception. Political deliberations are always highly 
uncertain and tentative, because the subject matter does not allow 
for certainty: 

no govc.rnmenl should ever believe that it is always possible to follow safe 
policies. Rather, it should be realised that all courses of action involve risks: 
for it is in the nature of things that when one tries to avoid one danger 
another is always encountered. Bot prudence consists in knowing how 10 

assess the dangers, and to choose the least bad course of action as being the 
right one 10 follow ... 

Political precepts, even when presented in the most general terms 
as plain truths, do not offer secure guidance at all. The rule 'it is 
much better to be feared than loved', for instance, is subject to 
many exceptions. As Machiavelli notice.s in Discourses, m. 20: 

This authentic incident affords us an excellent example of how a humane and 
kindly act sometimes makes a much greater impression than an act of 
ferocity or violence, and how districts and cities into which neither arms 
nor the accoutrements of war, nor any other kind of human force would have 
been able to obtain entry, it has been possible to enter by displaying common 
humanity and kindness, conti.ogence or generosity. 
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Contrary examples aside, what makes the general rule 'it is 
much better to be feared than loved' highly tentative is that its 
effectiveness ultimately depends on the virtue of the prince or 
captain who puts it into practice-that is, on a completely con tin· 
gent element. Princes and captains make serious mistakes, 
Machiavelli remarks, either when they make themselves loved 
too much, or when they make themselves feared too much: 'for 
he who desires too much to be loved becomes despicable, how­
ever little he departs from the true way; the other, who desires too 
much to be feared, becomes hateful, however little he exceeds the 
mode.'45 What makes the rule a 'verita effettuale', an effective 
truth as opposed to a truth that leads to disastrous results, is the 
virtue of the political leader-that is, his capacity to put the rule 
into practice according to the specific circumstances within which 
he is operating, as well as his personal reputation. It is the virtue of 
the commander which mitigates ('mitigare'J the excessive desire to 
be feared or the excessive desire to be loved, and 'properly seasons' 
f'condisca bene') every mode of life. Machiavelli's general rules of 
political conduct are therefore not only subject to many counter­
examples and exceptions, but also require a substantial work of 
temperament, adaptation, and the addition of qualities which only 
the virtue of the political leader can provide. 

Along with the formal and stylistic requirement of eloquence on 
political matters, Roman rhetoricians amply discuss the issue of 
the goal or the goals that the orator has to have in mind when he 
offers his advice. Although their views on this topic are more 
nuanced than in other cases, both Cicero and Qllintilian do in 
fact stress that counsellors on matters of state have to offer advice 
that is advantageous (uti/is) and honourable (hoaestus). Speeches 
before deliberative bodies, Cicero explains in Of Invention, are 
about 'what is honourable ('quid honestus') and 'what is advanta­
geous' ('quid utile'). Unlike Aristotle, who accepts advantage as the 
end of deliberative speeches, Cicero remarks that the end is 'both 
honour and advantage'.•• He then specifies that the actions that are 
to be called honourable are all those that fulfil the requirements of 
virtue, which he defines as 'the habit of mind in harmony with 
reason and the order of nature', and be divides it into four parts: 
wisdom, justice, courage, and temperance.41 Advantage, on the 
other hand, primarily concerns the body, and in the case of the 
body of politics, advantage or interest primarily consists in those 
things which protect its safety and its liberty- namely, fields, 
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harbours, money, the fleet, sailors, soldiers, and allies, and in those 
things that pertain to the greamess of the state, such as money, 
friendships, and alliances.•• Advantage in matters of state, con­
cludes Cicero, then has two parts, security ('incolumitas'I and 
power ('potentia'). •9 

The For Caius Herennius offers a slightly dillerent account of the 
aim of the orator offering advice in political deliberations ('in civili 
consultatione'). Instead of advantage and honour, the author indi­
cates only advantage, and remarks that ' the complete economy of 
his entire speech may be directed to it'. He divides advantage 
('utilitas') into security ('tuta') and honour ('honestas'JS0 and sub­
divides security in might and crah ('vim et dolum') and honour in 
the right and the praiseworthy ('rectum et laudabile'). 1' Under the 
heading of might are to be discussed issues pertaining to armies, 
fleet, arms, engines of war, and re-creating of manpower, crah is 
exercised by means of 'money, promises, dissimulations, acceler­
ated speed, and deception'. s• Honour consists in virtue and duty, and 
its subdivisions are, as for Cicero, wisdom ('prudentia'), justice ('ius­
titia'), fortitude ('fortirudo'), and temperance ('temperantia'J.H The 
praiseworthy (Iaudabile) is 'what produces an honourable remem­
brance, at the time of the event and afterwards'. H 

As with Quintilian, he claims that, if one has to assign one single 
aim to deliberative oratory, he would say that 'this kind of oratory 
is primarily concerned with what is honourable ('quod honestum'). 
However, he clarifies, the good orator has often to address an 
'ignorant audience' composed of uneducated men who do not 
admit that what is honourable is also advantageous. For this rea­
son, they must distinguish 'what is honourable and what is expe­
dient' and adapt their speech to ordinary understanding." The 
goals of deliberative rhetoric, Quintilian concludes, are then both 
honour and expediency. 

The view which commends the consensus of the scholars is that 
in The Prince Machiavelli straightforwardly indicates and pursues 
advantage as the only aim that a political adviser must pursue. 
Serious political debate, John Tinkler has written in a seminal 
essay, 

which is directed at advising future action, must be practical, and must 
therefore take udlitas (advantage) as its ultimate aim. Certainly, tlm was 
the aim laid down in both the Rhetorica ad Herellilium and the De Jnven· 
tione, the two most important classical rhctoricaJ treatises in both thi: Mid­
dle Ages and the Renaissance. It is this ultimate concern of dclibccativc 
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rheto.ric with utilitas that sheds light on Machiavelli's concern with po.Utica.I 
success.1' 

Machiavelli, therefore, not only questions 'the Ciceronian ideal of 
harmony between the honesttllll and the utile (the good and the 
useful},'7 but also endorses the subversive suggestion that ' the 
question of what is utile in such matters of statecraft may have 
no connection with what is onesto at all', as Quentin Skinner put 
it. s• 

I think that it is certainly true that Machiavelli intends his 
political counsels to be directed to what is useful for the prince. 
However, following the guideline of the For Gaius Herennius, he 
understands the useful ('utilitas'} to be composed of two ele­
ments-that is, security ('tuta'I and honor ('honestas'}-and he 
intends his advice to ensrue the prince the attainment of both 
secruity and honour. In fact, he clearly states that his goal is to 
write 'what will be useful (utile( to anyone who understands'. But 
when he recapitulates the sense of all the counsels he has offered 
throughout The Prince, he says that 'If the above-mentioned mea· 
sures ate put into practice skilfully, they will make a new ruler 
seem very well established, and will make his power more secure 
(sicuro( and stable than if he had always been a ruler.' And in 
Chapter 18, concluding the discussion on the conflict between 
honesty and advantage, he stresses that, if the p.rince 'contrives 
to conquer, and to preserve the state, the means will always be 
judged to be honourable and be praised by everyone'; and even 
more honoruable will be judged the aim of the new prince's actions: 
'nothing brings so much honour to a new ruler as new laws and 
new practices that he has devised.' Which is to say that, if the 
prince should follow Machiavelli's advice, he will attain both 
security and honour- that is, the two components of advantage 
as described by the author of the For Gaius Herennius. 

Machiavelli's allegiance to the teaching of the For Caius Herennius 
emerges from the analysis of the dispositio of the arguments. As 
we have seen, under the heading of security, the adviser on matters 
of state has to be able to offer suggestions on issues that pertain 
more specilically to might-that is, armies, manpower, and the 
like-and to craft-that is, money, promises, and dissimulation­
while under the heading of honoru he shall speak of what is 
right-that is, of virtues, and of what is laudable. In the first 
part of The Prince he in fact discusses matters pertaining to the 
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security of principalities; in the second he offers his advice con­
cerning the qualities that make a prince laudable or blameworthy, 
and virtue-which are the two subheadings of honour. 

He addresses in more detail the issue of security by discussing 
the territory, the number of men the prince can count on, the 
strength of his enemies, and the quality of his army. On these 
issues, he puts forth his views concerning the specific kind of 
difficulties that new princes have to face as they consolidate their 
powers and argues that a new prince is insecure because 'men are 
very ready to change their ruler when they believe that they can 
better thei.r condition', and because 'anyone who becomes a new 
ruler is always forced to injure his new subjects, through both his 
troops and countless other injuries that arc involved in conquering 
a state'.59 On the crucial issue of the t,erritorial extension of the 
state, he stresses that it makes a re.markable difference whether the 
new territories are of the same country, with the same langua.ge, or 
not. If the latter is the case, Machiavelli suggests that the best 
thing that a new prince can do is ' to go and live there', or to 
'establish colonies in a few places'. At the same time, the prince 
should become 'the protector of the neighbouring minor powers 
and contrive to weaken those who are powerful within the country 
itself' . 

Machiavelli brings the discussion on the might of the state to an 
end in Chapter 10, where he addresses the issue 'How the strength 
lvirt~sl of all principalities should be measured' and explains that 
the difference between a prince who 'has sufficient territory and 
power to defend himself' and one who 'will always n.eed some help 
from others' consists in the fact that the former can put together an 
army that is good enough to fight a battle against any power that 
attacks him (either because he has many soldiers of his own or 
because he bas sufficient money). 60 As he stresses with typical 
briskness in Chapter 10, if security is the goal, the might that a 
state must possess is that which permits him to defend his state 
without anybody's help-that is, to have good armies composed of 
his own subjects. 

Having accomplished the fust duty of the adviser, he then con· 
siders the issues that properly pertain to craft ('dolus'l-that is, 
taxation, promises, dissimulation, deception. If a prince wants to 
keep up a reputation for being generous, be offers this advice on 
taxation: that he 
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will consume all his resources in sumptuous display; and if he wants to 
continue to be thought generous, he will eventually be compelled to become 
rapacious, to we the people VCl')' heavily, and raise money by all possible 
means. Thus, he w!ll begin to be hated by his subjects and, because he is 
impoverished, he w!ll be held in little regard." 

A prudent prince should therefore be parsimonious, because in this 
way hls revenues will always be sufficient to defend hls state 
'without imposing special taxes on the people'. As for promises, 
dissimulation, and deception, he condenses hls views in Chapter 
18 and offe.rs here one of hls most subversive pieces of advice: 'a 
prudent ruler cannot keep his word, nor should he, when such 
fidelity would damage him, and when the reasons that made him 
promise are no longer relevant.' And he adds, a few lines later, that 
to put the above advice into practice, the prince must be 'a great 
feigner and dissembler'. 

Finally, he links his considerations on generosity and meanness, 
on cruelty and mercifulness, and on promises to the discussion of 
'The things for whlch men, and especially rulers, are praised [lau­
datil or blamed [biasimati] and of virtue-that is, the two subdiv­
sions of the gen.era! theme of honour ('honestas't. His concluding 
comment on this issue, it is a point worth noticing, is that, if a 
prince 'contrives to conquer and preserve the state, the means will 
be judged to be honourable and be praised by everyone'. 

The fact that the counsellor on matters of state has to bear in 
mind both security and honour does not mean that the attainment 
ol the former requites the sacrifice ol the latter. Roman authorities 
on the a.rt of rbetoric amply discuss the delicate issue of possible 
conflicts between honour and expediency, or between what is 
praiseworthy and what is advantageous, and suggest ways of set­
tling it. One solution is to rank the different alternatives, as Cicero 
accurately does in Of Invention: the greatest necessity is that of 
doing what is honourable, next comes the necessity of securit y, last 
the necessity, of much lesser weight, of convenience." This order­
ing can, however, be altered and, if se.curity is really at stake, the 
orator can put security before honour, particularly if honour, 
momentarily lost, can later be recovered by courage and dili­
gence. 6l An argument based on honesty and fairness is always a 
strong one, but it can be countered if we prove that the position 
we are advocating is 'necessary', and, in deliberative rhetoric, 
necessity refers to the security of the state.•• Even when he offers 
advice that putS security before honesty, however, the orator can 
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still claim to be committed to uphold honour, because 'without 
security we can never attain ro bonour'.6 1 In a later work, De 
partitione oratoriae, Cicero recognizes that interest is often in 
contrast with moral virtue ('persaepe evenit ut utilitas cum honest­
ate certet') and leaves the choice concerning the priority of the two 
goals to considerations of opportunity: if the orator is speaking 
before an audience composed of uninstructed and uncultivated 
people who consider interest more important than moral virtue, 
he should put forward considerations of profits and rewards, of 
pleasures and of modes of avoiding contumely and disgrace. If the 
audience, or the addressee of the counsel, believes that virtue is 
more important than interest, the orator should sustain his point 
by reference to glory and honour." 

Another rhetorical device that the adviser can use if he wants to 
recommend that security has to have priority over virtue is to be 
found in the For Caius Herennius. Certainly, the author remarks, 
'no one will propose the abandonment of virtue·', but the orator can 
say, for instance, that in the case being discussed the virtue does 
not consist in what it is ordinarily believed to consist of. More 
specifically, the adviser can describe in a different way the course 
of action that he is advocating. He should show that what bis 
opponent or other advisers name justice ls in fact cowardice and 
sloth or perverse liberality; what they call wisdom should be 
termed impertinent, babbling, and offensive cleverness; what 
they call temperance is in reality inaction and lax indifference; 
what they define as courage is nothing but 'reckless temerity' .67 

In addition to that, the orator who prefers considerations of 
security to virtue can resort to the following topics: 'nothing is 
more useful than safety, no one can make use of bis virtues if he 
has not based bis plans upon safety, not even the gods help those 
who thoughtlessly commit themselves to danger', and, a topic of 
panicular importance, 'nothing ought to be deemed honourable 
which does not produce safery'.68 

Yet another way of solving conflic-ts between honesty and inter­
est is the one discussed by Quintilian in book Ill of the lnsLitutio. U 
we have to advise to put interest before honesty, we should do it 
without 'openly admitting' that the course of action we are recom­
mendi.ng is 'dishonourable' f' inhonestum'}.69 This can be done by 
cba.nging the names of the actions that we are advocating.'" If, for 
instance, we advise Julius Cae.sar to become emperor, we shall say 
that the republic is doomed to dissolution unless it is ruled by a 

89 

Copyrighted material 



THE POWER OF WORDS 

monarch. The reason for doing that is that, on the one hand, 'there 
is no man so evil as to wish to seem so', and, on the other hand, 'the 
aim of the man who is deliberating about committing a criminal 
act is to make the act appear as little wicked as possible'!' If the 
orator offers this kind of advice for the safety of the state, Quinti· 
lian remarks at the end of his work, he does not cease at all to be a 
'good man, skilled in speaking' ('oratorem esse vir bonum dicendi 
peritum'J. 7 ' 

Machiavelli discussess the contrast between honour and advan­
tage in four central chapters of The Prince: 'The things for which 
men, and especially princes are praised or blamed' (Ch. 15); 'Gen· 
erosity and meanness' (Ch. 16); 'Cruelty and mercifulness; and 
whether it is better to be loved or feared' (Ch. 17); 'How rulers 
should keep their promises' (Ch. 18). Although this section of The 
Prince has been subject to endless exegetic scrutiny, we have not 
yet been able to see that what Machiavelli was in fact doing was to 
discuss the classical theme of honestas versus utilitas from the 
perspective laid down by Roman rhetoricians. As a result we have 
failed to understand the sense of what he was trying to say and we 
have attributed to him a political ethic which has only a very pale 
resemblance to his views. 

The fact that Machiavelli was following the teaching of the 
Roman rhetoricians does not rule out the fact that in those chap· 
ters he was at the same time submitting to a severe critique the 
conventional view repeated by the humanist writers on political 
affairs that honour (honestas) must always have priority over 
advantage (utilitasJ, or, as Cicero put it in Of Duties, that 'nothing 
is really expedient that is not at the same time morally right, and 
nothing morally right is nor at the same time expedient'.73 How· 
ever, as we have seen, Cicero himself, and the other Roman rhet· 
oricians, had not only recognized the possibility of a conflict 
between honour and security, but had actually suggested ways of 
solving it by putting security before honour. While Machiavelli 
explicitly rejects the euphoric Ciceronian view that honour must 
always have precedence over interest, he follows the Roman rhet· 
oricians in claiming that there are circumstances when security 
must come before honour. Moreover, and the point needs to be 
emphasized, he frames his advice on the need for princes and rulers 
to derogate to the principle of the priority of honestas over utilitas 
according to the directions laid down by Roman rhetoricians. He 
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resorts in fact to both the topic of necessity and the device of 
redescribing what has to be counted as virtue in political affairs. 

Machiavelli grants that the humanists' advice that the prince 
should never abandon the path of virtue is perfectly fair, but re.marks 
that there are indeed circumstances in which it is necessary to 
abandon the path of virtue. 'It is necessary', he writes, for a prince 
to learn to be 'not good'-that is, to violate the principles of h.onestas 
that qualify the good man ('bonus vir'J, if necessary ('secondo la 
necessita'J.7' And in Chapter 18 he remarks that a prin.ce, and 
especially a new prince, 'cannot always act in ways that are con­
sidered good because, in order to maintain his power, he is often 
forced lnuessitatol to act treacherously, ruthlessly, or inhumanly, 
and disregard the precepts of religion', therefore, he must not de­
viate from right conduct ('bene'J if possible, but be capable of 
entering upon the path of wrongdoing when this becomes necessary 
('necessitato')!S 

Another rhetorical strategy, this too derived from the classics, 
that Machiavelli employs in cases in which security is in conflict 
with honour is to put · security first and to say that, though 
honour is momentarily lost in the pursuit of security, it may be 
recovered afterwards by being good. This is precisely the rhetori­
cal device that Machiavelli commends in a well-known text of 
the Discourses: 

For when one deliberates lsi delibcral on the safety of one's country (della 
salute della patria], no consideration should be paid to either justice or 
injustice, kindness or c,ruelty, or its being praiseworthy or ignominious. On 
the contrary, every other consideration being postponed (posposto ogni a/tro 
riSP<'ttDL that advice •hould be wbolc·hcartedly adopted which will save the 
li£c and pruervc the freedom of one's counuy.7' 

In The Prince he resorts to a similar argument in Chapter 18; after 
having explained at length that a prince must be capable of putting 
security before moral considerations when necessity requires it, he 
remarks that, if he 'contrives to preserve his state' even by deviat­
ing from the path of honour, his actions will be ' judged to be 
honourable and be praised by everyone'.77 By putting security first, 
he can, therefore, soon recover his honour, particularly if he 'con­
trives that his actions should display grandeur, courage, serious­
ness and strength', and endeavour 'to achieve through all his 
actions the reputation of being a great man of outstanding intelli­
gence', as Machiavelli urges in the subsequent chapters.78 Jf we add 
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to that the other part of Machiavelli's advice-namely, that the 
prince should avoid being rapacious and show himself 'a lover of 
talent', honour 'those who excel in any art', 'encourage the citizens 
to follow quietly their ordinary occupation, both in trade and agri­
culture and every other kind', and display 'affability and munifl­
cence'79-we have a full sense o.f Machiavelli's advice: honour 
momentarily lost by being not good for security's sake can be 
properly recovered by preserving the state, and by displaying great­
ness, justice, generosity, and strength- that is, by re-entering the 
path of virtue, which is precisely the line of conduct that, accord­
ing to Cicero, a good m.an should follow when counselling on state 
matters. 

To be able to azgue in a persuasive manner that nothing can be 
deemed honourable if it does jeopardize the security of the princi­
pality or of the republic, Machiavelli also resorts to the other 
device laid down by Roman rhetoricians-namely, to redescribe 
as vices the actions that other theorists on state matters qualify 
as virtues but are in fact leading to the loss of the state, and 
redefine as virtues those actions that are considered to be vices 
but do in fact lead to the preservation of the state. As Roman 
rhetoricians had explained, virtue and vices are neighbours .. "° 
What counts as a virtue can therefore be redescribed as vice and 
what counts as a vice can be redescribed as a virtue, if the necessity 
to achieve the goal of the security of the state so requires. Machia­
velli writes in fact that a prince should not be troubled at all 

about becoming notorious for those vices lviziJ1 without which it is difficult 
to preserve one's power, beeausc, if one considers everything carefully, doing 
some things that seem virtuous t'pard virtU') may result in one's ruin, 
whereas doing other things that seem vicious ('paml. vWo') may strengthen 
one's position and cause one to Sourish (emphasis addcd).8

' 

Actions which are usually blamed as wicked not only can, but 
indeed should, be redescribed as good and recommended, if one 
wishes to be a serious adviser on political matters. In the discus­
sion of cruelty in Chapter 8 he in fact introduces the distinction 
between 'well-committed' and 'badly committed cruelties': to the 
former kind belong cruelties 'all committed at once because they 
are necessary for establishing one's power'; to the second the cruel­
ties ' that at first are few in number, but increase with time rather 
than diminishing'. As Machiavelli himself openly admits, what he 
is after here is to redescribe evil as good, and he promptly excuses 
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himself: 'if one may use the word "well" of that which is evil. '81 A 
few lines above be bad used the same rhetorical device, this time in 
a contrary fashion- namely, to claim that some kind of actions 
cannot be caJ.led virtuous, even if they assure the preservation of 
the prince's power. Of the infamous Agathocles be says: 'yet it 
cannot be caJ.led virtue to kill one's fellow-citizens, to betray one's 
friends, to be treacherous, merciless and irreligious; power may be 
gained by acting in such ways, but not glory' (emphasis added I. 83 

If these remarks are correct, a number of well-established inter­
pretations of The Prince are to be reconsidered, beginning with the 
influential idea that Machiavelli is the theorist of power politics­
that is, the idea that political action is primarily, if not exclusively, 
concerned with military might . 8• He surely recognizes that mili­
tary might is a fundamental component of successful political 
action, but this is only one aspect of Machiavelli's advising. He 
also amply highlights the esse.ntial role of the power of words-that 
is, eloquence. Although the best soil for political rhetoric is the free 
republic, the prince too needs a rhetoric of his own, and above all 
the ability to use the topics of simulation and dissimulation. The 
author of the For Caius Herennius had listed dissimulation ('dis­
simulatio'l and deception ('mentitio'l as two means to exercise 
craft {'dolus'J, which, alongside might {'vis'I, is one of the two 
components of security, as I have remarked earlier.8 5 Quintilian 
defines simulation and dissimulation as rwo 'almost identical 
proceedings' {'vicina et prope'J that consist in the pretention of 
having a certain opinio.n of one's own and in feigning that one does 
not understand the meaning of someone's words. Dissimulation, he 
specifies, is the most effective means 'of stealing into the minds of 
men•.•• If wen.ow tum to The Prince, Chapter 18, we read that the 
prince must be a great 'feigner and dissembler' ('simulatore e dis­
simulatore'J and be able to offer plausible reasons to 'colour' his 
failure to keep his promises-a task which has to be accomplished 
by words. To be able to seem to be merciful, trustworthy, humane, 
upright, and devout, a prince must 'be very careful that everything 
he soys is replete with the Bve above mentioned qualities; to those 
who bear he should seem to be exceptionally merciful, trust· 
worthy, upright humane and devout' {emphasis addedJ.87 

Alongside the interpretation of Machiavelli as founder of the 
doctrine of power politics is the idea of Machiave.lli as the founder 
of the doctrine of th.e autonomy of politics &om ethics-that is, as 
Croce put it, 'the necessiry and autonomy of politics, of politics 
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which is beyond good and evil, which has its laws against which it 
is useless to rebel, which cannot be exorcised and driven from this 
world with holy water'.88 This description misrepresents the 
intended meaning of his work. What Machiavelli was in fact doing 
in the central chapters of The Prince was to restate and refine a 
view on conflicts between security and vinue which did not af6.rm 
or vindicate the autonomy of politics from ethics, but was in fact 
considered to be the view which a good man should offer on 
political matters. When he stresses that, when the safety of the 
state is at stake, moral considerations are to be postponed, or when 
he redescribes virtues and vices, he was doing what a viI bonus 
dicendi peritus as de6.ned by Roman masters of eloquence was 
supposed to do. 

We may agree or disagree with the validity of his, and his Roman 
mentors' conception of the duties of a good man offering political 
advice, but Machiavelli was perfectly serious whan he claimed, as 
he does in the Discourses, that his reaching was the teaching of a 
good man l'uno uomo buono'J.8

9 Although it has been rarely 
noticed, he places at the very core of his discussion on cruelty 
and mercifulness the words that Virgil in the Aeneid puts in the 
mouth of Dido: 'Harsh necessity and the newness of my kingdom 
force me to do such things, and to guard all fro.ntiers.' Vil:gil was the 
guide of Dante, and the symbol of virtue. 

If we really intend to accept Machfavelli's intellectual challenge, 
we must frame our discussions on political ethics differently. Even 
the best discussjons on the ' rutty-hands' issue assume in fact that 
Machfavelli's paradox consists in the view that ' the good man who 
aims 10 found or reform a republic must do terrible things to reach 
his goal',"° and that this paradox depends upon Machiavelli's own 
commitment to the existence of moral standards and upon the 
stability of those standards. Bur Machiavelli's arguments about 
the necessity to learn how not to be good are based not so much 
upon the existence and the stability of moral standards, but on the 
consideration that 'whenever men are discussed, lquando se ne 
parla] and especially princes !because they occupy more exalted 
positions), they are praised or blamed lo biasimo o laudej', as he 
puts it in The Prince, Chapter 15. 

Machiavelli's most famous or infamous pages of The Prince, in 
other words, are not so much an ethical investigation about moral 
standards and the problem of their violation or their acceptance, 
but a set of advice on the typically rhetorical issue of praise and 
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blame. To learn to be 'not good' means to learn not to fear to be 
blamed for having qualities which are not considered to be good­
that is, to be 'sufficiently prudent to know how to avoid becoming 
notorious for those vices that would destroy one's power and seek 
to avoid those vices that are not politically dangerous; but if one 
cannot bring oneself to do this, they can be indulged in with fewer 
misgivings'.91 

He is offering his advice, as I have already remarked, on how to 
attain security and praise, not on how to do or not to do what is 
right and good. He is not speaking as a philosopher who believes in 
the existence of a moral truth, but as a rhetorician whose aim is 
more modestly to indicate the best means to attain praise and 
avoid blame. As he forcefully puts it, 'with regard to all human 
actions, and especially those of rulers', there is no court of appeal, 
there is no moral truth, but only men's volatile changing, malleable 
praise and blame.•• 

This does n.ot mean that one cannot argue for political values 
such as liberty, justice, peace, security, and greamess. Nor does it 
imply that one cannot whole-heartedly commit oneself to pursue 
these ideals and work to persuade others to share one's commit· 
ment. Machiavelli did precisely all that, for all his life. He knew, 
however, that the ideals he was struggling and arguing for could be 
sustained in different ways, or redefined, or utterly repudiated. His 
commitment was a commitment without truth, which makes it 
even more generous and intelligent. 

Also the much-quoted considerations on Romulus in the Dis­
courses, 1. 9, are on praise and blame, not on means and ends. It is 
not a philosophical discussion about moral truth which assumes 
the existence of stable moral standards and of a c.lear way of 
demarcating right and wrong, but a rhetorical discussion on 
opinions about what is praiseworthy and what is blameworthy 
which assumes that there are no stable moral standards; and that 
good and evil are not far apart but close, and therefore demarca­
tions are always tentative.93 

The difference with the similar discussion which occupies 
Machiavelli in Chapters 15-18 of The Prince is that, in the case 
of the actions discussed in The Prince, the alternative is between 
praise and blame; in the case of Romulus, the alternative is 
between excuse and blame. Praise in this case is out of the question, 
probably because of the enormity of the crime. In a similar case, 
that of the Spartan king Cleomenes, which he comments upon in 
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the same chapter, Machiavelli speaks of a 'just and praiseworthy' 
plan. Cleomene.s 'had all the ephors killed and anyone else who 
might be able to stand against him' because he realized that he 
could not restore the vigour of the laws of Lycurgus 'unless be 
became the sole authority the.re, and since it seemed to him 
impossible, owing to m.an's amibition to help the many against 
the will of the few'.94 

The discussion on Romulus is, like that in The Prince, a rheto· 
rical argument on a typical issue of the deliberative genre. Machia­
velli is, in fact, taking issue with the vi.cw, which comes directly 
from Cicero's Of Duties, that it was a bad example that a founder of 
a civil way of Ufe, as was Romulus, should have first killed his 
brother, and then consented to the death of Titus Tatius the Sabine, 
chosen by him as a partner in the kingdom. Against this judge­
ment he remarks that never will 'a wise man reprove anyone for 
any extraordinary action that he uses to order a kingdom or con· 
stitute a republlc' (emphasis added). He then specifies that, while 
' the deed accuses him, the effect excuses him; and when the effect 
is good, as was that of Romulus, it will always excuse the deed', 
and as a justification for this statement he putS forth an observa· 
tion which is again, like the previous one, connected to praise and 
blame: 'for he who is violent to spoil, not he who Is violent to 
mend, should be reproved' (emphasis added). The real subject of the 
whole discussion is once again what deserves praise and what 
deserves blame, not how can an effect excuse a means or ' how 
can it be wrong to do what is right'.95 

The redefinition of what deserves praise and what commands 
blame is the basis for the political advice of the chapter-namely, 
that a prudent orderer of a republic, 'whose intention it is to govern 
not in his own interest but for the common good ... should con· 
trive to be alone in his authority'. And the connection between the 
two themes, which is entirely lost if we do not take into account 
that the discussion is about praise and blame, is eloquently 
restated in the comment which concludes the chapter: 'All things 
considered, therefore, I conclude that it is necessary to be the sole 
authority, if one wants to order a republic1 and for the death of 
Remus and Titus Tatius, Romulus deserves excuse [scusal and not 
blame [biasimoj.' 

The rhetorical structure of Tbe Prince also helps properly to 
explain the much-debated theme of necessity. As I have stressed, 
one of the basic rules of Roman deliberative rhetoric was that 
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considerations of necessity take priority over both advantage and 
honour. Machiavelli's best-known remarks are all framed in terms 
of necessity. But this does not mean that necessity in polit.ics is just 
a rhetorical, in the sense of crooked, excuse. Even if appeals to 
necessity or to extraordinary circumstances have been endlessly 
used over history to cover injustices and abuses, it remains true that 
states do find themselves in situations of emergency or necessity, 
particularly in the formative phases of their history. Unlike indi­
viduals, who are normally protected by the state, states cannot 
count on a superior authority which protects them against external 
and internal enemies. Choices that individuals very rarely have to 
make are more likely to occur for representatives of states. A 
serious adviser on state matters, as Machiavelli was, cannot ignore 
them. 

The Rhetorical Power of History 

Like The Prince, the Discourses on Livy and the Florentine His· 
tories were also written to move the readers to pursue the useful, 
honourable, or necessary course of action that Machiavelli was 
illustrating for them, with the difference that this time he was 
offering his advice on how to found, preserve, and reform repub· 
lies. Still, he was not content with just persuading them; he 
wanted, in his words, to motivate and encourage them to act in 
the right manner. To carry out his undertaking, he resorted to yet 
another valuable lesson of Roman rhetoricians-namely, the idea 
that history is not only a source of political wisdom which helps 
to understand what should be done, but also incites men to do 
what should be done. 

History, Cicero writes, 'bears witness to the passing of the ages, 
sheds light upon reality, gives life to recollection and guidance to 
human existence, and brings tidings of ancient days'.96 Quintilian 
expands the same point in the lastitutio: 'history seems to repeat 
itself and the experience of the past ls a valuable suppon to reason.' 
For this re.ason, he remarks, the study of history is particularly 
suited to deliberative oratory, and the speeches delivered to the 
people and the opinions expressed in the Senate provide precious 
examples of advice and dissuasion.97 

History has also a great power to arouse love of virtue through 
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the narration of grand examples of antiquity, and for this reason it 
is much more valuable than philosophy: 

it is still more important that we should know and ponder continually all the 
noblest sayings and deeds that have been banded down to us from ancient 
times. And assuredly we shall nowhere B.od a larger o.r more remarkable store 
of these than in the records of our own country. Who will teach courage, 
justice, loyal ty, sclf-<:<>ntroL simpUclty, and contempt of grief and pain better 
than men like Fabricius, CUrius, Regulus, Decius, Mucius, and countless 
others. For, ii the Greeks bear away the palm for moral precepts, Rome can 
produce more striklng examples of moral performance, which is a far greater 
thing.•• 

This advice of classical rhetoricians was taken up by Florentine 
historians. In his preface to the lstoria Fiorentina Leonardo Bruni 
writes that to compose the history of the Florentine people is a 
most useful pursuit ('utilissima'J both for private and public pur­
poses, because history allows us to know the deeds and the delib­
erations ('partiti presi') of ancient peoples in different epochs, and 
should therefore make us prudent ('fare prudenti'J and teach us 
what we should do and what we should avoid.99 In addition to 
that, by placing before our eyes the examples of excellent men, it 
arouses our soul to pursue virtue.'00 

The same themes are reiterated by Iacopo Bracciolini, in the 
Proem to the Italian translation of his father Poggio Bracciolini's 
Florentine History. History, he remarks, permits us to know the 
lives of men and of peoples, the different views that ancient peoples 
discussed in their councils, their deliberations, the different cus­
toms of republics, the various games of fortune, and the events of 
war; therefore it helps us to deliberate what is useful for us and for 
O"Ur country. 101 

Machiavelli fully endorses the main tenets of this intellectual 
tradition. Like Roman rhetoricians and Florentine historians, he 
believes that history is the basis of political wisdom and a powerful 
source of commitment and engagement, if properly written and 
commented upon. He composes the Discourses w restore the value 
of history as the basis of political enquiry and political education 
against the prevailing mode of reading history to take pleasure in 
hearing of human vicissitudes. He comments upon Livy to give the 
pages of the Roman historians a new life, to exuact from them the 
political wisdom necessary to find new 'modes and new orders', 
and w stimulate in his fellows the desire to imitate the grand deeds 
of the ancient Romans. He intends to restore the rhetorjcaJ power 
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of history to arouse the moral energies necessary to redeem his 
own epoch from corruption. 

More speciflcally, in the Discourses, Machiavelli sets himseli 
two main goals: to read history to gain a better knowledge of the 
political wisdom of the ancients, and to use it as the basis for poli­
tical advice. He pursues a twofold effort of redemption: the redemp­
tion from the wrong way of reading history and the redemption 
from corrupt ways of ordering political and military institutions 
and social life, which are in part the consequence of the wrong way 
of appreciating history. 

Men, he remarks in the Proem to Book I of the Discourses, hold 
antiquity in great respect and admiration; they are prepared to buy 
a bit of an old statue to adorn their house, and the artists endeavour 
to imitate its perfection. Yet, to my great astonishment and grief, 
one finds neither prince nor republic who resorts to the examples 
of the ancients 

in constituting republics, in maintaining st.ares, in governing kingdoms, in 
forming an army or conducting a war, in dealing with subjects, in extending 
th.e emp.ire. 

This is due, Machiavelli continues, not so much to the enervating 
effects of Christian religion, or to the widespread ambition and 
idleness that pervade Christian provinces and cities, but to the 
fact that n1odern men are nor capable of properly appreciaring 
histories !'non avere vera cognizione delle storie'J: they are not 
capable of grasping their meaning l'senso'J nor of savouring their 
flavour ('gustare di loro quel sapore che hanno in se'J. As a conse­
quence of their inadequate reading of history, they never think of 
imitating the ancients, for rhey believe that ir is not only difAcult, 
but impossible, to imitate them. ' 0

' 

Machiavelli wrote on Livy to restore his history's full meaning, 
the.reby making it useful for modems. '03 He writes on those books 
what be considers necessary for ' the better understanding of them' 
according to his cognizance 'of ancient and modem eventS'. He 
engages in a complex work of interpretation and reflection having 
in view a rhetorical goal- that is, to offer the readers of the Dis­
courses eloquent and useful political lessons. 

Machiavelli maintains that, through historical examples, the 
orator has the power to make the readers 'see' the horrors of 
corruption, ambition, vainglory, and avarice; he can touch their 
feelings and their imagination, not just their reason, and almost 
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compel them to flee from vice and follow virtue. If a prince reads 
ancient histories, Machiavelli writes, he will see ('vedra'J the good 
emperors living in safety among safe citizens, 'a world replete 
with peace and justice. He will see the senate's authority 
respected, the magistrates honoured, rich citizens enjoying their 
wealth, nobility and virtue held in the highest esteem.' He will 
see the absence of any rancour, any licentiousness, corruption, or 
ambition; he will see the 'world triumphant, its prince glorious 
and respected by all, the people fond of him and secure under his 
rule'. If he then reads the histories of the bad emperors, he will 
see their times 

distraught with wars, tom by seditions, brutal a.like in peace and in war, 
princes frequently killed by assassins, civil wars and foreign wars constantly 
occurring. Italy abused and ever a prey to fresh misfortunes, its cities demol­
ished and pillaged. He will su Rome burnt, its Capitol demolished by its own 
citizens, ancient temples lying desolate, religious rites grown corrupt, adul· 
rery rampant; he will su the sea covered with exiles and the rocks stained 
with blood. He will see in Rome countless atroeitics pe,petrated; rank, riches, 
the honours men have won, •nd, above all, virtue looked upon as a capital 
crime. He will see calumniators rewarded, servants suborned co tum against 
their masters, freed men turning against their patrons, and those who lack 
enemies attacked by their friends (emphasis added).'°' 

The reader can see all that through his imagination set in motion 
by the words of the rhetorician who draws from history all its 
meaning and its full Havour. And, if he is just a human being, 
endowed with the ordinary passions of hum.an beings, his imagina­
tion will move his passions: he will be 'frightened' to 'imitate the 
bad times' and wiU be inflamed by an ardent desire to 'foUow the 
good' . ' 0

' Through history, rhetoric can attain results that reason 
alone would never be able to. 

As he did in The Prince, Machiavelli backs most ol his political 
recommendations with the rhetorical topics of advantage, safety, 
honour, and praise. When he addresses the fundamental issue 
whether the republic should be aristocratic, like Sparta or Venice, 
or popular, like Rome, to cite an obvious example, he frames the 
discussion in terms of safety, as the title of the chapter indicates: 
'Whether the guard of liberty can be more safely entrusted to the 
people or to the great; and which has greater cause for tumult, he 
who wishes to acquire or he who wishes to maintain'; and he 
concludes that it is safer to entrust the guardianship of liberty to 
the people because tumults and disse.nsions are 'most often caused 
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by him who possesses, because the fe,u of losing generates in him 
the same wishes that are in those who desire to acquire; for it does 
not appear to men that they possess securely what a man has 
unless he acquires something else new', because those who possess 
much 'are able to make an alteration with greater power and 
greater motion', and, lastly, because the ambitious behaviour of 
the wealthy 'inflames in the breasts of those who do not possess 
the wish to possess so as to avenge the.mselves against them by 
despoiling them or to be able also themselves to enter into those 
riches and those honours that they see being used badly by 
others'. 1°' 

As he continues his discussion of the relative meritS of the Roman 
and Spartan (and Venetian) republics, he insists again on the issue of 
security and he explains that, although the constitutions of Sparta 
and Venice, designed with a view of domestic concord rathe.r then 
expansion, attained 'the true political life and the true quiet of a 
city', the example to be followed is that of Rome, because 'when a 
republic has been ordered so as to be capable of maintaining itself 
without expanding, and necessity leads it to expand, this would 
erode its foundations and bring it to ru.in sooner'. 

Even if having a large body of citizens, and entrusting the.m 
with the guardianship of liberty, as well as employing them in 
war necessarily brings about dissensions and tumult, as was the 
case in Rome, still the safest advice is to adopt the Roman ex­
ample. In addition, Machiavelli remarks, to imitate the Roman 
example is also the 'more honourable part'. As he did in The 
Prince, in offering his counsel on political issues of vital impor­
tance for the life of republics, he bas in view both security and 
honour-that is, the two subdivisions of the utile as defined by 
his Roman mentors. 

The section of the DiscoUises where Machiavelli uses with 
impressive mastery the full range of the rhetorical devices of 
advantage, security, honour, and praise is the chapter which 
marks the conclusion of the discussion on the virtues and the 
vices of popular and aristocratic republics- namely, the chapter 
on the different modes of expansion which republics have 
adopted. 

First, he utterly dismisses the mode of expansion by conquest 
and subjugation adopted by the SpartanS, the Athenians (and the 
Florentinesl as 'entirely useless' ('al tutto inutile'li he then further 
reinforces his point by remarking towards the end of the chapter 
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that such a mode of expansion is 'useless in armed republics' and 
'very useless' in those republics that are una.rmed, 'as the republics 
of Italy have been in our times', as Florence and Ven.ice were. 

Secondly, he concludes his oration by recommending the mode 
of eXPansion by the formation of a league 'of several republics 
together in which none was before another in either authority or 
rank', a mode which was followed by the ancient Tuscans, should 
the imitation of the Romans seem difficult. The ancient Tuscans' 
mode of expansion, Machiavelli writes, made them 'secure for a 
long time', and provided them with ' the highest glory of empire 
and of arms', as well as 'a very great praise for customs and reli­
gion'. ' 0

' His advice is, once again, designed to indicate the pathway 
to attain security, honour, and praise. 

Whereas in the Discourses Machiavelli comments on Livy to 
extract from his history of the Romans all the wisdom and the 
power of rousing mco's passions that they contain, in the Floren­
tine Histories he has the chance of writing history in his own way 
to offer good political advice to his fellow-citizens a.nd stimulate 
their love of liberty. He treasures once again cLissical rhetoricians' 
wisdom and writes the Florentine Histories because be knows that, 
'if every example of a republic is moving, those which one re.ids 
concerning one's own are much more so and much more useful'. '08 

Even if the historian cannot narrate and magnify examples of vir­
tue but must instead report examples of corruption and ineptitude, 
still the history is valuable: 

even ii in describing tbe things wt happened in this corrupt world one does 
not tell about tbc strength of rhe soldiers, or the vinue or the captain, o.r ,he 
love of the citizen for his fatherland, it will be seen with whar deceits, with 
what guile and ortS, the princes, the soldiers, and tbe heads of republics 
conducted themselves so as to maintain the reputation they have not 
deserved. It may, perhaps, be no less useful to know these things tban 10 

know the ancient ones, because, if che latter excit"e liberal spirits to follow 
them, the former will ex.cite such spirits to avoid and eliminate them. •09 

History, evco a history of dark times, is more useful than moral 
reasoning not only because it arouses e.motions, but also because it 
enters into details and therefore offers materials for refined politi­
cal wisdom. In the case of the history of Florence, as Machiavelli 
eXPlains, it offers the rhetorician the opportunity to describe in 
detail the most crucial problem of republican politics-namely, the 
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problem of civil strife and factions, and offer his compatriot useful 
advice on the matter: 

if nothing else delights or instructs in history, it is that which is described in 
detail: if no other lesson is useful to the citizens who govern republics, it is 
that which shows the causes of the hatreds and divisions in the city, so that 
when they have become wise through the dangers of others, they may be able 
to maintain themselves united. " 0 

While the Discourses are a study of the deliberations of tbe 
Romans in both domestic and foreign affairs designed to persuade 
and to move the minds of the young to imitate the Romans and 
tum tbem away from the corruption of modern times, the Floren­
tine Histories are a study of the deliberations of the Florentine 
people designed to persuade and move the minds of his fellow­
citizens not to repeat the mistakes of their ancestors and instead 
to deliberate and act according to the true principle of republican 
politics. In the former work he sets himseU the goal of giving 
advice on tbe means to attain liberty and greatness; in the latter 
he intends to teach the path to civic unity and the restoration of a 
true civil and free way of life. The two works together give us tbe 
full picture of Machiavelli's mode of political theorizing based on 
history and rhetoric. Though in different ways, they are both 
powerful efforts to write eloquently of politics and tbey offer an 
example of a political philosophy based on rhetoric and history­
that is, an example of genuine 'civil science', as his Roman mentors 
understood it."' 

In the Florentine Histories Machiavelli has the chance to make 
the protagonists speak in their own voices to persuade or dissuade 
their fellow-citizens to uphold or reject a course of action. He can 
show deliberative rhetoric in action, and make ancient Florentines 
speak to tbe Florentines of his times to urge them with powerful 
and wise words not to imitate the errors that caused tbe decline of 
tbe ciry. To achieve that, he makes them speak according to tbe 
rules of rhetoric. To persuade or dissuade, all the orators tbat 
Machiavelli calls on to perform on the stage of the Histories appeal 
either to tbe utile or to the honestum or to necessity, or to combi­
nations of the three of them.'" 

An example of oration based on the topic of utile is tbe speech 
delivered by one of the Signori before tbe Duke of Athens to dis­
suade him from pursuing his ambition of imposing his tyranny over 
Florence. We have come to you, says the orator 
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not 10 oppose your designs with any force, but only to point out to you ... 
how dangerous (pericolosol is the course you arc selecting, so that you can 
always remember our advice and that of those who counse.l you otherwise

1 

not for your advantage JutilitaJ but to vent their rage. 

Having tried to dissolve the Duke's hostility by stressing that they, 
unlike other advisers, are advising him to pursue what is really in 
his interest, the orator continues by stressing how difficult, indeed 
impossible, it would be for the Duke to establish a tyranny over a 
city like Florence which has a long tradition of liberty. He would 
have to face the hostility of the whole city, and 'amidst universal 
hatred one never finds any security, because you never know from 
whence evil may spring, and he who fears every man cannot secure 
himself against anyone'. Therefore, the most secure course of 
action is not to try to become a tyrant of Florence, but to be 
content 'with the authority that we have given you', for 'that 
dominion is alone lasting which is voluntary'. 11> 

The words of the Signore 'did not move the obdurate spirit of the 
Duke in any part'. On the contrary he replies with a speech which 
is an example of the fundamental rhetorical technique of arguing 
'on both sides' ('in contrarias partes'), as Cicero put it. " 4 He 
remarks that he has no intention of depriving Flore.nee of its lib­
erty, but rather aims to restore it, for if by his authority he could 
destroy the sects and fight ambition and enmities, be would in fact 
return Florence its liberty. As for the dangers that the Signori have 
pointed out to him, the Duke responds that he 'did not consider 
them, because it was the duty of an evil man to set aside good for 
fear of evil, and of a pusillanimous man not to pursue a glorious 
undertaking because the end was doubtful'. " S His words were not 
persuasive either; not because the spirit of the Signori was obdurate 
like his, but because the words made a poor attempt to conceal his 
wicked intentions. As a result, he was forced to leave Florence 
when the people took up arms on behalf of liberty-further evi­
dence of the principle that Machiavelli had laid down in the Dis­
courses: unlike the populace, which can be persuaded to return to 
the pathway of goodness by the words of a 'good men', there is no 
one who can talJr. to a bad prince; therefore ' is there any remedy 
except the sword'. " 6 

U the goal is to persuade citizens to moderate their requests and 
give up the desire of revenge, a wise magistrate should appeal to the 
com.man interest of the city, hum.anity, honesty, and love of country. 
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An example of this kind of oration is the speech delivered by the 
Gonfalonier Luigi Guicciardini on behalf of the Signoria. 

U we had believed that during our magistracy our city had to be ruined, either 
by opposing you or by gratifying you IMachlavclli reports!, we would have 
avoided these honors with flight or exile; but as we hoped to have to do with 
men who ntight have in the,m some humanity fumanitd) and some love for 
their lath.erland led al/a loro patria qua/che amore], we accepted the magi.s· 
tracy wiUingly, beHeving that with our humanity we could conquer your 
am_bition by any mode." 7 

After the appeal to humanity and love of country, Machiavelli 
puts in the mouth of the upright and eloquent magistrate a power­
ful dissuasion based on the topic of the interest of the city, and 
framed according to the figure of the interrogatio-that is, a ques­
tion designed not to get information, but 'to emphasize our point' 
and give our words a 'greater fire'."8 

What end will these demands of yours have, or how long will you abuse our 
liberality! Do you not see that we tolerate being conquered with more 
patience than you tolerate vict.ory! To what wiU your disunion lead this 
city of yours! Do you not remember that when it was disunited Castruccio, 
a vile citizen of Lucca, deJcated itl Th.at a duke of Athens, one of your private 
condottieri, subjugated it! ... Why, then, do you want your discords to make 
a slave of a city in peace that so many powerful enemies left free in warl 
What do you get out of your disunion other rhan servitude! Or of the goods 
that you have stolen or would steal from us other than povertyl' ' 9 

In perfect obse.rvance of the classical model, the oration ends with 
an exhortation based upon the themes of decency and moderation: 

These Signori and I command you, and if decency permits it, we pray you to 
still your spirits for once and be content to rest quietly wit.h the things that 
have been ordered through us, and, if ever you wish something new, be 
pleased to ask for it with civility and not with tumuh and am1s. For if they 
are decent things, you will always be granted them, and you will not give 
occasion to wic.ked men, at your charge and to your cost, to ruin your father­
land on your shouJders. uo 

Luigi Guicciardini 's oration is a model speech that a 'good citi­
zen' ought to deliver to calm the wicked passion of fellow-citizens: 
his words, he writes, 'moved the spirits' of the insolent citizens, 
not only because they were appropriate and eloquent, but also 
because they 'were true'."' It is a speech that evokes the orations 
composed by earlier theorists of communal self-government for the 
benefit of the Podesta or other magistrates. By speaking in that 
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way, Machiavelli remarks, Luigi Guicciardini behaved not only as 
'a good citizen', but as a 'boon signore', two expressions that reveal 
the presence in the Florentine Histories of the old language of the 
pre-humanist theorist of republican self-government.•~• 

The Florentine Histories also provide examples of orations 
centred around the t0pics of compassion and fear of God, like the 
speech delivered by the citizens of Seravezza before the Ten of War. 
To protest and claim repair for the sack of their city perpetrated by 
the Florentine commissioner Astorre Gianni, they appealed to the 
Ten of War's sense of justice. 'We are sure, magnificent Signori,' 
says their spokesman, that our words will Bnd faith and compas­
sion in your Lordships when you learn the way in which your 
commissioner seized our country and in what manner we were 
treated afterwards by him'. After a touching report of the atrocities 
they endured, the orator ends bis speech by appealing to the fear of 
God: • And if our coundess ills do not move you, may fear of the 
wrath of God move you, for be has seen His churches sacked and 
burned and our people betrayed in His bosom' {emphasis added). 
This too was a successful oration, for, as Machiavelli promptly 
comments, 'the atrociousness of the thing, first learned and then 
understood from the living voices of those who bad suffered it, 
touched the magistrates, and without delay Astorre was made to 
return and was then condemned and admonished' {emphasis 
added). 

An example of oration based upon the topic of necessity is the 
speech that the anonymous worker addresses to his fellows who 
are deliberating wbe,ther to continue their revolt or to depose arms 
and 'to put a quiet poverty ahead of perilous gain'. After a brief 
Proem, the orator goes at the core of the mat,ter: 'because arms 
have been taken up and many evils have been done, it appears to 
me that one must reason that arms must not be put aside and that 
we must consider how we can secure ourselves from the evils that 
have been committed. Certainly I believe that if others do not 
teach us, necessity does.,n 1 

To persuade bis fellows to continue the revolt and multiply the 
arsons and robberies, the orator endeavours to counter their sense 
of inferiority with regard to the Florentine nobility by resorting to a 
theory of natural equality of men; 'all men, having bad the same 
beginning, are equally ancient and have been made by nature in 
one mode. Strip all of us naked, you will see that we are alike; dress 
us in their clothes and them in ows, and without a doubt we shall 
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appear noble and they ignoble, for only poverty and riches make us 
unequal."'• He then tries to overcome their moral scruples by 
explaining that victory, however obtained, never brings shame, 
and by stressing that they should not take conscience into account, 
for 'where there is, as with us, fear of hunger and prison, there 
cannot and should not be fear of hell', and in a world in which 'men 
devour one another', only the bold can rise out of servitude. 

As be moves towards the final peroration to continue the revolt 
with renewed determination, the anonymous orator goes back to 
the theme of necessity and explains that actions performed under 
the constraints of necessity are judged in a different way: 'I confess 
this course is bold and dangerous, but when necessity p.resses, 
boldness is judged prudence; and spirited men never take account 
of the danger in great things, for those enterprises that are begun 
with danger always end with reward, and one never escapes a 
danger without a danger.'" 5 This oration too, Machiavelli reports, 
was effective. The speaker 'strongly inflamed' spirits that were 
already bot for evil and persuaded them to deliberate to take up 
arms. And what made it persuasive was the appeal to necessity, 
which is most 'useful' in human affairs, as Machiavelli writes in 
the Discourses. " 6 

In addition to the oration to the Duke of Athens, Machiavelli 
presents in the Flozentine Histories other instances of words that 
failed to persuade. Among them it is worth mentioning the descrip­
tion of the conspiracy against Maso degli Albizzi, who had estab­
lished a harsh regime odious even to the good citizens of his own 
faction. " 7 A number of citizens banned by Maso, Machiavelli 
narrates, resolved to enter Florence secretly, kill Maso degli 
Albizzi, call the people to rebel, and institute a new and free 
government. The conspirators, 'all young, fierce, and disposed to 
try all fortune so as to return to their fatherland', with loud voices 
exhorted the Florentines to take up arms and free themselves from 
the regime they hated so much. They proclaimed that the griev­
ances and the malcontents of the city, more that their own injuries, 
had moved them to risk their lives to free the.ir fatherland. Their 
words, Machiavelli remarks, 'even though true, did not move the 
multitude in any way•, either because of fear, or because the killing 
that the conspirators had perpetrated made them odious.••• What­
ever the cause, the political lesson that Machiavelli conveys from 
this story is that it is very difficult 'to want to free a people who 
want in every mode to be enslaved'. 0 9 
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The Ambivalent Power of Rhetoric 

Though at times it fails, eloquence has the power of making nefar­
ious plans appear inspired by noble and honest goals. The words 
that Machiavelli uses ro describe this practice are 'adonostare'­
that is, to give one's intentions and goals the appearance of being 
honest, and 'colorare'-that is, to colour one's intentions and goals 
so that they appear in a positive light. In classical rhetoric, 'colour' 
is a technical term that describes the orator's skill to present the 
facts in the light that suits the orator's purposes. As Quintilian 
describes it whh reference to Cicero, the orator who knows how to 
colour or varnish creates the impression that he is doing something 
on behalf of those very persons against whom he spoke'. •>0 

Machiavelli offers examples of the technique of colouring from 
both foreign and domestic politics. He reports that the Venetians 
did not think that they could start a war against Flore.nee, as in fact 
they intended to do as part of their alliance with Alfonso, king of 
Naples, without A.rst attempting to justify the war ' under some 
colour' .' ' ' They attempted to colour their plan by saying that 
Florence was responsible for a number of acts that had damaged 
Venice and the friendship between the two republics, and by 
reminding them lovingly that 'he who wrongfully offends gives 
cause to others, with reason, to feel offended, and he who breaks 
the peace may expect war'. •>1 

As for domestic affairs, Machiavelli refers to 'colouring' in the 
oration delivered by a number of citizens 'moved by love of their 
fatherland' to advise the Signori to pass a reform of the statutes 
that would end factional strife. What is most pernicious, says the 
speaker, is to see that the promoters and leaders of the sects that 
are destroying the republic 'give decent appearance' to their inten· 
tions and their ends with pious words. Although they are all ene­
mies of common liberty and oppress it, they do so 'under colour 
(colorel of A.ghting for aristocratic or popular government' . •u 
Another ex.ample that Machiavelli reports is that of Corso Donati, 
who was ranco.rous against the popular government because he 
believed that the city had not given him the honours that were 
due to him, but 'made the indecency of his intention appear decent 
by invoking a decent cause', and, because of their ignorance, many 
citi2:ens believed that Corso was acting for love of his fathedand. '" 

As his reconsuuction of Florentine history shows, Machiavelli 
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assigns eloquence a central role in political and social struggle. It 
has the power of uniting or dividing citizens, of moderating or 
inflaming emotions, of arousing the passions that destroy civil 
life, such as avarice, envy, and ambition, or those that sustain it, 
such as love of common good, love 0£ country, love of justice, 
magnanimity, courage, and fortitude. It can destroy republics or 
keep them alive and flourishing. 

In his appreciation of the importance of eloquence in politics, 
Machiavelli reveals once again his debt to Roman authorities. 
Cicero had stressed the ambivalent character of eloquence and 
oratory at the very outset 0£ Of Invention. No little part of the 
disasters and misfortunes of our own Republic and of many mighty 
cities, he remarks, 'was brought about by men of eloquence'.' i, On 
the other hand, it is also true that 'many cities have been founded, 
th.at the £la.mes of a multitude of wars have been extinguished, and 
that the strongest alliances and most sacred friendship have been 
formed not o.nly by the use of reason but also more easily by the 
help 0£ eloquence'. ' l6 And in 0/ the Orator, through the words of 
Crassus, he celebrates oratory as the an that has always reigned 
supreme in all free peoples ('in omni libero populo'), and 'in com­
munities which have attained the enjoyment of peace and tranquil· 
lity'. Oratory has the power to hold assemblies of men, to win their 
minds, to direct their wills wherever the speaker wishes, or to 
divert them from whatever be wishes ('tenere bominum coetus, 
mentes alli.cere, voluntates impellere quo velit; unde aurcm velit, 
deducere'). No achievement, Crassus continues, is more glorious 
than the orator's ability to transform the impulses of a crowd, the 
conscience 0£ the judges, the austerity of the Senate. Eloquence bas 
not only founded cities, for it was because of the eloquence of some 
great men that humanity was persuaded to abandon the brutish 
existence in the wilderness and to accept the laws of a tribunal and 
civil rightS; it also keeps civil society united and upholds the safety 
of individuals and of the entire state.'" 

This exalted view of rhetoric is challenged in the dialogue Of the 
Orator by Scaevola, who cites examples of men who desuoyed the 
republic 'by use of this eloquence', to which, according to Crassus, 
civil communities 'still look for their chief guidance'. '38 Quinti· 
lian, too, concedes that eloquence has been pernicious not only 
against individuals, but also against the public good, and has indeed 
thrown 'ordered commonwealths into a state of turmoil or even 
brought them to ruin'. But he also remarks that oratory bas greatly 
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contributed to institute cities and to defend republics by exhort· 
ing citizens to resist, by denouncing the plans of ambitious men, 
and by reviving the courage of demoralized armies. Eloquen.ce has 
the power to educate the mind to virtue; therefore, 'although the 
weapons of oratory may be used for either good or evil, it is 
unlair to regard it as an evil which can be e.mployed for the 
good'. ,,9 

Even if, as we have seen, Machiavelli takes up ftom Roman 
rhetoricians the idea of the ambivalent power of eloquence, he 
also believes that eloquence is far from sufficient to found and 
preserve states. It is 'easy to persuade peoples', he writes in The 
Prince, but it is 'difficult to keep them persuaded'. For this reason, 
'all armed prophets succeed whereas unarmed ones fail', as hap· 
pened to Girolamo Savonarola, 'who perished togetbe.r with bis new 
order as soon as the masses began to lose faith in him; and be lacked 
the means of keeping the support of those who had believed in him, 
as well as of making those who had never had any faith in him 
believe'. A true political leader must, therefore, be able ' to force 
them to believe', as Moses, CyTus, Theseus, and Romulus did. ••0 

His awareness of the limits of eloquence rums into sarcasm 
when he comments upon the view that political affairs can be 
successfully conducted by means of embellished speeches. Before 
they were overcome by the fury of transalpine wars, be writes in 
the Art of War, Italian princes believed that, in order to demon· 
strate their own ability as politicians, they need do nothing more 
than 'think of a sharp reply in their study, write a fine letter, show 
quickness and cleverness in quotable sayings and replies, and 
expect their words to be taken as the responses of oracles'.'" 
However, it is precisely in the Art of War that Machiavelli stresses 
the importance of eloquence and lists thetorical skills as one of the 
essential features of the good general: 

To persuade or dissuade a few about a thing is very easy, because if wo.rds are 
not enough, you can use authority and force; but the dif6cuJty is to remove 
&om a multitude a belief that is unfavorable either ro the common good or to 
your belief, when you can use only wonls proper to be heard by all, since you 
a.re trying to persw.dc them all. 1•, 

Held in the greatest respect by ancient generals, oratory has 
become in modern times 'completely obsolete' among modem 
captains. And yet nothing is more effective than eloquence to 
impel an army's will, and to move the soldiers' passions: 
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For there are countless times when things come up by which an army would 
be ruined il the general either could not or was not accustomed to speak to it; 
this speaking lightens fear, sets courage afire, increases determination, 
uncovers deception, promises rcwards1 shows perils and the way to escape 
them, reproaches, begs, threatens, fills with hope, praises, berates, and does 
everything through which human passions arc extinguished or exited. 

Hence, Machiavelli concludes, 'any prince or republic intending to 
set up a new milit:axy establishment and bring reputation to such 
an army must accustom its soldiers to hearing their general speak, 
and must accustom itS generals to speak skilfully'. ' 43 

In this passage Machiavelli recapitulates all the powers of elo­
quence in full agreement with the teaching of Roman rhetoricians 
and of their humanist followers. He continues the tradition of 
Roman rhetoric also in another important respect-namely, the 
view that rhetoric is the art that flourishes in free republics.•« 
Eloquence plays a central role in deliberative assemblies, the core 
of the republic, where magistrates and citizens have to be able to 
persuade a multitude by using only words without using force or 
fear, as was the case in the Roman republic, where 'a tribune or any 
other citizens could propose to the people a law, in regard to which 
every citizen was entitled to speak either in favour of it or against, 
prior to the deliberation being reached'. ' 4 1 This order was good as 
long as the citizens were incorrupt, because Machiavelli stresses, 
' it is always a good thing that anyone anxious to serve the public 
should be able to propose his plan'; and it is also a good thing that 
everyone should be at liberty to express his opinion, so that, when 
the people have heard what th.e different orators have to say, they 
may choose the best advice. There is nothing to fear about the use 
of rhetoric in deliberative assemblies, for, 'when two speakers of 
equal skill are heard advocating different alte.matives, very rarely 
does on.e find the populace failing to adopt the better view or 
incapable of appreciating the truth of what it hears•.••• 

It is, on the contrary, one of the most pernicious effects of cor­
ruption that only powerful citizens propose laws and no one dares 
to speak against them. When this is the case, the people were 
induced, 'either by deceit or by force', to deliberate their own 
ruin. ' 47 Even when the populace has become licentious and turbu­
lent, eloquence can still do some good, for a good man can address 
it and moderate its exalted passions. But when political orders are 
corrupt, words are no longer sufficient. Even a wise and good man 
who knows what should be done to reform the orders of the 
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republic wW not be able to 'persuade others' to undertake the 
necessary reforms. When couuption and fear have attained com­
plete domination over the republic, there is no longer room for 
eloquence. The power of words must be strengthened by the 
power of arms. 

Sy placing Machiavelli's political works in the context of the 
tradition of Roman rhetoric, we can not only gain a bette.r perspec­
tive of his interpretation of politics, but also understand the nature 
of his own theorizing on politics. He practised political theory, not 
as the work of a philosopher, nor as the work of a scientist, but as 
the work of an orator. He wrote on politics 10 offer counsel and 
advice on the most useful way 10 found, govern, and redeem a 
principality or a republic, not to identify political or moral truths, 
and even less to frame universal laws of politics based upon obser­
vation of facts. 

The fact that he wrote thetorically means that he 'should not be 
chiefly read as a theorist of republicanism but rather as a proponent 
of a rhetorical politics, one that proceeds topically and dialecti­
cally, and that can be used by tyrant and republican alike'.'<& 
His rhetorical way of writing was perfectly congenial with his 
republicanism. If one writes to persuade and to n1ove one's fellow­
citizens, or political leaders, to adopt the kind of conduct that is 
conducive to the safety and the greatness of the republic, as repub­
lican writers have invariably been doing over the centuri.es, one 
must write rhetorically. Machiavelli wrote rhetorically when he 
was offering advice concerning the security and the liberty of 
republics and when he was writing to offer hi.s advice on the best 
ways 10 secure the state of a prince. This is perhaps the key 10 the 
old puzzle of the compatibility of The Prince and the Discourses: 
what would be contradictory for a philosopher-namely, to com­
pose a work designed to advise a prince on how to found and 
preserve a principality and then another one to advise on how to 
found and preserve a republic-is perfectly pennissible, indeed 
praiseworthy, for an orator. 

All his political writings are rhetorical, but not in the sense that 
he proceeds topically and dialectically and even less because of his 
'dichotomizing mode of argument, hyperbolic and theatrical style, 
apparent contradictions, and deliberately failed example'. They are 
rhetorical in a broader and yet more specillc sense-that be was 
following the rules of deliberative rhetoric as laid down by Roman 
rhetoricians. The fact that he wrote rheto.rically does not aHect bis 
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repubUcanism, except in the sense that it makes it powerful and 
eloquent. He was an orator in the classical sense-that is, a citizen 
who is competent ' in justice, in civic duty, and in how cities should 
be estabUshed and ruled', who 'can really play his part as a citizen 
and is capable of meeting the demands of both public and private 
business, the man who can guide a state by his counsels, give it a 
firm basis by his legislation, and purge its vices by bis decisions as 
a judge'. ' 49 

Taking the image of the classical orator as his model, Machia­
velli wrote what he believed a good citizen should write to offer 
advice on civil affairs to his feUow-c.itizens and future generations, 
and he wrote it rhetoricaUy. It is in the light of the Roman inter­
pretation of the duty of the good man counselling on political 
matters that we must read Machiavelli's own statement of the 
goals of his political theorizing. It is 'the duty of a good man, l'offizio 
di uomo buono'), he writes in the Proem to book II of the Dis­
courses, to teach others the good that 'you have not been able to 
carry out' because of the malignity of times. ' ' 0 At the end of the 
Art of War Machiavelli restates his commitment to t.he ideal of the 
good citizen capable of offering sound advice on political matters in 
a more melancholic but straight way: 

I repine a.t Nature, who either should have made me such that I could not see 
this [the corruption of political and military orders in Italy) or should have 
given me the opportunity of putting it into effect. Since I am an old man, I do 
not imagine today that I shall have the opportunity 10 do so. Therefore I have 
made ln:e with it to you, who, being young and gifted, can, at the right time, 
if the things I have said please you, aid and advise your princes to their 
advantage.''' 

He composed all his major political works inspired by the ideal of 
the classical orator as a good man tra.incd in the an of rhetoric and 
competent in political and civil affairs. His style of writing is a 
powerful example of the possibility of practising political theory in 
an attractive manner, if we abandon, at last, the pretension to 
cultivate it as a philosophical search for truth or a scientific enter­
prise. U we want to reinvigorat.e our political theory and tum it into 
a useful endeavour, it is time to take Machiavelli's teaching ser­
iously, and to go back to the pursuit of political theory as a rheto­
rical practice based upon historical knowledge which aims at 
verisimilitude rather than truth, and endeavours to impel passion 
and commitment, in addition to conquering reason's consent. 
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4 
The Theory of the 

Republic 

Machiavelli's fame as a republican theorist came relatively late. 
His contemporary fellow-Florentines did not trust his republican 
faith, and, when a republican government was restored in 1527, 
they did not return him to the post of Secretario that he had lost in 
1512. What damaged him was not so much the fact that he had 
served the Medici in a few humble affairs and had written the 
Florentine Histories fo.r Giulio de' Medici, but the authorship of 
The Prince: 'Everyone hated him because of the Prince'. The rich 
thought that his Prince was a document written to teach the Duke 
'how to take away all their property, ... the Piagnoni regarded 
him as a heretic, the good thought him sinful, the wicked thonght 
him more wicked or more capable than themselves, so all hated 
him'. Giovanbattista Busini, the author of this well-known judge­
ment, was notoriously malicious and hostile to Machiavelli, but 
his words render well the mood of the Florentines, including 
Florentine republicans, to the old Secretario.' 

The restoration of Machiavelli's reputation as a republican 
thinker began with Alberico Gentili, a jurist educated at Perugia 
who fled to England and in 1587 was appointed Regius Professor of 
civil law in Oxford. In his De legationibus, issued in 1585, be wrote 
an eloquent eulogy of Machiavelli, whom be praises as the autho.r 
of the golde.n ('aureas') observations on Livy, and as a man of 
unique prudence and learning. Those who have written against 
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him, Gentili claims, have not understood Machiavelli's ideas at all, 
and have indeed slandered him. The truth is that Machiavelli was 

a s11ong supponer and enthusiast for democracy. [He] was born, educated and 
received public honours in a Republic. He was extremely hostile 10 tyranny. 
Therefore he did not help the tyrant; his intention was not to instruct the 
tyrant, but by making all his secrets clear and openly displaying the degree of 
wretchedness tO the people ... be exceUed all other men in wisdom and 
while appearing 10 instruct the prince be was actually educating the people.' 

Almost a century later, the interpretation of Machiavelli as a 
champion of liberty was resumed by Spinoza in his Tractatus 
Politicus. The opinions of that 'wise man', WTOte Spinoza, seem 
to me particularly attractive in view of the well-known fact that he 
was an advocate of freedo.m !'pro libertate fuisse constat'J, and also 
'gave some very sound advice for preserving it'.3 After Spinoza, the 
idea of Machiavelli as a misunderstood republican was authorita· 
tively endorsed by Pierre Bayle's Dictionnaire' and by Diderot in 
the Encyclopedie' and it received its final sanction in the well­
known lines of Rousseau's Contra! social: 'While appea.ring to 
instruct kings' he has done much to educate the people. Machia­
velli's Prince is the book of Republicans.'' 

For us, though we may not believe that The Prince is the book of 
republicans, Machiavelli's reputation as a republican theorist is a 
solid acquisition. We still debate how the same person could have 
been a republican citizen and the author of The Prince, to borrow 
the title of the sem.inal essay by Hans Baron, but contemporary 
scholars all agree that Machiavelli was an advocate of republican 
constitution. A number of scholars seem to agree, however, that 
Machiavelli's republicanism was of a rather special sort, because 'it 
contained a strain of monarchism, in so far as he believed that even 
republics could not come into existence without the help of great 
individual personalities', as Friedrich Meinecke put it/ or because 
it is in trUth a 'mixture of republicanism and tyranny', as Harvey 
Mansfield and Nathan Tarcov have recently written.• Others have 
remarked that the distintivc aspect of Machiavelli's republicanism 
was bis commitment to civic and military virtue, even to its most 
unpleasant manifestations-war and conquest.' 

l believe that these interpretations of Machiavelli's republican­
ism are either partial or wrong or both. As l hope to be able to show 
in this chapter, Machiavelli's republicanism is not a commitment 
to the value of civic or military virtue, and even less devotion to 
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the pursuit of military greatness and predation, but a commitme.nt 
to the ideal of a well-ordered republic-that is, a republic which is 
kept in order by the rule of law and by constitutional arrangements 
that ensure that each component of the polity has its proper place; 
it is a commitment to the principles of the political and civil life 
[vivere politiC-O; vivere civileJ and to a conception of political lib­
erty understood as an absence of personal dependence, which he 
inherited from the jurists, the theorists of communal self-govern­
ment, and the civic humanists of the Trecento and the Quattro­
cento. It is prec.isely on this tradition that I shall now focus to set 
the appropriate context which should permit us to attain a better 
historical understanding of Mac.hlavelli's republicarusm. 

Republicanism before Machiavelli 

For pre-humarust and humanist political theorists, the republic or 
civitas is an association or federation of individuals bound together 
by principles of justice ('iure sociati'J. '° Civil communities, wrote, 
for instance, Brunetto Latini in his influential Book of Treasure, 
were instituted to live in pe.ace and security under the shield of 
laws. A civil community ('cite') is, therefore, as Cicero said, an 
assembly of men living under the same law ('vivre a une Joi')." 
After the rediscovery of Aristotle's Politics in the 1260s, the notion 
of civil life was equated with that of 'political life'. Aegidius Roma­
nus (Giles of Rome), in the De regimiue principum libri Ill (The 
Rule of Princes), composed in 1280, speaks in fact of 'political 
community or city' (' communitatem politicam sivi civitatem'/ 
and describes civil or political community in Aristotelian terms 
as the necessary condition for men to live well-that is, to live the 
life of virtue. Even when defined in strict Aristotelian language, the 
fundamental requirement of poUtical life is the rule of law. To Uve 
politically {'vivere politicum'), C.iles writes, means to live under 
the laws and under laudable constitutional statutes." 

The conception of civil or political life as the life according to the 
law was also a central feature of the language of the thirteenth and 
fourteenth centuries' jurists, who provided a fundamental contd· 
bution, though often neglected, to the theory of republican self­
government. An important source in this respect is the Digest of 
Justinian, where it is stated that the law is ' the common agreement 
of the polis a.CC-Ording to whose terms all who live in the polis 
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ought to IJve' an.d the 'stan.daJ".d of justice and injustice' for po!Jtical 
beings. In the same vein, late medieval jurists equated the political 
man to the man living in a civil community. All stressed that to 
Hve politically or civilly means to live under the rules of civil law 
or justice. Indeed, the very aim of civil justice is to make individ­
uals live the life of the civitos or polis-that is, civil or political 
life. ' 3 

Political or civil life was not the same as political regime-that 
is, republican government. Advocates of monarchy like Giles of 
Rome, for instance, claimed that the form of government most apt 
to sustain political life was hereditary monarchy. Republican the­
orists, on the contrary, stressed that the form of governn1ent best 
suited to political life is the rule of elective magistrates with 
limited tenure appointed by the sovereign bo.dy of the citizens. 
Republican government f'politia' or 'principatus politicus' I, wrote, 
for instance, Ptolemy of Lucca, is the regime appropriate for civil 
communities t'civitates'I; and by repubHcan regime he means a 
form of government in which rulers are elected by the citizens 
and are bound by the laws of the city. ' 4 

Understandably, Quattrocento republican theorists equated poH­
tical an.d civil life with republican government or with mixed 
government-that is, a form of government which wisely com­
bines the virtues of monarchy, aristocracy, and popular govem­
m.ent. This latter interpret.ition, whose importance can hardly be 
overestimated, was endorsed by the theorists who were looking at 
the Republic of Venice as the model political constitution. The 
Venetian historian Lorenzo de' Monaci summarized the conven­
tional understanding. s.iying that a true political constitution is 
one 'where the laws rule' and the best way to ensure the rule of law 
is to imitate the mixed government as exempliB.e.d by Venice.• s 

Whatever the judgement on the form of government, it was plain 
to aU that political or civil life is the opposite of tyranny. Because the 
tyrant is above the law; his .domination violates the fundamental 
requirement of political life. While monarchical government may 
still be called 'political', wrote Coluccio Salutati in the De tyranno 
f'Ireatise on 'fyrants), tyranny cannot, because a political govern­
ment f'principatus politicus'J is one in which sovereign authority is 
limited by the laws f'auctoritate restricta legibus'I. •• About thirty 
years later, in the 1430s, Giovanni Cavalcanti described the prac­
tice of taking important political decisions in the private palac.es of 
powerful citizens, which was a patent violation of the statutes of 
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the city, as tyrannical and repugnant to politic.ii life ('tirannesco e 
non politico viver'J. ' 7 

This tradition of thought was well alive in Machiavelli's time. In 
a public oration delivered in 1493-which Machiavelli may well 
have attended-Alamanno Rinuccini stressed, quoting Cicero,that 
justice and good laws axe the foundations of any humane way of 
living and paxticulaxly of political and civil life ('humano vivere et 
maxime politico et civile'J. He was speaking of the civic militia, 
which he praised as the necessary defence of the laws which con· 
stirute the essence of any good and politi.c.il life ('fondamento 
d'ogni buono et polytico viver'I. ' 8 And less than a year later, in 
the Trattato circa il reggimento e il govemo della citta di Firenz.e 
(Tract on the Constitution and the Government of Plorence) that 
set the ideological and constitutional basis of the republican gov­
ernment that was to employ Niccolo in 1498, Girolamo Savonarola 
explained at length that a true civil government f'governo civile'J is 
a government of the whole citizenry ('per tutto il popolo'J, and as 
such it is the best shield against tyranny. '9 

Before turning to Machiavelli, another central theme of the tra­
dition that r have been analysing needs to be studied-namely, the 
connection between civil or political life and political liberty. For 
fourteenth-century Italian jurists and political philosophers, the 
essential feature of political liberty is independence-that is, a 
city's capacity to give itself its statutes and laws, as opposed to 
its being dependent on the Emperor's will. Cities which ' live in 
their own liberty' ('que vivunt in propria libertate'I, wrote, for 
instance, Baldus de Ubaldis, 'enjoy absolute self-'government' 
('absolute proprio regimine'J. Because they use their own laws, 
they do not require anybody else's assistance, and their status 
does not change whether they act on the basis of a privilege or 
on the basis of a statute.'0 Since they are the result of the citizens' 
explicit consent, argues Banolus of Saxoferrato, the statutes that 
city-republics have given themselves have the same force as cus­
tomary laws ('paris potentia'). Therefore, they do not need the 
authorization of a higher authority. This means to say that a free 
city is one which does not recognize any superior power ('civitas 
quern superiorem non recognoscit'J, and for this reason its people is 
a free people ('populus liber'J." Having equated the people of a free 
city with a populus liber, Bartolus had laid down all the prelimin· 
ary steps needed to perform his famous juristic masterstroke: 
'being composed of a free people which does not recognize a higher 
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authority, the city can be attributed within its territory the same 
powers of jurisdiction that the emperor has over the territory of the 
empire: the city is its own prince {'civitas sibi princeps'). » 

Like the liberty of the city, the individual citizens' liberty is also 
described as independence from the will of other men, which can 
exist only in so far as the laws and n.ot men rule. The existence of a 
true civil and political life in an independent city is therefore the 
first condition for the individual citizens to be free. 

The source of the jurists' interpretation of political liberty as 
independence was the Roman Law, in which the status of a free 
person was defined as not being subject to the mastery (dominiuml 
of another person, as opposed to the slave, who is an individual 
dependent on another person. • J As the individual is free if he has 
personal and political rights ('sui iuris'I, so a people or a city is free 
in so far as it lives under its own laws {'suae lege.s')." The first 
implication of this principle is that, if a people or a city receives the 
laws from a king, it is not free but a serf; it is not at liberty but in 
servitude.'5 Its position is analogous to that of a slave before his 
master. Monarchy, which for the Romans meant monarchy in its 
proper sense-that is, absolute monarchy-was therefore equated 
with domination, while only the republic was considered to be the 
form of government and the way of life of a free people. Another 
equally important consequence of the interpretation of political 
liberty as being the status of an independent people living under 
its own laws was the recognition that liberty implies the accept· 
ance of the restraints, (frenumJ that laws impose on an individual's 
actions, and, therefore, that political libeny exists only where the 
law is sovereign. 

This conception of political liberty was eloquently described, 
am.ong other places, in three classical texts which became the 
core of modem republicanism. The first was Livy's account of 
the recovered Roman liberty after the expulsions of the kings as 
consisting in the fact that the laws were more powerful than 
men.'6 The second was Aemilius Lepidus' statement in Sallust's 
Orationes et epistulae that the Roman people was free because it 
obeyed none but the laws;'' the third was the line of Cicero's Pro 
Cluentio destined to be endlessly quoted over the centuries: • all of 
us-in short,-{)bey the law in order to be free." 8 

These pieces of Roman wisdom were echoed and rephrased by 
Florentine civic humanists. Libeny, wrote Coluccio Salutati, is a 
'sweet restraint' l'dulce libenatis frenum') which the laws impose 
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upon all citizens.•• The same principle is restated by Bruni: true 
liberty ('mera ac vera Libertas'J consists in the equality ensured by 
the laws.3° In his Historiamm florentini populi libri XII (A His1ory 
of r.he Florentine People), he attributes to Ciano della Bella the idea 
that, whenever laws are 'more powerful than single citizens', lib­
erty is preserved ('Libertas servarur'). l' In the second ball of the 
Quattrocento, the same principle is eloquently reiterated by the 
opponents of the MedicL A republic which wishes 'to live in free­
dom' ('vivere in libertilJ must never allow a citizen to become more 
powerful than the laws l'che egli possa piu che le leggi'J, wrote 
Alamanno Rinuccini in his Ricordi,S' and a few years later in the 
Dialogus de libertate (Dialogue on Liberty) he restates the same 
principle quoting Cicero: 'the greatest liberty consists in obedience 
to the law' ('legibus parere summa Libertas est')." 

To be able to protect the liberty of the citizens, the laws must be 
fair- that is, aim at the com.mon good-and not funher the parti· 
cular interest of the prince or of a faction or of a social group. 
According to republican theorists, this goal can be attained, and 
th.erefore true liberty properly secured, only if sovereign power­
that is, the power to pass laws and to appoint magistrates-belongs 
to the citizens. As Leonardo Bruni wrote in his Laudatio f]orenti· 
nae urbis (Eulogy of the City of Florence ) referring to the well· 
known principle of Roman Law, 'what concerns m.aoy ought to be 
decided by the action of the whole citizen-body acting according to 
the law and legal procedure', which was an eloquent way of restat· 
ing the point that only sell-governing republics carry out laws that 
promote the common good and therefore permit the full enjoyment 
of a true civil life and true liberty. 34 

The consequence of this conception of political liberty was that 
equality before the law must be accompanied by the liberty to 
participate in equal terms to the government of the republic. The 
connection between political liberty and republican government 
was also stressed by Poggio Bracciolini in a letter of 1438 to the 
Duke of Milan: 'neither individual citizens nor the aristocrats rule 
the ciry, but the entire people are admitted with equal right to 
public office; as a result of which high and low, noble and non­
noble, rich and poor alike are united in the service of liberty, for 
whose preservation they do not shun any expenses, or fear any 
labours.'" 

For theorists of republican self-government, an esse.ntial dimen­
sion of political liberty was therefore the liberty to participate in 
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public deliberations and to be appointed to public posts as a recog· 
nition of one's virtue and services to the common good. This 
liberty, they maintained, is very dear to citizens of the republics 
because it gives them the chance to satisfy their legitimate ambi· 
tion and to develop their best moral and intellectual qualities.•• 

A well-instituted republic must encourage citizens 'participation 
by rewarding civic virtue, and be sure to entrust the highest public 
posts to the citizens who have displayed outstanding talents in 
serving the common good. As stated in the declaration which 
opens the law introducing election by lot, 'the citizens who have 
shown to be fit to hold public posts' should be allowed 'gradually to 
ascend to and to attain public office'; on the other hand, ' those 
whose life does not render them worthy of it, should not climb up 
to government posts'." A good political and civil order must there· 
fore have a hierarchy of honour based upon virtue; that is, it must 
be just, if liberty has to be effectively preserved. 

Last, to ensure that participation in public deliberations is a real 
exercise of political liberty, citizens must be allowed freely to 
express their ideas. As a participant to the debates on the reform 
of the city's statutes of November 1458 put it, the libercy of freely 
speaking in deliberative councils is a most valuable good, and 
difference of opinion which normally arises in deliberative bodies 
is not at all to be considered a sign of civic discord, but is in fact the 
best way to discove,r rruth.'8 A republic cannot be said to be free, 
wrote Alamanno Rinuccini in his Dialogue on Uberty, if, because 
of fear, or corruption, or any other cause, citizens are forced not ro 
say what they sense openly and freely. Whereas in a free republic 
citizens engage in open discussions in all public councils, under a 
tyrant a cold silence reigns everywhere." 

Machiavelli's Theory of the Well-Ordered Republic 

If we now analyse Machiavelli's works, the flrst point that needs to 
be stressed is that Machiavelli's republicanism is above all else a 
commitment to the vivere civile. Any form of government, includ· 
ing republican or popular government, which does not fulftl tbe 
requirements of civil and political life is either a tyranny or a co.erupt 
republic-that is, the two worst calamities that can befall a people. 

In full agreement with the tradition that I have outlined, Machia· 
velli regards the rule of law as the basic feature of civil and political 
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life. In the Discourses, he in fact contrasts political life ('vivere 
politico') with tyranny, understood as authority unbound by laws 
l'autoritl assoluta'), and opposes armed violence to 'civil modes 
and customs'.40 In the Florentine Histories he contrasts civil life 
l'vivere civile') with 'sole authority' l'unica autorita').4 ' Elsewhere, 
he opposes political life to corruption: in order to obtain glory, he 
writes, a man must use different methods in a corrupt city l'cittil 
corrotta'J from those he would use in one which lives politically 
l'politicamente') ... A corrupt city, he explains, is precisely one 
where laws are disobeyed l'le leggi bene ordinate non giovano'), 0 

where 'are found neither laws nor institutions which will suffice to 
check widespread corruption'." 

When he speaks of rule of Jaw, Machiavelli means, first of all, 
observance of the principle of legality-that is, the principle which 
prescribes that men's actions are to be judged on the basis of gen­
eral rules which apply equally to all actions of the same type and to 
aIJ individuals of the group concerned. Like the jurists, he sees the 
generality and the impartiality of the law as the basis of civil life. 
The laws, he says, 'make [men] good'-that is, compel them to 
serve the common good and refrain from harming their feUow­
citizens, as civil and political life demands." A wise legislator 
must frame the laws assuming that 'aIJ men are wicked', and 
that they will always behave with malignity, if they have the 
opportunity. The law is therefore necessary, and, once it is in place, 
it must be obeyed without allowing for privileges or discrimina­
tions. As he strongly asserts, crimes have to be punished regardless 
of the personal and public merits of the criminal. No well-ordered 
republic l'republica bene ordinata'J, he writes, 'allows the demerits 
of its citizens to be cancelled out by their merits; but, having 
prescribed rewards for a good deed and punishments for a bad 
one and having rewarded someone for doing weIJ, if the sam.e 
person afterwards does wrong, it punishes him, regardless of any 
of the good deeds he has done'. Should this principle of legal justice 
be disregarded, he concludes, and the wording is important, 'civil 
life will soon disappear' ('si risolvera ogni civilitl' ).46 

Machiavelli's commitment to the principle of legality is apparent 
also in his strong admonition that to remain well ordered, and to 
prevent corruption, a republic must be sure that punishments are 
always inflicted according to the law by legitimate public autho­
rities, never by private citizens acting outside the law. Coriolanus, 
who commanded not to distribute com to the people in order to 
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diminish their political powe.r, was saved from popular fury by the 
tribunes, who summoned him to appear in court. Had the mob 
lynched him, Machiavelli remarks, his death would have been a 
wrong inflicted by private citizens on a private citizen ('offesa da 
privati a privati'}. This violation of legality would have caused fear 
and mistrust in the efficacy of the law to provide for adequate 
protection. As a result, citizens would have formed factions to 
protect themselves, thereby causing the downfall of the republic." 
But, since the whole matter was settled by public authorities in full 
respect of the law-that is, in an orderly way ('ordinariamente'I, 
the Roman Republic did not suffer serious consequences.4& 

When he speaks of rule of law, Machiavelli always means rule of 
just laws.-that is, laws and statutes that aim at the common good. 
It is the law understood in this sense which is the foundation of 
true civil life and of the liberty of the citizens. As the anonymous 
speaker of the Florentine Histories eloquently explains, to restore a 
'free and civil life' ('vero vivere libero e civile'}, Florence needs new 
laws and statutes that will protect the common good and replace 
the rul e of factions, which imposes 'orders and laws made not (or 
the public but for personal utility', 'not in accordance with free life' 
but by the ambition of that party which is in power•.•• In the 
Discourses be stresses that, when the Roman Republic became 
corrupt, 'only the powerful proposed laws, not for the common 
liberty, but to augment their own power'.10 

The best government is that which is more apt to secure the rule 
of law and the common good. It is precisely from this angle that 
Machiavelli discusses the comparative merits of different forms of 
government. A political life can be ensured either through a re· 
publican government or through a monarchy, provided that, whoever 
the sovereign is, is bound by laws. Between the government of a 
people 'chained' ('incatenato') by the laws and that of a prince 
'bound by the laws' ('obbligato dalle leggi'), Machiavelli firmly 
believes that the former is better than the latter, but the funda· 
mental requisite in order to have a political life is that the sover­
eign, be it one or many, is under the law, because a prince 'who can 
do what he pleases is mad' and a people 'which does what it likes is 
unwise·'. s I 

In his defence of the superiority of republican government over 
monarchy, Machiavelli restates the classical argument that, if 
deliberations on matters of general interest are entrusted to the 
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many, it is more likely that the common good will prevail over 
particular interest. 'I claim', he writes in the Discourses, 

that the populace is more prudent, more stable, and of sounder judgement 
than the prince. Not without good reason is the voice of the populace likened 
to that of God; for the opinion o'f the people is remarkably accurate ln its 
prognostications, so much so that it seems as if the populace by some hidden 
power discerned the evil and the good that was to befall iL •• 

And in Book ll of the same Discourses, he puts the point even more 
forcefully: only in republics is the common good 'looked to prop­
erly', because only in republics are the deliberations that are con­
ducive to the common good carried out no matter if they hurt this 
or that private person. In a principality just the opposjte is true, for 
what the prince does in his own interest usually harms the city, 
and what is done in the interests of the city 'hanns him'. H 

The protection of the rule of law is also Machiavelli's main 
concern in his discussion of the issue of the guardianship of lib­
erty-that is, the institution of a specific magjgtracy with the 
power of supervising the legality of the decisions of governing 
bodies modelled after the Spartan ephors and Rome's tribunes. S4 

The issue being discussed, as Machiavelli clearly indicates from 
the beginning, is security ('ph) sicuramente'l-that is, whether the 
usurpation of the constitution of the republic and the imposition of. 
factional interests can be better prevented, and therefore liberty 
better secwed, by entruSting the guardianship of liberty to th.e 
populace or to tbe nobility. 

Following the rhetorical method of arguing from both sides, he 
Srst presents the argument in favour of popular government: if we 
co.nsider the goals o.f the nobility and of the common people, it will 
be clear that the nobility desires to dominate, whereas the ordinary 
people desire only not to be dominated and consequently to live 
free ('vivere liberi'J; it is, therefore, reasonable to believe that the 
ordinary people will take greater care to protect liberty: 'since it is 
impossible for them to usurp power, they will not permit others to 
do so' (emphasis added). He then presents the reasons of the advo­
cates of aristocratic government, who claim that it is safer to give a 
predominant role to the nobility because in this way they are 
satisfied and contented while at the same time the people are 
deprived of the opportunity of causing endless squabbles and trou­
ble in the republic, as the examples of Sparta a.nd Venice amply 
prove. 
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After he has admitted that, 'if due weight be given to both sides, 
it still remains doubtful which to select as the guardians of liberty', 
he settles the issue by reframing it in more general terms-that is, 
by posing the question who are more harmful in a republic: those 
who wish to have more or those who are afraid to lose what they 
already possess. Both can cause great turbulence, but the nobles 
who are afraid of losing what they possess are more dangerous, for 
'men are inclined to think that they cann.or hold securely what 
they possess unless they get more at the expense of others', and 
they have more means than the people to alter the constitution. 
Everything considered, then, it is wiser to entrust sovereign power 
in the hands ol the ordinary citizens, if one wants to establish and 
pres.erve a tru.e civil and free way of living.11 

Machiavelli's republicanism is a commitment to a well-ordered 
popular govetnmenL By a well-ordered, or moderated, republic he 
means, in accordance with Cicero's concept of orderliness or mod­
eration, a republic in which each component of the city has its 
proper place.s• As exainples, he cites Spana, where Lycurgus intro­
duced a constitution ·which 'assigned to the kings, to the arisroc­
·racy, and to the populace each its own function, and thus 
inttoduced a £onn of government which Lasted for more than eight 
hundred years to his ve.ry great credit and to the tranquillity of that 
city', and Rome, which became a perfect republic ('repubblica per­
fetta') when, alter the institution of the tribunes, 'all three estates 
n.ow had a share' in th.e govem1nenL" 

As an example of a badly o.rdered republic Machiavelli points to 
Florence, which never had a constirution capable of recognizing 
the place of each social group and therefore oscillated in lrs history 
between governments that were either too popular or too aristo· 
cratic. In the former case, the people deprived the .nobility of the 
magistracies, with the result that the city became 'ever ,nore 
humble and abject'; in the second, the people did not have a share 
in the government.18 Because of its constitutional weaknesses, 
.Florence has never had a republic that was capable of satisfying 
the humours of the different groups, and has therefore never been a 
stable republic.19 

Machiavelli severely chastises the nobility's arrogance; but he 
also bittedy reproaches the ambition of the populace. Not content 
with having secured their position in regard to the nobles, Machia­
velli remarks, the Roman people 'began to quarrel with t.he nobles 
out of ambition !Per ambizione] and also to demand a share in the 
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distribution of honours and of property'. This, he concludes, grew 
into a disease, which led to the dispute over the Agrarian Law and 
in the end caused the destruction of the Republic.'° The ambition 
of the nobility would have ruined Rome's liberty much earlier, had 
not the people kept them in check for 300 years. In several cases, 
however, it was necessary to restrain the tribunes of the people too, 
because their ambition was harmful to the common good and the 
safety of the fatherland.•• 

Even more eloquent than the example of Rome was that of 
Florence, where the people wanted completely to exclude the nobi­
lity from the government in order to 'be alone in the government' 
l'essere solo nel govemo'). Whereas the desire of the Roman people 
to share the highest honours with the nobles was reasonable, that 
of the people of Florence was 'injurious and unjust' ('ingiurioso e 
ingiusto').6 ' With their exagge.rated requests, the people of Florence 
compelled the nobility to resist with all their force, with the con­
sequence that social conflict often degenerated into armed con­
frontations. Moreover, as long as the people were sharing the 
highest pasts in the government with the nobles, they acquired 
'the same virtue' that was typical of the nobility; but when the 
nobility was excluded from government, Florence could no longer 
avail itself of that 'virtue in arms and that generosity of spirit that 
were in the nobility', and became more and more 'humble and 
abject'. 6 ' 

In the Discourses Machiavelli praises social conflict between 
the people and the nobles in Rome as a major cause of the pre­
servation of liberty. Those conflicts, he remarks, Jed to laws and 
statutes in favour of public liberty-that is, laws that satisfied, at 
least to some extent, the people's and the nobles' interests. From 
Roman history he derives a general piece of advice for modem 
republics-namely, that 'in every republic there are two humours, 
that of the populace and that of the nobility, and that all legisla­
tion favourable to liberty is brought about by the clash between 
them'.64 

Heterodox as it was, however, his praise of social conflict is 
consistent with his commitment to the principles of civil life. 
When he stresses the good effects of social conflicts, be refers in 
fact to conflicts that did not, or very rarely, exceed the boundaries 
of civil life and were settled 'by disputing' l'disputando'), as in 
Rome, not 'by fighting' ('combattendo'), as in Florence.•s He con­
demns social conflicts which degenerate into armed confrontations 
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as the most lethal danger for a republic, and he praises the confilcts 
that do not end with laws that imposed the domination of one 
group over the others, as was the case in Florence, but with laws 
that incorporated the claims of both, thereby preserving the com­
mon good, as was the case in Rome. Social conflicts, therefore, help 
to sustain common liberty only in so far as they do not violate the 
main prerequisite of civil life-that is, the rule of law and the 
common good. 

Even though he remains loyal to the ideals of civil and political 
life, Machiavelli does not endorse the conventional wisdom which 
identifies true political life with the Republic of Venice. According 
to the prevailing understanding, the constitution of the Republic of 
Venice was considered to be the true model of political life, because 
it was a mixed constitution that ensured the rule of law, a remark· 
able stability, and social quiet. For Machiavelli, civil and political 
life does not need to be quiet. If the cost of social quiet and civic 
concord is to have a constitution that does not permit the republic 
to expand and to protect its own independence, the honourable 
advice to offer is for the republic to renounce social peace in order 
to put itself in the position of being capable of expansion.66 

Venice, Machiavelli remarks, was able to preserve its much 
vaunted social peace by restricting the number of citizens with 
full political rights, and by not employing its people in war. This 
constitutional arrangement is rational as long as the city is power­
ful enough to discourage potential aggressors, and is able to remain 
free without expansion. But it may well be that the city needs to 
expand its territory, for instance, to weaken a powerful and aggres· 
sive neighbour. In this case, a constitution designed to preserve 
above all social peace turns out to be an obstacle to the city's 
liberty. For this reason Machiavelli urges the abandonment of 
what his contemporaries regarded as the model of the ' true politi· 
cal life and true quiet of a city' ('il vero vivere politico e la vera 
quiete d'una citta'J, and tries to persuade them that even a tumul­
tuous republic with a large population and a civic army can be a 
vivere politiw , if it respects the principles of the rule of law and the 
common good-with the additional advantage of be.ing more secure 
and more honourable. 67 

However, the aspect of Machiavelli's republicanism which 
shows the greatest debt to the Roman legacy and the Florentine 
civic humanists is his analysis of political liberty. Like the civic 
humanists, and in a language similar to that of the jurists' and of 
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the Roman republican authorities, he defines free men l'uomini 
liberl'J as men who do not depend on others ('dependono da altri' J, 68 

and contrasts the status of a £ree citizen with that of a sed l'nasco­
.no liberi e non schiavi'J."9 Accordingly, he defines free states as 
states 'accusiomed to living under their own laws and in freedom' 
('consueti a vivere con le loro legge et in liberta').'0 He maintains 
chat individual citizens enjoy their liberty securely in an indepen­
dent republic in which civil life is properly preserved. If the rule o.f 
law is restored and if the laws that promote the interest of factions 
are replaced with laws that aim at the common interest, Florence, 
says a good citizen in the Florentine His tories, will enjoy a 'true, 
free and civil life' f'vero vivere civile e Libero').71 On the contrary, as 
he explains in the Discourses, a city cannot be said to be free if 
there is a citizen 'whom the magistrates fear'." 

As he claruies in the Florentine Histories, a city can be said to 
be free f'si puo chiamar libera'l if it has good laws and good 
order:s which restrain the had humours of both the nobles and 
the people-that is the desire of the former not to be subject 
either to the laws or to men, and the licence of the Latter.'' Free 
republics must be capable of moderating the citizens' passions and 
desires so that they do not transgress the boundaries o{ civil laws. 
One example is the. Roman Republic, where the populace 'was 
never servilely obsequious, nor yet did it ever dominate with arro· 
gance: on the contrary, with itS own institutions, It honourably 
kept its own place'.14 Another example, in Machiavelli's times, can 
be found in the German &ee cities, which 'enjoy freedom and 
observe th.eir laws in such a way that neither outsider:s nor their 
own inhabitants dare to usurp power there'.'5 And in an earlier 
chapter of the Discourses, he forcefully restates the fundamental 
connection between law and liberty by remarking that the dissolu­
tion of the republic initiates when 'one begins to couupt a Law 
which is the nerve and the life of the free way of living' .76 

A monarch or a prince can satisfy the individual's desire to live 
securely, if he introduces orders and Laws which aim at prot.ecting 
both his power and the security of the people, and if he obeys the 
Ia,vs and does not permit others to violate them- If a prince does 
that, Machiavelli writes, the people will feel secure and content, as 
in the case of France, ' in which the people Live in security simply 
because its kings are pledged to observe numerous laws on which 
the security of all their people depends'.n 

However, political liberty is secure and can be enjoyed in its 
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fullest extent only under a republican government, because, in 
addition to security, a good republic allows the citizens to enjoy 
a liberty which is precluded under monarchies and principalities­
that is, the equal libeny to participate in public deliberations and 
to be called to sit in office and even to attain the highest honours­
a dimension of political libeny which Florentin.e republicans 
praised, as we have seen, as a most precious good. 

In a republic, Machiavelli writes in the Discourse.s, citizens are 
confident that their children 'will have the chance to become 
rulers' , if they are virtuous, in a principality, on the contrary, this 
chance is precluded, because the prince 'cannot bestow honours on 
valiant and good citizens over whom he tyrannizes, since he does 
not want to have any cause to suspect them'.18 Moreover, a repub­
lic ('vive.re libero') rewards citizens 'onl y for honest and determin· 
ate reasons, and apart from this rewards and honouIS no one'.19 A 
prince, on the co.ntrary, can be easily persuaded to bestow public 
honours upon corrupt men.8° Finally, and for Machiavelli this is a 
consideration of the greatest imponancc, in a good republic poor 
citizens have the same chance to attain public honours as anybody 
else: in Rome 'poverty did not bar you from any offl.ce or from any 
honour, and virtue was sought out no matter in whose house it 
dwelt'.•• U the citizens appoint the magistrates, th.ere arc better 
chances that the positions of higheSt responsibility and prestige are 
filled by most eminent citizens. This is yet another reason why a 
republican government is the most fi.t to preserve a true 'political 
order'. As Machiavelli writes in the Discourse on Remodelling the 
Government of Florence, it is against any political order ['contro ad 
ogni or.dine politico') not to appo.int distinguished and honoured 
citizens to the highest o.ffices of the republic.a. 

Machiavelli fully endorses yet another principle of political 
liberty which both Roman theorists and their Florentine admire.rs 
had pointed as a distinctive fearure of a free city-namely, freedom 
of speech. Under a republican government, the citizens can govern 
themselves and freely express their opinions in public delibera· 
tions. Machiavelli offers as an example the Roman Republic, where 
'a tribune or any other citizen could propose to the people a law, in 
re,gard to which every citizen was entitled to speak either in favour 
of it or against it, prior to a decision being reached'. It is a good 
thing, Machiavelli comments, ' that everyone should be at liberty 
to express his opinion', so that, 'when the people have heard what 
each has to say, they may choose the best plan'.8' 
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Because it makes possible the secure enjoyment of all aspects of 
political liberty, Machiavelli literally identifies republic with lib­
erty and opposes it not only to tyranny and licence but to mon­
archy and principality as well. Pace Meinecke and the other 
scholars who have described Machiavelli's republicanism as a 
republicanism with a monarchical or even tyrannical bent, 
Machiavelli maintains that principality, or monarchy, and libeny 
are antithetical, and liberty in its fullest expression can be enjoyed 
only in a republic. The much quoted opening of The Prince is 
eloquent in this regard: 'All the states, all the dominions that 
have held sway over men, have been either republics or principal­
ities'; and a few lines later he reiterates the same distinction but 
replaces the word 'republic' with 'being free': 'states thus acquired 
are either used to living under a prince or used to being free ('usi a 
essere liberi').84 In Chapter 5 he writes that 'when cities or coun­
tries are accustomed to living under a prince ... the inhabitants 
are used to obey ... and they do not know how to embrace a free 
way of life (vivere liberil', and in the chapter on 'Civil Principality', 
he mentions three mutually exclusive possibilities: 'a principality, 
a republic or licence' ('o principato o liberta o licenzia'). 

In the Discourses the examples of the identification between 
republican government and liberty are, of course, more abundant. 
A few references will do. In Book I, Chapter 16, he distinguishes 
between to govern a multitude ' through freedom' ('per via di 
libena') or 'through a principality' ('per via di principato'). And in 
Book II, Chapter 2, he remarks that in ancient times the peoples of 
Italy 'were all of them free', and among them 'one n.ever bears of 
there being any kings'; Tuscany, in particular, was free, and it 
enjoyed its freedom very much, and very much hated the very 
name 'prince'. Lastly, in Book m, Chapter 12, speaking of the towns 
around Venice, he remarks that 'they are accustomed to living 
under a prince (use a vivere sotto uno principej and are not free 
(e non liberej'. 

To live under a monarch or a prin.ce, as the passages quoted above 
show, means to be unfree, not only in the sense that the citizens 
are precluded from the enjoyment of political liberty-that is, the 
panicipation in sovereign deliberations and the appointment of the 
magistrates-but also in the sense that they are in a condition of 
dependency on the will of a man. They are not a popu/us liber 
which lives under its own Jaws; they are in servitude. Under a 
monarch, subjects may enjoy a modicum of security, which, 
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however, is always precarious because of their dependency on the 
monarch's will. Since subjects have no power to prevent the mon­
arch from passing laws that serve his own or others' particular 
interest, they are at any moment liable to be oppressed. The con­
stant possibility of being oppressed which comes from the subjects' 
condition of dependency generates feelings of fear which in turn 
stimulate servile habits utterly incompatible with the status and 
the duties of a free people. As Machiavelli puts it in a well-known 
passage fro.m the Discourses, the distinctive sign of republican 
liberty is the absence of the fear of being oppressed: the common 
advantage which results from republican self-government 'vivere 
libero' is 'the possibility of enjoying what one has, freely and with­
out incurring suspicion, for instance, not to fear for the honour of 
women, and of one's children, not to fear for oneself'. 8 ' Absence of 
fear keeps away servility, as was the case with Rome, as long as 'the 
Republic lasted uncorrupt', where the Roman people 'never served 
humbly'.86 

Political Corruption and its Remedies 

The analysis of Machiavelli's theory of the republic and of repub­
lican liberty can be repeated in specular terms by looking at the 
matter from the opposite side-that is, from the side of corruption. 
And if we study Machiavelli's republicanism from the angle of 
corruption, it is even clearer that its essence is the ideal of civil 
and political life. Machiavelli himself speaks in various instances 
of political life as the opposite of corruption and he contrasts a 
'civil and free way of living' ('uno vivere civile e libero'I with 
tyranny ('vivere assoluto e tirannico'). 87 Elsewhere, speaking of 
German free cities, he positively connects political life with non­
corrupt life ('vivere politico e incorrouo'l.88 While in the 'vivere 
politico' the Jaw rules over men, in the corrupt republic laws are 
disobeyed. When the citize.ns are corrupt, he writes, 'good laws are 
of no avail'.8 ' A 'most corrupt city' ('citta corrottisirna'), he 
explains, is one in which 'there will be found neither laws nor 
institutions which will suffice to check widespread corruption'.'° 

The corruption that destroys civil and political life is the corrup­
tion of the customs, of the habits of the citizens, their unwillingness 
to put the common good above private or factional interest. Corrup­
tion also is an absence of virtu, a kind of laziness, of inaptitude for 
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political activity, or lack of the moral and physical strength that is 
necessary to resist tyranny and to stop ambitious and arrogant .men 
from imposing their domination over the polity. 

Corruption is a disease that penetrates the deepest fibres of 
collective life, permeates the manners, and perverts the citizens' 
judgement on honour and glory. Machiavclli's clearest portrait of 
the corrupt republic is to be found in the Florentine Histories, 
where an anonymous citizen describes the state of the city at the 
times of the struggle between the rucci and the Albizzi: 

the young are lazy, the old luciviou•, both sexes at every age arc lull of foul 
customs, for which good laws, because they are. spoiled by wicked use, are no 
remedy. From this grows the avarice that is seen in our citizens and the 
appetite, not for true glory, but for the contemptible honours on which 
hatreds, enmities, differences, and seers depend; and &om_ these arise dC3ths, 
exiles, persecution of the good, exaltation of the wicked.'1 

In the corrupt republic there ls no true civic friendship, as citizens 
gather only to do evil against the fatherland, or against other citi· 
zens1 there is no mutual trust, as oaths and faiths are respected 
only as long as they are. useful or deceive. The citizens' judgement 
on persons and actions is perverted: harmful men ('uomini nocivi'J 
are pr'1ised as industrious ('industriosi'J and good men are blamed 
as fools. 9' The perversion of language, whereby evil men are called 
industrious and the good fools, is for Machiavelli, who restates 
once again a classical view, one of the clearest signs of the corrup· 
tion of customs.9' 

The contrast between civil and political life and corruption is 
also evident from Machiavelli's treatment of religion. Religiosity 
and fear of God, two fundamental foundations of political life, are 
not to be found in corrupt cities. In his description of Rome under 
the emperors, he mentions 'the ancient temples lying desolate' and 
'religious rites grown corrupt'.94 The same holds true for Florence 
at the height of its corruption, where ' religion and fear of Cod bave 
been eliminated in all•.9> Neglect of divine worship and the lack of 
fear of God causes the ruin of republics or requires the presence of a 
prince to instil fear in the hearts of the subjects.9' Without fear of 
Cod citizens are not only unable to perform great deeds of courage 
and resistance when the liberty of their country is at stake, but are 
also incapable of obeying the laws and living with civility.97 

Along with a careful diagnosis of corruption, Machiavelli devotes 
large sections of the Discourses to investigate its causes. He points 
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first to the servile origin of the cities. A c.ity which 'at the outset 
was in servitude to another', he remarks, 'would find it not merely 
difficult, but impossible, ever to draw up a constitution that will 
enable it to enjoy uanquillity in the conduct of its affairs'.'8 The 
example is Florence, which was founded under the emperors and, 
having always lived under foreign rule, rema.ined for a time • abject' 
and incapable of taking care of itself. When it attained some liberty, 
it attempted to give itseU good political orders, but since the new 
ones were mingled with the old ones that were unfit for free 
government, they turned out not to be good. For this reason, Flor­
ence has never had a polidcal regime 'such as would entitle it 
rightly tO be called a republic'."" 

Another cause of corrupdon is princely or monarchical rule. As I 
stressed when I discnssed Machiavelli's conception of political 
liberty, peoples who have been living for a long dme under a prince 
acquire servile habits; they do not know bow to govern themselves, 
how to deliberate on public matters, or how to defend themselves 
from external enemies. If, by chance, they become free, they soon 
fall under the domination of another prince. '00 Lt was, therefore, a 
great fonune for Rome that the kings 'quickly became corrupt, 
with the result that they were expelled before their co.rruption 
had penetrated to the bowels of that city'. ' 0

' When the Roman 
people was not corrupt, it was capable of preserving the liberty 
that it had attain.ed after the expulsion of the kings; but when it 
became 'extremely corrupt', it was unable to preserve the liberty it 
had regained when Caesar was killed, and even less wh.en Gaius 
Caligula and Nero were killed, and ' the whole of Caesar's stock 
was exterminated,. 1 02 

Princely government had eroded the citizens' moral and physical 
strength: instead of learning how to serve the common good, they 
had learnt to serve powerful men and had got used to depending on 
somebody's will. ' 0

l Whether we focus 011 Machiavelli's theory of 
the good republic, or on his porttait of the corrupt republic, we 
isolate the idea that political liberty is incompatible not only with 
arbiuary and absolute power, but also with monarchy. 

Personal dependence and therefore corruption are also caused by 
'absolute power' and by exaggerated wealth. Absolute power 
('autorita assolut.a'), says Machiavelli, can very soon corrupt even 
a vinuous city, because whoever has such a power ca.a have friends 
and partisans-that is, citizens who are loyal to him, and not to the 
constitudon.'04 Exaggerated wealth is a source of corrupdon for 
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similar reasons. Wealthy citizens can easily obtain an outstanding 
power incompatible with civic equality and the rule of law by 
doing private favours, such as lending money, paying for dowries, 
protecting felons from the magistrates. Through favours, they 
form powerful cohortS of partisans and friends who feel even 
more encouraged to become 'corrupters of public morals and 
law breakers'. •0 s 

Another cause of personal dependence and therefore of corrup· 
tion is the 'gentry' ('gentiluomini')-that is, people who live 'in 
idleness on the abundant revenue derived from their estates, with­
out having anything to do either with their cultivation or with 
other forms of labour essential to life'.' °" The gentry are pernicious 
to civil life, not only because of their idle and corrupt way of life, 
but also, and above all, because they have subjects who are 'under 
their obedience' and therefore are dependent on them. For this 
reason, no republic and no political life ('alcuna republica, ne 
alcuno vivere politico') has ever lasted for long in the Kingdom of 
Naples, in Rome, in Romagna, and in Lombardy, where the gentry 
are numerous and powerful. Rightly, therefore, German free cities 
which want to preserve their 'political and uncorrupted' way of life 
do kill the gentry, whenever they have the chance, as causes of 
corruption ('causa di corruttela'). •07 

Lastly, a powerful cause of corruption is Christian religion, or, 
more precisely, the interpretation of it 'according to laziness and 
not according to virtue'. • oS As it has been taught by the Roman 
Catholic Church, Christian religion has rendered the world weak 
and made it an easy prey for 'wicked men', because it has 'glorified 
more humble and contemplative men than men of action' and 'has 
assigned as man's highest good humility, abnegation, and contempt 
for mundane things' . Unlike pagan religion, which placed the high­
est good in the greamess of soul and in the strength of the body, 
Christian religion exhorts men to be strong, not in order to accom­
plish great deeds, but in order to suffer. No longer educated to 
perform virtuous deeds, men became an easy prey for tyrants. •01> 

Whatever the causes, corruption destroys the fundamental prin­
ciple on which civil life rests-namely, the rule of law and the 
priority of the common good over particular interests. Which 
means that corruption destroys political liberty and puts a people 
in a state of servitude. It is for this reason, and not because of his 
alleged commitment to the ideal of virLu, that Machiavelli devotes 
so much effort to investigating the institutional and political 
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measures that have to be adopted to preserve the civil and free 
form of life and successfully to repeal tyTanny and corruption, as 
well as to prevent the republic from falling under yet another 
form of lack of freedom and dependence- that is, under foreign 
domination. Whereas in his outline of the essential features of 
true civil community and his account of political liberty Machia­
velli follow.s the conventional wisdom that humanist political 
theorists had built upon Roman political philosophy and Roman 
Law, his investigations of the constitutional and po.litical devices 
that are needed to preserve and recover a civil and free commu­
nity diverge in important aspects from traditional views. How­
ever, as I hope to be able to clarify, the precise content of bis 
revisions of the conventional wisdom on civil and political life 
can be perceived only if we also take seriously his intellectual and 
ideological debt to that tradition. 

For Machiavelli, to avoid tyranny or licence, a free and civil 
community must be well ordered, which means, .first of all that it 
must respect with the utmost intransigence the principles of legal 
order. Even if the culprit is the most wicked man, even if he has 
perpetrated the most nefarious crimes against the republic, still bis 
legal rights must be protected, if civil life has to be preserved. 
Machiavelli illustrates this point with the utmost briskness in 
bis comment on the death of Appius Claudius, the chief of the 
Oecemviri who imposed a tyTanny in Rome, who was denied the 
right to appeal to the people lappellatio ad populum]. Because of 
the gravity of his crimes, Appius Claudius no doubt merited the 
severest punishment; however, Machiavelli writes, and again his 
wording bas to be noticed, 'it scarce accorded with civil life lfu cosa 
pocc civile) to violate the law, especially a law that bad just been 
made'."0 

Machiavelli's advocacy of legal order as the fundamental basis of 
civil life is even more eloquent in his judgements of momentous 
cases that occurred under the Republic of Florence in bis own 
times. It was a frequent practice in Florence to violate legality 
either by passing ad hoc statutes designed to protect the power 
of ruling groups and families, or by openly disregarding existing 
legislation. The most recurrent considerations that were put forth 
to justjfy the violation of laws and statutes were arguments based 
on the classical topos of necessity and expediency. In 1501, for 
instance, the lawyer Domenico Bonsi, a moderate Savonarolian, 
urged the Signoria n.ot to be too rigorous in the observance of the 
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laws: 'the Signoria should be trusted, that to want certitude in 
everything is impossible, that affairs must be conducted according 
to accident and circumstance, and that one should not will the ruin 
of the city by [always] insisting on the observance of the laws'.'" 

An eloquent example of the Florentine republican elite's attitude 
on legality was the trial of Paolo Vitelli, a captain of Florentine 
troops in the war against Pisa. Accused of treason, he was brought 
to trial on I October r499 and sentenced to death. The mood of the 
jury which led to the death sentence was well summarized by the 
words of Niccolo Altoviti, a doctor in civil and canon law: 'under 
no circumstances should Paolo Vitelli be let off with his life: first 
because of his contacts with your rebels [the PisansJ, which he 
denies not and for which he deserves by law to die.' Next, Altoviti 
remarked that, in view of the man's rank, pl.ace, and what he could 
do to hurt the Republic, (we] should not proceed according to legal 
forms [secondo e'termini di ragione], for this is not the way things 
are usually done in the affairs of states [che cosi non si suole nelle 
cose delli stati]'.'" 

But the most significant debate on legality which took place in 
Machiavelli's times was surely that which occurred on the occasion 
of the trial and subsequent death sentence against five leading Flor­
entine citizens-Bernardo de! Nero, Niccolo Ridolfi, Lorenzo Tor­
nabuoni, Giannozzo Pucci, and Giovanni Cambi-accused in 
August 1497 of conspiring to restore the Medici's regime. According 
to a law in part inspired by Savonarola and passed in March r495, 
any citizen condemned to death, or exile, or the payment of more 
than 300 large florins bad the right to appeal to the Signoria, and the 
Signoria was obliged to present the appeal before the Grand Council. 

To the above-mentioned citizens, however, that right was 
denied. We have records of the opinions of some of the lawyers 
who supported rhe decision to oppose the appeal, and two of them, 
in particular, resorted to the argument of necessity. Domenico 
Bonsi, for instance, noted that the appeal Jaw allowed for excep­
tions, 'above all when such delay threatens to put the city into an 
imminent danger'. Luca Corsini, speaking on behalf of the com­
mittee called the Eight on Public Safety, remarked that, since the 
Republic had been restored, 'the city has been besieged and hated 
by those who want to live tyrannically', and concluded that 'the 
law appears to grant the right of appeal, but if this [exposes I the city 
to an obvious danger, then such appeal must be denied to avoid a 
danger which would bring ruin to the city'."' 
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Whereas Machiavelli seems to have agreed with the Florentine 
authotities on Vitelli's c.ise, 11 

• he strongly disagreed with them on 
the trial against tb.e five citizens sentenced to death on charge of 
conspiracy against the Republic. Against the opinion of the Repub­
lic's authorities and a number of eminent lawyers, he judges the 
matter in exactly the sarn.e way he judged the conduct of the 
Roman Republic in the c.ise of Appius-narnely, as yet another 
violation of the principles of civil life and as a grave political error. 
He qualifies such mistakes as the worst example that a republic 
can set ('non credo che sia c-0sa di piu cattivo esemplo'), and 
remarks that the fact that Savonarola did not speak up against 
the decision to deny the five citizens the right to appeal to the 
Grand Council lessen.ed his reputation more than anything else. 
Both in the case of Appius and in that of the five Florentine citi­
zens, Machiavelli sides in favour of the respect of legality, even if in 
both cases the death sentences were passed against enemies of 
liberty to secure the interest of the state ('per conto di stato'). 
The lawyers bad crafted fine arguments to justify the violation of 
the law on behalf of the Republic's safety; Machiavelli. the alleged 
champion of the p.tiority of politics over the law, stands for legality. 

To protect a republic from corruption, magistrates must be 
inflexible in defending the rule of law, paniculady in the case of 
eminent or famous citizens who threaten the statutes of the repub­
lic. Capital sentences executed against prominent citizens such as 
the sons of Brutus, the Decemviri, Maelius, Manlius Capitolinus, 
and the action taken by Papirius Cw:sor against Fabius and the 
charge brought against the Scipios were so noteworthy and suffi­
ciently close to on.e an.other in time that they kept the fear of 
punishment well alive in people, thereby compelling the.m to 
respect the laws. When m.emorablc executions bec.ime less fre. 
quent, men began 10 break the laws and to be corrupt l'corrom­
persi'). It is, therefore, always useful, Machiavelli remarks, to 
remember the severity of Bru.tus, the father of Roman libeny, 
who not only sat on a tribunal and condemned his own sons to 
death, but attended rhe execution.' •s 

The republic must count on very severe and intransigent citizens 
who are 'wholly devoted to the common good' ('arnando solo ii 
bene comune') and are ' in no way affec.ted by privat.e ambition' ('e 
non risguarda in alcuna parte all'ambiziooe privata'). 11 6 ln addition 
to the virtue of the magistrates, republics demand the virtue of the 
whole citizenry, if corruption and tyranny are to be successfully 
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repealed. As I shall be discussing in the next chapter, Machiavelli 
describes the virtue that republics need as love of country. At this 
stage of the argument, however, it has to be stressed that the virtue 
he praises is always linked with a respect of the rule of law, and he 
praises it as a means to keep the republic well ordered. 

Machiavelli's own examples illustrate well his conception of a 
virtuous citizenry. As long as the Roman Republic was incocrupt 
('incorrotta'I, he writes, the Roman people honourably kept its own 
place, obeyed the consuls and the dictators when the public safety 
so required ('per la salute pubblica'I, and resisted against powerful 
citizens when they were attempting to destroy public liberty. The 
same is true also for his favourite example of virtuous citizenry in 
modern times-that is, the German free cities. Their civic virtue, 
he remarks, consists above all in the fact that they 'observe their 
laws' and do not permit anyone to 'usurp them', and in the fact that 
they dutifully discharge their civic obligations, beginning with 
paying taxes in proportion to their income as determined by the 
city's magistrates. " 7 

The civic virtue which Machiavelli extols is an everyday virtue 
which translates into orderly fulfilment of civic obligations and 
abiding by the law more often then expressing itself as military 
valour. The republic is not the embodiment of virtue, nor is it 
instituted to affirm and enhance virtue; it is a civil order which 
needs virtue. The difference must be noticed, for it cast the right 
light on the republic and civic virtue, as Machiavelli understood 
them both. 

In addition to these preceptS, Machiavelli issues another funda­
mental piece of advice to protect the republic from corruption­
namely, to uphold religion and respect, and encourage religious 
worship. Those princes and those republics which 'desire to remain 
free from corruption', he remarks, should above all else maintain 
the ceremonies of their religion incorrupt and should always hold 
them in veneration; there can be no surer indication of the dee.line 
of a country than to see divine worship neglected. Even if the rulers 
of the republic or a prince do not believe at all in God, they must 
none the less be sure that citizens practise religious worship. As 
Jong as their republic remains religious, it will also be 'good and 
united' ('buona e unita'l-that is, incorrupt. " 8 

Where there is religion, it is easy to form good armies and train 
me.n to military discipline, which is the other fundamental shield 
against the spread of corruption. Machiavelli states this principle 
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in The Prince: 'The =in foundations of all States (whether they are 
new, old, or mixed] are good laws and good armies, since it is 
impossible to have good laws if good armies are lacking, and if 
there are good arms there must also be good laws."•• In the Art 
of War he carries the argument further, stressing that, against the 
convent ional view which holds that military and civil We are 
incompatibl.e to one an.other, the classics rightly teach us that in 
fact the two are compatible and in fact that one requires the other: 

because all the arts that are provided for in a civil community arc for tbc sake 
of the common good of men, all the statutes made in it so that men will live 
in fear of tbe laws and of Cod would be in vain if for tbem tberc were not 
provided defenses, which when well ordered, preserve them, even though 
they themselves are not well ordered. And so, on the contrary, good customs, 
without military suppon, suffer the same sort of injury as do the rooms of a 
splendid and kingly palace, even though ornamented witb gems and gold, 
when, not be.ing roofed over, tbey have nothing 10 protect tbcm from tbe 
rain.120 

Republics which train the citizens to military discipline without, 
however, ever allowing them to practise warfare as their profession 
succeed in warding off corruption. As long as Rome maintained its 
military orderings incor.rupt, the whole Republic also 'remained 
immaculate' l'visse immacolata']: 'no great citizen ever presumed, 
by means of such an activity, to retain power in time of peace, so as 
to break the laws, plunder the provinces, usurp and tyrannize over 
his native land and in every way gain wealth for himself."" A well­
ordered republic should, therefore, 'decree that this practice of 
warfare shall be used in times of peace for exercise and in times 
of war for necessity and for glory'. " 1 If the practice of the art of war 
is £lrmly under the control of the laws, the republic should not fear 
at all that its armed citizens might become seditious; instead, it 
should value its armed citizens as the safest foundation of its civil 
We and its liberty . .,, 

Machiavelli's advocacy of military discipline and virtue certainly 
does not entail that his republicanism is inspired by a fascination 
for conquest and predation, as has been claimed. Like that of the 
earl.ier theorists of communal self-government, his republicanism 
is informed by the commitment to the ideals of liberty and great· 
ness, and he surely identifies civic greatness with, among other 
things, territorial expansion. However, for him territorial aggrand­
izement does not mean conquest and predatory expansionism. 
The ancient Tuseans, he writes, attained a remarkable greatness 
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[grandezz.al, not through conquest, but by forming a league con­
sisting of several republics in which no one of them had preference, 
authodty, o.r rank above the othen; and 'when other citi.es were 
acquired, they made them constituent members in the same way as 
the Swiss act in our tim.es, and as the Acheans and th.e Aetolians 
acted in Greece in olden times'. u, He highly praises their method 
of attaining greatness as one which resulted in the greatest glory of 
empire and of arms and sustained most laudable customs and 
religiosity, and warmly recommends it to his fello,v-Florentines 
as being the best one, if the imitation of the Romans should appear 
'difficult'. At th.e same time, and not just in the Discourses but in 
all his writings on the subject, he condemns the policy of expan­
sion through conquest and subjection, as being 'completely useless' 
('al tutto inutile'!, in general, and 'most useless' l'lnutilissima') for 
unarmed republics. 

Even the Roman method of expansion, which he ran.ks as the 
best of all is not, at least in the way hep.resen t.sit, predatory at aU, 
since it consisted in fo.rmlng alliances 'in which you reserve. your­
self the headship, tbe seat in which the central authority resides, 
and the right of initiative', and in granting Roman citizenship to 
conquered o.r allled peoples. One of the aspects of Roman expan­
sionist policy which he exalts in the most eloquent mannu was 
their practice of letting 'those towns they did not d.emolish live 
under their own laws, eve.n those that surrend«ed not as partners 
but as subjects', and of not leaving in them 'any sign of the empire 
of the Roman people', hut obliging them ' to some conditions, 
which, if observed, kc.pt them in their state and d.ignity'. "' 

With equal eloquence be praises the Florentines' protective and 
benevolent policy towards Pisroia and blames th.eir predatory pol­
icy towards Pisa, Siena, and. Lucca. The resuh of the form« was 
that the Pistoiesc were so quick and so willing to accept the .Flor­
entinc's rule, the result of the latter was that 'the others have 
exerted and exen all their force so as not to come und.er ft'."' 
Hence his exhortation to pursue expansion either by leagues or 
by provid.ing protection and to employ armed violence only as a 
last instan.ce: 'I do not mean to say that armed forces should not 
have been used, but that they should be used only as a last resort, 
where and when other means are not enough'.u' 

Machiavelli's hostility to pre.datory expansionism is also appar­
ent in other comments on his own Republic's foreign politics- In 
the Florentine Histories, for ins.tan.cc, he praises the dcliberati.o.n tO 
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try to regain authority ove.r Arezzo and the other Tuscan cities that 
bad rebelled against Florence during the tyranny of the Duke of 
Athens by recognizing their liberty instead of using force: 

lThe Florentines] sent spokesmen to Arezzo to renounce the dominion they 
bad over th::u city and rn sign an accotd with them, so that, since they could 
no longer have rhem as subjects, rhcy might profit from them as friends of 
rheir city. Wirh rhe other towns they also made agreements as best they 
could, provided that they keep the Florentines as friends, so that, being 
free, the other towns could help maintain the Florentines' own freedom. 

This policy, Machiavelli comments, was 'prudent', and led to feli­
citous results. In many cases greatness and security can better be 
attained by providing cities and peoples with protection instead of 
oppressing tbern. ' 28 For this reason be c.riticizes Flore.nce's policy 
towards the subjects of the dominion for not being sufficiently just 
and for failing to gain their loyalty by providing them with adequate 
protection against external aggression and against wrongdoers. " 9 

Machiavelli's most eloquent dismissal of predatory expansion­
ism is ro be found in his account of the war that Florence, under 
Lorenzo the Magnificent's leadership, waged against Volterra in 
1472. To settle a controversy over the proprietorship of a alum 
mine, Machiavelli reports in the Florentine Histories, the Volter­
rans sent their spokesmen to Florence. Florentine authorities delib­
erated that the mine belonged to its owners, who, however, should 
have paid to the people of Volterra a sum of money every yea.r. 
Volterra being a subject city, it was obliged to abide by the Flor­
entines' verdict. Instead violent tumulrs arose in Volterra which 
ultimately led to open rebellion against Florence's domination. 

Two different positions were discussed in Florence as to how to 
deal with Volterra's rebellion. On the one hand, Tommaso Soderini 
advocated a peaceful agreement that would have at least panially 
satisfied the Volterrans' claims; a lean truce, he stressed, is better 
than a fat victory. On the other hand, Lorenzo de' Medici wanted to 
undertake a military campain against Volterra to demonstrate, as 
Machiavelli put it, 'how much bis advice and prudence were worth, 
especially as be was being encouraged by those who were envious 
of the authority of Messer Tommaso'. As Machiavelli's narration 
makes clear, the conflict with Volterra was for Lorenzo the occa, 
sion to affirm bis own leadership over the city. 

Attacked by overwhelming forces, poorly defended by fickle 
mercenaries, politically isolated, the Volterrans had no other 
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choice but to surrender to the Florentine commissioners. Once 
inside Volterra, the Florentine commissioners ordered the magis­
trates of Volterra to abandon their posts, and to return home. But, 
Machiavelli, nam,.tes, on the way, one of them was plundered, in 
contempt, by a soldier: 

from this beginning. as men arc more ready for evil than good, arose the 
dcsuuction and sacking of the city. For a whole day it was robbed aod over­
run, neither women nor holy places were spared, and the soldiers-both tho.so 
who had de!cndcd it badly and those who had fought against it-tripped it of 
its property. 

What makes Machiavelli's account truly remarkable is not only 
the fact that he openly points to the Floren.tines' responsibility for 
the sack; but also his unequivocal condemnati.on of Lorenzo's pre­
datory expansionism. ' 10 The chapter on Volterra does in fact end, 
not with a celebration of Lorenzo's prudence, but with Tomrnaso 
Soderini's words: 'to me it IVo.lterra] appears lost; for if you had 
rcce.ived it by accord, you would have bad advantage and security 
from it; but since you have to hold it by force, in adverse times it 
will bring you weakness and trouble and in peaceful times, loss and 
expense.' Yet another restatement of the political principle be had 
amply elucidated in the Discourses-namely, that predatory expan­
sionism is most useless, indeed damaging. 

For Machiavelli, Just for conquest from a mere desire to increase 
one's own power is not a virtue, but a nefarious vice. It does not 
lead to greamess, but to ruin. The most frequent cause of the fall of 
kingdoms and rCPublics, he writes in Tbe Golden Ass, is that the 
powerful with their power {'potenza') 'are never satisfied'. The 
desire of conquering, 'destroys the states', and, even if all recognize 
the error, 'none flees from it'. And a few Jines later, be contrasts 
Venice, Sparta, and Athens, which fell in ruin after they had con­
quered the powers around them, with the German free cities, 
which live 'secure', even if their dominion does not extend more 
than six miles round about. •3 • 

When be urges the Florentines to provide themselves with good 
armies, be doe.s not aUure them with prospects of conquest and 
predation, nor does be evoke the commonplace of Florence's super­
iority and its claim to dominate over other peoples, as Bruni and 
other Quattrocento Humanists did. On the contrary, be employs 
rhetorical devices to persuade Florentine authorities that the 
republic needs an army to avoid finding itself in a condition of 

142 

Copyrighted material 



Till THEORY OF THE REPUBLIC 

dependency and therefore to protect its own liberty.' >• As he 
explains in the oration he composed to persuade the Great Council 
to authorize new taxes to levy a civic militia, no wise king or 
republic has ever put its state at the mercy of other powers or 
has considered itself to be secure when it had to count on others' 
help. He offers on this matter a precise rule: each city, each state, 
must regard as enemies all those powers which can occupy its 
territory and against which it cannot defend itseU. '" 

From this it follows that, if a republic wants to secure its free­
dom, it must attain that greamess which permits it to defend itself 
without being dependent on somebody else's help. A republic, or a 
principality, must then pursue territorial greamess as a means to 
attain security. And it must pursue it, not through conquest and 
predation but through appropriate alliances, through leagues, and 
by protecting and treating with justice subject cities and peoples, 
and by using military might only as a last resort. 

Redemptive Politics 

Even if they can count on good laws and good armies, however, 
republics will not be able to last for long, if they do not provide 
themselves with specific constitutional devices which allow them 
to deal successfully with situations of emergency, when rapid 
decisions are needed and extraordinary measures must be taken. 
If a republic does not have constitutional procedures to face situa­
tions of emergency, it is bound either to stand by the constitution 
and ruin, or to violate the constitution in order to save itself. 

In his analysis of this delicate issue of statecraft Machiavelli 
reveals once again bis commitment to the principles of legality 
which constitute the basis of civil and political life. He does not 
recommend a reliance on a redeemer or on a man of exceptional 
virtue who is capable of saving the republic by using exrraordinary 
means. On the contrary, he urges republics to predispose legal 
procedures to face situations of necessity. Even though extraordin· 
ary measures may do good in some cases, yet ' the precedent thus 
established is bad, since it sanctions the usage of dispensing with 
constitutional orders for a good purpose, and thereby makes it 
possible, on some plausible pretext, to dispense with them for a 
bad purpose'. Th.erefore 'no republic is ever perfect, unless by its 
laws (con le leggi sue] it has provided for all contingencies, and for 
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every eventualiry it has provided a remedy and determined the 
method of applying it'. The example which Machiavelli points to 
is, this time, Venice-a detail worth noticing since Machiavelli is 
not at all keen to praise Venice. In this case, however, be cannot 
avoid a word of praise (or that republic which has provided itself 
with legal means to face situations of emergency. 'J4 

However, i£ a republic lacks constitutional arrangements that 
permit it to face situations of emergency, its leaders must take 
upon themselves the burden of violating the laws and use extra­
ordinary powers. Pier Soderini, the lifetime Gonialoniere of the 
Republic of Florence, was clearly told that the Medici's partisans 
were plotting to destroy the republican government, but, Machia­
velli reports, be refused to assume extraordinary powers and break 
civil equaliry because he believed be would be able to extinguish 
the malevolence of the enemies of the republic 'by patience and 
goodness', and be thought that, had he assumed extraordinary 
powers, the Florentines would have been alarmed and would 'never 
again agree to appoint a Gonialoniere for life'. 

Soderini's concerns were 'wise and good', Machiave.lli com­
ments. However, he adds that 'an evil should neve.r be allowed to 
continue out of respect for a good when that good may easily be 
overwhelmed by that evil'. ' " Moreover, Sod.erini did not consider 
that, if he had assumed extraordinary powers, the Florentines 
would have understood that he did it for bis country's safery and 
not for his own ambition_ The outcome of his patience, goodness, 
and respect for the laws at all costs was that he lost 'his country, 
bis status, and his reputation'. ' l 6 

Situations of emergency are severe tests that only well-ordered 
republics can pass. But an even more prohibitive and almost impos­
sible acb_ievement is to redeem a corrupt republic and restore in it a 
political life. Machiavelli describes the redemption of a corrupt 
republic as the most glorious task of all: 

should a prince seek worldly glory, he should most certainly covet possession 
of a city that has become corrupt, not, like Caesar, to complete its corruption, 
but, like Romulus, to reorder it. Nor in very truth can the heavens a.fford men 
a bcner opponunity of acquiring glory, nor can men desire anything better 
than thls.1>7 

Recovery and redemption of a corrupt republic can be attempted 
ei ther by peaceful means through the reform of the existing ordecs, 
or by violence and absolute authoriry. Of the two, pace the 
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commentators who have insisted on Machiavelli's propensity to 
recommend extraordinary over ordinary means, Machiavelli 
strongly urges the former. To use extraordinary means to institute 
a republic in a corrupt city, one must become prince of the city and 
be able to dispose of it as one thinks fit. To reorder a city to 
political life, therefore, a good man is needed, whereas to gain 
absolute power presupposes a bad man. The.refore, Machiavelli 
concludes, 'very rarely will there be found a good man ready to 
use bad methods in order to make himself prince, though with a 
good end in view; nor yet a bad man who, baving become a prince, 
is ready to do the right thing and to whom it will occur to use for 
good that authority which he has acquired by bad means'.' 18 A 
similar warning to try to reform the republic's institutions through 
legal rather than violent means is also repeated in the Florentine 
Histories, where a patriot ends his exhortation to the Signoria to 
restore a 'true free and civil life' in Florence by stressing that it is 
better ' to do now, with the benignity of the laws, [con la benignittl 
delle leggiJ that which, after deferring, men may be required by 
necessity to do with the support of arms [con il favor dell' 
armi]' . '39 

Certainly, Machiavelli also insists on the difficulty of restoring 
political life in a corrupt city through a peaceful reform of its 
orders. The reform could be peacefully carried out if a prudent 
man sees the weaknesses of the existing orders and persuades his 
fellow-citizens to change them. But prudent men rarely arise, and 
even more rarely do they manage to persuade the citizens to 
change the mode of life which they are accustomed to in order to 
prevent an evil that they do not yet see. Hence, the reform of the 
city through ordinary means is, like that through violence and 
absolute authority, also almost impossible. 

What makes the work of a redeemer truly glorious is the fact that 
the goal of redemption is the restoration of the rule of law, and the 
most glorious redemption is that which is accomplished through 
the laws. Of the two most important celebrations of redeemers that 
Machiavelli composed, one refers to a prince who should liberate 
Italy with the armies, the other, to be found in the Discourse on 
Remodelling the Government of Florence, refers to a wise and 
powerful citizen who peacefully carries out the restoration of the 
republic. In both cases, what makes the achievement glorious is 
the institution of new orders and new laws. War and armies, he 
says in the 'Exhortation to Liberate Italy', quoting Livy, are just 
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because they are necessary, and arms become holy when there is no 
other hope but in them1 but, he adds, and the qualiflcation is 
important, 'nothing brings so much honour to a new ruler as new 
laws and new orders that he has devised'. It is the restoration or the 
institution of laws and orders that 'will make him revered and 
admired'. ••0 In the peroration that ends the Discourse on Remodel­
ling the Government of Florence, he restates the same concept: 

no man is so much exalted by any act of his as are those men who have with 
laws and with institutions remodeled republics and kingdoms; these are, 
after those who have been gods, the first to be praised. And because there 
have been few who have had opportunity to do it, and very few of those who 
have undersmod bow to do it, the number who have done it is small. And so 
much has this glory been esteemed by men seeking for notbiog other than 
glory that, when unable to form a republic in reality, they have done it in 
writin& as Aristotle, Plato, and many others, who have wished to show the 
world that, if they have not founded a free government, as did Solon and 
Lycurgus, they have failed not through their ignorance but through their 
impotence for putting it into practice. r4 • 

To say that the restoration of a political life is almost impossible 
does not mean to say that it should not be attempted. It means 
rather that only extraordinary men will be able to carry it through. 
By their outstanding virtue and courage, they will give life to new 
orders that will restrain men's ambition and insolence. These 
exceptional citizens must not hesitate to use almost regal power 
('una mano quasi regia') in order to check men's insolence. Machia­
velli's wording is important; he speaks of shifting the republic 
towards monarchical government, and to use almost regal powers; 
he means that, of the three elements that ought to form a well 
ordered government-namely, the monarchical, the aristocratic, 
and the popular-one, the monarchical or executive, has for a 
while to have predominance over the other.,., 

The argument that the restoration of political life can only be 
accomplished, if at all, by one man alone who uses an almost regal 
authority does not co.ntradict at all the fact that Machiavelli's 
republicanism is a commitment to the principles of the civil and 
political life, and to a mixed government which includes an almost 
monarchical element in the persona of the Gonfaloniere or a Doge 
who must, when corruption threatens civil life, assume extraor­
dinary powers to impose the rule of law. 

Nor is Machiavelli's emphasis on the extraordinary virtue of 
founders and redeemers incompatible with his advocacy of the 
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rule of law which is the core of his republicanism. In the formative 
moments of the republic, when the laws are not in place, and in the 
moments of crisis, when the laws are in place but are not respected 
because of the omnipresent corruption, it is necessary for a founder 
or redeemer to use his outstanding virtue to institute the laws, or 
to make the laws obeyed again. The restoration of liberty in a 
corrupt city is the work of the virtue of one man alone, not of 
the laws; it is due, as Machiavelli remarks, to the 'simple virtue of 
one man alone independently of any Jaw'. •o It is a 'simple virtue', 
however, which does not supplant the rule of law at all, but in fact 
founds or restores it. 

Rule of law and rule of men are both esse.ntial components of 
Machiavelli's republican theo.ry. One cannot exist, or continue to 
exist, without the other: when the rule of law has not yet been 
instituted or when it has been spoiled by corruption, it is time for 
men's virtue to come forth to institute the rule of law or give laws 
and statutes a new life .... Once the foundational or redemptive 
work is completed, the care of the republic must be entrusted to 
the many, and the many must have it dear, if it is to last, as he puts 
it in the Discourses.'<t Where the virtue of founders, redeemers, 
and ordinary citizens comes from, when it comes, is the subject of 
next chapter. 
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The Passion of Liberty 

A theorist who composed the 'Exhortation to Liberate Italy' and 
declared 'I love my country more than my soul' can hardly be 
doubted ro have been a fervent patriot . His reputation as a patriot 
in part redeemed him &om the sinister fame as adviser of tyrants 
and perfidious teacher of corrupt politics. Writing in 1827, Lord 
Macaulay stressed that although it is scarcely possible to read The 
Prince 'without horror and amazement', 'we are acquainted wirh 
few writings which exhibit so much elevatioo of sentiment, so pure 
and warm zeal for the public good ... as those of Machiavelli' . His 
'patriotic wisdom', Macaulay concludes, offered an oppressed 
people 'the last chance of emancipation and revenge'.• When 
Macaulay was writing these lines, that oppressed people was begin­
ning to recognize Machiavelli as the prophet of its independence 
and national unity. Carlo Cattaneo, one of the best minds of the 
Italian Risorgimento, wrote that Machiavelli, who bad been for 
three centuries the 'remorse of the conscience of unarmed Italy', 
had become the symbol of a people who at last are resolved to 
recover their dignity.' 

Yet, other scholars have not only openly questioned the view of 
Machiavelli as a forerunner of Italian national consciousness, but 
have claimed that it is a plain anachronism to place him among 
modem theorists of the principle of natio.naliry. Luigi Russo, writ· 
ing in 1936 against nationalist rhetoric of the time, remarked that 
the famous 'Exhortation to Liberate Italy' is just another version of 
the late medieval cry against the barbarians, and that Machiavelli 
regarded the unification of Italy as t he political act of a prince or a 
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monarch, not as the necessary completion of the cultural unity of 
the Italian people. Since he lacked the romantic view of the nation 
as a moral ideal, he could not be the 'prophet of Italian unity', but 
only an unrefin.ed patriot.l 

Russo was right: Machiavelli was not a theorist of the nation nor 
an advocate of the value of nationhood; but surely he was a patriot, 
or, more precisely, a republican patriot. This distincti.on may sound 
to us a pedantic point, used as we are to believing that patriotism 
and nationalism are the same. On the contrary, it is essential to 
grasp the meaning of Machiavelli's patriotism.• As I hope to be able 
to elucidate in this chapter, love of country was for him a synonym 
of what we call civic virtue-that is, love of the common good of 
the citizens which translates into acts of se.rvice and care for the 
republic. It is a passion which makes the individual's soul both 
generous and strong. As such, it gives ordinary citizens the motiva­
tion to discharge everyday duties, and resist tyranny and corrup­
tion; it inspires magistrates and rulers in their commitment to 
justice; it sustains legislators in their wisdom; and it gives redeemers 
and saviours the strength to restore liberty. 

Machiavelli's interpretation of patriotism is a refinement of 
Roman republican ideas which had been reworked by late-medieval 
scholastic thinkers and by Quattrocento humanists; it is also, 
however, remarkably different, for a number of relevant aspects, 
from Florentine patriotic rhetoric. A study of these traditions will 
help us to identify the content of his patriotism and thereby better 
understand an aspect of his political th.ought which has received 
almost no attention from scholars. 

The Tradition of Republican Patriotism 

By Machiavelli's times, the language of patriotism was a recogniz­
able ideological tradition derived mainly from the works of Roman 
republican theorists. For these authors, love of country was a com­
ponent of justice. It belongs, as Cicero puts it in Of Invention, to 
pietas, which he defines as 'the feeling which renders kind offices 
and loving se.rvice to one's kin and country'. s Being a component of 
justice, love of coun.try obeys the general p.rinciple of giving every 
man his due ('suam cuique ... dignitatem') and preserving the 
common interest ('communi utiJitate'). Although it respects the 
general principles of justice, it is more a natural affection than a 
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rational principle: 'there is no social relation among them all more 
close, none more dear, than that which links each one of us with 
our republic Ire publica). Parents are dear, dear are the children, 
relatives, friends, but one patria embraces all our loves jcaritates). ' 6 

As Cicero's wording indicates, love of country is a compassionate 
affection sustained by the sense of belonging to the republic-that 
is, the community of citizens. He distinguishes in fact the strong 
sense of closeness that comes from belonging to the same 'people, 
tribe, and tongue' from the even more intimate ('interius') sense of 
closeness that unites citizens of the same republic who have so 
much in common: 'forum, temples, colonnades, street, statutes, 
laws, courts, rights of suffrage, to say nothing of social and friendly 
circles and diverse business relations with many.'' 

Love of country was interp.reted as being a charitable love which 
unites the citizens of a free republic; it presupposes a sense of 
belonging and commonness which only equal and free citizens 
can experience and cherish. It is an attachment not to abstract 
institutions and rights, but to the institutions and the rights that 
citizens feel as being theirs because they preserve and enjoy them 
through their service. It is an inward feeling that at times expresses 
itsell as an attachment to places that are meaningful for the citizen 
(even if they are places that have been the stage of conflicts and 
defeats) and nurtures itsell with symbols and narratives. As Livy 
aptly put it, it is a compassionate love which embraces all citizens, 
and gives them, in moments of danger for the common liberty, the 
moral and physical strength to accomplish arduous tasks.8 

The classical Rotnan interpretation of love of country as com­
passionate love of the republic lcaritas reipublicae) and of citiz;ens 
(caritas civium) was partly lost in Scholastic treatments of the 
subject. In the Summa r.beologiae, Aquinas in fact deB.nes pattia 
not as republic but as ' the place in which we were born and nur­
tured'. However, he fully accepts the idea that love of country is a 
form of compassionate love which translates into 'acts of loving 
care and benevolent service for fellow-citizens and friends of the 
country•,9 and remarks, in full agreement with Cicero's analysis, 
that pietas for one's country aims at the common good and is 
therefore identical with justice. '° 

The interpretation of love of country as a compassionate love 
which moves men to put the common good before particular inter­
ests was condensed in an important passage of the Of Princely 
Government most probably written by Ptolemy of Lucca: 
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Amor pauiae in radice charitatis fundatur-Love for the fatherland is 
founded in the root of charity which puts, not the private thing before those 
that are common, but the common things before the private, as beatus 
Augustin says elucidating the words of the Apostles on charity. Deservedly, 
the virtue of charity precedes aU other virtues because the merit of any virtue 
depends upon tlat of charity. Therefore the Amor patriae deserves a rank of 
honour above all other virtues.'• 

The reference to Augustine is an important one, because it allows 
Ptolemy to stress the empowering effect of love of country. In 
Psalm 121: 12 Augustine was in fact exalting the moral strength 
of charity (fortitudo cbaritatisl-that is, the power of love to gen­
erate a new soul, a new human being which puts public things 
before private things and longs for sharing and unity with his 
fellow-men. The new soul is not only nobler and more perfect 
than the old one attached to private goods, but also challenges 
death by making the individual part of the larger community of 
the patria which outlives him.' 1 

In Ptolemy of Lucca's analysis, the idioms of Roman republican 
patriotism are fused with the language of Christian theology. Not 
only does he describe love of country as a compassionate love 
which moves citizens to serve the common good, but he also 
restates the classical identification of patria with republic. Because 
love of country is 'zeal for the common good', it tends towards the 
same end as God's command to love one's neighbour as oneseli. 
This is why Cicero says, in reference to the respublica, that 'noth­
ing whi.ch prevents you from answering the summons of your 
country must be permitted to stand in your way'. In Ptolemy's 
analysis, love of country maintains the classical feature of a poli· 
tical love of fellow-citizens; of citizens who are dear to us-even 
though we do not personally know them-because they are citi· 
zens like us. At the same time, he presents it as a noble virtue in 
perfect tune with Christian theology and ethics.'' 

For Remigio de' Girolami, a dominican friar who preached and 
taught theology at Santa Maria Novella, love of country is love of 
the common good. In a free republic, the common good is the 
source of all the most valuable goods that civil life provides to 
all; a.nd above all else, it provides the possibility of living in secur­
ity protected by the shield of fair laws. Love of country, remarks 
Remigio, is a rational love, because it pushes citizens to pursue the 
common good- that is, a good which it is in the interest of each of 
them to defend.•• He does not go so far as to say that a citizen 
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ought to be prepared to sactific.e his soul to save his country, but he 
stresses that the individual's good ought to be sacrificed for the 
common good of peace." 

Florentine patriotism assumed a marked secular and anticlerical 
connotation during the war of 13 76-8 against Pope Gregory XI, 
which was recorded in the histories as the war of the Eight Saints, 
after the eight magistrates who bravely defended common liberty, 
defying both the temporal and the spiritual powe.rs of the Church of 
Rome. It was at that time that the idea that a good citizen ought to 
be prepared to sacrifice even his soul to defend his country's libeny 
entered in the language of Florentine patriotism. When, according 
to an anonymous diary of the time, the ambassadors of the Flor­
entine Republic reported before the Signori and the Consiglio that 
Pope Gregory XI told them 'Either I will completely destroy Flor­
ence, or Florence will destroy the Church', the Consiglio de] 
Popolo decided to fight with the greatest determination and vigour 
and declared that they were prepared to sacrifice the.ir properti.es, 
their persons, and even their souls and God.16 

By the early fifteenth century, the expression 'to love the 
Comune more than one's own good and one's own soul' was part 
of Florentine political language, as we can see from The Ricardi of 
Gino di Neri Capponi, composed in 1420. The Florentines, writes 
Poggio Bracciolini in his History, had to chose between love of 
country ('la carita della patria'), on the one hand, and fear of reli­
gion ('el timore della religione'), on the other. They resolved to put 
fear of religion aside, and not to fear the condemnations of men 
who pretended to be religious and to se.rve God but for the sake of 
ambition were in fact violating all human and divine law.'7 When 
Machiavelli wrote to Francesco Vettori 1 love my country more 
than my soul', his correspondent surely did not find Machiavelli's 
phrase extravagant. 

Yet, in spite of their hostility against the papal court, Florentine 
patriots considered the defence of their own patria as perfectly 
compatible with, indeed as commanded by, Christian religion, as 
the Trecento Scholastics had claimed in their orations. Our faith, 
wrote Salutati in a letter of 1396, commands us to defend our 
country and our republic ('imperat patriam rempublicamque 
defendi'). Even though the bonds of Christian community are 
higher and more suave than alt other bonds, including civic bonds 
f'patrie glutinus'), it is a supreme duty of a good Christian and a 
good citizen to serve the common good of the republic with all his 
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energies. ' 8 All human beings, he writes, are brothers in Christ, 
regardless of their race and nationality; but it is also true, as Cicero 
teaches us, that our affections and our obligations are proportioned 
to the degree of closeness and sameness.•• This means that 
although we have obligations to humanity, we have to care more 
for our fellow-citizens than for foreigners. 

Salutati identifies patria with 'republic' and stresses, again in full 
agreement with the Ciceronian tradition, that love of country is a 
charitable love that encompasses all our affections for our parents, 
our children, our relatives and friends.' ° For this reason, love of 
country is the passion which must inform the conduct of every 
good citizen and above all the magistrates of republics, who must 
devote all their energies to protect and to educate, with the help of 
civil law, the citizens of their patria. The patria comes before the 
individual citizen, but cannot exist without citizens; hence the 
interest and the good of the former cannot possibly be separated 
from that of the latter. 

Salutati's Christian and republican patriotism also embodies a 
strong civic pride. Florence is for him a glorious patria and a regal 
city ('regiam urbem') adorned with the most splendid palaces, 
among which excels the palace of the people ('palatium populi'), 
and the most beautiful dome. The Florentines, he remarks, excel 
all other peoples for their intelligence, wit, eloquence and virtue. 
Moreover, the cit y was founded by the Romans when Rome was 
still a free republic; they can, therefore, rightly claim to be the 
direct descendants of that most glorious and powerful people of 
antiquity and to be entitled to attain a comparable greatness." 
However, he also describes love of country as a passion that trans­
lates into inhuman ferocity and cruelty, and claims that love of 
country is a sweet passion that justifies crimes perpetrated for 
one's country's defence and expansion and renders the most cruel 
acts 'neither burdensome nor difficult'." 

The text which better combines the two main themes of Flor­
entine patriotism-love of common liberty and civic pride-is the 
Eulogy of the City of Florence composed by Leonardo Bruni in 
1403-4. Florence, he remarks, is a republic devoted to justice and 
liberty, because without justice ' there can be no city, nor would 
Florence even be worthy to be called a city', and without libe.rty a 
great people like the Florentines 'would not even consider life 
worth living' .>3 The principles of justice and equality that inform 
the institutions of the republic also affect the citizens' way of 
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living, encouraging habits of toleration and humanity: as all 
citizens are equal, no one can be 'proud or disparage others•.>• 
Florence is just towards its citizens, and fair to the foreigners 
who come to live therein. All those who have been exiled from 
their country either by seditious plots or by the envy of their 
compatriots can find another homeland in Florence: 'as long as 
Florence continues to exist, no one will ever really lack a home­
land.''' Hence, Florence is not only a true patria for the Floren­
tines; it is also a patria for all victims of misfortune and injustice. 

Along with the celebration of republican political principles, the 
Eulogy of the City of Florence exalts Florence's superiority based 
on its unique splendour: 'Florence is of such a nature that a more 
distinguished or more splendid city cannot be found on the entire 
eartb.'16 The city's extraordinary splendour is a claim for domina­
tion. Everyone, stresses Bruni, would surely recognize that she is 
'worthy of attaining dominion and rule over the entire world'.17 

Moreover, Florence's origin was nobler than any other city, as it 
was founded by the Romans when Rome was still a republic. 

Since Florence bas as its founders those who by their skill and 
military prowess dominated the entire world, and since it was 
founded when the free and unconquered Roman people flourished 
in power, nobility, virtues, and genius, it cannot be doubted at all 
that this one city not only stands out in its beauty, architecture, 
and appropriateness of site, but also greatly excels beyond all other 
cities for the dignity and nobility of its origin.•• 

The combinatio.n of republican values and civic pride that char­
acterizes Bruni's patriotism appears also in the Oration for the 
funeral of Nanni Strozzi, a Florentine citizen who died in 14~7 in 
battle against the forces of the Duke of Milan_ Our patria, be 
remarks, deserves the foremost honour, even above our parents, 
because it is 'the first and prerequisite basis of human happiness'.19 

And by patria he means, in full agreement with the republican 
legacy, the free republic. Florence, he remarks, has a popular con­
stitution designed to protect the liberty and equality of all citizens. 
She deserves the citizens' devotion because it allows each and all of 
them to live 'free from the fear of men' and to pursue the highest 
public honours. >0 

To the Florentines gathered for the funeral of Nanni Strozzi, Bruni 
not only says that they ought to love their republic because it 
allows them to live free. He also stresses that they ought to be 
proud to belong to the most noble of all cities which possesses a 
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wide dominion and commands universal respect. They are descen· 
dants from the Etruscans and the Romans, two of the most glorious 
peoples of antiquity, no city can claim a nobler origin, no people 
have more illustrious ancestors. They are not only entitled to live 
free; they are also entitled to dominate the other cities of Tuscany. 

Other Florentine scholars writing in the same period stressed 
that the essence of patriotism is civic virtue-that is, the desire 
and the capacity to serve the common good and the laws of the 
republic, not the ambition to dominate other peoples. Leon Battista 
Albeni, for instance, contrasts the corrupt citizen who covets and 
seeks the good of others and ' thirsts after and usurps the public 
wealth', with the good citizen who accepts the burdens that its 
country (patrial imposes on him.1 ' Through the words of the young 
Lionardo, he remarks that the good citizen is b.e wb.o loves his own 
private leisure, but also that of his fellow-citizens; who cares for 
the unity, peace, and tranquillity of his own family, 'but much 
more for his country (patria sua] and the republic'. Good citizens 
must 'care for tb.e republic' and 'toil at tb.e tasks of their country' to 
sustain the public good, and, more importantly, to prevent the 
wicked from taking advantage of tb.e indifference of the good citi­
zens and perven 'both public and private well-being'. ' 1 

In Alberti's interpretation, therefore, to serve the public good is 
not only the best way to secure one's own private tranquillity, but 
also the right path to fame and glory: let us endeavour, concludes 
Lionardo, 'to earn some praise and fame by our excellence, zeal, 
and skill, and so prepare ourselves to be of service to tb.e republic, 
to our country'." Tb.e prospect of attaining the love and the respect 
of one's fellow-citizens in one's own country shall give tb.e good 
citizen the strength to face the enmity of tb.e wicked and punish 
them with necessary severity. Severity in imposing the public 
good, writes Albeni, and the choice of words is signi.flcant, is 'a 
most pious act' ('cosa piissima')." 

An even more complete summary of republican patriotism is to 
be found in Matteo Palmieri's Vita Civile (Of Civil Life), composed 
between r435-1440. He presents semce to the republic as the 
completion of a life inspired by the ideal of civil virtues," and 
praises love of country as the most upright and honest th;ng, 
indeed as one of the duties of justice prescribed by natural law.1• 
He equates patrfa with republic, and-a detail worth noticing- he 
speaks of compassion for the country ('pied, della patria'I as a 
synonym for 'civil compassion' l'civile pieta'J to indicate the moral 
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strength of citizens who perform extraordinary deeds to defend the 
common liberty." Of all men's deeds, he re.marks, none is more 
praiseworthy than serving one's country- that is, to labour to pre­
serve civic union and concord. )8 Only those citizens who have 
deferred their private whims to public honour, interest, and glory 
and have sacrificed their patrimony, endured exile, and even 
offered their lives for the common good of their countries, be 
remarks at the end of the wo.rk, attain true and perennial g)ory. l 9 

Machiavelli's Patriotism 

If we now tum to Machiavelli, we can see that be endorsed and 
kept alive some important f~tures of the conventional language of 
patriotism, particularly the interpretation of love of country as a 
charitable love of the common good of the republic. He explicitly 
affirms the equation between common good and patria in the 
Discourse, where be writes that a prudent founder who intends 
to serve not bis own interest but the co.mmon good, not the inter­
ests of bis own successors but the common fatherland, must be 
alone in bis authority. He uses here the expressions 'common good' 
('bene comune'J and 'common fatherland' ('comune patria') as 
equivalent terms opposed to 'oneself' ('s~'I and 'one's own lineage' 
('la prop.ria successione') respectively. 

Machiavelli not only endorses the conventional republican 
understanding of love of country as the passion which drives citi· 
zens to put the common good before personal and particular inter­
ests, but follows Roman authoritie.s and their admirers in 
describing the conduct of those who labour to serve their country 
as the proper conduct of the vir virtutis. The deeds of kings, cap· 
tains, and lawgivers who have laboured for their country l'per la 
patria loro affaticati'J, be writes at the very outset of the Dis­
courses, are 'most virtuous' ('virtuosissirne'l.40 

He also equates, again in complete agreement with republican 
tradition, fatherland (patria ) with republic as opposed to principal· 
ity and tyranny. Machiavelli uses this distinction, for instance, in 
the chapter on conspiracies in the Discourses, where he discusses 
conspiracies 'against the fatherland' l'contro aJJa patria'I, on the one 
band, and 'against a prinoe' ('contro ad uno priocipe'l, on the other, 
even though be devotes the chapter almost entirely to the discus­
sion of the latter.•• As he clari6.es t0wards the end of the chapter, to 

156 

Copyrighted material 



THE PASSION OF LIBERTY 

conspire against the fatherland does in fact mean to conspire against 
a republic in order to become prince or tyrant of it, in the sense of 
absolute sovereign and usurper of legitimate political authority as 
established by the city's constitutional orders. 4' Patria, here, 
stands therefore, and the detail is important, for republic in the 
sense of constitutional political order. 

In all the examples of patriotism be takes from Roman history, 
Machiavelli emphasizes that love of country is a moral force that 
makes the citizens capable of unde.rstanding what the common 
good of the republic consists of and pursuing it. It is a passion 
that makes them wise and virtuous: because they can see beyond 
the boundaries of their family or of their social group, they act in 
the way that is most apt to secure their own and the republic's 
.interest. Machiavelli eloquently describes these effects of patrio­
tism in the Discourses, where he comments upon Livy's account of 
the Story of Manlius Capitolinus, who was cited by the tribunes of 
the people to appear before the Roman people to respond for the 
rumults he raised against the Senate and the laws of the country 
I ' leggi pa trie' J. 

In Machiavelli's description of the episode, both the nobles and 
the tribunes behaved in a remarkably virtuous way: the former did 
not support Manlius at aU, even though he was one of them and 
they 'were usually very keen to defend one another'; the latter 
referred him to the judgement of the popular assembly, even if 
Manlius bad been in.irnical to the Senate and they were always 
looking favourably to citizens who opposed the nobles. But the 
most noteworthy feature of the whole story is the behaviour of 
the Roman people, who, in spite of their greatest desire t0 promote 
their particular interest ('grandissimo desiderio dell'utile proprio'J 
and their hostility towards the nobles, sentenced him to death. 

What made that verdict possible? 'With all of them', is Machia­
vel.li's answer, 'love of country !Jo amore della patria) weighed 
more than any other consideration, and they looked upon the pre­
sent dangers for which be was responsible as of much gre.ater 
importance than bis former merits; with the result that they chose 
be should die in order that they might remain free.' 

It was, however, a painful decision. After they had sentenced 
Manlius to death, Machiavelli tells us in another chapter of the 
Discourses, the Roman people missed him, and the memory of 
bis virtues moved everyone's compassion.41 Yet, bad Manlius 
come back to life, Machiavelli notices, the Roman people would 
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have 'passed the same sentence on him', not because they were 
heartless, and not even because they were wise and rational, but 
because their love of the republic was more powerful than their 
compassion and their admiration for the individual. 

The true patriot is a citizen who stands for constitutional legal­
ity. In the Discourses Machiavelli points to the oration that Livy 
puts in the mouth of the tribune of the people Publius Sempronius 
against the censor Appius Claudius as an example of 'the goodness 
and humanity of many citizens and of their willingness to obey the 
laws and the auspices of their fatherland'.44 The oration is an 
eloquent defence of constitutional legality against the attempt of 
an insolent citizen to impose an abuse of power. The whole issue, 
as Livy remarks, was a matter of justice, and Publius' argument is 
essentially a legal one. Against Appius' effort to justify his refusal 
to relinquish his post after eighteen months, as the Aemilian law 
disposed, Publius invokes the fundamental legal principle whereby 
'in a conflict of two laws the old is ever superseded by the new' and 
remarks that Appius' pretention was an unacceptable privilege: 'or 
will this be your contention, Appius, that the people is not bound 
by th.e Aemilian law? Or that the people is bound, but that you 
alone are exempt!'" 

Machiavelli's endorsement of the conventio.nal theme that love 
of country is a compassionate love of the common good is also 
evident in his comment on Livy's narration of the episode of Fabius 
Massimus Rullianus in the chapter of the Discourses which he 
entitles 'That a Good Citizen out of Love of his Country (per amore 
della pa trial ought to ignore Personal Affronts'. The Roman Senate, 
says Machiavelli, sent ambassadors to beseech Fabius Massimus 
Rullianus to put his resentment aside and, for the common good 
('per bene6cio pubblico'I, to appoint Papirio Cursore dictator. 
Fabius accepted the Senate's appeal 'moved by love of country' 
('mosso da catita della patria'), even though he made it clear, by 
his silence and in other ways, that the nomination was for him very 
painful. Machiavelli not only use,s the term carita to describe love 
of country, but also uses patria and 'public good' as interchangeable 
terms ro indicate the goals which inspire the patriot's conduct. For 
him, in perfect agreement with the classical view, love of country 
is a form of strength which permits good citizens to accomplish 
painful, but virtuous deeds. 46 

Love of country, in the republican sense, is an important political 
passion also in modern times. Although the history of Florence is 
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the triumph of ambition, factionalism, greed, and envy, Florence 
also has examples of good citizens standing against tyranny and 
corruption for love of country, and citizens appealing to Jove of 
country to move other citizens to join them in the resistance. The 
orations that Machiavelli attributes to Florentine citizens in the 
Florentine Histories are to be treated not as historical documents, 
but as texts that reveal bow Machiavelli believed a patriot should 
speak and act in momentous occasions of the life of the republic. 
An example is Farinata degli Uberti, who opposed his Ghibelline 
friends' resolution to raze Florence to the ground to destroy forever 
the strength of the Guelphs, saying that 'he had not undergone so 
many perils with so much trouble not to be able to live in his 
fatherland'. Unlike the other Florentine Ghibellines, his love of 
country was stronger than his desire to punish his enemies and 
gave him the energy ' to oppose so cruel a sentence given against so 
noble a city' .47 

For Machiavelli, love of country is the passion of magnanimous 
souls, like Cosimo Rucellai, of whom he wrote that 'I do not know 
what possession was so much his (not excepting, to go no further, 
his soul) that for his friends he would not willingly have spent it-I 
do not know of any undertaking that would have frightened him, if 
in it he had perceived the good of his country !Patria]•.•• 

Cosimo Rucellai is not the only example of the empowering 
effects of love of country. In the Florentine Histories Machiavelli 
illustrates the same effects when he describes anonymous citizens 
who gathered together to stop the factional strife that was about to 
destroy the republic. At the time when the whole city was living in 
'very great suspicion, each fearing every sort of ruin for himself', 
Machiavelli reports, m.any citizens, 'moved by love of their father­
land' ('mossi dall'amore della patria'J convened in the church of S. 
Pietro in Scheraggio, and after much discussion, resolved to meet 
the Signoria. One of them of greater authority addressed the Signori, 
saying at the very opening of his oration that it was 'the love that we 
bear for our fatherland' ('l'amore che noi portiamo alla patria nos­
tra'J that made the.m resolve to gather and to offer themselves to 
help to eliminate factional strife. And he ends the oration urging the 
Signori to introduce the political reform that would put an end to 
sects and restore 'the free and civil life'. The final exhortation, 
which Machiavelli presents as the appeal of men 'moved by charity 
for (their] fatherland, not by any private passion', deserves to be 
quoted, as it exemplifies Machiavelli's view of the model patriot. 
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To thl• we lll'.gC you, moved by charity for our fatherland, not by any private 
P•••ion, And although itS corruption be great, elJmina~ now the evil that 
affects u,, the rage that coosum"" us, the poison that kills us, and credit the 
ane.ient disorders not to the nature ol men but to the times, wh.ic.h have now 
changed, so that you can hope for better fortune for our ci ty through better 
orders. The malignity of fortune can be overcome with prudence by putting a 
ch.eek on the ambition of those am.bitious citizens, by annulling rhe orders 
thot nourish scats, and by adopting chose that do in truth conform to a free 
and dvil life.49 

Machiavelli wants the reader to believe that the anonymous o.rator 
said those wo.tds sincerely. In other cases, he openly says that 
decl.:uations of love of country were just pretensions to cover up 
malignant intentions. Speaking ol Corso Donati, for instance, he 
remarks that he convinced many citizens that he was denouncing 
the Republican officers out of love of country, but he was in fact 
making ' th.e indecency of his intent appear decent with a decent 
cause'. ' 0 Whereas Corso Donati was just covering the true motiva­
tion of his actions, the anonymous speaker spoke as a citizen who 
sincerely loves his fatherland and urged the Signori to introduce 
the political reforms that Florence needed to attain civil peace. 

Because iL is a compassionate love that gives the citizens the 
strength to serve the common good, and because it is a love of the 
republic and of the way of life inspired by the values of liberty and 
civic equality, love of country is the antidote to corrupt.ion and 
tyranny. This does not imply that patria ls identical with republic 
and that love of country is only love of liberty. As Gulcciard.ini 
wrote in the Dialogue on the Government of Florence, the patria 
embraces many sweet affections, such that even those who llve 
under princes love their country (' amano In patrin') and have 
endured many perils for it.S' Machiave.lli also admits that there 
have been kings and princes who have laboured for their country.'' 
In the Florentine Histories, for instance, he recognizes that 
Lorenzo the Magnilic.ent 'exposed his very life to gain peace for 
his fatherland', and was therefore honoured by his fellow-citizens 
'with the. joy that his gieat qualities and merits deserved' .H 

What exactly is the object of love of country, U it is not only love 
of the republic and of liberty! H1s friend Vettori wrote to him that 
it is a love of 'all its men, its laws, it11 customs, its walls, its houses, 
its streets, its churches and its countryside'. H Vettori's words echo 
the humanist commonplace that patria is a most sweet nan1e 
('dulclssimum'J, and pa.nicularly sweet is the patiia in which one 
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lives free. Memories and place become particularly meaningful and 
stimulate stronger attachments when they remind the citizens of 
their liberty. Even if their fathers did not keep alive in the citizens 
the memory of liberty, says an anonymous orator of the Florentine 
Histories, 'the public palaces, the places of the magistrates, the 
ensigns of the free orders recall it'. They remind the citizens of 
the 'sweetne,ss of a free way of life' ('dolcezza de! vivere libero'I, 
Machiavelli comments." The patria always inspires love and 
attachment, but, when the patria is joined with republican liberty, 
citizens love it in a special manner. Peoples and places acquire a 
special beauty which stimulates feelings of closeness and sharing. 
The very aesthetic perception of the city's beauty changes accord­
ing to the significance of places with respect to the life and the 
history of the republic. 

For Machiavelli, love of country is not just love of political insti­
tutions. Something else is involved: it is a love of the republic 
instituted and kept alive by a particular people in a particular place, 
with its specific culture and history, with its prophets, martyrs, 
heroes, and villains. Still, there is an important difference between 
the love of country by subjects of monarchs and princes, and the 
love of country by citizens of republics. The former, like the latter, 
are attached to places, to memories, and to a culture, but they lack 
the spirit of equaliry, solidarity, and responsibility which grows 
only among individuals who have shared as equal citizens the pains 
and the joys of republican liberty and self-government. And the 
spirit of equality, soHdarity, and responsibility is a culture which 
gives places, buildings, and memories a particular signiflcance. 

Civic humanists, as we have seen, had defined the speciflc char­
acter of love of country of citizens of republics by describing it as 
particularly sweet (dulcisl. Their choice of words does not indicate 
a mere difference in the intensity of the affection, but a difference 
in its quality. Machiavelli's words-'the sweetness of free lile' ('la 
dolcezza del vivere libero'l-are even more eloquent. They convey 
the idea of a love of country which is love of a concrete way of 
living under particular republican institutions in places filled with 
memories, culturally dense, historically situated. It is love not just 
of republican political institutions and laws, but of repubHcan 
institutions and laws, and the political and social practices they 
permit and encourage. 

Machiavelli asserts that the indiv;dual highest moral obligation 
is to the country. He justifies his claim with the Ciceronian and 
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Platonic topic that, since we owe our country not only our life, but 
also the most precious goods that fortune and nature bestow upon 
us, we must pay back our debt by serving it with all our energies. 
From the recognition that we owe our country every good, it follows, 
as he writes in the outset of the Discourse on our Language, that we 
are never entitled to offend it, however great is the harm that we 
have received. To offend one's country is therefore a nefarious act, 
more nefarious than battering one's father and one's mother.s• 

Elsewhere, however, he describes the citizen's moral obligation 
to his country in a much less intransigent way. To be sincerely 
loved by its citizens, the country has to deserve its citizens' love, 
and to deserve it, it must love them equally, it must be just to 
them. If it is not, a good citizen is excused if he resolves to fight 
against the government or the institutions, even if his conduct can 
be seen as treason. 

Rinaldo degli Albizzi, who persuaded the Duke of Milan to levy a 
war against Florence to destroy Cosimo de Medici's regime, is not 
treated by Machiavelli as a wicked man and a parricide. We know 
that in the Florentine Histories Machiavelli tends to present Cosi­
mo's enemies in a good light to belittle Cosimo's fame; still, he 
could have presented Rinaldo's appeal to the Duke of Milan as the 
request of a resentful man glad to see his city defeated by a foreign 
prince to enjoy the fall of his enemy's regime-that is, as another 
example of the triumph of envy. On the contrary, he makes him 
speak as a good patriot. Rinaldo opens his oration with an excusa­
tio in which he stresses that, since he and his friends are in fact 
defending the liberty of their country oppressed by Cosimo, they 
deserve to be excused: 'no good man will ever reprove anyone who 
seeks to defend his fatherland in whatever mode he defends it .' 
Florence cannot complain that they are taking up arms against it, 
whereas in the past they defended it, 'because that fatherla.nd 
deserves to be loved by all its citizens that loves all its citizens 
equally, not that, having overlooked all others, adores a very few'.57 

Having explained that what he was doing was hon.ourable, 
Rinaldo, following a classical rhetorical scheme, reinforces his 
argument by stressing that his resolution to invoke the support 
of the Duke of Milan i.s also necessary. Florence, he says, suffers 
from the worst of all diseases- servitude. It needs a radical cure, 
and it is the duty of a good citizen to administer the required 
treatment. A war against Cosimo's Florence would then be just 
and laudable: 
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What therefore can be a greater disease in the body of a republic thm slavery! 
What medicine is It more necessary to use than that which will relieve it 
from this inArmityl Only those wars aic just that are necessary, and those 
arms pious where there is no hope outside them. I do not know what neces· 
sity is greater than ours1 nor what piety can exceed that which takes our 
fatherland out of slavery.•• 

As he did in other case.s, Machiavelli could have told the reader 
that, with these noble words, Rinaldo was simply covering his 
nefarious intentions with pretensions of honesty, justice, and piety. 
He could have said that he was in fact redescribing his actions to 
appear as a redeemer, and not a traitor. Instead, he adds no com· 
ment to Rinaldo's words. A few pages later, when he narrates 
Rinaldo's death, he presents him as a sincere patriot. Having seen 
that all hopes of returning to Florence were lost, Machiavelli 
remarks, Rinaldo chose to settle in Ancona, later he went to the 
Sepulchre of Christ 'so as to earn a celestial fatherland for himself, 
since he had lost his earthly one'. 

Machiavelli presents Rinaldo as a man who loved his country: he 
tried first in many ways to return to Florence, and then to 6.nd a 
new country in heaven. He describes him as a man who was not of 
a malignant temper but rather the victim of the bitte.r factional 
strife in which he happened to live.'9 Speaking of Rinaldo's arch­
enemy Cosimo, instead, he says that people accused him of loving 
'himself more than his fatherland', his power more than his coun­
try-a subtle indirect way of telling the reader that he was not a 
good citizen at all.'° Mach.iavelli's benevolent treatment of Rinaldo 
invites the reader to believe that it is plausible for a patriot to 
maintain that only that country which loves all the cit izens 
equally deserves the citizens' love. For love of country a citizen 
should forget harms or injustices done to hi.m; but he should not 
forget or forgive an oppressive regime. 

Love of country does not make citizens docile and passive. It 
instils commitment to the institutions and the laws which protect 
the common liberty, while at the same time disposes the citizens to 
resist against tyranny and corruption. When be extols the Roman 
people as an example of virtuous citizenry, be remarks that 'when it 
was necessary to take action against some powerful person, it did 
so, as is seen in the ease of Manlius, of the Ten, and in the case of 
others who sought to oppress it'.6

' 

The kind of virtue which a republic needs is, for Machiavelli, a 
love of country whjch drives each citizen to do his share of service 
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and makes him intransigent with the arrogant and the enemies of 
common liberty. It is not a virtue of saints and martyrs, but just th.e 
virtue of good citizens. It is more the consequence of the expansion 
of a particular passion over others and the recognition of one's own 
self-interest as citizen more than the result of the sacrifice of 
passions or individual interests. 

When he offers examples of patriotic peoples, he does not men­
tion peoples capable of sacrificing their person.al interest, but 
rather citizens who serve the common good to be able to enjoy 
their private lives safely. Except for a small number of citizens who 
desire liberty in order to obtain authority over tbe others, the 
greatest majority of the citizens 'desire liberty to live in security'. 

The attachment to republican government which was so strong 
in ancient peoples, Machi.avelli writes, was largely due to the fact 
that free republics serve the private interests of citizens well and 
permit them to enjoy their private lives and private affections 
safely and happily: 'all towns and all countries that are in all 
respects free profit by it e.norrnously. For, whe.rever increasing 
populations are found, it is due to the f.reedom with which marriage 
is contracted and to its being more desired by men.' 

This comes about where every man is ready to have children 

since he believes that he can rea, them and feels sure that his patrimony will 
not be taken away, and since he knows that not only will they be born free 
instead of into slavery, but that, if they have virtue, they will have the chance 
to become princes. One observes, too, bow riches multiply and abound there, 
alike those that come from agriculture and those that arc produced by the 
trades. For everybody is eager to acquire such things and ,o obtain property, 
provided he is convinced that be will enjoy it when it has been acquired.•• 

Because the citizens compete among themselves to serve the 
common good, both private and public welfare t'privati e publici 
commodi'I increase marvellously. On the contrary, corrupt citizens 
who do not want to serve the com.moo good bring about their own 
ruin, as occurred to the subjects of Constantinople who refused to 
give the Emperor the money he needed to defend them and as a 
result were conquered by the Turks.63 Machiavelli told the poign­
ant story of the subjects of Constantinople in the oration he com­
posed to persuade bis fellow-Florentines to give the Republic the 
money necessary to institute a reliable army. A few years later, in 
the Discourses, be offers an equally powerful example of how a 
virtuous citizenry pays its tues in order to preserve its freedom 
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and its security. In free German cities, he writes, when the republic 
needs 

to spend any sum of money on public account, it is customary for their 
magisuaies or coun.cils, in whom is vested authodty to deal with such 
matters, to impose on all the inlubi tants of a town a rax of one or two pc, 
cmt o.f the income. The decision having been made, each person presents 
hittl$C1f «> the tax collectors in accordance with the constitutional practice of 
the town. He tbe,n takea an oath to pay the appropriate sum, and tmow• into 
a chest provided for the purpose the amount which he COJl5Cientiously thinks 
be ought to pay. 

Whereas the subjects of Co.nstantinople lost their prope1tics and 
their lives, the citizens of German free citi.es, thanks to th.cit 'good· 
ness', enjoy their libeny in safety and prosper.' • 

To serve tb.e comm.on good of one's country is for Machiavelli a 
moral obligation; but he knows that citizens are not moved to 
vinuous deeds by an appeal to philosophical principles. For this 
reason he always connects patriotism with security, prosperity, 
self-interest, and liberty. Love of country and love o( liberty are 
for him hardly distinguishable. In some instances, Machiavelli 
seems to suggest that people.s who a.re not taught p.ropedy to 
love and honour their country cannot love libeny either. But other 
passages suggest a causal relationship: if people do not properly 
love their country and do not train themselves to defend it, they 
cannot hope to keep alive rheit republican institutions for long, 
and once the republic 1s dissolved, love of liberty evap0rates from 
their heans.6s 

When love of country is not sufficient to defend common liberty, 
it needs the help of religion. Machiavelli's patriotism is not irreli· 
gious and not even anticlu:istian; it is just anticlerical, as .Florentine 
patriotism had been since the end of fourteenth century. As he 
explains in the Discourses, in ·momentS of grave danger for the 
liberty of the republic, fear of God comes to give the strength 
that love of country by itself is not able to provide. After the 
disastrous de£e.at at Cannae, Machiavelli narrates, 'many of the 
citizens got togethe.r and, despairing of their fatherland, d.eclded 
to abandon Italy and to transfer themselves to Sicily. When Scipio 
h.earo of this, be fo.rccd them to swear that they would not abandon 
their country.' This episode shows, Machiavelli comments, that 
those citizens whom 'neither love of country nor the laws' sufficed 
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to restrain from abandoning Rom.e were restrained 'by an oath 
which they had been forced to take'.•• 

In this case it was pagan religion which came in support of 
patriotism; but for Machiavelli Christian religion also, if correctly 
interpreted, can reinforce a love of country. Roman religion inte· 
grated love of country with the fear of God1 Ch.ristian religion could 
stimulate patriotism in so far as it exhorts us to cultivate compas­
sion and to serve the common good, as Aquinas himself had writ· 
ten and later Christian theorists of republican patriotism bad 
preached in the churches of Florence. When Machiavelli writes 
that our religion 'permits us to exalt and defend the country' and 
'wishes us to love and to honour [our country), and to train our­
selves to be such that we may defend it', he was upholding a 
tradition of Christian patriotism which bad old roots in Florentine 
intellectual and political life.67 

He also restates another distinctive theme of Florentine patriot· 
ism-namely, the idea that our obligation to our country comes 
before our obligations to the Church's commands. In the Florentine 
Histories he openly praises the magistrates who govem.ed the city 
during the war against Pope Gregory XJ. They were called saints, be 
writes, 'even though they had little regard for censures, had 
despoiled the churches of their goods, and had compelled the clergy 
to celebrate the office'. So much more, ne concludes, 'did those 
citizens then esteem their fatherland than their souls' ('tanto quelli 
Cittadini stiroavano allora piu la patria che l'anima'}."' For him 
obligations to one's country also come before moral principles. 
When the republic's liberty is in danger, Machiavelli remarks, 

no attention should be paid either to justice or to injustice, to kindness or 
to cruelty, or to its being praiseworthy or ignominious. On the contrary, 
every other consideration being set aside, thA1 alternative should be whole· 
heartedly •dopted which will save the Ufe and pre~rve the freedom of one's 
countty' ... 

Love of country should give the strength to deliberate on the course 
of action which will save the life and liberty of one's country, in 
spite of its high moral costs; but it does not have the power to tum 
a tragic choice into a cheerful one. 

Unlike that of the Trecento and Quattrocento humanists, 
Machiavelli's patriotism did not uanslate into celebrations of the 
superiority of Florence. The magnificent palaces that Bruni bad 
mentioned in the Eulogy as signs of the city's splendour are for 
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him 'proud and regal' symbols of the power and wealth of the great 
families. To build his magnificent palace, he writes in the Floren· 
tine Histories, Luca Pitti did not refrain from using illegal means, 
and, once the palace was completed, it became the centre of sedi· 
tious gatherings of the enemies of the Republic. 70 Moreover, the 
theme of the origins of the city, which had received so much 
attention from Florentine historians, is for him of little interest. 
In the Florentine Histories he settles the issue with a few words: 
'[Florence[ was born under the Roman Empire; and in the times of 
the first emperors it began to be recorded by historians.'" Its 
origins were, therefore, servile-a mark that affected the subse· 
quent history of the ciry. In the Discourses, he remarks that the 
case of Florence is similar to that of other cities which were not at 
the outset free, and tbereJore could not make great progress.'' 
Whether it was founded by the soldiers of Sulla or by the inhabi· 
tants of Fiesole, ' it was built under the Roman Empire, and could at 
the outset make no addition to its territory save such as was 
allowed by the counesy of the emperor'. 71 

During his political ca.reer, he was more a critic of, than an 
apologist for, the Florentine Republic. He was devoted to it, he 
served it with all his energies and with impeccable honesty, but 
he did not fail to remark upon its meanness, injustice, and impru­
dence. As be himseli admitted, be was contrary to the opinion of 
the Florentines.7• His love of country does not make him blind or 
cowardly; he sees his country's crimes and he openly denounces 
them, even when he is writing as the official historian of Florence. 
Unlike Bruni, who bad claimed in the Eulogy that all the wars that 
Florence fought were justified because the Florentines were the 
descendants of the Romans and therefore the heirs of the territories 
that belonged to the Roman Republic, Machiavelli remarks in the 
Florentine Histories that the wars against King Ladislao and Duke 
Philip 'were made to fill the citizens [with riches and power], not 
for necessiry'.7' 

The Florentines had not only fought unjust wars, they had also 
been unjust in war, as in the case of the war against Lucca in 
141.9, when Astorre Gianni, a commissioner of the Republic of 
Florence, 

bad bis troops seize all the passes and strongholds of the valley and bad the 
men assemble in their principal church, and after he had taken them all 
prisoners, be bad his troops sack and destroy the whole country, in a erucl 

167 

Copyrighted material 



TH:£ PASSION OF LIBERTY 

and avaricious example, and sparing neither holy places nor women, whether 
virgin or married.16 

Another equally shameful atrocity was perpetrated against 
Volterra in 1472, when for a whole day the chy 'was robbed 
and overrun' and 'neither women nor holy places were spared, 
and the soldiers [ . . . ] stripped it of its property'.77 

Whereas he rejects the belief in Florence's superiority, he makes 
fun of the pompous patochialism which was the other side of the 
coin. The best example of Machiavelli's irony on this matter is 
surely the dialogue between Ligurio and Nicia in Mandragola, Act 
I, Scene Il: 

LIC\JRIO. Yet what you spoke first is bound to worry you, for you 
aten't in the habit of letting the Cupola !the Dome] out of your 
sight. 

NICIA. You are wrong. When I was younger, I was a great gadabout. 
Why, they never held the fair at Prato without my going there, 
and there isn't a single town all atound where I haven't been. And 
I can say more too; I have been at Pisa and at Livom<r-think of 
that .... 

LIC\JIUO. At Livomo did you see the seal 
NICIA. You know I did. 
LICUlllO. How much bigger than the Arno is it! 
NICIA. Than the Arno! It's four tirne.s, more than six, more than 

seven, you'll make me say; and you don't see anything but water, 
water, water. 

LIC\JRJO. I wonder, then, since you have pissed in so many snow-
banks, that you make such a fuss about going to the baths. 

Unlike Nicia's, Machiavelli's horizons were larger than Florence and 
the neighbouring cities. In his travels to foreign countries he 
observed the institutions and the way of life of different peoples, 
and often he found them more laudable than those of his own repub­
lic and of Italy as well. He describes the defensive provisions of the 
Ce.rman free cities a 'most beautiful order' f'uno ordine bellissimo'J 
and highly praises their simple and free way of life.78 To the French 
he reserves severe criticism, but in The Prince he does not fail to call 
the.ir monarchy 'well ordered and well governed', and in the Dis­
courses he praises their constitutional laws as be.ing suitable to 
guatantee the security of 'all the peoples' of the kingdom. 79 
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Machiavelli also recognizes Florence's excellence. In the Dis­
course on Our Language, composed around 1524, he writes that, 
since Florence is nobler ('piu nobile'I than other countries, its 
citizens have a greater obligation to it. But his remarks on 
Florence's excellence do emphasize a potentiality rather than a 
fact: Florence could become a great republic, if its citizens and 
its magistrates were pervaded by civic virtue; if it had been capable 
of providing itself with good political and military institutions; if it 
had adopted a wiser policy of expansion.80 Had Florence had insti­
tutions that had kept her united and peaceful, he writes in the 
Florentine Histories, 'I know no republic either modern or ancient 
that would have been its superior, so full of vinue, of arms, and of 
industry would it have been'. But the potentiality for greatness was 
rarely actualized; more often it translated into arrogant policies.• • 

Really to attain greatness, Florence should try to incorporate and 
integrate al.ien peoples and cultures instead of celebrating its own 
uniqueness and preserving its purity. Machiavelli considers the 
integration of alien and heterogeneous elements as a strength, 
not as a weakness or a loss of aesthetic beauty. As he remarks in 
the Discourse on our Language, languages cannot be simple, but 
have to mingle with others. For a language to re.main itself, how­
ever, it must be sure that alien words do not alter its order and are 
assimilated well- like the Romans, who admitted alien peoples in 
the Republic and used many foreign soldiers in their armies with­
out losing their good political and military orderings. 81 

If a republic, or a language, does not need help from alien peoples 
or alien idioms, it is most laudable, but since no republic and no 
language can remain pure, it must know the right way to become 
stronger and more beautiful through integration. Like Scholastic 
thinke.rs, Machiavelli praises unity over multiplicity, but also 
recognizes that, since purity is not possible, variety can bring 
strength and beauty to the body of the republic and to language. 8l 

The theme of a linguistic or cultural unity of a people or a nation 
is not part of Machiavelli's patriotism. While patria is a central 
word of Machiavelll's language, he rarely uses the word 'nation' at 
all.8• ln the Discourses he speaks in fact of nation-with reference 
to France, Spain, Italy-to indicate common customs, and speci.6-
cally corrupt customs. •s In the same chapter he uses as a synonym 
for nazione the old roman term provincia that indicated in origin 
the administrative subunits of the empiie. A few lines earlier, he 
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stresses the same point regarding the corruption of France, Spain, 
and Italy-calling them this time 'provinces' instead of nations.84 

The distinctive characters of provinces or nations are for Machia· 
velli customs and forms of life. The title of Chapter 43 in book m of 
the Disccurses, for inst.ance, reads: 'That Men who are bo.m in the 
same Country !provincial, displ.ay throughout the Ages much the 
same Characteristics.' H.e means, as he promptly clarifies, that 
each province has its own mode of life.81 [n addition to customs 
and forms of life, 0th.er distin.ctive features of provinces or nations 
are tongues and political orderings: 

1 say, then., that the tatitories a conqueror a:M.cxcs and joins to his own well· 
""tablished stau: lstato antiquol are either in the .. nu: country (provincial 
with the same language, or they are not. U they are, it is extremely easy to 
hold them, especially ii they are not used to governing themKlvcs losi a 
vivere Jibwl . .. But considerable problems arl...e ii teo;itoritt are annexed in 
a country IProvtnc:ial that differs in language, customs and lnstituti.om." 

The customs of nations are to be studied and understood, as they 
are of fundamental political importance. But they are not to be 
loved, at least not in the same way in which one's patria, understood 
as the political institutions and the particular way of life of the 
republic, is. For him politic.al institutions and political values can· 
not be separated from customs and ways of We. He speaks in fact of 
'vivere libero', or 'vita libera' !emphasis added}-that is, a particular 
way of life, a culture-as opposed to the 'vivere servo'-that is, 
another way of life and culture. Patria, like nation, is a way of life 
and a culture; it is a particular way of life inspired by liberty. [n the 
famous sentence that Machiavelli wrote to his friend Vettori in one 
of his last letters-'! love my patria more than my soul'-one could 
replace 'patria' with 'viverc libero' without altering the meaning of 
the sentence; to replace 'patria' with 'nazione! would make it 
absurd. •9 What characterizes love of country and m.akes it noble 
even when it requires us to put the country before the soul is the 
fact that the country is a common good, whereas the soul, important 
as it is, is individual. It makes men subordinate their attachment to a 
good which is distinctively their own to goods that they have in 
common with others. No good can be more individual than one's 
soul; yet love of country makes us subordinate it to the common 
liberty-th.at is, to a liberty which is ours as much as anyone else's. 

Occasionally, a patriot who succeeds in defending common lib­
erty obtains the citizens' gratitude and reward, like Romulus and 

170 

Copyrighted material 



TH! PASSION OF LIBERTY 

other founders who were most honoured and most happy in their 
lifetimes, and after death enjoyed perennial glory. In most cases, 
however, patriots are neglected or even mistreated. In the Floren­
tine Histories Machiavelli reports the example of Benedetto 
Alberti, 'a very rich man, humane, severe, a lover of the liberty 
of his fatherland, a man to whom tyTannical modes were very 
displeasing', who Jed the struggle against the regime of Giorgio 
Scali and was later sentenced to exile.90 The words that Machia­
velli attributes to Ben.edetto are yet another example of his con­
ception of patriotism as a compassionate love of common liberty. 
His farewell speech expresses no resentment or anger against his 
country; only sadness and concern for the loss of common liberty, 
and for the sufferings that his beloved and other citizens will have 
to endure: 

For myself, I do not sorrow, for tbe honors that my fatherland gave to me 
when it was free, it cannot take away when enslaved, and the memory of my 
past We will always give me greater pleasure than tbe unhappiness that will 
accompany me in my exile will give me displeasure. It does pain me much 
that my fatherland must remain the prey of a few and be subjected to their 
pride and avarice. I am pained for you because I fear that the evils that today 
are ending for me a,e beginning for you and will pursue you with greater 
baim than they have pursued me. I urge you therefore to steady your spines 
against all mlslortunes and to conduct yourself in such a way that should any 
adversity come to you-for many will comc--<,veryone will know that they 
came to you who were innocent and without blame.'' 

Like Rinaldo degli Albizzi, Benedetto Alberti went to Palestine 
to fight for Christ's Sepulchre, 'in order not to live a lesser opinion 
of his goodness abroad than he might have left in Florence'. After 
his death his bones were brought back to Florence, and the same 
people who had persecuted him in the most ignominious way, 
attributed him the highest honour. For him, like many other pat­
riots, recognition and glory came too late. 

By telling the stories of eminent Florentines like Benedetto 
Alberti, Machiavelli wants to exhort his fellow-citizens to imitate 
their example; to stand for common liberty, even if the reward they 
get in their lifetime is their fellow-citizens' ingratitude. For 
Machiavelli a good citizen should loyally serve his country, eve.n 
when he feels that his merits and his qualities are not recognized. 
He has to be prepared to serve without resentment, even if he is 
entrusted with positions of lesser responsibility, nor should he 
consider it a humiliation to be under the orders of people who 
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bad in the past been bis subordinates. As a good example, be points 
to the Romans, who, 'though they bad a great esteem for glory, yet 
they did not deem it an unworthy thing to obey one who had 
previously been under their command, nor serve in an army of 
which they had formerly been commanders in chief' .9' As a nega­
tive example there is Venice, 'which makes the mistake of thinking 
that a citizen who has held high offl.ce should be ashamed to accept 
a lower, and the state is content that he should decline to accept 
it'.93 The reason for Machiavelli's judgement is once again the 
priority of the common good: to refuse to serve in a lower position 
is wrong because, even if it is honoruable from the standpoint of 
the individual citizen, it damages the republic.9• 

lo the later years of his life, Machiavelli bad the opportunity to 
put into practice the principles he had preached. In May rs2r, be 
was sent to Carpi as orator of Florence to the General Assembly of 
the Franciscan Order to transact a minor business for the Medici. 
As be arrives in Carpi, he receives a request from the Officer of the 
Guild of Woollen Cloth Makers to carry out an even more inglo.r· 
ious mission- that is, to find a Lenten preacher. The humiliating 
and yet comic situation in which Machiavelli found hiinseli at the 
age of 52 is brilliantly appreciated by Culcciardini in a letter of 17 
May r s2r, in which be remarks that to give Machiavelli the task of 
finding a preacher was as clever an idea as to charge Paccbierotto, a 
famous pederast in Florence, 'to find a beautiful and gallant wife for 
a friend'.9' 

Machiavelli's reply and the subsequent epistolary exchange with 
Cuicciardini, is a reve.aling document of Machiavelli's own way of 
looking at one's obligations to one's country. As he had preached in 
the Discourses, be responds to bis friend that he intends to serve 
bis country to the best of bis abilities, even ii the mission he had ro 
accomplish would have brought him no honour and was surely an 
insult to his talents and bis reputation: 

l was sitting on the toilet when your messenger arrived, and just at that 
moment I was mulling over the absurdities of this world, I was completely 
absorbed in imagining my style of preacher for Florence: he should be just 
what would please me, because I am going 10 be as pigheaded about this idea 
as I am about my othu ideas. And because nevu did I disappoint the republic 
whenever I was able to help her out- if not with deeds, then with words; if not 
with words, then with signs-I have no intention of disappointing her now." 

This was his patriotism: a patriotism based upon a sincere 
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commitment to one's obligations, however unrewarding they are, 
joined wirh a deep convinction of the absurdity of the world and 
wirh a healthy irony towards the world, himself, and patriotism 
too. 

Obligations are serious matters, but the world is not. One has to 
discharge one's obligations without becoming rancorous or resent· 
ful when on.e's country rreats one poorly. 'When I read your titles as 
orator of the republic and of friars', Guicciardini wrote to him two 
days later, 'and I consider how many kings, dukes and princes you 
have negotiated with in the past, I am reminded of Lysander, to 
whom, after so many victories and rrophies was given the rask of 
distributing meat to those very same soldiers whom be bad so 
gloriously commanded. '97 

Compelled by malignant fortune to discharge a humble task, 
Machiavelli accepts his fate with irony and loyalty. He tries to 
make the best out of it: be sleeps, reads, keeps quiet, eatS 'for six 
dogs and three wolves', organizes, with Guicciardini's complicity, 
the most hilarious burlesque at the friars' expenses, makes fun of 
the friars, and even tries to learn somerhing useful for his political 
and moral investigations.98 

Unconventional, irreve.rent, extravagant, ironic, opinionated, 
deceitful, unpretentious, keen to enjoy rhe pleasures of life, when 
they are available; and yet capable of serving his republic because 
he believes it is his duty, because be does not want to lose face, and 
because he hopes rhat in one way or anorher some reward might 
come.99 This is rhe image of rhe model patriot that Machiavelli 
offered his contemporaries and us in his life even more eloquently 
rhan in his works. 

Even if he knows by experience and by reading history rhat 
patriots' prize is often their fellow·citizens' ingratitude, Machia­
velli promises great rewards to princes who commit rhemselves to 
noble deeds for love of counrry. To move a new prince to liberate 
Italy, Machiavelli appeals first to his sense of compassion: he men­
tions the 'ravaging of Lombardy', the cruelties, and the insolences, 
and 'the sores that have been festering for so long'; and then he 
allures him with the prospect of the grand honour and perennial 
fame that he will attain. ' 00 In another exhortation, le.ss famous, 
which he put at the end of a discourse composed to persuade 
Cardinal Giulio de' Medici to pass a constitutional reform that 
would gradually have restored a republican government in Flor· 
ence, he remarks that the highest honour that a man can hope to 
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attain is that which his country freely bestows on him in recogni· 
tion of his service to the common good. In addition to that, he 
assures that the greatest good that a man can accomplish, the one 
which God esteems most of all, is the good done to one's country: 'I 
believe the greatest honor possible for men to hsve is that willingly 
given th.em by their country fpatria ]1 J believe the greatest good to 
be don.e and the most pleasing to God is that which one does to 
one's country fpatria].'' 0

' 

For rhetorical purposes he resons once again, as he did in The 
Pr ince, to the image of Cod, friend of fo.unders and redeemers, 
which classical antiquity had passed to modernity. He needed it 
to persuade his readers that, even if men's reward was highly 
un.certain, an.other and high.er :i:cward was dcstin.ed to founders 
and redeemers of republics. Perhaps be also ne.eded this illusion 
to continue to believe in the ·possibility of a tru.e civil and free way 
of living, bis most passionate ideal, and the soul of bis patriotism. 

Patriotism was for him the soul of politics. Wh.en love of country 
does not inform it, political action rums into the mean pursuit of 
personal or panicular interest, or into vain search for fame. Only 
patriotism gives the motivation, the strength, the wisdom, and the 
restraint that true politics requires. 

The kind of political action that Machiavelli glori:6es is not the 
implementation of moral truth, o.r search for power, and even Jess 
the astute man~uvering within a changing and insecure world. It is 
the extraordinary achievement of founders and redeem.ers of civil 
communities; it is the grand and momentous work of rulers and 
magistrates; it is the citizens' ordinary willingness to serve the 
common good and their strength to resist the ambition of the 
powerful. He sees politics as the pedection of human intelligence 
made possible by one passion alone-that is, by Jove of country. 

This is the conception of political action of which he can rightly 
be considered the founder. And this is the only ideal of political 
action whi.ch is still appealing even in our times, if we ac,eept, at 
last, that there is no moral or political truth, that 'each man 
behaves according to his own intellect and imagination','0 ' that 
'there are nothing but crazy people here!, ••J and yet we want to 
enjoy the 'sweetness of li.berty'-with a Machiavellian smile .. 
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Notes 

Introduction 
1. See Quentin Skinner, Reason and Rhetoric in the Philosophy of Hobbes, 

(Cambridge, Cambridge Univenity Press, 1996). 

2. II Principe, ch. 181 The Prince, 63. 

3. 'andare drieto alla verita effettuale della cosa' (ll Principe, ch. <5; The 
Prince, 54). 

4. 'Buttado a mare l'unita dcllo spirito medicvalc', wrote Federico Chabod, 
Machiavelli 'diveniva uno dei fondatori dcllo spirito modemo'. By focus· 
ing on politics and by identifying the pure nature of political action, he 
brought to completion the process of emancipation 'che nel campo 
deU'artc s'era giit. affe1m.ato, da Ciotto in poi, e neJ cam.po dclla scicnza 
stava trionfando con Leonardo'. {Federico Cbabod, Scritd su Machiavelli 
(Turin: EinaudL 1964), 100). 

S· 'qucsta provincla pare nata per risu.scitare le oosc mone' (Arte della 
guura, S 19, Gilbert, i . 726). 

6. 'Machiavelli's Political Science', The American Political Science Review, 
75 (1981), p. 295. An equally misleading interpretation of Machiavelli's 
intellectual relationship with the ancients is 10 be found in Hanna Pit· 
kin, book Portune is a Woman {Berkeley and Los Angeles: University of 
California Press, Berkeley, 1984, paperback cdn., 1987) 45-6: 'What makes 
Machiavelli worthy to speak with them, of course, is bis intelligence and 
experience, his fwbo insight into the realities of political affairs .... He 
docs not merely know the ways of the foX; he is one. Confronting the 
ancient leaders, be feels like a mere mortal among gods, a clever little fox 
among real men' . At, the leuer of 10 Oeeember 1513 to Vettori amply 
shows, Machiavelli believed himself to be worthy to S!>C"k with them 
because he shares with them the same vocation for the study of politics .. 
He is not talking to them to 'outsmart' them or to manipulate them as a 
little fox, but to !cam and discuss with them as an equal (Machiavelli to 
Vettori, 10 Dec. 1513, in Utte.re, 4_23--8i MP 162-5). 

7. 'Ne so quello si dica Aristotile delle republiche divulsc; ma io pen.so bcne 
qucllo chc ragioncvolmente potrebbe essere, quello che e, e quello che C 
stato' (Machiavelli 10 Vettori, 26 Aug. 1513, in uttere, 4171 MF 258). 

8. The most oH the mark of all are Leo Suauss's comments. He writes: 
'Patriotism., as Machiavelli understood it is collective selfishness' t1.ntro­
duction', in Thoughts on Machiavelli (Glencoe, ill.: Free Press, 1958), 11). 
As I shall illustrate in Chapter s, for Machiavelli patriotism is the opposite 
of selfisheness, whether collective or individual. 

9. 'E sc ogni cscmplo di rcpublica muovc, quclli che si leggono dclla 
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propria muovono molro pi'U, e molto pill sono utili' (Istorie., bk. I, Proem; 
PH 6 }. 

10. To bel.ieve that Machiavelli was a misanthrope is simply yet another 
example of the prejudices, and the ignorance, of many commeollltOtS. 
We have a wealth of documentS from different peoples and different 
periods oJ the life of Niccolo which amply demonstrate that he was a 
human being of exceptional warmth and sympathy, a true source o f joy 
for all his friends (see, for instance, the letter of Agostino Vespucci of 
October 1500 (MF 32) and the lener of Filippo de' Ne~li of 6 September 
,525 (MF 366}). It is surprising that even a superb scholar like Judith 
Shklar has embraced and refined the view of Machiavelli's misanthropy. 
See Judith N. Shklar, Otdinary V!co.s (Cambridge, Mass.: Harvud Uni· 
versity Press, 19841, 206. 

1 Machiavelli's Pbilosopy of Life 
r. 'Motivi tutti di litnitatezu splrituale awavati finalmentc per quella 

disposizlone foodamentale dello splrito del Machiavelli chc poco cisente 
la commozionc di ogni movimc.nto spiritua.lc, non contcnu.to nella pura 
politica1 che ignora non soltanto l'etemo e ii trasceodente, ma anche ii 
dubbio moraJc c l'ansia tormcntosa di una coscienza che si cipieghi su se 
stessa' (Federico Chabod, SCtitt! su MacbiavollJ (Turin: Einaudi, ,964), 
S<r,, Eng. traN., David Moore, Machiavelli and tbe Renaissance, (Loo· 
don: Bowes&. Bowea, 19s8), 93). 

, . A noteworthy exception is Anthony /. Parel's excellent essay The 
Machiavellian Cosmos (New Haven: Yale Univetsity Pres,}, 1992. Impor­
tant remarks arc also to be found in Eugenio Carin's seminal essay 
'Aspetti del pensicro dl Machiavelli', in Garin, Dal Rinasoimento all'lllu­
minlmio (Pisa: Nlstri·Llschl, ,970L 43-77. Sec also Gennaro Sasso, Studi 
so Macbiavelli, (Naples: Morano, 1967), 81-110. 

J· 'E quant0 al volgere ii viso a!Ja Forruoa, voglio ehe abbiatc di qucsti mie.i 
a.ffa.nni qucsto piacett, cbe gli ho portad tanto franc.amen.te, cbc io stesso 
me ne voglio bene, e parmi esserc d• piu chc non ctedetti; e se parro. a 
questi p.auoni nostti non mi tasciate in tetra, io l'arO caro, e crederrO 
port.armi in modo cbe gli ara.nno ancora loro cagione di aver.lo per ben.e; 
quando e' non pa.ia, io mi viveri> come io ci venni., c:he nacqui povero, et 
imp.a.rai prima a stenure che a god.ere' [Lettere, 363; MP , 1.1). 

4. 'Fu d' Avarizia 8glia c di Sospeuo: I nutrita ne le braccia de la lnvidi.a, I de' 
principi e dc1 re vive ncl petto'; 'tri.onfa nel co.re I d'ogni potentc, ma pill si 
diletta I nel cor del popul quando egll e signore' tDel/'ingratitudine, in JI 
teauo, 305, 307; Gilbert, ti. 740J. 

S· 'La pri.ma de le rre cbe vien da essa, I ra che J'uom solo U ben.efizi.o allega I 
ma sanza premia:rlo lo con.fessa, I e la second.a che dipoi si spicga, I fa de.1 
ben ricevuto l'uom si scorda I ma seou iniuriatlo solo ii ruega, I l'ulcima 
la che l' uom mai non ricotda I nt preml• ii ben ma che iusta sua possa I ii 
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suo benefattor laceri e morda' Ill te<1tro, 306; Gilbert, ii. 741. !revised)). 
Machiavelli's source here is Seneca, De benefltiis 3.1. 

6. Discorsl, m . .30, Discourses, 486. 

7. Parole da dirle sop,a la provisione del danaio, fa cto un poco di proemio 
et di SCUS/1 (1 503), in I primi scritti, 413. 

8. Sec the letter of Agostino Vespucci of 8 June r 509 and the letter of Fillipo 
Casavcccrua of 17 June , 509, in Lettere, 306-9; MF 180-2. 

9 . Letter•, .µ8; MF 265. 

10. See the letter of Pier Soderini to Machiavelli, 1 3 Apr. 1511, in Leuere, 
S 16, MF 334. 

11. 'la eognizione deUe azioni delli uomini grandi, imparata con una lun.ga 
esperien:za delle cose moderne e t una continua lezionc dclle antique' (Jl 
Principe, Nicolaus Macruavellus ad MagniBcum Laurentium Medice; 
The Prince, (Dedicarory Letter, 3). 

12. 'Onde io, per non incorrere in questo errore, ho eletti non quelli che sono 
principi, ma quelli cbe per le infinite buone parti loro meriterebbooo di 
essere . .. Perch~ gli uomini, vole.ndo gudicare dirittamente, hanno a 
stimare quelli che sono, non quelli che possono csscrc llbcrali; c cosi 
quelli che sanno, non quelli che, sanza sapcre, possono govcmarc uoo 
regno' {Discorsi, Dedicatory Letter to Zanobi Buondclmonti and Cosimo 
Rucellai, 1.1-1- :1,. 

r3. 'NC considerorono come le azioni che h.anno in se grandczza, come hanno 
quelle de' governi e degli stati, comunque lclc si trattino, qualunque fine 
abbino, pare sempre portino ag.li uomini pill onorc che bfasimo' (Ist0rie, 
bk. 1, Proem; FH 8). 

r4. Arte della guerra, sis, Gilben, ii. 568, 7>4 (revised). 

15. It is, however, an exaggeration to claim that ambition, understood as 
'impulse toward maste;ry and domination' is the central factor of politics, 
as Wendy Brown, {Manhood and Politics: A Feminist Reading in Political 
Theory {Totowa, NJ: Rowman & Littlefield, 1988), 79). Other passions-­
such as Jove of countty (Istorie, Ill. s), love of liberry (Discorsi, o . • I, love 
of the common good (Discorsi, 1. 58), and desire not to be dominated 
(Discorsi, 1. s)-are equally important and, if properly sustained and 
encouraged, can be stronger than ambition. 

16. '0 mente umana insaz.ia.bil, alter.a, I subdola e varia c sopra ogni aJtra cos.a 
I maligna, iniqua, impc.tuosa c fcn1' De/l'ambizione, in Jl teatro, 310]. 

17. 'L'empio e crude! martoro I de' ntiseri mortali, I il lungo strazio e 'nrimediabil 
danno, I ii pian.to di costoro I per Ii inBniti mali I chc giomo e nottc lamcnrar 
gli fanno I con singulti e affanno, I con ahe voci e dolo1osc strida, I ciascun 
per se merze domanda e grida' ('Degli spiriti beati', in Jl teatro, 3321. 

18. 'Dir() solo che vi morimo meglio che quattromila uomini, e li aJtri 
rimasono prcsi e con diversi modi costretti a riscattarsi; nC pcrdonarono 
a vcrgini rinchiuse ne' luoghi sacri, i quali riempierono tutti di stupri e di 
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sacrilegi' (U<tere, 357, MP .:u6 (revised) J. As I sl"'1lfunher illusttate at 
the end of this chapter, for Machiavelli politics is above all else intended 
to provide a shelter against men's ambition and ferocity. There.fore, to 
clalm, as Hanna Pitkin does, that 'human autonomy and civility are male 
constructs painfully won from and continually threatened by corrosive 
feminine powers1 Fortulle is a Woman !Berkeley and Los Angeles: Uni~ 
versity of Califom.ia .Press, r984, paperback cdn., 1987), 136 is a mis­
interpretation of Machiavelli's conception of political action. Por him the 
greatest threat against ciru life is not feminine powe,, but men's ambi­
tion, and by 'men' he means .males. It is their desire to dominate which 
bas al ways destroyed and always threatens civil and political life. 

19. Felix Gilbert, 'Machiavelli: The Renaissance of the Art of War, in P. Paret 
(ed.), Makers of Modern St:rategy (Plinceton: Princeton University Press, 
1986) .>4. The following verses from the poem 'On Ambition' certainly do 
not describe war as a grandiose event: 

Tum yow eyes whoever wishes to see 
the troubles of oth.ers, and look again whether yet 

the sun ever saw so much cruelty. 
One weeps for the dead father and one for the husband, 

that wretched 0th.er, from under bis own roof, 
is to be seen dragged out beaten and na.k.ed. 
O how many times, the father holding close 

in his auns the son, with a single blow alone, 
the breast has been sundered of one and the other. 

That one abandons his pa.ternal soil, 
accusing the cruel and ungrateful Gods, 

within, bis family full of grief. 
O examples never having existed in the world! 

Because one sees cvc,y day many births 
born out of the wounds of their womb. 

Behind her daughter full of troubles 
the mot.her says, 'To what an unhappy weddm&, 

to what a cruel husband have I brought you!' 
The ditches and water are dirty with blood, 

full of skulls, leg;,, and bands, 
and other limbs tom and cut off. 

Rapacious birds, forest ani_mals, dogs 
arc then their paternal graves: 

O sepulchen crude, ferocious and strange! •. . 
Wherever you turn your eyes, you sec 

the land full of rears and blood, 
and the aJr of shrieks, sobs, and sighs. 

I am quoting from Sebastian De Gnzia's translation in M11cbiavefll in 
Hell (Princeton: Princeton University Press, r989J, 165-6. For an excel­
lent account of Machiavelli's position on war and peace see pp. r64-73. 
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20. /storie, 11. 3 7; FH 98-9. 

21. 'Sol nasce l'uom d'ogni difesa ignudo, I e non ha cuoio, spine o piume o 
vcllo, I sctole o scaglie chc li faccian scud-0. I Dal pianto il vivcr suo 
comi.nci.a queJlo, I con tuon di voce dolorosa e roca, ( ta1 ch' egli C 
miserabile a vedello' (Dell'asino d'oro, in fl teatro, 302, Gilbert, ii. 772). 

2,2,, 'nudus huml iacet, infans, indigus omni I vita.Ii auxilio, cum prim.um in 
luminis oras I nixibus ex aJvo matris natura profudit, I vagiruque locum 
lugubrl complct, ut acquumst I cui tantum in vita rC$tCt transirc maJ­
orum' jLucretius, De rerum natura S· 223-7). Sec also S· 953-7 : 'necdum 
res i.gni scibant tractaic ncquc uti I pcllibus ct sp0llis corpus vestirc 
lcrarum', and the description ol the primitive man's death in S· 990: 
'unus cnim tum quisque m:agis deprcnsus corum I pabula viva fcris prac­
bebat, dcntibus haustus, I ct nemora ac montis gemitu silvasque rcplcbat.' 

13. 'Ncssuno altro animal si truova ch'abbia I pill fragil vita, e di vivcr piu 
voglia, I piu eonfuso timore o maggior rabbia. I Non da l'un porco a l'altro 
porco doglia, I l'un ccrvo a l'aluo: solamente l'uomo I l'altr'uom amazza, 
croci.flue e spoglia' (Dell'asino d'oro, inn teatro, 3021 Gilbert, ii. 77>). 

2.4. 'E' si conoscc facilmcntc per chi considera le cose prescnti e le antiche, 
come in wtte le citti ed in wtti i popoli sono quegli medesiml dcsideri e 
quelli medesimi omori, e come vi lurono sempre. In modo che glic lacil 
cosa a chi esamina con diligenza le cose passate, prevedetc in ogni 
republica le fuwre e farvi quegli rimedi che dagli antichi sono srati usati, 
o non ne rrovando degli usati, pens-a.re de' nuovi per la similitud.ine degli 
accidenti' (Discorsi, ,. 391 Discourses, 207-8 lrevisedl). 

25. 'Donde nasce che infiniti che le leggono pigliono piacere di udire quella 
v·a.riet.a degli aocidcnti che in cssc si contcngono, sama pe.nsare aJtrim.cnti 
di imiu.rlc, iud:icando la imhazionc non solo difficile ma impossibilc; 
come se ii cielo, ii sole, U elcmenti, U uomini, fussino variati di moto, di 
ordinc e di potcnza da queJlo cbe g.li erono antiqu.amcn.te' (Discorsi, 11, 

Proem, 124; Discourses, 98-9). 

26. If we want to understand modernity, Harvey Mansfield has argued, 'one 
must look to its beginnings, when progress was first set in motion'. And 
at the beginnings ol modernity we find Niccolo Machiavelli: 'only 
Machiavelli, a single man soaked in the Renaissance, and steeped in 
Humanism, SCCID$, of those in his times, to have declared himself for 
progress in tCnl\$ we recognize.' Hence, 'unless one dissolves Machiavel­
li's argumcn.u into phrases and reduces his design to vulgar office· 
seeking, one cannot find another thinker or statesman who reminds us 
so vividly and profoundly of the realism and dynamism of modernity' 
('Machiavelli's Political Sc:ience.', A.metico.n Political Science Review, 7S 
(1981), 194-5). 

27. 11 teatro, 3651 Gilben, ill. 1464. 

18. 'Vcdi le Stelle c 'I ciel, vedi la luna, I vedi g1i altri piancti andaie crrando I 

179 

Copyrighted material 



NOTES TO PP. 18- 20 

or alto or basso sanza requie alcun.a' tDelJ'asino d'oro, in U teatro, 2.So; 

Gilben, ii 757-8). 

29. 'Di quivi nasce la pace c la gucrra, I di qui dipcndon gli odi aa coloro I 
eh'un mu.ro insicme e un.a fossa scrra' (L'A.sino d•oro, in ll teatro, 1801 
Gilbert, ii. 758). 

30. 'La virtu fa le region tranquille; I e da tranquillit3 poi ne risolta I l'ocio: e 
l'ocio ardc i pacsi c le ville. I Poi, quando una provincia e stata involta I ne' 
disordini un tcmpo1 tomar suole I vinude ad abitarvi un'ahra volta. I 
Quen'ordin.e oosi permctte e vuolc I chi. ci governa, acciO ehe nulla sti.a 
Io possa stat mai fermo sono ' l sole. I Ed~. c sempre fu c sempre Ila, I chc'l 
ma.I succeda a) bene, il bene al male, I c l'un sempre cagion de l'altro sia' 
(Dell'asino d'oro, in II uauo, i89, Gilbert, ii. 7631, 

31. 'lo Cantero l'italiche fatiche I seguitc gia ne' duo passati lustri I sotto le 
stelle al suo bene inimiche' IDeuanale primo, in 11 uauo .. >36; Gilbert, 
ii. 1445). 

32. 'Forsitan et ambos excusabis: illam necessitudine fa.ti, cuius vis re&ingi 
non potcst' (Deceanalo primo, in U teauo, 2351 Gilbert, iii. 1444). 

33. Discorsi, , . 56. 

34. Ibid. 

35. 'La cagione di quesro, credo sia da essere d.isco.rsa e interprecata cb uomo 
ehe abbi notizi• delle case narurali e soprannaturall: ii che non abbiamo 
noL Pure potrebbe essere, che sendo questo aere, come vuole alcuno 
filosofo, pieno di intclligcnzc, le quali per narurall virtii prevcggendo le 
cose future ed aveodo compas.sione agli uo.mini, acdb si possino prc­
pararc aUe difese gli avveniscono con simil.i segni' (Discorsi, 1. 56; Dis­
courses~ 2soJ. 

36. 'Non ha cangiato ii ci.e!o opinione I ancor, o~ eangeri mentrc che i lad I 
tengon ver te la lor du.ta intenzione I E quelli umori i quail ti sono stati I 
cotanco avversi e cocanto nimici., I non sono ancor., non sono ancor 
purgati. I Ma come secche 6en le lor radici I c chc benigni i ciel si 
mostreranno, I tome.ran tempi phi che mal felici' tDeU'asino d'oro, in 11 
rearro 280-11 Gilben, ii. 758 (revised)I. 

37. 'pcrchC la natura, come ne' corpi semplid quando e' vi~ ragunato assai 
materla superflua, muove per se medesima moltc volte e fa una purga­
zlone la quale e salute di qucl corpo, cosi intervicne in questo corpo 
m.isto de.lla um.ana generazione, che quando tutte le provincie sono 
ripiene di abitatori, in modo che non possono vivervi ne possono and.a.re 
altrove per e.~sere occupari e rip.ieni tutti i luoghi; e quando la astuzia e la 
maligniti umana e venuta dove la puO venire, conviene di necessid cbe il 
mondo si purghi per uno de' trc modi: acciocchi gli uom.ini, sendo divenuti 
pochi e battut~ vlvino piu comodamcnte c dlventino migliori' (Discorsl, 
n. 5, Discourses, 290 (revised) 1. 

38. Parel, The Machiavo/lian Cosmos, 63-7. 
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39. Di /ortuna, in ll teauo 312-18; Gilbert, ii. 745-9. 

40. 'Questo per la sua p•tria assai sostcM e: I e di vostra milizia iJ suo deeoro I 
con gran iustizia. gran tempo maotc:nnc; I avaro de lo onor, largo de l'oro, I 
e: di tant.a virtU visse capace I che merita assai piU ch'io non lo onoro. IE or 
ne-gletto e viii.peso iace I ne le sue case, pover, vecch.io e cieco: I tanto a 
fortuna chi hen fa dispiacel' (Decennale secondo, in 11 teauo, >591 Gilbert, 
m. 1458 (reviscd)J. 

4 r. 'E vcramente chi fussi tan to s.avio, che conoscessi e tempi e l'ord.ine delle 
cose et accomodassisi a quelle, arebbe sempre buona fonuna o e' si 
guardcrebbe sempre da Ja trista, e ve.rrebbe ad esser vero ch'l savio 
comandassi alle Stelle ct a' fatL Ma perche di questi savi non si truova, 
avcndo Ii uomini prim.a la vista corta e non potendo poi com.and.are alla 
nat·ura loro, ne segue che la fonuna varia e comanda a 1.i uomlni e tiegli 
sotto el giogo suo' (Lettere, >44> MP 1 35 ). 

4--2. Discorsi, 11. l.9; Discourses, 369- 72. 

43. ll Principe, ch. 25, The Prince, 85 . See also the peroration which ends the 
Ora.ti.on composed in March 1503: 'pe.rcbC io vi dico che la fortuna non 
muta sententia dove non sj mut.a ordinc, nC e' cieli vogliono o possono 
sosrenere una cosa che vogLia ruinare ad ogni modo' (Parole da diIJe sopra 
la provvisione del danaio, in I prhni scrittl 416). 

44- Dell'ambizioae, in U teauo 3r9-20; Gilbert, ii. 735-6 (revised). He men­
tions the occult power which governs men's st.ate also in Of Portune: 'ma 
perchf pater qucsto cj ~ ncgato I per occuha vimi che ci govema, si m.uta 
col suo corso iJ nosuo stato1 (Di Ponuna, in Ii teatro, 316, Gilbert, ii. 747J. 

45 . On this subject see the very precise remarks of Parcl, The Machiavellian 
Cosmos, 54-9. 

4-6. 'Ma Jddio, cbc sempre in simili e.nremit.i ha di queUa avuta partioolarcura, 
lccc nascerc un accidcntc insperato, iJ quale dette al re ed al papa ed ai 
Vineziani maggiori pcnsieri chc quelli di Toscana' (lstorie, vm. r9; FH 
341 ). 

47. 'il quale, come volJero i deli, che a) mal futuro Jc cose prcparavano, 
a.rriVO in Firenze in quel tempo appunto che l'imprcsa di Lucca era al 
tutto perduta' (lstorie, u. 33, FH 90). 

48. 'E bench~ fusse la nobilti. dlstrutta, nondlmcno alla fonuna non manca· 
rono modi di far rinasccre per nuove dJvisioni nuovi ttavagli' flstorie, n . 
4>1 PH 104). 

49. Discorsi, u. 5. See also the important remarks by Gcon2ro Sasso in 
MachiavellJ eg}i antichi e attri saggi, 3 vols .. , (Naples, Riccardo Rlcclardi, 
1987-8), ~ r67- 376. 

so. JI Principe, ch. >6, The Prince, 88. 

s 1 . '~ piuttosto miracolo che io sia vivo, perche mi e suto tolto l'ulftz:io, e 
sono stato per pcrdc.rc la vita, la quale lddio e la innocenzfa m.ia mi ha 
salvata, tutti gli al tri mall, e di prigione e d'altro ho sopporuto: pure io 
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sto, con la grazia di Iddio, bene, e mi ve.ngo vi vendo come i.o posso, e cosi 
mi ingcgnero di we, sino che i cieli non si mos<rino piil benigni' (uttere, 
387-8, M.P 239). 

s2. 'Ma non sia akun di si poco cervcllo I che creda, se la sua c-.a.sa ruina, I che 
Dio la s.alvi sanz.-'altro punteUo, I perchC e' morra sotto quclla ruina' 
(Dell'asino d 'oro, in U teatro 2901 Gilbert, ii. 764]. 

53 . La vita, 104; Gilbert, ii. 555. 

S4· In ll Principe, he mentions Cod twice in ch. 6: 'bencbc di Moise non si 
debba nagionare, sendo suto uno mcro esecutorc delle cose che Ii erano 
ordinate da Dio, tamen dtbbe esserc ammirato solum per quella grazia 
chc lo faceva dcgno di parlare con Dio', once in ch. 8: 'coloro che osscr­
vano cl primo modo, possono con Dio econ li uomini averc al.lo stato loro 
qualchc rimedio', once in ch. u: 'sendo esaltati (ecelesiastic principali· 
ticsl c mantcnuti da Dio, s.arcbbe o[B.zio di uomo prosunwoso c temerario 
discorreme·'; once in ch. 25: 'chc le cose de.I mondo sieno in modo 
govemate dalla lortuna c da Dio.' 

SS· 'ne fu a loro Dio piu amico che a voi ' (ll Principe, ch. 161 The Prince, 881, 
See also De Grazia, Machiavelli in Hell, 50-6. 

5 6. 'Dio non vuole fare ogni cosa, per DOD ci torrc cl libero arbitrio e parte di 
quclla gloria chc tocca a noi' (JJ Ptincipe, ch. 261 The Prince, 89). 

s 7. 'pi(i gxato a Dio' tDiscursus f]orentinarum re.rum post mortem iunioris 
Laurentll Medices, in Arte de.llo guerra, ~1s, Cilbert, i. 0 3-1-4-- A few 
lines later Machiavelli describes the occasion of restoring a republic in 
Florence as a present of heaven: 'non da, adunquc, il cielo maggiore dono 
ad uno uomo.' In Disco,si, ,. 10, he spcab again of 'heavens' olfering 
great men the occasion to aceomplish glorious deeds: 'e ve.ramente i ciel.i 
non pos.sono da.rc agli uomini maggiore occ.a.sion.e di gJoria, ne gli uomi.ni 
la possono maggiore desiderare.' 

58. MacrobiU$, Commentary on the Dream of Scipio, ed. William Harris 
Stahl (New York: Columbia University Press, 1951), 110. For the Latin 
text, I have used the Commento al Somnium Scipionis, ed. Mario Rcgali 
[Pisa: Giardini, 1983). 

59. 'Coloro chc osservano el primo modo, possono con Oio c con Ii uom.ini 
averc allo stato loro quakhe remcdio, come ebbe Agatocle; quelli altri e 
impossibile si mantenghino' fll Principe, ch. 81 The Prince, 33). 

6o. 'voJeva esscrc scusato con Oio ct con ll uomini se cereassi assicurarsi 
dcllo srato vostro per qualunque modo c' posscssi' [ugazioni, i. 161]. 

61. 'quando che no, lui veniva con lo esercito per questo effcuo, c li incrc~ 
sceva avere ad offenderc altri, ma chc sc nc scusava con Dio, eon gli 
uomini econ loro, come coJui cbe era vinto dalla nccessita' (ibid. 520). 

6 1. Discorsi, u . 1. 

63 . Roberto Ridolfi, Vita di Niceolo Machiavelli, 1 vols., Florence: Sansoni, 
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1969), i. 38o and n. l; Eng trans. The Life of Niccolo Machiavelli, trans. 
Cecil Grayson (I.Alndon: Routledge and Kegan Paul, 1963), 242. 

64. Ridolfl, Vita di Niccolo MachiaveJJ;, 37,>-so, The Life of Niccolo Machia· 
velli, 21P, 

65. Machiavelli 10 Francesco Guicciardini, 17 May 1511, in Letwe, 519-221 
Ml' 336-7. 

66. 'Da l'a1uo canto, el peggio che te ne va e morire e andame in inferno; e' 
son morti tanti degli aJuil e sono in inferno tanti uomi.ni da bcne! Ha'ti tu 
a vergognare d'andarvi tu?' (La Mandragola, Act IV. Sc. i, in II teatro, 92; 
Gilbert, ii. 805 (revised)). 

67. 'Credo gli scrviretc sccondo la cspcttazionc che s.i ha di voi, e secondo cbe 
ricerca lo onore vostro, qualc si osc.urerebbe se in qucsta eta vi dessi 
all'anima, percht, avendo sempre vivuto con conuaria professione, sarebbe 
attrlbuito piutosto al rimbambito che al buono' (Lettere, s r8-19; MF 335). 

68. 'E sc questa materia non e degna, I per esser pur leggieri, I d'un uom che 
voglia parer saggio e grave, I scusarelo con questo, ehe s'ingcgrui I con 
questi van pensicri I fare el suo tdsto tempo piu suave, I perch'aluove non 
lave I dove voltarc el viso: I cht gli ~ stato interciso I mosttar con altre 
imprese altra vinute, I non. sendo prcmio alle fatiche sue' tLa Mandra· 
gola, Prologue, inn teatro, 57-8, Gilbert, ii. 776 (revised)I. 

69. La Mandragola, Prologue, fl teatro, s1, Gilbert, ii. 777. 

70. Cliz.ia, Prologue, in 11 teatro, 117, Gilbert, ti. 814. 

71. See the letter to Vettori of 15 Feb. rs 14, and the letter to Luigi Guicciar­
dini of 8 Dec. 1509, in Lettere, 441-4, 311- 3, MF 176-8, 19<r1. 

71. See Ridol8, Vita di Niccolo Machiavelli, 378-91, The Li/• of NiccoU, 
Machiavelli, 142-50. 

73 . Ridolfi, Vita di Niccolo Machiavelli, 390-r, The Uf• of Niccolo Machia­
velli, 149-50. 

74. On Machiavelli's dream, see the very pertinent remarks by Sasso, 
MachiaveJJ; e g}j antJ.chi e altri saggi, ill. 169-74. 

75. The verse is from a short poem which deserves to be quoted because it 
offers us the possibility to know Machiavelli's inward feelings, as he 
himself perceived them. Unfortunately, no date of composition can be 
suggested for this text. 

lo spero, e lo sperar cr«ce '1 tormento 
lo piango, c ii pfanger ciba il la,sso core, 
io rido e iJ rider mio non passa drento, 

io ardo e l'arsion non par di fore; 
io temo ciO che io veggo c ciO che io sento, 

ogni cosa mi <lii nuovo dolore: 
cosi sperando, piango, rido e ardo, 

e paura ho di cio chc io odo e gu.,rdo. 

(JI reatto, 357) 
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76. 'Pero se alcuna voha io rido o canto, I Pollo perch<! io non ho se non 
questa una I ia da sfogare U mio a=bo pianto' (uttue, 371, MP 1,Sj. 

77. 'e vedresti cb.e le furon.o reti d,oro, tese tra fio:ri_, tessute da Venere, tanto 
soavi e gentili. chc beochi un cuor villano le avcsse potutc rompere, 
nondimeno io non voll.i, et un pezzo mi vi godci deotro, t..mto chc le 
fila tencre sono diventatc durc, c incaviccbiatc con nodi irresoJubili1 

(Letter 10 Vettori, 3 Aus. , s 14, in !.ettere, 465, MP .193). 

78. La Mandragola, Act IV, Sc. i, Gilbert, ii. 8o5. 

79. Cl.i:zia, Act I, Se. ii; Gilbert, li. 819. 

So. ' mi si lasd• qualche volra baciare pure alla sluggiasea' (!.ettere, 444; MF 
278). 

8 1. 'S' a la mia imme.nsa vogtia I .fuss! il valor conlorme I si de,steria pie ta la 
dove or dorme. I Ma pucbe non uguall I son le lorze al desio, I ne nascon 
tutti e mali I cb'io sento, o signor m.io, 1.ne dole.r mi poss'i.o I di voi ma di 
me stesso, I poi cb'i' veggio e oonfesso I come tanta beltade I alllQ. pill 
verde eta.de' (fl teatto, 360). 

81. See Vettori' s comment in the letter to Machiavelli of 16 Jan. rs 1;: 'Ma 
voi ml diie cosa cbe mi fa st.are arn_mirato: d'avere nova.to tanta fede e 
tanta compass.ione nell.a R.ice:ia che, vi prometto, li ero per amor vos-uo 
pa.1tigiano, ma ora. li son divent.ato stiavo' (Leuere., 487; MP 3 -r 1}. 

83. 'il piu delle volte le femminc sogllono amarc la Eortuna e non Ii uomini, 
c quando essa sj u1uta muta.c:si aneor loro' (.Lettere, 4.8 7; MF 3 1 1); 
'Machiavelli's writings', remarks Pitkin, 'never transcended the conven· 
t!onal misogyny of his time' (Fortune is a Woman, 305~ In comparison 
with Vettori, at least in this case, he ecn:ainJy did. 

84. 'e quel placere che voi plgllercte oggi, voi non lo arete a plgllare domani' 
(.l..ettere, 4SO, MF 2-82). 

85 . Letter to Vettor~ 10 Dec. TS 13, i.n Lene.re, 4-~S; MP 164,, 

86. 'io credo, c-redetti, e crederro sempre che -s.ia ve.ro quello cbe dice il 
Boccaccio: che gll ~ meglio fare e pentirsi, che non fare e. pentirsi' (utter 
to Vettori_, 25 Feb. rs 14, in Lettere, 450; Ml 182,J. 

87. Pidtin, Fortune is a Woman, 21. 

88. 'e di necessit.3 bisogn2 ridursi a pensare a cose piacevole, nt 60 cosa che 
.dUetti piu a pensarvi ca farlo, c,be ii fottcre. E filoso6 ogni uomo quanto 
c' vuole, cbc quest• t la pura vcrlta, la quale molti intendono cosi ma 
pachi la dlcano' (Lsture, 487-81 MF JJ r ). 

8.9. 'ranto ml pa.iono o:r dole!. or leggier!, or gravi quelle ca.rene, c fanno un 
mescolo di so.rte, cbe io giudico non potere vivere contento scnza quella 
quallta dl vita' (Lettere, 489, MP 3u). 

90. 'E. benchC mi paia csscre cnttato in gra:n travagllo, ra.men io d seato 
dentro tanta dolcezu, $l per quello che qucllo aspetto raro e suave nti 
aneca, sl etiam per avere posto da parte la memo:ria di tutti e mia affanni. 
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che per cosa dcJ mondo, possendomi liberare, non vorrcl' (Letter to 
Vettori, 3 Aug, 1s14, in Lettere, 46s; MF 293J. 'When Machiavelli 
expounds o.n the per:Us of love, it is not the powe.r of women qua women 
that is so deeply threatening but the passions a man feels toward them, 
bis experience of being in thrall to his needs, th3t make ruins of the rest 
of his life and undermine his institutional power over women1 (Brown, 
Manhood and Politics, 89-90). The lines quoted above illustrate we.JI 
just how Rcrcely Machiavelli was in fact expounding on the perils of 
love and how resolutely he was fighting against feminine powers. 

91. Pitkin, Fortune is a Woman, s, 7 

92-. 'Questi savi, quesd savi, io non so dove s.i stanno a ca.sa, a me pare che 
ognuno pigli le cose al cont:rario' fLetterc, 444; MP 278). 'Like other men 
in Renaissance Florence', writes Hanna Pitkin, Machiavelli 'had vir~ 
tu.ally no experience of women as citiz.ens or peers' (Fortune is a 
Woman, 30s), 

93. Sec De Grazia, Machiavelli in Hell, 20-1. 

94. Pitkin, Fortuna is a Woman, 123- 4 

95. Sec Lettere, 354-601 MF 216. 

96. Sec Lcgazioni, i . 23- 45. 

97. See Discorsi, rn. 61 lstorie, vui. 34. 

98. 'beUa donna, savia, costumata e atta a governare un regno' Ila 
Mand,agola, Act I, Sc. ill, in fl toatro, 66; Gilbert, U. 783). 

99. 'Voi mi dilcgiatc, ma non n'avetc ragione, cbC pill rigolHo arci sc voi 
fussi qui: voi chc sapcte bcne come io sto licta quando voi non sicte qua 
gill; e unto pill o.ra chc m' C stato detto cosrassU ~ si gran morbo, 
pensate come io sto contenta, che e' non trovo riposo nC dl oe note' 
llettere, 182; MF 93). 

100. Lettere, 62.s, MF 413. 

101. Le1tue, 630, MF 417 . 

102. 'Ma egli e impossibile chc io possa stare molto cosi, perch.C io mi logoro, 
e veggo, quando Idclio non mi si mostri piU favorevole, che io sarO un dl 
forzato ad uscirmi di casa, e pormi per ripetitore o eancelliere di un 
connestabole, quando io non possa aJtro, o Accarmi in qualch.e tcna. 
deserta ad insegnare leggere a' fanciulli, e lase.fare qua la mia brigata, 
che facci conto cbc io sia morto1 la quale fara molto me.glio senz.a me, 
percbe io le sono di spcsa, sendo avvezzo a spendere, e non potendo fare 
senza spendere' flcttere, 462, MF 290 (revised)). 

103. 'che ved.i quanto on.ore fa a me un poco di vinll che i o ho; si c,he, 
figliuolo mio, se tu vuoi dare contento a me, e fare be.ne e-t onore a te, 
studia, fa bcnc, impara, chC sc tu ti aiuterai, ciascuno ti aiutc.ri' {Lertue, 
62s, MF 413). 

104. 'parlo eon quclli chc p.:assono, dimando dellc nuove de' pacsi loro, 
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intendo va.rie cosc, c n0to vatii gusti c dJvcrsc fantasie d'uomini' (Let­
lero, 425, MF 264). 

105. Let1ore, 436-71 MF 273, for the letter from Vettori, see Lettero, 43:,.-5, 
MF 268. 

106. lett£ce, 437> MF 273 jrevised). 

107. lston·e, vn. 28 

108. 'El mulcttino, poichc gli e impauto, si vuolc trattarlo al contrario dcgli 
altrl pazi: perche gl'altrl pazi •i legono, ct io voglio che tu lo sciolga. 
Dara 'lo ad Vangclo, c diral che lo mcni in Montepugliano, e di poi gli cavi 
b brlglia et ii capestro, e lascilo anda1e dove c' vuole a gmdagmrsi ii 
vive1e et a cavarsl la p.uia. n pacsc ~ largo, la bcstia ~· piccola, non puo 
fare male vcruno' {Lettere, 625; MF 413). 

109. Brown, Manhood and Politics, .91. 
110. 'Chi vcdesse le nosuc lettc.re, onorando compare, c vcdessc la d.ivc.rsiti 

di qucllc, si maravigliercbbc assal, pcrche g1i parrebbe ora che noi fus­
slmo uomini gravi, tutti vbltl a cosc grandi, e cbe ne' pcttl nostrl non 
potcsse cascue alcuno pcnsierc cbe non avesse in sc one4u c grandczza. 
Pero dipol, voltando cana, gli parrcbbc quclli noi medeslmi cssere leg­
gj.ed., incostanti, lascivi, vOlti a cose vane. Qu.csto modo di proccde.rc, sc 
a qualcuno pare s.ia vitupcroso, a me pare sia laudabile, pcreb6 noi 
imitiamo la natura, cbe ~ varla1 c chi imita q:uclla non puO csse-.re 
r:ipr=' (Lettere, 489-1101 MF 3 n).. 

I c 1. Sec Cicero, Pco Sestlo 139; PhilJ.ppl.cs 1. 'l.9; Thscu_Ja1Jae Di.sputadone.s 3 . 
• . l· 

1 n . 'Non in mezzo agli otii privatL ma intra le publichc cxpcrlenzie nasce la 
lama: nelle pubblichc plazzc surge la gloria, in mezzo de' popoli si 
nu1risce la lode con voce ct ,·udicio di molti onorati; fugge la fllma 
ogni solitudine ct luogo privato, er volentieri siede et dimora sopra e 
teatti prescntc alle contioni et celebriti; ivi si collustra et alluma U 
nome di chi eon molto sudore et assiduo studio di buone cosc ~ stessi 
tt.a.dusse fuori di tacitumiti et tenebrc, d'ignorantia Ct vizii' (Leon 
Battista Alberti, I ptiJni tre libci della fam:iglia, in Op•r• volgad, ed. 
C. Crcison (Bari: Laterza, 19661, 281-2, l!ng. trans, The Albuti of 
Florence: Leon Batlis1a Alberti's Della Famiglia, ed. Cui.do A. Cumno 
(Lewisburg: Bucknell University Pres,, 197 tL 186). 

u 3. For• different interpretation, sec De C1azia, Machiavelli in He/1, 378-9. 
See also Victor Santi, '"Fama"' c "la.ud.e" dlstinte da "gl.oria" .in Machia­
velli', Forum ltalicum, 13 j1978L 1o6-15, Russell Prtce, 'The Theme of 
Gloria in Machiavelli', Renaissance Quarterly, 30 (1977}, 588-'31. 

114. Di.scocsi, u . 1. 

us. Ibid.!. (0. 

u6. Ibid. 

r17. Ibid. 

186 

Copyrighted material 



NOTES TO PP. 3 7 - 40 

118. '£ cosi ara duplicata gloria, di avere dato principio a uno principato 
nuovo, ct om.atolo e corroboratolo di buone legge, di buone arme, di 
buoni a.mi.ti c di buoni esempli1 come quello ha duplicata vergogna, che., 
nato principc, lo ha per sua poca prudenzia pcrduto' (11 Principe, ch. 14). 

119. Ibid., ch. 16. 

I 20. Discursus Florendnarom Rerum, in Ane dell.a Guerra, 17 s-6; Gilbert, i. 
II4. 

111. Discorsl, 1. 10. 

r>>. 'inga.nnatl da uno {also benc c da una falsa gloria' (ibid.). 

I 1.3. 'quello appetite non di vera gloria, ma di vituperosi onori, dal quale 
dipendono gli odj, le inirnicwe, i dispiaceri, le sttte, dallc quail nascono 
morti, csilj, affl.izioni dci buoni, es.altazioni dei trisd' llstorie, 111. s1 FH 
IJO). 

1 l.4, Discorsi, 1.. 10. 

115. II Principe, ch. 8. 

u6. 'c dico che Pompeo e Cesare, e quasi tutti quegli capitani che furono a 
Roma dopo l'ultima guerra cartaginese, acquistarono fama come valenti 
uomini, non co.me buoni; e qucgli che erano vivuti av.anti a loro, acquis· 
tarono gloria come valcnti c buoni' (Arte della guerra, )37; Gilbert, ii. 
57 5). 

1,7. Arte della guerra, )371 Gilbctt, il. 575 . 

. 128. 'E per qucsto ei volcvano che ii Consolo per se facesse e che la gloria fose 
rutta sua, lo amore della quale giudicavano che fusse freno e regola a 
fado opcrare bene' (D!srorsi, 11. 33). 

119. On the distinction between fame and glory in Roman republican poll· 
tical theory, sec Donald Earl, TM Moral and Politico] Tradition of Rome 
(Ithaca, NY: Cornell University Press, r967), 30. 

130. Discorsi, I. 17; Discourse.s1 178. 

1)1. II PrinCifJ", ch. 18. 

131. Ibid., ch. 11 . 

I)). Ibid., ch. t8. 

t 3.4. Discorsi, 1:n. 40; Discourses, s 12 .. Fraud used in dealing with an enemy 
'who bas not kept faith with you' in war is, on the contrary, 'glorious', as 
the title of the c hapter states: 'That it is a glorious thing to use &aud in 
the Conduct of Wa.r'. 

13s. Disrorsi, ,. 581 Disrourscs, 254. 

136 . lstorie, vtll. 19. 

137. Ibid. 1. )9· 

r38. Arte della guerra, 331, Gilbert, ii. 57,. 

139. 'lddio ama la giustizia e la pieta', Allocuzione /atta ad un magisuato, in 
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Arte della gueaa. 136; Machiavelli, 'Allocution Made to a Magistrate', 
ed. Anthony Pare!, Political Theory, t8, (1990L 527. 

140. Discorsi, m. 1; Discourses, 38s-6 (revised). 

14;. 'Onorare c prcmiue le vinU, non dispregiarc la poverta, stimare i modi e 
gU ordini della disciplina millt.a.re, costri.ngcrc i ciuadini ad am.are l'uno 
l'altro, a vivere sanza sCttc, a stimare meno il privato che il puhbUco e 
altre simili cose che faeiJmentc si potrebbo.no con qucsti tempi accom· 
pagnare. I quali modi non sono difficili pe,suade,e, quando vi si pensa 
assai ed enttasi per li debiti mezzi..., che in essi appare tanto la veritl, ehc 
ogni comunaJe ingegno ne puote essere ca.pace; la quale cosa chi ordina, 
pian1a arboti sotto l'ombra de' quali si dimora pill felice e pill licto cbe 
sotto qucs1a' (Ane della guerra, J]l.-]; Cilben, ii. 572J. 

2 The Art of the State 
1. 'Pure, se io vi potessi pa:dare, non potrc' fare che io non vi empicssi U 

capo di cas,ellucci, percbe la fortuna ha lauo che, non sapendo ragionare 
ne dell'arte della Se,ta e dclJ'arte della Lana, nc de' guadagni ne ddlc 
perdite, e' mi conviene ragiona.re dello Sta.to, e mi bisogna o botarmi di 
sure chet0, o ragionare di questo' (Letter•, 367, MF 225 (reviscdH, 

1. 'e per questa cosa, quando la 01$Si letta, si vcdrchbe chc quindici anni 
che io sono sra10 a studio all'arte dello stato, non gl'bo nf dormitl nt 
giuocatj; e dovcrebbe ci.ascheduno aver caro servirsi d'uno che alle spcse 
d 'altrl fussc pieno di cspcrlenz.ia' (Lettere, 418; MF 26;J. Some years 
earlier, during his mission at the court of the King of France, be was so 
bold about his own expertise that he replied to the powerful Cardinal of 
Rouen, minister of Louis Xll-who bad said that the Italians do not 
know of war- that the French 'did nor know of the state [dello statol', 
implying, of coutse, that he knew better than they did what was needed 
to preserve dominion over a foreign country. See JI Principe, ch. 3, and 
the letter of 2 r Nov. r 500, in which be explains the general criterion 
lo be used to preserve control ove.r forejgn countries, in Legazioni, i. 
205. 

3. 'E.saminate tuno, e vi conosco di t-ale inge.gno, che, anoora che siano due 
anni passati vi levasri da bottega, non credo abbiate dimen.ticato l'arte' 
(Letter•, 467, MF 194J. 

4. I am borrowing this expression from Nicolai Rubinstein, 'Notes on 1be 
Wo.rd stato in Florence before Machiavelli', in J. C. Rowe and W. R. 
Stoc.kdale (eds.I, Plorilegium bistoriale: Essays Presented to Wallace K. 
Ferguson (Toronto: University of Toronto Press1 1971 ), 321. 

s. The expression 'government and public administration' ('governi 
publici'J is in Cuicciardin, Dialogo del Reggimento di Firenze; Eng. 
trans., Dialogue on the Government of Flore.nee, ed. Alison Brown 
(Cambridge: Cambridge University Press, r994J, 1, 'the theory of the 
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best governments' i., in Antonio Brucioli: Gli otto libri della Republica 
cbe cbiamono Politico di Aristotile (Venic<e: Antonio Brucioli e i frategli, 
1547), 31 'the theory and practice of civil affairs' is in Donato Giannotti, 
Discorso sopra i1 riordinare la repubblica di Siena, in Opere politicbe, ed. 
Furio Diaz (Milan: Manoratri, 1974), 446. 

6. 'Fu mondano uomo, ma di lui avemo fatta menzione, perch'egl.i fu com.in· 
ci.atorc c maestro in digrossa.re i Fiorentini, e fa.di scorti di bene pa.rlare, e 
in sapere guidare e reggere la nosrra repubblica secondo la polirica' [Cro· 
nica (Florence, r845 I, 8. 10). 

7. B. Latini, LJ livtes dou tresor, ed. F. J. Carmody (Berkeley: University of 
California Ptess, 1948), bk. I, 4. 

8. 'Car se pa.rleure ne fust cites ne serait, ne nus establisserne.ns de justice 
ne de humaine compaignie' (Li livres dou tresorl, bk. m, 1). 

9. On the central role of rhetoric in the tracts on podestlJ-rule, see E. 
Artifoni, 'I podesu prolessionali e la fondazione 1e1orica della politic• 
comunale', Quademi storici, 63 (1986), 687-719. 

10. 'et Tuillcs dist que la plus haute science de citC governer si e,sr rectorique, 
c' cst a dire la science du parle1' (Li !ivies dou Treso,, bk. m, 1 J. 

11. 'son vcg(nluto pu esscre comunalc e £a.re e mantiglnlere ad onne pe.rsona 
rasooe' (Guido Faba, Parlamenta et Epistok, in La Prosa del Duecento, 
ed. C. Segre and M. Monti (Milan: Ricciardi, 19591, 15). 

u . Oculw pastoralis, in 0 . Ftanceschi (ed.l, Memorie dell'Accademia delle 
Scienze. di Torino, 4/ 11 , 1966J, 66 f'lnvectiva lusticie contra rectores 
gentium'); sec also D. Franceschi, 'J.:Oculus pastoralis e la sua forruna', 
Atti dell'Accademia delle Scienze di Torino, (Classe di Scienze Morali, 
Storiche e Filologiche, 991, 2 (1964-5), 106-61. 

13. Cicero, De /inibus bonornm et malorum, ed. H. Rackham [London: Harvard 
University Press, 1914L 304-5; Seneca also, rclcrring again to the Peri· 
patctlc school, mentions 'civil philosophy' ('civilis philosophia'I as a 
particular type of activity along with natural, motal, and rational philo­
sophy (Epistle 89); I am quoting ftom Seneca, Seneca ad Lucilium Epu· 
tulae Morales, ed. R. M. Cummcrc 12 vols.; Cambtidge, Mass.: Harvatd 
University Press, 1958), 384-5 . 

14. See Joseph Canning. The Political Thought of Baldus De Ubaldis jCam· 
bridge: Cambridge University Press, 1987), 159-69. 

1 S. Coluccio 5'1lutati, De nobilitate Jegum et medicinae, ed. E. Carin (Flor-
ence: Vallccchi, 19471, 168. 

16. Ibid. 170. 

17. Ibid. 18. 

18. 'politicae rationis institutio atque preccptio' !ibid. 198J. 

19. 'lncendit politica conservationem humane socicu.tisi hoc idem intendit 
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ct lex. Vult politica civem booum, et quid aliud latores legum suis 
institutionibus moliunturl' (ibid. 170). 

10. 'Nulla profccto conveni.entior discipline homini esse potest quae quid sit 
civitas et quod respublica intelli.gerc ct per que conse.rvatur intereatque 
civilis societas non ignoruc' (Leonatdo Bruni, ln libros politicorum Aris­
totelis do gieco in lotini traducto prologus, in Leonardo Bruni Aretino, 
Humanistiscb,pbilosopbisc/M Scbciften, ed. H. Baron (Wiesbaden: M. 
Sindig, 1969), 73). 

2 t . '"lntentio igitur A. est ut post moralem et domesticam disciplinam clvi· 
tate.m constituat, ct Rempublicam moderetuc, in qua ho.minis, seu cives, 
quoad possint fclicissime vivant' fDonati Acciaiuoli, In Aristotelis libros 
octo Politicorum comment.arii nunc p.rimum in lucem editi . .. (Venice; 
Vinccntium Valgrisium 1566), 9 ). 

i~. 'excellentis.sima panium acdva.rum scjenti.a' (Donato Accitiuoli Fioren­
tini, E.xpositio super libros etblcarum Atistotelis In novam traductionem 
lobannis Argyropyli Bizantti !Florence: Sanctum Jacobum De Ripoll, 
1478), fo. 9). 

13. 'hununo vivere ct ma.xi.me politico et civile.' {Alamanno Rinuccini, Let­
ter• ed oroz:Joni, ed. Vito Glustinwli !Florence: Olschlci, 1953), ><»b sec 
also 191: 'Tacerommi di dire l'cssersi per qucUo medcsimo giomo corro­
borate et vivillcate le vostre sacros.antc c, inviolabili leggi, nella cui 
observantia co.nsistc il fondament.o d' ogni buono ct polyrico vivcr.' For 
another example of the opposite of political lile (vivere politico)­
tyranny, see Giovanni Cavalcanti, lstorie Fiorentine, ed. Guido di Pino 
!Milan: Martello, 1945), v. 145. 

14. Cf. Bernardo Machiavelli, Ubro di ricordi, ed. Cesare Olschk.i !Florence: 
Le Monnier, 19541, 141. 

25. Discor.si, bk. l, Procm. 

16. I prirni scritti, 5r6. Other examples are in the Riuacto de/le cose della 
Magna lib id. s 30), and in La cagione dell'ordinanza (Ibid. 4331-

17. 'Come dimostrano tutti coloro the ra.gionano del vivcre civile, c come nc 
~ piena di esempli ogni istoria, • neccasario a chi disponc una republic.a ed 
ordina lcggi in quclla presupporre tutti gU uomini rei, e che U abbiano 
sempre a usare la maUgn.lti: de.llo animo loro qualunque volt.a ne abbiano 
lib<era occasionc I ... I Pero si dice cbc la fame e la poverta fa gli uomini 
indusrriosi, e le leggi gli fanno buoni' IDiscorsi, t. 3). 

18. Discursus florentinarum ruum, in Ane de.Ha guerra, 275-6. The idea 
that to write on public government is one of man's most noble occupa­
tions is also to be found in Guicciatdini: 'How splendid and bonoulllble it 
is to meditate on government and public administration, on which our 
well-being, our health a.nd our life depend-as do all the notable deeds 
that are performed in this earthy life below! Quite apart from the useful 
and relevant material they provide for many aspects of our daily lives, the 
subject-matter is extremely worthy and worthwhile in itself' (Francesco 
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Guicciardini, Dialogo del reggimento di f/reo.ze, in Opere, ed. Bmma­
nuella Lugnani Scarano (Turin: UTET, 1974J, 299; Eng. trans, Dialogue 
on tbe Government of Florence ed. and trans. Alison Brown (Cambridge: 
Cambridge Univenity Press, 19941. 

29. See Cicero, De of!J.ciis , . 34. 114, and Livy, Ab tube condita 2. 3. 

30. Discorst, r. 10. 

31. Ibid. nL s, Discourses, 396. 

3.1. Discorsl , m. is. 
33. The meaning of rhe word stato has been the subject of a vast acholady 

literature. In contrast wirh the views of Francesco Ercole, LD politica di 
Machiavelli (Rome: ARE, 19261, 123-4-1, Fredi Chiappelli poi.nted out 
that, in n Principe, Machiavelli's genuine political treatise, the word 
stato denotes, with a few cxcq,tions, the politi.cal o.rp.nization of a 
people over a territory indq,endent of the parti.cular form of govcrnm.ent 
or regime-that ls, the modem abstract notion of the state, sec Swdi sul 
lh,guaggio di Macb!avel/i (Florence: Le Monnier, 19521, 59-08. An oppo· 
site view ls suggested by Jack H. Hexter, who strcs."'d that n Pcincipe 
docs not contain the conception of the state as an abstract political body 
which transcends the individ~ls who compose or rule it, see The Vision 
of Politics on the Evo of the Reformation: More, Machiav•lli. and Seyss•l 
(New York: Basic Books, 1973), rso-78. See also Quentin Skinner, 'The 
State', in Terence &JI, fames Parr, and Rusell L. Hanson (eds.I Political 
Innovation and Conceptual Change (Cambridge: Cambridge University 
Press, 1989), 90-13 I· 

34. 'quelli che l'avevano rlmesso e tanti ingiuri.ati cittadini pcnurono senza 
alcuno rupetto d'ass.i.curarsi dello stato loro' (l•torie, v. 4). 

35 . The diaturblng features of the state were severely chastised by the Qu.ar· 
trocento hum.an:i.sts. See, for instance, Leon Battista Alberti, I primi tre 
libcl della famlglia in Oper:e Volgarl, ed. C. Greison [Bari: Laterza, 1966), 
173, Poggio Bracciolini, Secunda conviva/is disceptatio, in LD disputa 
delle arti nel Quauroc•nto, ed. Eugenio Garin (Florence: Valleccbi, 
1947), 29-30. 

36. See Felix GUbcn, 'Florentine Political Assumptions in the Period of 
Savonarola and Sodcrini', /ownal oft.he Warburg and Couttauld /nm· 
tutes, 10 lt957L 1o8. 

)7. 'e cosi non si suole nelle cose delli stati' (ibid.). 

38. Guicciardini, Dialogue on the G-Ovemment of Florence, 159. 

39. !bid. 

40. 'percbC uno uomo, chc voglia fare in tuttc le pane pzofcssionc di bu.on.o, 
conviene rovini infra tanti chc non sono buoni. Ondc C nccessarlo a uno 
p.rincipc, volcndosi mantencrc, impararc a potere e&&ere non buono, et 
usarlo c non usarc se<:ondo la ncccssiti' (I! Principo, ch. 1 s, The Prince 
s4-sJ. 
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41 . 'Er ha.ssi ad inrenderc qut5tO, chc UDO principc, c ma.uime UDO prlncipe 
nuovo, non puO os.suv·arc tune qucllc C()5.t. per le quali li uom.in.i sono 
ttnutl buonl, sendo SpNSO ncccssirato, per maDteDttc lo stato, opcrarc 
contro a.Ila fede, conrro alla carltl, c.ootro alla umaoita, c.ontro a.lla reli· 
gione' Ill PtlncJpe, ch .. r 8; The PrJnce, 62 (rc"1Stdj ~ 

4,2,, 'sc uno uomo di basso et inft.mo stato axdiscc disco:rrere e rcgolare e' 
govcmi de' principi' Ill Principe, Dedicatory Lctter1 The Prince, 4). 

43 . 'non puo osservarc tuttc quelle cose per le qwili li uom.ini sono tenuti 
buoni' (ll Principe. cb. 18; The PrJnce, 6>1-

44-, 'Quanto sia laudabiJe in uno principe maruencre la fcdc, e vivere con 
intcgrlr3 c non con astmia, ciascuno lo inicnde: non di manco si vede per 
csperlcnza, nc' nosui tempi, quclli princlpi avccc fattO gran c:osc cbc dclla 
lcdc banno tenuto poco conto, c cbc hanno saputo con l'ast:uzLi aggmre 
e' ccrvelli dclli uominl: er alls line banno super11to quelli cbc si sono 
londari ln ,ulla lcalti' {TI Ptlnctpe, ch. 181 The Prince, 6rl. 

4 s. II Principe, ch. 1 s, Tbs Prince, s 4-

46. See Q. S.kinn.er, The Foundarlons of Modern Politiul Thought (1 vols.; 
Cam.bridge: Cambridge Unlvc1$ity PrCJJ, 1978) i. 12&-38; see also Skin­
ner, Machiavelli, {Oxford: Oxfotd Unive1$ity Press, c98c), 31-47. 

47. 11 Principe, ch. 18. 

4-8. Cicero, De otflcJJ• >- 7 . 14-

49. 11 Principe, ch. 17. 

50. Discorsi, m. 40. 

s 1. fl Prin(jpe, ch. t8. 

51. See Tl Pdnclpe, chs. 14 and 11, The Pllnce. 83, 79. 

53. Ai Palle.schi. Notate bene que.stoscrfpto, In I prlm.i scritti., 533-s . .In tbJs 
text Machiavelli uses the word Stilto also in the sense of po/ideal com­
munity {'e' non gli muove el fare bcne ad quesro stato'b as political 
regime f' a me non pate dJ.e cosa. a.lcuna_, di che si uuovi in eolpa Piero 
Soderini, poss., dare rcputationc ad questo stato apre,,so al popolo: pcrcl,6 
di quelle medesimc cose di che poteS&i essere incolpato Pi.ero, sempre 
qucsco stato nc sara o incolpato o sospect0'l, as political power ('stare 
uni.ti con lo suno'). 

54- 'Di qui nacque che in tanta wcietil di fortuM, in sl wtia citti e volublle 
cittadinanza tcnne uno srato XXXl anno; percbe Jendo prudentlsslmo 
cognos.ceva i m.ali diseostoi e perclO c:ra a ce_mpo o a non gli lasciu 
eresccre, o a prepararsi in modo, cbe cresciuri non l'offendessero' {lsrode, 
vu. s~ 

; 5. 'Li anreccssod vostri, com.tnciandosl da ~lmo e vcncndo inBno a Piero, 
usorno in tcncre quesro Sta<o pi(l industtia cbe forn. A voi e necessari.o 
usare piU forza ehc in.d.urtr:ia_, perc_hC voi ci aveie pill nimici e m.anco 
ordine a saddiswli, pero a voi bisogna, non ve Ii potendo riguad.ignare, 
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che voi stiate ordinati cbe gli abbino p.aura a nuocervi' tRudolf von 
Albertini, Firenze dalla repubblica al principnto (Turin: Einaudi, r97ol, 
357). 

56. 'tenere lo stato e govcrno dell.a citta di F'irenz.e' (Francesco Cuicciardini, 
Delle condizioni in cui trovavansi le contrarie parti che dividevano la 
citta per lo mutation• dcllo Stato, e dello difformito di pareri e d'intenti 
nel re.sttingere ii Governo, ed. Cuiseppe Canesuini, Opere inedite di 
Francesco Cuicciardini (Florence: Barbera, rSsSI, ii. 3r6. 

57. 'E questo interviene pill oggi che ma.i, per essersi i cittadini nutriti e 
avvexzi dal r494 sino al rs 12 a uno modo di Governo popularissimo e 
liberissimo, e nel quale parendo loro essere tutti equali, con piU diffi.cuJta 
si assettan.o a ricognoscere alcuno superiore, c massimc vcdcndo uno solo 
tanto interamente assoluto arbitro e signore di ogni cos.a' !ibid. 3181. 

58. 'la citta voi non ve la potete riguadagnare' IRicordi di Paolo Vettori al 
cardina]e de/ Medici sopra le cose di Firenze, in Rudolf von Albertini, 
Firenze da/Ja repubblica al principato (Turin: Einandi, r97ol, 357). 

S9· Cuicciardini, Delle condizioni, 32.0-1. 

60. 'PerchC li uomini sono motto pill presi dalle cose prescnti che dalle 
passate, e quando neUe presenti truovono ii bene, vi si godono c non 
cercano aluo' Ill Principe, ch. 24; The Prince, 83). 

61. 'con fatica e dif6culta grande sc li pott3 mantenerc amici' (U Principe, ch. 
20). 

62. 'Quelli che si obbligano, e non sieno rapaci, si debbono onorare et amare; 
quclU chc non si obbligano, si hanno ad esaminarc in dua modi: o fanno 
questo per pusillanimitii c dcfctto naturalc d'animo: allor.a tu ti dchbi 
scrvire di quclU massime cbe sono di buono consiglio, pcrcbt nelle 
prospcrita te nc onori, e ncUc avvcrsid non hai da temcrne. Ma, quando 
non si ohbligano ad arte e per cagione ambiziosa, e segno cbe pensono piu 
a st cbe a re; e da quelU si debbc el principe gw_rdarc, c temerli come se 
fussino scoperti inimici, pcrcbC sempre, nelJc avvcrsiti, aiuteranno a 
ruinarlo' (Tl Principe, ch. 9; The Prince, 35...SJ. 

63. 'Concludero solo che a uno principe e necessario avere el populo amico: 
a]uimcnti non ha nelle avversitil. remedio' {11 Principe, ch. 9; The Pdnu, 
36). 

64. 'Preterea, del populo inimico uno principe non si puO mai assicurare, per 
esser troppi; de·' grandi si puO ass.icurare, per esser pochl' (JI Principe, ch. 
9; The Prince, 35). 

6s. 'E' necessi.t.ato ancora el principe vivere sempre con quello medesimo 
populo; ma puO ben fare sa.nza quelli medesimi grandi, potendo fatne e 
di.s:fa.me ogni di, e tOrre e dare, a sua posta, reput.azione loro' (II Principe, 
ch. 9, The Prince, 35). 

66. 'percht questi principi, o comandano per loro mcdcsim.i, o per mezzo de' 
magisuatl. Nell' ultimo caso, e piO dehole e piu periculoso lo stare loro; 
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pcrche gli stanno al tutto con la volunta di quelli Cittadini che sono 
prcposti a' magistrati, li quali massime ne' te.mpi avversi, li possono tOrrc 
con facilita grande lo suto, o con Carli contro, o con non lo obcdire. Et el 
principe non ea tempo ne' periculi a pigliarc l'autoritl assoluta; perchC li 
cittadini e sudditi, chc sogliono avere e' comandameori da' magi.strati, 
non sono, in quelli frangenti, per obedite a' sua; et ad semp.re, nc' tempi 
dubii, penuria di chi si possa fidare' Ill Principe, ch. 91 The Prince, 37). 

67. 'pcrchC le amicizie che si acquistono col prezzo e non con grandeua c 
nobilta d'animo, si meritano, ma elle non si hanno, et a' tempi non si 
possooo spendcrc' Ill Principe, ch. 17; The Prince, 59). 

68. 11 Principe, ch. 17; The Pdnce, 59. 

69. 'pcrcht sendo in quclli pill vedere e phi astuzia avanzono sempre tempo 
per salvar:st e cereono gradi con quelli chc spe.rano che vinca' tfl Principe, 
ch. 9; The Prince, 35). 

70. 11 Principe, ch. 141 The Prince, 51- ,. 

71. 11 Principe, ch. 20; The Prince, 71.. 

72,. 1Tucte le citd., le quali m.ai per alcun tempo si son governate per pr.incipe 
soluto, per optimati, o per populo, come si ~ovema questa., hanno auto 
per delensiooe loro le fon:e mesoolatc con la prudentia: perche questa 
non basta sola et queUe, o non co.nducono le cosc, o conducte non le 
mantengano' (Parole da dirle sopra la provision• def danaio, facto un 
poco di proe.mio et di scusa, in I pr:imi scritti, 412). 

73 . 'perche ogoun sa che chi dice imperio, regno, principato, repubblica, chi 
dice uomini che comandano, cominciandosi dal prlmo grado et descen· 
dendo inftno al padrone d'uno brigantino, dice iustitia et acmi' (La cagione 
dell'ordinanza. Dove la si troov:i et quel che bisogni fare, in I primi 
scritli, 432t, see also the Provisione d.ella ordinanz.o, in I pcimi se-ci.tti, 
439. 

74. Sec The Prine&, ch. 18, 'Exhortation to Liberate luly'. 

75. Machiavelli, John M .. Najemy bas written recently, 'is uncompromisiog 
in his insistence that imagination and truth can indeed be differentiated, 
and that he will speak on the basis of truth alone'. The assessment of the 
intelligibility of political action is indeed one of lhe main divergencies 
between Machiavelli and Vettori: 'For Vettori, a rational, coherent inter-· 
preution of politics that corresponds 10 the essence or trulh of thing,, is 
not only dil8cult and inevitably a matter of imagination and fantasia; it 
is also "impossible", or nea.dy so, to translate such constructions into 
action, to use them to in8uence or shape events. MachiaveW's ''verita 
tffettuale" and bis determination to write "cosa utile a chi la intende" 
are his answer to such pessimism' (Between Friends: Discourse of 
Power and Desire in the Machiavelli-Vettori Letters of 1513- r515 
tPrinceton: Princeton University Press, r993t, 1881 191; but see also 
58-71, and 185- 201). 
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76. Ernst Cassirer, The Myth of the S"2te (New Haven: Yale University Press, 
19461, 130. A complete list or the scholars who have remarked on the 
scie.nti!lc character ol Macltiavclli's style of thlnkiJlg and writing about 
politics would be endless. I confine myseU to quoting the more influen­
ti.al srudics: Luigi Russo {Machiavelli (Bari: Laterza, 19491, 71): 'e si 
inaugura ii ragionamento a carena, cbe sari poi quello di Galllei e di 
tutta la prosa scientifka moderna. lddio t disceso dai cieli, e ancbe l'one 
ha scorciato le sue vie.' 

77. 'Sogliono dire gli uom.ini prudenti, e non a c.aso nC immcritata.mcntc, che 
chi vuole vedere quello che ha a esse.re, consideri quello che estato: pcrchc 
tutte le cose del mondo in ogni tempo hanno il proprio riscontro coo gU 
antichi tempi. ll che nasce pcrche essendo quelle operate dagli uomini chc 
hanno cd cbbono sempre le medesime passtoni, convien.e di nece.ssid che 
sortiscino il mcdcsi.mo effetto' tDiscorsi, 1n. 43; Discourses, 517). 

78. 'Vedi che, mutari solum e visi delli uomini et e colori estrinsccl, le cosc 
mcdcsime rutte ritomano; ne vediamo accidente alcuno cbe a altri tempi 
non sia staro veduto' (uttere, 524, MF 3391· 

79. Francesco Guicciardini, Ricardi, in Opere, ed. Emmanuella Lugnani Scar­
ano (Turin: UTET, 19741, 761. 

8o. 'Ma el mutare noml e 6gure allc cosc fa che soU e prudeoti le ricono­
scono: c pcro c buona et utile la istoria, perehe ti mette innanzi e ti fa 
rlconoscere e rivedcre queUo chc mai non avevi conosciuto ne veduto' 
(uuere, 524, MF 339). 

8r. 'lo credo cbe come la narura ha fatto a l'uomo diverso volto, cosl Ii abbi 
fatto cliverso ingegno e divcrsa fantasia. Da qucsto nasce che dascuno 
secondo lo in.gcgno c fantasia sua si govcma·' (Lettere, 144; MF 13 s J. 

81. 11 Principe, ch. 18. 

83. 'n6 pOtrci intomo ad qucsta cosa scrive.re altro alle Si.gnorie vostre, ma 
per tutto di maned! prossimo si doveml vedere cbe via piglia quest'acqua, 
c da quello principio si dovenil conietturare piu la qualcosa, pcrchc per 
molri segni io veggio resoluto questo Signore di partirsi fra 3, o 4 di . .. di 
che ne sad pi'U vcro iudicc cl tempO, che aleuna altra cosa ebc se ne dica 
al presente' l!.egazioni, i. 466). 

84. Ibid. ii. 706. 

Ss. 'Di luogo autentico non si puO trarre alcuna cosa che paia ad altrui 
ragionevole e io non ho mancato, per aveme la vcrita, di quella diligenzia 
mi si cooveniva' (ibid. i. 4991-

86. Messer Rimirro questa mauina e stato trovato in dua pezz.i in sulla 
piazza, dove e anoora: e tutto questo popolo lo ha possuto vederc:: non 
si sa bene 1a cagjone della sua morte, se non che li e piaciuto cost al 
Principe, il quale mostra di sapcr fare e disfarc li uomin.i ad sua posta, 
secondo e' meriti loro1 (ibid. 503). 

87. 'questo Signore e segretissimo, ne credo quello si abbi ad fare, lo sappi 
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altro ch.c tut e questi suoi p.ri_mi secre.tadi mi banno piu volte attestato, 
che non comuniu m.ai cosa alcuna sc non qw:ndo e' la com_mette1 e 
commettela qua:ndo la necesslti suigne, e in sul fatto, c non altrimenti1 
donde io pttgo vostre Signorle mi scusino, n6 m' imputino ad neglig<nu 
quando io non s.atisfaccia alle Signode vosue co:n gli avvisi, pcrchC il phi 
dellc volte io non satlsfo etiam ad me mede4imo' (ibid.). 

88. The Emperor, he writes, 't umano quando di audienza, ma la vuol due a 
sua posta, n~ vuole esserc corteggiato dalli ambasciatod, se non quando 
egli manda per loro; e scgretissimo; sta -sempre in continue agi_tazioni 
d'onirno e di corpo, ma spesso disfli la sera quello conclude la mattina. 
Que.to fa difJicili le legazioni appresso di Lui, pcrcbt la pin importante 
pmc cbe babbia uno oratore cbe si.a luoti per un prlncipc o rcpublica, sl c 
coniccturarc bcne le cosc future, cosi delle praticbe com.e de' fattl: percb6 
chi le conietttura saviamente et le fa intendere bene al suo supcrlore ~ 
cagionc che il suo superiore si possa a.vanza_re sempre con .le cosc sue et 
provvcdersi nc' tempi debiti' fDacorso sopra le co.<• della Magna e sopra 
/"imperatore, in I primi scdtti, 485!. 

89. 'E bencbe sua Eccellen:za, come vedetc, mostcasse ell aver desiderio cbe 
l'a.ccordo tra voi e lui si fae4;ia presto, noodimeno, non ostante cbe i.o gU 
enuassi sotto per ttarre da lui qualcbe particolaze, .sempre giro largo, ne 
poiei mal averne alcro cbe quello ho scritto1 fugazioni, i. 342!. 

90. In the report from Urbino on r July I so•, for instance, we i:ead that the 
Duke, in,•olting God as witness, declared that be had nevc,r wiabed, nor 
did he wish, anything but the lri.endshlp and the alliance with Florence: 
'ehiamando Dio in testi_monio cbe mai aveva dcsiderato n6 d.esidcnva 
altrO the la ami.ciz.ia e coniunzione di cotesta citt8, c ora piU che ma.i, _per 
csscrvi a confine in ra:nti luoghi; disconendo l'onorc, l'utile c la sccwu 
cbc glie ne risulterebbe e cosi il contra.do' (Legazionl, i 2801. 

91. ' non lece mai altto, non penso mai ad altro cbe ad ingannare uomini, e 
sempre trovO subietto da potetlo fare. B non fu mai uom.o che avessi 
maggiorc efficacia in asseverare, e con maggiori giuramenti a:ffenna:rs.i 
una eosa, chc l'osservas.si mcno; non di meno, sempre li succederono li 
ingann.i ad votum, pereht conosceva bene questa pane del mondo' (11 
Principe, cb, 18; The Prince. 62). 

9.1. 'Alcuno pdncipe de' presenti tempi1 qua.le non e bene nominate, oon 
p·rcdica mai altro cbc pace e fede, e ddl'una. e dell'alt.ra ~ inimkiAim.O; 
e l'una e l'altra, quando e' l'av-cssi osservac:a, li arebbe phi volte to.ho o la 
reputazione o lo uato' fl• Principe, ch .. r8, The Prince, 63). 

93. 'N~ e1cdCUO mai chc sotto quesc:o pa.rti.to ora da lui preso ci possa esseu: 
ahto chc quello che si vede, perche io non beo paesi, nc voglio in queste 
cosc mi muova vauna autorlti sanza r.agione' (Lettae, 379; MF 233). 

94. Giovanni .Bardaui, 'Tecniche narrative nel Machiavelli scrittore di Jet­
tei:e•, in Annali della Scuo/a Normale Superiore di Pisa, sec. m, v (rinsl, 
1486-7. 
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95. 'Ancora che., come vi ho scritto, mi paia spcsso chc le cosc non proce­
dino con ta.gione, e per queSt"o giudichi superfluo il parlame, discorremc 
e disputarne, nondimeno chi C assueto in un modo insino in 40 anni, 
mal volentieri si puO riuarre e ridwrc a aJtri costumi, a altri ragiona· 
menri e pe.nsieri' rLettere, 391- ~, MF l.41- :1,. 

96. Leuere, 415, MF 257 (teviscd). 

97. 'perch~ c popuU vog)jono quello cbe ere, et none re quello cb'e popuU' 
(Lettere, 470, MP 296). 

98. ' Questo ha dato loro piu nome, bagil fatti piu audaci per aver conslde· 
rato e conosciuto pill provincie c pill uominij et ancora ha misso loro 
nell'animo uno spi.rito ambizioso ct una volonti di voluc mllit.arc per 
lorn' (Lettero, 403- 4, MP 249- 50). 

99. 'Noi abbiamo a pen.sa,c ch c ciascuno di questi nostri p.rincipi abbia un 
fine, e percbe a noi e impossibilc sapere ii scgrcto loro, bisogna lo 
stimiamo dallc parole, dalle dimostra.zionL c qualchc pane ne immagi­
nlamo' (Lettero, 392, MF >42). 

100. Lette.re, 381; MP .235. 

101 . ' c la ragione vuolc chc faccino un sccondo accordo fra loro', 'et C 
ragionevole che Spagna vegg;, questi peticoU, e cbc gU vog)ja tvitarc 
in ogni modo' (Lettere, 402, MF 248). 

,oi. Lettere, 385-6; MF >)6-8. 

103. 'Parevami i.nA.no ad qui avere scrino in modo, che reca.ndosi vostre 
Signode in mano le mie lettere, giudicavo vedessino una storia di tutte 
le cosc di qua' (Legazioni, ii. 663- 4). 

104. 'Dubito chc'l vostro non voJcre, ct U mio volcrc non abbino uno medc­
simo fondamento d'una naturale affezione o passione, che facci a voi 
dire no e t a me sl. Voi adonestate iJ vonro no col mostnre esserci pill 
diliiculta ncl condurrc la pace, quando ii re abbl a tornare in Lombardia; 
io ho mosuo, per adoncstarc il mio si, non csscrc cosi la vedta, c dipoi 
che la pace prcsa per qucl verso chc io dlco, sm p iu sccura c piu lcrma' 
(Lettere, 399; MF 147). 

105. 'Ooppo questo, compare, vi vog)jo risponderc alla prim• pane della 
Jenera, ncUa quale voi mostrate dubitare che una narurale affezione o 
passione possa fare ingannare o voi o me .. A che io vi rispondo che non 
ho affezione alcuna alla pane contro a Francia, ne passione alcuna cbe 
mi muova' (Lette.re, 4081 MP ~s3J. 

106. Lettere, 419; MF 259-6<>. 

107. LetUre, 426; MF >64. 

ro8. Lettae, 401, MF >48. 

109. 'quesro Duca si cominci avvezzare ad r·encrsi delle voglie, e che conosca 
come la fortuna non llene d.i rutte vinte' (Legazioni, i. 464}. 

110. 'Questo Signore e molto splcndido ct magnifico, c t nclle armJ ~ tanto 
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animoso, chc non e si gran cosa che non li paia piccola, et per gloria ct 
per acq·UJStarc stato mai si ripos.a nC conosce fatica o periculo: g.iugnc 
prima in un luogo, che se ne possa intendere la partita donde si lieva; 
fassi ben volcre a' suoi soldati; ha cappati e' migliori aomini d'ltalia: le 
quali cose lo fanno vittorioso ct form.idabile, aggiunto con un.a pcrpctua 
fortuna' llegazioni, i. >67- 81. 

111. Sec, for instance, the standard account given by Matteo Palmieri: 'Scien· 
tia e vera cognitione delle cosc cene: certe sono solo le cosc chc altri· 
menti essere non possono; altrimenti esscrc non possono solo le cose 
cteme; ~ adunque scientia solo di cose e'terne' {La vita civile, ed. Gino 
BeUoni (Florence: Olschki, 19821, 661. 

3 The Power of Words 

1. Fredi Chiappclll, Studi sul linguaggio di Machiavelli (Florence, Le Mon­
nier, 1952), 21,4,. 

•· Nancy S. Srruever, Theory as Practice: Ethical lnquizy In the Renais­
sance (Chicago: University of Chicago Pr<5", •99•1, r51 . 

3. Thomas M .. Greene, 'The End of Discourse in Machiavelli's Prince', in 
Patricia Parker and David Quint (eds.), Uterary Theory/Renaissance 
T•xts [Baltimore: Johns Hopkins UniveISity Press, 1986), 70, 75. 

4. E.ugene Carver, 'Machiavelli's The Prince: A Neglected Rhetorical Cla.s· 
sic', Philosophy and Rhetoric, r3 (r98oi 99-uo. 

s. Viccoria Kahn, Machiavellian Rh•toric: From Counter-Reformation to 
Milton (Princeton: Princeton Universiry Press, 19941, 8, 59. Harvey C. 
Mansfield and Nathan Tarcov notice, en passant, the 'presence of rhcto· 
d.e' in the Discourses. They also remark that Machiavelli 'accuses both 
rhetoric and philosophy of attempting to rule deeds with words' (Nic­
colo Machiavelli, Discowses on Livy, ed. Harvey C. Mansfield and 
Nathan Tarcov (Chicago: University of Chic.ago Press, r996}, Introduc­
tion, pp. xviii- xix, x.Jili). Leaving aside the fact that nowhere does 
Machiavelli make sucb an accusation, why would a person write the 
Discowses land all bis works) rhctoricaUy, if he did not believe that 
words do indeed govern dccdsl 

6. Quentin Sldnner, Reason and Rhetoric in the Philosophy of Hobbes 
(Cambridge: Cambridge University Press, 19961, r70. 

7. Emilio Santini, Firenze e i suoi or a tori nel Quattro,;ento (Milan: San­
dron, 192>1, 67, see also Jerrold E. Selgel, Rhetoric and Philosophy in 
Renaissance Humanism (Princeton: Princeton University Press, r968), 
Nancy S. Strucvcr, The Language of History in the Renaissance 
(Princeton: University Pross, 19701. 

8. Angelo Poliziano, Oratio super Fabio Quintiliono et Statii Sylvis, in 
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Eugenio Garin (ed.), Prosotori latini del Quott1ocet1to (Milan: Ricciardi, 
s.d), 883- i. 

9. 'Ricordo come qucsco dI r6 di dice.mbrc io O rcnduto a Matteo Ca.rtola..io la 
Rettorica Nuova di Tullio m'avea prestato piu dl fa, e piu I> rcnduto a 
Zanobi Canolaio Tullio De Orat0re m 'avea prestato pii) di fa• (Bernardo 
Machiavelli., Libro di rlcordi, ed .. Cesare Olschki (Florence: Le Monnier, 
19541, n 3. 

10. 'deliberativum, quod posirum in disceptatlonc civili babet in sc sentcn­
tlae dictioncm' (De inventione, ed. H. M. Hubbel (Cambridge, Mass.: 
Harvard University PICSs, 1960), , . 5. 7. 

t t. Cicero, De invcntione 1. 7. 9. For an excellent account of the clements of 
classical rhetoric, see Skinner, Reason and Rhetoric in the Philosophy of 
Hobbes, 40-s 1. 

12. De inventione t. •S· 10. 

13. Ibid. ,. 16. 22, 

14-. 'Attcntos autcm faciemus si demosrrabimus ea quae dicmri e.ri.mus 
magna, nova, incred.ibilia csse, aut ad omne.. aut ad eos qui audient, 
aut ad aliquos illustres homines aut ad deos immortales aut ad summ.am 
rem publicam pcrtlnerc' (ibid. 1. 16. 231. 

15. 'Doeilcs auditorcs facicmus si apcrtc et breviter summam caus.ae expo· 
nemus' (ibid. 1. 16. 23). 

16. Cf. the lenerof Agostino Vespucci t0 Machiavelli ol •s Aug. 1soi: 'Enon 
so come um felicitcr costui mai bavessi potuto orare nisi imitarus sit 
Demosthencm, qui actioncm solebat componere grande quodda:m specu­
lum intuens. E las.sando la dottrina, la eloquenzia, i colori in8.niti, m.olti 
Oosculi ct aculci quibus inspersa sua oratio est, illud, mchercule, presti­
tit, ut sibi conciUaret, pe.rsuaderet, moveret, ac den..ique de]ectaICt' (Let· 
tere, 112; MF 41-"2). 

17. A truly spectacular example of misunderstanding of the rhetorical mean­
ing of the Dedicatory Letter and of The Prince as a whole is Thomas 
Green's essay 'The End of Discourse in Machiavelli's Prince', which 
contains, among others, the following claim: 'The dedicatory epistle 
repudiates rhetoric, the clipped opening chapter repudiates the graces 
of humanist elegance, from the beginning, the book refuses to be litera­
ture, the most relined corrupter of commurull discipline' (p. sS). 

18. 'fa cognizionc dclle az:ioni dcUi uomini grandi, im·parat:a con una lung.a 
esperienza dellc cose modeme et una continua lezionc dellc antique'; 
'intcndcre rutto quello che io in tan.ti anni e con tanti mia disagi e 
periculi ho conosciuto' (JI Principe, Dedicatory Letter). 

19. 'NC voglio sia reputata prcsunzionc, sc uno uomo di basso et in6mo stato 
ardisce discorrere e regolare e' governi de' principi; perchC, cosf come 
coloro che discgnono e' paesi si pongano bassi neJ piano a considerarc la 
natura de' monti e de' luoghi alti, e pe.r considerarc quell.a de' bassi si 
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pongano alto sopra monti, similmente a conosccre bene Li natura de' 
p0puli bisogna csscr prlncipc, et a conosccrc benc quclla de' p.rincipi 
bisogna esser populare' !ibid). 

10, Ibid. 

21. See Quintilian, lnstitutio orawria • · 17. 391 The ln.sticutio Oratorio of 
Qu:intilian, trans. H. E. Butler (Cambridge, Mass.: Harvard University 
Press, 1993L i. 343. 

21. 'in qua rcrum earum de quibus erimus dicturi breviter expositio ponitur 
distributa' !De inventione 1. 22. 3 1 }. 

23. Ibid. 1. s2. 98-100. 

14. On the central role of peroration to excite or calm down feelings, see 
Skinner, Reason and Rhotoric in the Philosophy of Hobbes, 111. 

2s. 'quod taetrum, crudele, ne.farium, ryrannicum fac.tum esse dicamus' (De 
inventione t . 53. 102). 

26. 'inopia, infirmitas, solitudo demonstratur' !ibid. 1. 55. 109). 

27. 11 Principe-, ch.~1 The Prince, 6. 

28. 'Le cose soprascritte, osservatc prudcntementc, fanno parcrc uno principe 
nuovo antico, c lo rendono subito pill sicuro c piU fcrmo ncllo stato, chc 
se vi fussi antiquato dentro' Ill Principe, ch. 24, The Pr:ince, 831. 

29. 11 Principe, ch. 261 Tbe Prince, 88. 

30. When one misses the intended meaning of a text~ anything is possible, 
even to say that 'chapter 26 is the final, brilwlnt example of Machia· 
vclli's theatrical overshooting of the mark, of a rhetoric that is neither 
constrained by logic to represent the truth nor guided by pracdcaJ reason 
in its achievement of ethical decorum but that rather aims 10 produce 
the effect of truth-and to achieve success' [Kahn, Machiavellian Rheto· 
rlc, 431 or that ' the typical reader's react.ion to the last chapter should 
serve effectively 10 provoke questions of whether the abilities the prince 
can acquire in th.is way enable merely d~ursive success or prac.tical 
power in a more general sense' fEugene Carver, Macbiavelh' and the 
History of Prudence tMadison, Wis.: University of Wisconsin Press1 

19871, 451, 

31 . 'Tota autem oratio simplex ct gravis ct scntentiis dcbct ornatior essc 
quam verbis' !Cicero, De partitione oratoriae 21. 91,, 'ita C·Um ve.rba 
rebus aptcntur, ipso materiac nit0re clarescunt' (QuintiUa.n, lnsti.tutio 
oraUJria 3. 8. 611 Butler, i. St r). 

31. 'Rem ornatiorem facit cum nullius rei nisi dignitatis caus.a sumirur; 
apeniorem, cum id quod sit obscurius magis dilucidum reddil1 probabil· 
lo.rem, cum magis veri similcm facit1 ante oculos ponit, cum cxprimit 
om.Dia pcrspicue ut res prope dicam manu tcmptari possit' (Ad Hezen· 
nium ,i. 49. 621. 

33. ' La qualc opera io non ho onuta ne ripiena di clausule ample, o di parole 
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ampullose e magnifiche, o di qualunque altro lenocinio o ornamen.to 
estrinseco, con Li quali mold sogliono le loro cose descrivere et omare1 
perchC io ho voluto, o che veruna cosa Ja onori, o che sola.meote la varied 
della materia e la gravita de! subietto la racci grnta' ((] Principe, Dedica­
tory Letter}. 

34. 11 Principe, ch. 6i The Prince, 19. While it is true that Machiavelli's aim 
in the Exboctatio is to achieve success, he surely was not providing 'a 
divine justification of the Medici as the redeemers of Italy', as Victoria 
Kahn writes !Machiavellian Rhetoric, 43). 

35. n Principe, ch. 16; The Prince, 6o. 

36. On Machiavelli's use or examples, see Barbara Spackman, 'Machiavelli 
a.nd Maxims', Yale French Studies, 77 (1990}, 1 s>, and John 0. Lyons, 
Exemplum: The Rhetoric of Example in &rly Modem France and Italy 
(Princeton: Princeton University Press, 19891, esp. 35-6, 49, 63-5 . 

37. Sec Skinner, Reason and Rhetoric in the Philosophy of Hobbes, 49-S L 

38. 'Ma, sendo l'intento mio scrivere oosa utile a chi la intende, mi e pa.rso 
piu convcnientc andare drieto aUa verlta cffettuale dclla cosa, che aUa 
immaginazionc di cssa' Ile Princjpe, ch. 15; The Prince, 54). The second 
translation is from Robert M. Adams, The Prince (New York: Norton, 
19771, 

39. In the oracion he composed in March 1503 to persuade the Florentines to 
pay more taxes in order to Jevy a decent army, for i.n.stance, he writes: 
'Tucte le citta le quali m.a.i per alcun tempo s i son govemate per principe 
soluto, per optimati, o per populo, come si govema questa, banno hauto 
per delensione Joro le forze mescolate con la prudentia; perch.C questa 
non basta sola, et quelle o non conducono le cose, o, conducte non 1.e 
mante.ngano. So.no dunque queste due cose el nervo di tucte le signorie, 
che furno o che saranno mai al mondo: et chi ha observato le mutationi 
de' regni, le ruine dcllc provincie et delle cit.ta, non le ha vedute causare 
da altro che dal mancamentO delle ormi o dcl senno' (J primi scrlttJ, 41i}. 
On the knowledge of truth to be attained through sapientia, as one of the 
fund:tmental qualities of the orator, seek Skinner, Reason and Rhetoric 
in the Philosophy of Hobbes, 74-84. 

4.0. 'Per il chc si ha a ootare chc li uomini si dcbbono o vczzcggiarc o 
spcgnerc, pcrcbe si vendicano delle leggieri offese, delle gravi non pos­
sono; si chc l'offesa che si fa aU'uomo debbe essere in m.odo che la non 
tema la vendetta' (11 Principe, ch. 3; The Prince, 9). 

41. 'Di che si eava una regola gencrale, la qualc mai o raro falla: che chi i: 
eagione che uno diventi potente, ruina1 perche quella potenzia t causata 
da colui o con industria o con forz.a, e l'una c l'aJtra dj qucstc due C 
sospetta a chi e divenuto potente' (Jl Principe, ch. 31 The Prince, 14}. 

42. 1Concludo, adunque, che-, sanza avere arme proprie, nessuno principa.to ~ 
sicuro, anzi e ruuo obbligato alla forruna, non avendo virtu che ncllc 
avversita lo difenda' Ill Principe, ch. 131 The Prince, 51 }. 
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43. lnstitutio oratoria, 3. 5. 1.1-15, Butler, i. 468-71. 

44. 'N~ cred.a mai aJcuno stato potere sempre pigliare partiti securi, anzi 
pensi di averc a prendcdi tutti dubii1 perche si uuova questo oell'ordinc 
delle cose, chc mai non si cerca fuggire uno inconveniente che non si 
incorra in uno altro; ma la prudenzia consiste in sapere conoscerc le 
qualit1 delli inconvenienti, e pigliare el meno tmto per buono' Ill Prin­
cipe, ch. 21; The Prince, 191. 

45. 'PerchC dall'uno e da.ll'altro di questi due modi possono nasccre incon· 
venienti grandi, ed atti a fare rovinaic uno principe: perche colui che 
troppo desidera essere amato, ogni poco che si parte da.lla vera via diventa 
disprezzabile: quell'altro che desidera troppo di essere remuto, ogni poco 
ch'egli eccede U modo., diventa odioso' (Discorsi, 111. .:u ). See also Lyons, 
Exemplum, 66. 

46. 'in deliberationibus, ut nos arbittamur, quid honesrum sit et quid utile' 
IDe inventione, 2. 4. 11); 'In dcliberativo autem Aristoteli placet utilita­
tem, nobis et honesratem et urilitatem' (ibid. 2. 51. 156). 

47. 'Nam vi.rtus est animi habitus natuue modo atque rationi consentaneus' 
(ibid. 2. 52. I 591-

4,8. 'ut in re publica quaedam sunt quae, ut sic die.am, ad corpus pertinent 
civitatis, ut agri, portus, pecunia, classis, nautae, milites, socil, quibus 
rebus incolumitatem ac libertatem retinent civitate$' (ibid. 1 . 56. 168). 

49- Ibid. 2 . 66. 169. 

so. 'Utilitas in duas partes in civili consultatione dividitur: tutam, hon· 
estam' (Ad Herennium J. 2. JI. 

51. Ibid. J. 2 . J . 

s>. Ibid. 

SJ· Ibid. 

54. 'Laudabile est quod conficit honestam et praesentem et consequentem 
commemoNtionem' (ibid. J. 4. 7). 

SS · lnstitutio oratorio 3. 8 . .1--4; Butler, i. 465- 7. 

56. John F. Tinkler, 'Praise and Advice; Rhetorical Approaches in More's 
Utopia and Machiavelli's The Prince', Sixteenth Century Journal, 19 
[19881, 198. Another passage from Tmkler's essay deserves quotation: 
'Many indications suggest that Machiavelli knew precisely what he was 
doing in rhcwrical terms: his plain style and rejection of super6cial 
ornament: his insistence on his personal experience of politics, his 
rejection of Battery and mere praise; and, above all, his charactcristi· 
caUy deliberative concern with advice that is utile, all suggest that he 
was conscious of replacing a demonstrative with a deliberative 
approach.' While I do not believe that Machiavelli was concerned 
with replacing the demonstrative or epideictic genre, the genre to be 
used when we speak 10 praise a person, with the deliberative approach, I 
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think that this passage illuminate,0 ve.ry well the rhetorical nature of 
The Prince. 

S7. Kahn, Machiavellian Rhetoric, 9. 

58. Skinner, Roason and Rhetoric in the Philosophy o/ Hobbes, 44. 

5 9. U Pl'incipe, ch. 31 The Prince, 7. 

60. II Principe, ch. ro1 The Prince, 3 7-8. 

61. II Principe, ch. 18; The Prince, 56. 

61. 'Ac sum.ma quidem necessitudo videtur esse bonestatis; huic proxima, 
incolumitatis; tcrtia ac levissima, commoditatis' tDe inventione 1. . 58. 
J 73). 

63. Ibid. 2 . 58. r74. 

64- 'Hoc genus in dcliberationibus maxime vcrsabitur, cum aliquid quod 
contra dicat.ur, aequum esse cooced.imus, sed id guod nos defcndimus 
ncc:essari.um cssc dcmostramus' libid. 1. s 1. 96). 

65. 'vere poterimus dicere nos honestatis rationem habere, quonia.m sine 
incolurnitate cam nullo rcmpore possumus adipisci' libid. 2. 58. 1741, 

66. 'Et quoniam non ad verltatcm solum sed etiam ad opiniones co.rum qui 
audiunt accomodanda est oratio, hoc p.rimum intellcgamus, hominum 
duo esse genera, altcrum indoctum et agrcste, quod antefcrat scmper 
utilitatem honestati, altcrum human.um ct polit.um, quod rebus omnibus 
clignitatem anteponat' ID• partltione oratorioe, 25. 8HQ). 

67. Ad Herennium 3. 3. 6. On the techniques of redescription, see Skinner, 
Reason and Rhetoric in the PhUosophy of Hobbes, 138-80. 

68. 'honestum nihil oportere existimari quod non salutem pariat' IAd Here· 
nnium 3. 5. 8). 

69. 'Sed neque hie plane concedcndum est esse id inhonest.um' jfostitutio 
oratoria 3. 8. 31 , Butler, i. 495). 

70. 'Haec autem, quae tan.tum inter se pu.gnant, plerumque nominibus 
deflccti solent' libid. 3. 8. 32, Butler, i. 4911. 

71. Ibid. 3. 8. 44-7; Butler, i. 50,-3. 

72. Ibid. u .. 1. 441 Butler, ill. 381. 

73. Cicero, De o{ficiis 2. 7. 34-8. 35. 

74. 'Onde C neccssarlo a uno principe, volcndosi mantenere, imparare a 
potcrc esscre non buono, ct usarlo c non usa.rc sccondo la ncccssitl' (Tl 
Principe, ch. , s I, 

75. 'Ect hassi ad intendere quesro, che uno principe, e massimc uno principe 
nuovo, non puO osservarc tutte quelle cosc per le quali Ii uomini sooo 
tcnud buoni, sendo spesso necessitate, per mante,nere lo staro, operate. 
contro alla fede, contro alla carita, conuo alla umanit:3:, contro :a.Ila 
reUigione' Ill Principe, ch. 18). Necessity, as Cicero had explained, is 
'something that no force can resist, f'cui nulla vi resisti potest1f. To be in 

Copyrighted material 



NOTES TO PP. 91-93 

a situation of necessity thereby means that we cannot accomplish some 
tasks that we would desire to accomplish or that we should try 10 

accomplish. Necessity, however, has always to be qualilled, as, for 
instance, in the following statement: it is necessary for the people of 
Casilinum to surrender to Hannibal 'unless they prefer to die of starva· 
don'. When we use the word necessity we must therefore consider 
whether th.e qualification is 'advantageous or honourable' and keep in 
mind that 'the greatest necessity is that of doing whar is honourable' and 
next comes the necessity of security iincolumitasJ Cicero, De inventions 
1. 57. t7er58. 175 

76. Discorsi, m. 43; Discourses, s Is (revised). 

77. 'Facci duoque uoo principe di vinccre e mantenere lo staro: e' mez:zi 
saranno sempre iudicad onorcvoU, e cl.a ciascuno laudati' (II Principe, 
ch. 18; The Prince, 63). 

78. 'et in.gcgn.arsi cbe nelle azioni sua si riconosca grandeua, animosita, 
gravid., fonezza' 111 Principe, ch. 19; The Prince, 64). 'E sopra tutto uno 
principe si debbe ingegnare di da.re di sc in ognl sua az.lonc lama di uomo 
grande c di nome eccellente' (/l Principe, ch.••, The Prince, 77). 

79. 11 Principe, ch. 21, The Prince. 79. 

80. See Skinner, Reason and Rhetoric in the Philosophy of Hobbes, 151 - 5. 

81. U Principe, ch. •s, The Prince, ss . 

8~. 'Credo che questo avveng.a daUe crudeJta male uute o bene usate. Bene 
u..a.te si possono chiamare quellc (se del male t licito dire bene') che si 
ranno ad un tratto, per nec.esslt:l dcllo assicurarsi, e di poi non vi si insiste 
dcnuo, ma si conveniscono in pit\ utiUti de' sudditi chc si puO. Male 
usate sono queUe le qu.ali, ancora che ncl principio sieno poche, ph'.i tosto 
col tempo crescono che le si spenghino.' (Il Principe, ch. 8; The Prince, 
33). 

SJ. II Principe, ch. 8. 

84. 'By placing the struggle for power into the centre of all political action, 
and by praising the hour of war as the time in which the virtues of the 
citizens were uuly vindicated', wrote Gerhard Ritter, 'be created the 
prototype for all modern political theory on the European eon.tinent­
tbe theory, in fact, which bas become notorious ... las) 11militaristic"" 
(Die Ddmonie der Macht, Munich: Leibniz Verlag, 1948), 461 Eng. trans., 
The Corrupting Influence of Power (Hadleigh, Essex: Tower Bridge Pu!,. 
lieatfons, 1951), 37). 

85. Ad Herennium 3. •· 3. 

86. lnstiwtio oratoria 6. 3. 85 and 9. 1. ~9; Butler, iii. 365 . 

87. 'Ma e ncccssario qucsta natura sapetla benc colorlre, et essere gran 
simufatore e dissirnulatore; e sono tanto semplici li uomini, c ta.nto 
oberuscano alle necessid presenti, che colui c.be inganna trovcrri 
sempre chi si lascera ingaruw-e' 111 Principe, ch. 18; The Prince, 6~1-
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88. Benedetto Croce, Elementi di politic,, !Bari: Laterza, 1925), 60, see also 
Federico Cbabod, Machiavelli and the Renaissance, !London, Bowes &. 
Bow~. 1958), 116. 

89. To claim that 'the humaniSt's assumption that honestas is compatible 
with ut:i.lita.s, reflected in the maxim that the good orator is necessarily 
a good man, js politically useless to Machiavelli, however it is inter· 
prcted', as Victoria Kahn docs (Machiavellian Rhetoric., p .), misrepre­
sents the intended sense of Machiavelli's argument. Equally off the 
mark is the view that Machiavelli 'is not so much immoral as vicious, 
a discursive ruf6an, breaking the peace (but not £a.itbr (Struever, Theory 
as Practice, 17 s ). 

90. See, for instance, Michael Walzer, 'Political Action: The Problem of 
Dirty Hands', in Marshall COhen, Thomas Nagel, and Thomas Scanlon 
(eds .. ), War and Moral Responsibility (Princeton: Princeton University 
Press, ,974), 77. 

91. 'csserc tan.to prudente, che sappi fugg.ire l'infamia di quelle che Ii 
torrebbano lo stato, e da quclle cbe non gncne tolgano guardar,;i, se 
clli ~ possib.lle; ma, non posscndo, vi si puO con meno rcspetto lasWre 
andare' Ill Princi~, ch. ts). 

92. 'e nelle azioni di rutti Ii uomini, e massime de' principi, dove non C 
iudizio da recfamare, si guarda al 6ne' (ibid., ch. 18). 

93. ' sempre propinquo al bene sia qualche male, ii quale con quel bene si 
facilmente nasca che pare impossib.ile potere mancare dell'uno volendo 
l' aluo' (Discotsi, ru. 37). 

94. Discorsi, t. 91 Discourses, 134. 

95 . See Walzer, ' Political Action: The Problem of Dirty Hands', 66. 

96. 'H.istoria vero testis temporum, lux veriutis, vita memoriae, magistra 
vitae., nuntia vetustatis, qua voce alia, nisi oratoris1 immonaJitati com­
mendatur !De orarore 2 . 9 . 36). 

97. lnstitutio oratorio 3. 8. 66-71 Butler, i. s11- 13. 

98. Ibid. 12. 2. 29-31; Butler, iv. 339 (revised). 

99. Leonardo Aretino, Is t0rla Fioreatina, tradotta in volgare da Donato 
Acclajuoli (Florence: Le Monnier, 1861), 3-4. 

100. 'e per l'escmpio degli uomini ecceUenti acct:nderc l'animo alLl cse.rci­
tazione deUa vlrtl)' (ibid. 4). 

101. 'Di cb.e si puO comprc.nde-re quanta utilit.i essa arrecb..i alla gencrazione 
human.a, e quanto, volendo esscre grata, gli sia obbligata,1 sen.do sola 
custodia fedelissima dell' opere nostre, e quclla, che sempre faccia pre· 
send, e col suo mezzo dducendoci a mcmoria l'opcrc degli huomini 
singula.ti ci inviti .a opcrare di farci immonali, e pc' progressj d'altri cl 
mostri la vita di ciascuno: e consigli nel delib<rarc, c partitl pres!, e 
costurni delle rcpublicbe, e varieta grandi della fonuna, e varll event! 
delle guetre, accio cbe con l'esemplo d' altri possiamo eleggerc quello sla 

205 

Copyrighted material 



NOTES TO PP. 99--105 

utile a Nol, c alla patria' (Istotia di M. Poggio Fiorwtillo, tradotta di 
Latino m Volgare da Jacopo suo figliuolo [Florence: Filippo Giunti, 
1598), 1-2. 

10.2. Discorsi, b.k. 1, Ptoem. 

103. 'quello cbe [ ... J io tudicbero c55ere necasario per maggiorc intelligenza 
cli cssl, a cio cbc coloro cht leggt:ranno qucstc mu declarazioni, possino 
piu facilmcntc tramc quclla utilita per la quale si debbe ccrcare la 
cognizionc dcllc istorie' (ibid.). 

104. Ibid.,. 10, Discourses, 138 (nviscd). 

1as. 'B sanza dubbio sc e' sari nato d'uomo, si sbigottiti da ognl imi:tazionc 
de' tempi ca.trlvi, 1.d aecenderassi d,uno imm.cmo d.csidcrio di scguirc i 
buoni' (Dlscor$1:, 1. to; D.lscour.ses, 131-ai 

.1o6. Discorsi., ,. 5. 

107. '11 chc fu per un gran tempo sicuro, con somma gl.oria d'imperio e 
d'armc, e m .. slmc laudc di coswmi c di religiooe' (Dlscorsi, n. 4~ 

1o8. 'B sc ogni cscmplo di repubblica muovc, qudli cbe sl l<:ggono della 
propria muovono molto piu c molto piu sono utili' fls1oric, blr..1, Ptocm, 
FH 6). 

109. l.storie, v. 1, FH 186. 

1 ro. ' Percht sc ntuna eou dilctu o i.nscgna neUa istoda, e quclla chc p,11ti· 
cularmcntc si descrive; sc niuna lc%ionc e utile a'cittadini chc govttn­
ano le repubblichc, t quella che dlmostra le cagioni degli odj c dellc 
divisioni dell.a citta, acdocche possano, col pcricolo d' altri diventad 
savj, mantcneni uniti' tlstode, bk. I, Proem, FH 6i 

111 . 'Ci:vi.lis q11.teda:m ratio est, qu.ae multis ct ma.gnis ex rebus co.nsta.r~ E.ius 
quaccbm magna et ampla pan en aniJiciosa cloquenda quam rbetor­
icam vocant' fDe inventions 1. s- 6). 

u2. Stt the excellent <ssay by Brian Richard.son, 'Notes on Machiavelli's 
Sources and his Treatment of the Rhetorical Tradition', Italian Studies, 
36 (r971J, 24-8. 

113. l.st-Odt, u. 34; FH 91-J (revised). 

114. Ci.cero, D~ ocatore 1. J4,. 158; see also Quintilian, btinnio oratoda r~. 
,. JS· 

II S- T.st0rie, u . JS; FH 93 {rcviscdJ. 

n6. 'Pero cbe. a un popolo Uccnzioso e tumultuari.o gli pub da un uomo 
buono essere parlato, e facilmentt pub essere ridotto nclla via buona, 
a un principc canivo non ~ alcuno cbc pessa patlarc nf vi e altr0 rimcdlo 
ehc il ft:rro' (Discorsl, 1. sS, Discoursu, 250-7~ 

t Y7. Utorie, UL n 1 FH 1.19- ;1.0. 

rr8. Stt Institudo oratorio 9. 2. 7-IJ, Buder, ill. 377-9. 

119. Istoria, UL ll ; FH uo. 
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12.0. lstode, nL 11; FH .t20. 

12.1. 'Qucstc pnol.c, perch~ erano v·erc, commos.scro asu:i gli ani.m.i di quelli 
cittadini, c umanamcnte ringraziarono U Gonia1onierc di ave:r fatto 
l'uffkio co.n loro di buon signore econ la citta di buon cittadlno .. .' 
[lstotie, m. 11, FH 110). 

1 >>. See Quentin Skinner, 'Machiavelli's Discorsl and the Pre-Humanist 
Origins of Republican Ideas'; in Gisela Bock, Quentin Skinner, and 
Maurizio Viroli (eds.), Moc.lliovel/1 ond Republicanism (Cambridge: 
Cambridge University Press, 1990), 121- 41. 

.123 . lstorie, n1. 131 PH u .. 2 . 

114 . lstorie-, 111. 13, Il..2- 3. 

12 s. lstorie, 01. 131 FH r23. 

u6. 'Alttc ·volte abbi2mo diseor:so quanto sia utile allc uman.c azioni la nee es· 
sltl, ad a qualc glotia si2no sute condutte da quella e come da alcuni 
morali f!looo8 ~ stato seritto, le mani e la lingua degli uomini, duoi 
nobilissiml instrumenti a nobilitado, non 11ebbero opc:rato perfetta· 
mcntc nC condottc le opcre um.ane a quella altczza si veggono condottc, 
se dalla neccss:ita non fusso:ro spinte' {.Discorsi., ru. 12J Discour.ses, 44-ol. 

u7. Istorie, m . >6, FH 141. 

aS. 'Le qua.U parole, ancorcb.~ ver:e, non mosse.ro in alcuna parte la molti· 
1udinc, o per timore, o pcrche la morte di quelU due avesse fatti gli 
uccidltori odlosi' llswrle, tu. 111 FH 143). 

,29. 'quanto sia pcticoloso vole, far libero un popolo che voglia ill ogni modo 
esser servo' ffst<lrie, n1, •11 FH r43).. 

13-0. 'A.dsecurus itaque est, ut aliqui.d eoru.m quoque causa videretur fac.crc 
contta quos diceret' fJn,titutio orat<ltia 11. 1. 85). 

131 . 'se p:rima con qua.lche colore non si giustificasse la gucn.a' flstorie, vt. 
•s, PH •51!). See also lstorie v1. 16, FH 260: ' senza avcmc non chc glusta, 
ma colorita cagioue,.' 

131. Isrorie, VI. >5 , FH 259. 

133 . l5tocie, m. s, FH t ro. 
1 ~ - 'Mossa pcrtanto da questc ~sioni, penso di adonest11e con una oncsta 

cagione .la dlsonesu dell'anlmo suo' flstotie, n. 211 FH 7 3). 

135. 'Na_m c.wn et nQ!;trae rd publ.ica.e detriment.a. coo_sidero et m.aximarum 
civitarum vetcres animo calamitates colligo, non minim.am video per 
disenissimos hom.i.nes invectam partem inoom:modorum' (De tnventione 
[. I. r). 

136. 'multas urbcs constitutas, plutima beUa reatineta, Jhmissimas socie· 
tatcs, sanctis.simas amic.i.rias intcllego cu.m anim_i ratione tum facilius 
eloquentia compacatas' !ibid.). 

137. Cicero, De orator• 1. 8. 3<>-4, 
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138. Ibid. i. 9. 38. 

139. Insdtutio oratorio 1 . 16. 1-1 J ; Butler, i. 319-23. 

140. 'Di qui nacquc chc t1ltt'i profeti armati vinsono, c U di.s.armati ruino· 
rono. Perche oltra alle cose deue, lo ruitura de'populi ~ varua, et I:. facile 
persuadere loro uDa cosa, ma I:. difficile fermarli in quella persuasioDe. E 
pub convic:oe esscre ordinato in modo, cbc quando non crcdono piU, si 
possa fare crederc loro per forza ... come ne' nostri tc.mpi intervennc a 
&a' Girolamo Savoncrola U quaJc ruinb ne' suoi ordini nuovi, come la 
moltltudinc comincib a non crcdetli; e lui non aveva modo a ten.ere 
fcrmi quclli chc avevano crcduto, n.e a far crederc e discredenti' flJ 
PrinciIM, ch. 61 The Prince, > 1). 

<41. Arte dello guerro, sis, Gilbert, ii. 7>4. 

142. Arte della guerra, 440-1; Gilbcn, ii 661. 

143. Arte dello guUTo, 440-1 , Gilbcn, ii. 661. 

14--4-. Along with religion, eloquence assists lawgivers who plan to introduce 
new orders: 'e veramcntc mai fu alcuno ordinatorc di lcggi su:aordinaric 
in uDo popolo chc non tlconcssc a Dio, perch! altrimcnti non sarebbero 
accenate: pcrchC sono molti i bcni conosciuti da uno prudcnte, i qu.ali 
DOD hanno in sc ragioni cvidcDti cl.. potcrli pcrswidcrc a altrul' (Dise<>csi, 
1. XI; Discourses, 141). 

145. 'Poteva uno tribuno e qualunquc altro cittadino proporrc al Popolo una 
legge, sopra la qua.le ogn.i cittadlno potcva padaxc o in Eavore o incontro, 
innanz:i cbe la si dcliberasse' tDJscorsi, l. 18, Discourses, 16.1,J. 

146. 'Quanro al giudicare le cose, ~i vede rad.issime vol te, quando egli ode 
duo concionanti che cendino in diverse parti, quando ei sono di equate 
virtU, che non pig.Ii la opinionc mlgliorc, e che non sia capace di quclla 
verita che egl.i ode' (Discorsi, 1. ;81 Discourses, 255 ). 

147 . Discoui, L 181 Discourses, 162. 

148. Kahn, Machiavellian Rhetoric, t t. 

149. Cicero, De oratore l · 31. 1~1. 

150. 'Perchc gli c offizio di uomo buono, quel bcne cbc pe:r la maligoitii de' 
tempi c dclla fortuna tu DOD hai potuto opcrare, inscgnarlo ad altrl' 
(Discorsi, bk. U, Procm; Di:.scourses., 168-9). Leo StraU$$'S remarks on 
Machiavelli as a ' teacher of evil' (Thought.> on Machiavelli, (Chicaso: 
University of Cb.ic:ago Press, 1978), 1) oui;h1 accordingly to be consid· 
ered a maste.rpiece in m.isinterpretation. Also Hanna Pitkin's comme.nts 
on Machiavelli's 'foxiness' (Fortune is a W'oman, 34-s, entirely misre· 
present the sense of Machiavelli's writing as an adviser on political 
matters. 

Is 1. Ane dello guerro, 519, Gilbert, ii. 726 (revisedl. 
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4 The Theory of the Republic 

1. Roberto Ridoi6, The Life of Nlcco/c) Machiavelli, trans. Cecil Grayson 
(London: Routledge&. Kegan Paul, 1963), 148. 

1. 'Machiavellus Democratiae laudator et assenor acerrimus; n.atus, edu­
catus, bonoratus in co reip: statu; tyrannidis summe inimicus. ltaquc 
tyranno non favct1 sui propositi non est, tyranoum in.struere, sed arcanis 
Eius palam factis ipsum misc.tis populis nudum et conspicuum exibire 
.. . Hoc fuit viri omnium prudentissimi consili~ ut sub speci.e prin­
cipa!Js eruditionis populos erudirct' (Alberico Gentili, De legation/bus, 
(London: Thomas Vautrollarius, 1585}, bk. ill, ch. 9. 

3. Benedict D<: Spinoza, 'fractatus politicus, ch. V, 7, in The Political 
Works, ed. A.G. Wemham !Oxford: Clarendon Press, 19581, 313. 

4. Pie.ae Bayle, Dictionnaire historique et critique 3 vols., (1nd edn.; 
Rotterdam: Reiner Leers, 1702.J, article 'Machiavelli', note 'o'. 

5. 'it was the fault of his contemporaries if they misunderstood what he 
was getting at: they took a satyre for a eulogy' (Encyc/op&lie, article 
'Machiavelisme' (Neuchatel, 1765), ix. 793). 

6. Conuat social, bk. m, ch. 6. In the 1781 edition was inserted the 
following note: 'Machiavelli was a decent man and a good citizen. 
But, being attached to the court of the Medicis, he could not help veiling 
his love of liberty in the midst of his country's oppression. The choice of 
his detestable hero, Caesar Borgia, clearly enough shows his hidden aim; 
and the contradiction between the teaching of The Prince and that of 
the Disoourses on Uvy and the History of Florence shows that this 
profound political thinker has so far been studied only by superficial 
or corrupt readers. The Court of Rome sternly prohibited his book. I can 
believe it; for it is that court it most clearly pornays.' 

7. Friedrich Meinecke, Macbiavellism: The Doctrine of Raison d 'etat and 
its Place in Modern History, trans. Douglas Scott [London: Routledge &. 
Kegan PauL 1957), 32-3. 

8. Niccolo Machiavelli, Discourses on Livy, ed. Harvey C. Mansfield and 
Nathan Tarcov (Chicago: University of Chicago Press, 1996), Introduc­
tion, p . X'XVI. 

9. For John Pocock, Machiavelli's republicanism is above all a commit­
ment tot.he ideal or t.he republic as 'a struc.ture of vinuc'. Machiavelli's 
popular republic, he stresses, is grounded upon the virtue of the citizen· 
soldiers-th.at is, a virtue which is at the same time civic and military, a 
devotion to the common good above personal and factional interests and 
valour in the battlefield. The ultimate reason for Machiavelli's prefer­
ence of republics ovet monarchies was the lac.t that the formc.r have 
greater capacity than the latter to mobilize and arouse virtue. The true 
subversive Machiavelli was, therefore, 'not a counsellor of tyrants, but a 
good citizen and a patriot' who was urging his fellow·citizeos to retrieve 
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the virtue capable of ensuring the republic's vitality but above all the 
republi's capacity to conquer and exll"nd (John Pocock, The Machiavel· 
lian Moment: Florentine Political Thought and the Atlantic Republican 
Tradition (Princeton: Princeton University Press, 1975 ), 183- 1181. Maxk 
Hulliung claims that Machbvclli's republicanism is essentially 'prcda· 
t0ry'. We should not be dcccivcd, he warns us, by Machiavelli's talk on 
liberty and constitutional order. He was not 'a kindred spirit'; for him 
'rest0ration of republican rule i., not the end justifying the means; nor 
does the forcible unification of Italy, which was little more than an 
aftenhought, play such a moral role in his writings. The end is great­
ness, and Italian unity b merely a possible by-product of the glorious, 
violent, and aggrandizing deeds that arc better performed by republican 
citizens than monarchical subjects' (Mark Hulliung. Citizen Machia· 
velli {Princeton: Princeton University Press, 1983), 110). The intcrpreta· 
tion of Machbvelli's republicanism both as a sort of monarchical or 
princely repubUc.anism and as a commitment to civic vinue can be 
found in Hans Baron's essay 'Machiavelli the Republican Citizen and 
Author 0£ The Prince', in Hans Baron, In Se.arch of Florentine Civic 
Humanism (2 vols., Princeton: Princeton University Press, 1988), ii. 
146-7. The essay was first published in 1961. 

to. Macrobius, Commentary on the Dream of Scipio, ed. W. H. Stahl (New 
York: Columbia University Press, 1951], 11.0. For the Latin text, I have 
used the Commento al Somnium Scipionis, ed. Mario Regali (Pisa: Giar· 
dinis 1983). 

1 1. 'Por ce dist Tu.illes kc citCS est un assemblcmens de gens a abiter un Ucu 
et vivre a une loi' (B. Latini, U livres dou Tresor, (Berkeley: University of 
California Press, 1948), bk. m, 73.3). 

1.1., 's.ecundum aliquas leges et secun.dum aliquas loudablles ordinationes' 
IAegidlus Romanus) (Giles of Rome), De r•gimin• principum libri Ill, 
(Aalen: Scientia, 19671 facsimile of edition of Rome, 1607), bk UJ, 1. , . 

13. See Joseph Cann ing, The Political Thought of Baldus de Ubaldis (Cam­
bridge: Cambridge University Press, 1987), 159-169. 

14. Ptolemy of Lucca, De regin>ine principum ad Regem Cyprl, in R. Spiaui 
(ed.), Divl Thomae Aquinatis Opuscule Philosophice (Turin: Mariotti, 
1954), ll. 8. 

15. 'Ubi vero leges principanrur, est vera politia, et politicum est nisi quod 
bonum est' (Lorenzo de' Monac~ Cbronicon de rebus Venetiis, in L. Mur· 
atoti, Rerom iralicarum scciptores, viii. Appendix !Venice, 17581, 176-7). 

r 6. Coluccio Salutati, De r:yranno, 1. 6; ed. Alfred v. Manin (Berlin: W. 
Rothschild, 1913); Eng. trans. in Ephraim Emerton (ed.), Humanism 
and 'fycanny (Cambridge, Mus.: Harvard University Press, 19~5), 77. 

r7. Giovanni Cavalcanti., Ist-0zie fiorentine (Florence: Tipogr:a8a all' insegna 
di Dante, 1838-9), u . t. 
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18. Alamanno Rinllccini, Letter• ed orazioni ed. Vito R. C iustiniani (Flo· 
ren.ce: Olschki, 1953), 191. 

19. Girolamo Savonarola, nattato circa il reggimento e iJ govemo della cittd 
di Pirenze, in Predicbe sopra Aggto, ed. Luigi Firpo !Rome: Bdudetti, 
1965 L 442. For Savonarola's intcllect112) debt to the Thomist tb.cory •• 
well as to the Florentine tradition, see Donald Weinstein, Savonarola and 
Florence (Princeton: Princeton University Press, 1970), 189-315. 

u,. Sec Canning. Polirical Thought, 113. 

21 . Sec ibid. 96. 

"· Ibid. 
23. The Latin expressions '1Sed to den.ote the staws o.l the free P<'ISOn and the 

status of the slave we.ce 'pcraona sui iuri.s' and 'alieni iuris1 respectiveJy, 
cl C. Whuubslci, Libertas as a Political Idea at R.ome (Cambridge: 
Cambridge University PttM, 19soL 1-15. 

:14. Cf. Livy, Ab urbe condita, 37. 54. 26: 'Canbago libcra com sul.s legibus 
est'; and Llvy, Ab urbe condita, 33. 31. 5: 'Liberos, immunes, suis legibus 
cue tubent Corlnlhios,,' 

15. 'Non in n,gno popul.u:m Romanu.m sed in libertate esse' (Li\-y, Ab urbe 
condita, 2. 1 5. 3). 

:16. 'Libe.ri iam hinc popull Romani res pace belloquc gestas, annuos magis· 
tr,i.ws, impedaque legum potendora quam hominum pcragam' [Livy, Ab 
urbe condita 1. 1. 1). 

17. 'Nam quid a Py,ro, Hanruoale, Philippoque et Ant.iocho defensum est 
aliud quam libcrtas ct suac culque sedcs, neu cui nisi legibus pareremusl' 
SalluS1, Orationes et epistulae excertae de bistociis 4, .Eng. trans. J. C. 
Rolfe, Orations and Ler:urs from the Hi.stodes, In Sallust {Cambridge, 
M .. s.: Harvard University Press, 196o~ 386-7. 

28. 'legum idcirco omnes servi sumus ut libed csse possimus' (Pro Cluentio 
146); Eng, trans. The Speeche• , H. Grose Hodge {London: Loch Classical 
Lib,ary, 19,i7), 379 (revised). 

19. Letter 10 Ni.ccolodio Barto.lomei, Apr. 1369, in Epistolario di Coluccio 
Salurati,, ed. f ·rancesco Novati (4 vols., Rome: Forzan.i, 1891- 191 r), i. 90. 

30. Cf. Nicolai Rubinstein, 'Florentine Constitutionalism and Medici Ascen­
dancy in the Fifteenth Century', in N. Rubinstcin (ed.t, Florentine Sto· 
dies (London; Faber 1968), 4,p-61, esp. 445 . 

31. Leonardo Bcuni, HlsronDIUm florentini populi libri XIJ, ed . . I!, Santini, 
'Rerurn lta.licarum Scrl:ptorcs', xn, pt. 3, 821 sec also Bruni, Laudado 
floremina.e urbis, tn Hans B.uon, From .Pot:rarch to Leonardo Bruni {Chi· 
cago: University of Chicago P,ess, t968), 159: 'E.t iurls quidem gratia 
magistratus sunt constltuti, iisquc impe.riu:m datum est et in facinorosos 
bomincs animad:vcnlo1 maximcquc ut providca.nt nc cuius potc_nt:ia plus 
valeat in c.ivita.te quam leges'; and 2.6.2.: 'Nee est locus u.llus in tenis in 
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qoo ius magis equum sit omnibus. Nusquam enim viget tanta Libcnas ct 
maiorum cum minoribus exequata condicio.' 

31. Ricardi storici di Filippo di Cino Rinuccini dal 1282 al 1460 colla con­
tinuazione di Alamanno e Neri suai figli ed. G. Aiazz~ (Florence: Piatti, 
18401, 103. 

33. Alamanno Rinuceini, Dialogu.s de Iibert.ate, in Atti e memorie dell'Ac­
cadem.iJJ Toscano di Scienze e Lette1e 'La Colombaria', 12, (19s7I, 167-
303. 

34. 'Sed ncque omnium rcrum dcccmcndarum bee tria coUegia lubent potes­
tatemi sed pleraque, cum abillis approbata sunt, ad popuJare consilium 
communeque rcfcruntur. Quod anim ad multos attinet, id non a.liter 
quam m.ultorum scntentia decerni conscnu.neum iuri rationique iu.dica­
vit' (Laudatio Po1entinae urbis, 16ol. The source of this legal principle 
was the Corpus iuris clvilis, Codex s. 59. ; . >: 'Quad omnes similitcr 
tan.git, ab omnibus comprobetu.r'. 

3 s. As the Latin text shows, Poggio Bracc.iolini uses, however, the term 
'a.equo iurc' rather then 'aequa libertas': 'Non enim unus, aut alter 
imperat, non optimatwn, aut nobiliwn fa.stus regna.t, sed populus acquo 
lure uliicitus ad munera civitatis: quo fit ut summi, in.6.mi, nobiles 
ignobiles, divitcs, egcni communi studio conspirent in causam libertatis, 
proprc ca conscrvanda nullos effugianr sumprus, nullos labores, nulla 
discrimioa reformident' (Epistolne, ed. T. de' Tonem [Florence: Marchini, 
1859), ii. 183. Cl. Rubinstein, 'Florentine Constitutionalism', 448 n. 4. 

36. 'Atque haec honorum adipiscendorum facultas potcstasquc libero populo 
... quanwm valet ad ingegna civium excitanda ... ' 'Oratio in funcre 
Jah.a.nnis Strozzae', in £. Baluze and G. Manzi, Miscellanea novo ordine 
digesta . .. et aucta (Lucca: V. Junctinium, 1764)1 Eng. trans. in G. Grof­
Sth, J. Hankins, and D. Thompson feds.), The Humanism of Leonardo 
Bruni (Binghamton, NY: The Renaissance Society of America, 19871. 

37 . Delizie degli eruditi toscani, ed. ldelfonso di San Luigi (Florence: Gae­
tano Cambiagl, 1779), xU. 188. 

38. 'ut ellciatur veritas' (see Rubinstein ''Florentine Constitutionalism', 458 
n. ti. 

39. Dlalogus de llbertate 183. A very useful summary of the Florentine 
interpretation of political liberty as being based on freedom of speech 
in deliberative bodies and in just distribution of public honours is t0 be 
found in the preamble to the text of the constitutional reform of 23 
December 1494, which establishes the new republican government after 
the expulsion of the Medici: 'Intcndcndo c magni.Sci ct cxcclsi signori ... 
con tucto c.l loro ingcgno ct forza alla conservation• dclla libcrta, lungo 
tenpo suta quasi occupata ct nuovamcnte recuperata, et all'unione de' 
cipradini, ct di pensare a tucte le cose cbc riguardino el bcnc publlco ct 
un.iver,sale; et conoscicndo quc.sto sommamen"tc consistcrc ncl consia 
gliare, provederc et ordinare liberamente ne' casi publici ct privnl et 
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nella institution• delle optime et bene considerate provisioni ct legsj et 
nella giusta distrlbutione dcgli honori et de' pesi che recha sec.o llllA benc 
instituu rq,ublica . .. statuirono ct ordinotono' (in Giru:gio Cadoni (ed.~ 
Provvi<'ionl concementi l'ordinamento tklla Repubblico Fiorentina 
1494-1 s n , i. (Rome: Istituto Storico Italiano per U Mcdio Evo, 1994), 40. 

40. Discorsi, ,. •s, ,. 37. 

41. Istorie, vnr. 1. On the theme of civility, see Conado Vivanti's lntrOduv 
<ion to Ni.ccolo Machiavelli, Discorsi sopra la prima deco tJj Tito Uvio 
[Turin; £ina.udi, 1983), pp. m v-xxv. 

41. Discoui, UL 8. 

43. Di.scoul, J. 17; Dfscourse.s, 159. 

44. 'non si truovano ne le.ggi ne ordini che ba.stino a £re-narc una unlversale 
cor:rw:ione' (Dlscor,;t, ,. 181 Discourses. 160). 

4S. ' Pero si dic.e che la lame e la povenii fa gli uommi industriosi, e le leggi gli 
fanno buoni' (Discorsi, r. 3J. 

46. Jbid. I. 24. 

47. 'pcrchl uc D.a$CCVa offc~ cb. priv.1ti a privarl, la qua.le o{fesa genera paura, 
la paura c.erca d.ifes2, per la difcsa si procacciano pattlglan!, da' pattigiani 
nascono le pani nelle citudi, dalle parti la rovina di quelle' IDlscorsl, t . 7; 
Discourses, us~~ 

48. 'PerchC sc ordina.d.amcntc uno cittadino C oppresso, ancora che Ii fusse 
fatto torto, no scguita o pow o nissuno disordine in la ,epubllca; perche b 
esccuzlone si f.a sanza fotte pdvate e sanu fon.e .forestiere, cbe sono 
queUe che rovinano ii vivere libe,o1 ma si fa con fame ed ordini publici, 
che hanno I termini loro paniculari, ne trascendono a cosa che rovioi b 
repubUca' (DUcorsi, L 11 Discourses, 125). 

49. 'perchc le leggi, gli statuti, gli ordini civili non secondo il viver libero, ma 
secondo l'am_bizione di quella partc chc e rimasa -supcri.orc, sl sono in 
quella sempre ordinati e ordinano' (/sioria, u1. S; FH r roi. 

so. 'solo I poteoti propooevmo leggi, non per la comune lr'bertii ma per la 
pou:nza loro' (Discorsi, ,. 18; Discourses, 162 (revisedj). 

s,. 'e l' uno e Paltro ha avuto bisogno d'essere regolato ddle leggi; perche un 
principe che puO fare cio ch'ei vuole e pa.z.zo, UD popo)o che puo fare cio 
che vuole none savio' IDiscorsi, 1. 58). 

52. 'dico come un popolo e p.111 prudente, pl11 stabilc c di migliore giudizlo che 
uo principe. E non sanza cagione si assorniglia la voc.e d'un popolo a 
quell.a di Dio: perchC si vede una opinionc univer:sale fare c-Hctti mata· 
vigliosi ne' pconostichi SllOit taJch~ pare c.hc per oceulta virtU e.i prevcgga 
il suo male cd U suo benc' {Discorsl, , .. ss, Di.scourses, 2,s {!evisedll-

SJ. 'E sanu dubbio questo hene comuoe non e osservato se non n.elle repu­
bliche: per:chC tutto quello ch.e fa a proposico suo si esequisce1 e quantun~ 
que e1 tomi in dan:oo di questo o di queUo privato, e' sono tanti quegl.i per 
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chi dctto bene fa, cbc lo possono tirare innanzi contro alla disposi%ionc di 
quegli pochi che nc fussono opprcssi' IDiscorsi, n. 2, Discourses, 2751. 

S4· On the theme of the guardianship ol libeny, and more generally on the 
issue of legality within republican tradition, see the excellent essay by 
Riccardo Ferrante, La difesa della Iegaliul: I sindacawri della repubblica 
di Genova !Turin: Giappichelli, 19951, 279-343. 

SS· Discorsi, t. S; DiscouLus, 118. 

5 6. Cicero, De officiis 1. 14i. 

57. Discorsi, t. l; Discourses, u8. Commenting upon this chapter of tbe 
Disrorsi, Harvey Mans8eld and Nathan Tarrov remark that 'In Aristotle 
the tyrannical element in a republic sunds fo1 its lapses from pcr:fcctlon, 
but in Machiavelli, tyranny is used precisely 10 the contrary-to make 
the republic pcrlect', and that 'in giving prefere.nc.e to Rome's accidental 
perfection because it is more flexible than that of Spana's one-time 
classical legislator Lycurgus, be shows again that tyranny-the rule of 
uno solo-works well, or besc, in the context of a republic' [Niccolo 
Machiavelli, Discourses on Livy, ed. Harvey C. Mansfield and Nathan 
Tarcov (Chicago: University of Chicago Press, 1996), Introduction, pp. 
xxvii- xxviiiJ. Apart from the gross mistake of equating the rule of uno 
solo, as such, and particu)arly the rule or Romulus to tyranny, it is 
obvious that, for Machiavelli, Rome was not perfect because it allowed 
room for tyranny, but became pe,rfect only when it gave itself a constitu­
don in which 'all three kinds of government there had their part'. 

58. 'il popolo non vi aveva dcntro la pane sua' (Discursus Porentinarum 
rerum post mortem lunioris Lauren di Medices, in Arte della guerra, 262). 

59. 'dopo il qualc, la citta vollc pigliare forma di repubblica, e non si appose 
ad appigliarla in modo chc fussi durabilc, perche quegli ordini non satis· 
facevaoo a tutti gli umori dci Cittadini' (ibid. 2631. 

60. Discorsi , , . 3 7 . 

61. 'Essendo penanto divenuta l'autoriti tdbunizia insolente c formidabile 
alla Nobilita e a tutta Roma, e' nc sarebbe nato qualche inconveniente 
dannoso alla liberta romana . . .' (Discorsi, 111. 11). 

61. Istorie, m. 1; PH 105 . 

63. lstorie, m. I; PH 106. The result ol the predominance of the nobility or of 
the populace is a restless oscillation be.tween tyranny and licence, two 
forms of corrupt government that Machiavelli regards as equally perni· 
cious. Cities, he writes in the Proem of book lV of the lstorie Fiorentine, 
'c qucllc massimamcntc cbe non sono bene ordinate, le quali sotto 
nome di rcpubblica si amministrano, va.riano spcsso i governi e stati 
loro, oon mediantc la llberti c la scrvit~, come molti crcdono, ma me· 
di.ante la servitU e la Ucenza'. Both are equally bad: 'l'uno non piacc agli 
uomini buoni; l'altro dispia.ce ai savi; l'uno puO fare male facilmcntc, 
l'altro con difficolta pub far bene; nell' uno hanno troppa autoritil gli 
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uomin.i insoleoti, ne.Jl'altro gli sciocchi.' He cal.ls the 'popolani' 'ministc.rs 
of licence' t'ministri dell.a licenza'J and the nobles 'ministers of servitude' 
('quelli della serviru'). 

64. Disco1si, 1. 41 Dlscow ses, " 3. 

65. lstocie., r. 1. 

66. 'bisogna nello otdinate la repubUc:,i pcnsarc alla parte piu ono.revole' 
(Disconi, 1. 61. 

67. Ibid. 

68. Ibid. I. I. 

69. Ibid. " · 1. 

70. U Principe, eh. S· 

71. Istorie, m. s. 
7~. 'una citti non si poteva c.hiamare Ubera, dove era uno cittadino cbe fusse 

remuto dai magjsuati' (Discotsi, t. 19). 

7 3. 1, 10,io, bk. IV, Procm. 

74. '-non servf mai um.ilmente ne mai domino superbamcnte; anz:i con li suoi 
ordini c magistrati tc.nne ii suo grado onorevolmente' (D iseorsi, t. S8; 
Discoutses, 2s3 lrevisedl}. 

75. ' in modo osservono le loro leggi che nessuno di fuoti ne di denrro ardisee 
occupar.lc' (Discozsi, 1. SS; Discourses, 244). 

76. 'e' si comincia a conompere una legge la quale e il nervo e la vita de) 
viverc libero' IDiscorsi, 1. 331 Discourses, 191 (revised)). 

77 . Disco.rsi, 1. r6; Discourses, 156-7. 

78. Discorsi, tL 11 Discour,es, 176 !revised). Harvey Mansfield a.nd Nathan 
Tarcov rder to Machiavelli1s claim that 'an important pa.rt of the reason 
why people love republics more rhan principalities is thar all those who 
dwell in them can believe thar their children can grow up to be princes 
th.rough th.cit vinue' as yet another evidence o( 'the princely or tyra.nni­
ul elements in his republicanism'. How can a passage in which Machia­
velli praises republics because they permit the citizens 10 attain by their 
virtue the highest public honours support the view lrult Machiavelli's 
republicanism is tyrannical and princely is utterly uninrelliblc-unless 
the two editors of the Discourses have made the mistake of raking the 
phrase 'diventare principi' to mean 'to become prinoes', as their transla­
tion reads, not in the sense of attaining the highest public honours, but in 
the sense of instituting a principality. 

79. 'perche il vivere libero prcponc onori e p.rcmli mediante alcune oncste c 
determinate cagioni, e luora di quelle non premia ne onora alcuno' (Dis· 
corsi, 1. 16, Discourses, 1s4t. 

So. Discorsi, 1. 58. 

81. Ibid. m . •s 
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8J.. Discursus florentinarum rerom, in Arts della guerra, 269. Republics can 
choose their leaders, their Irulj!l,Strates, and their commanders among 
many citizens with diHereot qualities and appoint those who possess 
the qualities that arc more suitable to face different circwnstanc.es. As 
a consequeoce, republics have longer life and eojoy good fonune for 
longer rime than a principality. ID sum. 'government by the people is 
better than gove.mment by princes' f'sono migl.iori govemi quegli de' 
popoli che qucgli de' princip.i'I (Discorsi, L 58!. 

83. Ibid r. r8J Discourses, 162. 

84. 11 Principe, ch. 1. 

85. Discorsi, 1. 16, Discourse,,, 154 (levised~ 

86. 'come era U popolo romano, II quale, mcntre duro la Republic• incorrot1a, 
non servi mai umilmcntc' (ibid. L 58). 

87. 'per alrri modi sl ha a ccrear:c glorla in una ciwl corrotta the in una che 
ancora viva polirlcamenre' (ibid., UL 8). 

88. Ibid. 1. ss 
89. 1.e Jeggi bcne ordinate non giovano' (ibid., 1. 171 Discourses, t 59 (revised)!. 

90. ~on si uuowno ne leggi ne ordini che bastino a frenare una universale 
co:rruzione• (Di.sco.rsi, 1. 18; Discourses, 1601. 

91. 1. giovani sono 02fosl, I vecchi lasclvi, e ognl oesso e ogni eta e piena di 
bruni cosrum~ a cbe le legg.i buonc, per csse.re dallc eatriv·c usa.m:c 
guaste, non rimediano. Di qui nasce quella avadz:ia che si vcde nei 
cittadinl e quello sppetiro non dl vers glorla, ma di vltuperosl onor~ 
dal quale clipendono gll odt le inimicizie, i displacer! e le seue, dalle 
quali nascono morti, esilj, afflizioni dei buoni, esaltazioni de'tdsd' (lsto­
de., m. s, FH nol. 

9~. /stone, Ill, s, FH IIO. 

93. 'Dipoi io ml meravigllo di te, cbe ru voglla, dove non si fa cosa aleuna 
laudabile o buona che vi si faccia qucsta: perche dove sono i e<>stumi 
pervecsl conviene cbe ii parlare sia pervcrso, ct habbia in se qucllo tffcm· 
minato lascivo cbe. hanno coloro chc lo par!.ano' !Diseono, 54- 5, see also 
the rich commentary for the claM!cal sources of Machiavelli 's analysis). 

94. 'dcsolarl g)i anrichl templi, corrone le cerlmooie' (Diseorsi, 1. 101 Dis· 
eoucses, t }7). 

95. 'In tuni la religi.one e ii timor di Dlo e spento' (lswru, 111, s, FH. 110). 

96. 'dove manca ii rimore di Din, convicne o che qucl cegno rovini o chc sia 
sostenuto dal timore d'uno principc cbc sopperisca a' diictri della rcli· 
giont' (Discor.$4 1. 111 Discourses, 141). 

97. 'e volendol.o ridurrc nelle obcdienu civili con le arti della pact, {Numa) si 
volse alla ceUgione come cosa al tutto necessa:ria a volere m_anten.e.re un.a 
clvlltii' (Diseorsi, ,. "' Disconrses, 139). 
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98. 'quclle citti chc banno avuto ii loro princlpio immed.iatamcme servo 
abbino non chc difficulta, ma impossibilita a ordinarsi mai in modo chc 
le possino vivc:rc dvilm.cntc e quictamcnt.c' (Dlseorsi, 1. 49; Discourses, 
1311. 

99. 'e cosi C ita maneggiandosi per dugento anni, che si ha di vcra mcmoria, 
sanza avcre mai avuto stato per il quale la possa veramente esserc 
chiarnata rcpubllca' (D!scorsi, 1. 491 Discourses, 231 1, 

100. Dis.corsi, 1. 16. 

101. (bid. t. 171 Discourses, 159. 

102-. Disoorsl, 1. 17; Discourses, 158. 

103. Dependency and the habits of servility which ensue from It define for 
Machiavelli the socfal boundaries of citizenship, as be writ.cs in a note 
whose date and context cannot be determined: 'LI uominl chc nelle 
republiche servono alle arti meccaniche non po$SODO sapcrc comandare 
com.e principi quando sono preposti a' magi.strati, avendo imparato 
sempre a servire. E pero si vuol ti>n-e per comadarc di quelli che non 
hanno mai ubbidico se non a' re e alle leggi, come sono quelli cbe vivon.o 
d.clle entratc lo.ro' (ll rcarro, 223). 

104. 'NC giova in questo caso cbe la materia non s:ia corroua; perchC. una 
au1orit.a assoluta in brevissimo tempo corrompe la matecia e si fa omlci 
c partigiani' (Dlsrorsi, 1. 3SI· 

10s. 'Le vie private sono, facccndo benencio a questo cd a quello altro 
p.rivato, col p.restarglJ danari, maritargli le 6gliuole, difende.rlo dai 
magistrati e faccendogli simili p.rivati favori i quaJi si fanno li uo minj 
pa.rtigiani e danno an.imo a chi e cosi Favorito di potere corro.mpere i.l 
publico e sforure le leggi' fDiscorsi, ui. 28; Discourses, 481). 

106. 'oziosi vivono delle renditc delle loro pos.sessioni abbondantemente_, 
sanza avc:rc cura alcuna o di coltivaziooc o di altra n.ecessaria fatica a 
Yiverc' (Discocsi, , . SS; Discourses, .145-6). 

107. Discorsi, 1. SS; D iscoursu, 145-6. 

ro8 'nascc piu s:,nu dubbio dalla vUd degli uomini, che ban.no intcrprctato 
la nostra rdJgione seco.ndo l'ozio c non secondo la virtO' (Discorsl, u. i.J. 

109. 'La nostta reUgione ha glori6cato pill gli uo:mini umili c co.nremplat_ivi 
che gll atrivi. Ha dlpoi posto ii sommo bene neU. umilti, abie,ione, c 
ncl disp.rcgio delle cose umane; quell'altra lo poncva nclla grandeua 
dcUo anl mo, nella lortcz:u del corpo cd in tune le altrc cosc attc a fare 
gU uomini lo.rtissimi. E se la rcligionc nostra ricbiede cbe tu abbi in te 
fortezza, vuolc chc tu sia ano a patire pill che a fare uoa cosa fone. 
Questo modo di vlverc adunque pare cbc abbi rcnduto U mondo debolc, 
e d:uolo in precb a.gli uomini sccJcrati, i quali s icuramcntc lo possono 
maneggiare, ve.ggendo come l'u.niversitl degll uo.mini per andorc in 
Paradiso pcnsa ph1 a sopportare le sue battiture che a vendicar:1e' 
(D!scorsl, 11. 1 . Discourses, 2781. 
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110. Discor$i, r. 4S; Discourses, 2,20. 

111. 'ct cbe si dcbbi p.rcsw-c fede alla Signori• ct che ii volere cc"=a di ogni 
cosa c impossibile ct che bisogna govemarsi secoodo Ii accideoti et non 
volerc la eitta ruini per volcrc stare in sulla observanza delle leggi' 
(Lauro Martines, Lawyors and Sl4tecra/t in Renaissance Florence (Prin­
ceton: Princeton University Press, 1968), 426). 

112. Sec ibid. 434. 

113. See ibid. 441- 5. 

114. In a letter to a Chancellor ol Lucca of early October 1500, he openly 
endorses the decision of the Republic's authorities and claims that 
Vitelli's conduct deserves 'infinite punishment' ('infinito castigo't (Let~ 
we, 84-6; MF 22-3).. In the Decenna/e pdmo, a historical poem com· 
posed in 1504, he speaks of Florence's 'full revenge' against Paolo Vitelli: 
'Soon alter, for the trick he played, you took revenge in full, I inflicting 
death on him who had caused you such great harm.' The Italian wording 
is 'vi vendicastc assai', whfoh suggests that the revenge, was excessive 
and unfair. Sec 11 teatro, 244; Gilbert, iii. ,450. 

us. Di.scorsi, 111. 3 . 

u6. Ibid. tu. 22; Discourses, 469. 

11 7. Di.scorsi, 1. SS; Discourses, 244- 5. 

118. Discorsi, t. 11; Discourses., 143. 

119. II Princ.ipe, ch. t >1 The Prince, -3 (revised) ). 

120. 'perchC rutte l'ani cbe si ord.inano in una civilta per cagionc dcl bene 
comune degli uomini, tutti gli ordini fatti in quella per vivere con 
rim.ore delle leggi c d'ldd.io, sarebbono vani_, sc non fu.ssono p1cpa.rate 
le dilese loro, Jc quali, bene ordinate mantengono qucgli. ancora cbe non 
bcnc ordinati. E cos!, per il contra:rio, i buoni ordini sanza il milir.are 
aiuto, non altrlmenti si disordinano che l'ab.itazioni d'uno supe.rbo e 
regale palazzo, ancor:a chc ornate di gemme e d'oro, qua_ndo, sa.nza 
csserc copcrte, non avessono cos.a che dalla pioggia le difcndesse. 
(Arte de/la guerra, Procm, 3>5; Gilbert, ii. ;66 (revisedl). 

121. 'mai alcuno eittadino grande non presunse, mediante talc escrc.iz.io, 
valersi nella pace, rompendo le lcggi, spogli>ndo le provincie, usurpando 
c tiranneggiando la pattia e in ogni modo prcvaJcndosi; n~ aleuoo d'in· 
6m.a fortuna pcnsO di viola.re il sacramento, aderirsi agli uom.ini ptivati, 
non tcmerc il senato, o seguire alcuno tirannico insuho per potere 
vivere, con l'arte dclla gucrra, d'ogni tempo' !Arte della guerra, 337, 
Gilbert, U. 575). 

11.1. 'Dcbbe adunquc u.na citta benc ordinata vole.re che questo studio di 
guerra si usi ne' tempi di pace per e&e.rci%io e ne' tempi di guerra pe.r 
ncccssita e per gloria' (Arte della guecra, 338; Gilbe", ii. 576). 

113. '1:arme in dosso a' suoi Cittadini o sudditi, date da.Ue leggi, e dalJ'ordine 
non fcccro mai danno, anzi sempre fanno utile e m.aruengonsi le ci.tti 
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p.i:U tempo immac::,ulate mediantc queste armi ch.e sanza' (Ar.te della 
guerra, 348; Gilbert, ii. 585). On the th.eme of the milit.ia, see the 
noellent essay by Cennaro Sasso 'Machiavelli, Ce""re Borgia, don 
Mlchcletto e la qucatione della milizia', in Machiavelli e gli anticb/ e 
altri saggi (3 vols.; Naplca: Riccardo Ric<:iardi, 1987-ll), ii. 57-117. 

124. Discorsi, IL 4; Disccurses, 2$3 {revised). 

115. Discorsi, n. 21; Discourses, 341 (revised). 

1.16. Discorsi, u. 21; Discour.sesJ 216 (revised). 

u7. Discorsi, u. le; D/sccucses, 343 (revised). See also Discorsi, m. 10: 'Here 
it is to be considered with this true ex.ample how much m.ore .ca humane 
act full of charity is sometimes able 10 do in the spirits of men than a 
ferodous a:nd violent ac.t, and that often those provinces and those cities 
t.bat a.ons, wad.t"ke instruments, and every other human force have not 
been able to open have been opened by one example of humanity, of 
mercy, of chastity or of h1>erality.' 

118. l•torie, 11. 38, FH 100 (revised). 

129. La cagione dell'ordinanz.a dove la si truovi et quel cbe bisogni fare, in 1 
primJ scritti, ~3. 

130. In the Storie Fiorentine, Cu.icda.nilni does not absolve the Florcndn.cs' 
commissioners, nor Flo.rence f'benche e' commessari usassino ogni pos· 
sibilc diligeoza che questo non seguiss~ e molto di.spiacessl alla citta 
nostra'J. He remarks only that the Florentinca would have preferred to 
regain Voltcrca as rich and as neat as it was before the 1ebellion. See 
Francesco Guicciardioi, Storie Florentine, in Opere, ed. Em:Anuella 
Lugnani Scarano (Tucin: UTET, 1974), i. 86. 

131. Dell'asioo d'oro, in 11 teatro, 187-ll, Gilbert, ii. 761. 

13~. Discocso sopra Pisa, in 1 ptimi scritti, 403. In the Proem to the ordi­
nances which institutes the Florentine militia, inspired by 'M.acb.iavell_i 
though not written by him, thcce is no mention at all of conquest or 
even expansion as the aims for which the militia is instituted, but only 
of the necessity to defend the republic from external aggressions ('per 
poteBi difendcrc daUl inlmicl'I, and the need to 'restrain and correct the 
subjects' ('raffrcnare e1 coneggere i subditi'L see Militie Florentine 
Ordinatlo, in l primi scrltti, 450. The pcrocation which ends the spe,,cb 
of 1503 i.s a most eloquent appeal to IJberty as the overarching commit· 
mcnt wbicb should guide the deliberations of Flo:rent_inc&: 'll chc io non 
posso crcdcrc c-he sia, veggiendovi Fiorentini Ubeti et e,ssere nelle m-ani 
vostrc la vosua libcrd: alla quale credo che voi barete queJli re•Jl"tti che 
ha hauto sempre chi C nato libero ct dcsidera viver libe,ro' (Paro/I! da 
dirle sopra la provision• de/ danaio, facto un poco di Proemio et di 
scusa, in 1 prlmi scritd, 416). 

133. 'pcrcht ogni citti, ogni stato, debbe reputarc inlmlci wed coloro cbe 
posso.no spe.ra.rc di. potc:-rle occuparc el ,uo et da chi lei non si pub 
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difendtre. Ne fu mai ne signore oC rcpubblica savia che volessi tenere lo 
stato suo ad di_scretione d'altri o cbe, tenendolo, gliene paressi haver 
securo' (Parole da dirle sopra la provi,ioru, del danaio, in 1 primi scritd, 
41 3). 

r34. Dlscorsi ,. 34--

135. 'll quale rispetto era savio e buon.o: nondimeno e' non si debbe mai 
lasclare scorrere un male rispetto ad uno bene, quando quel bene faclJ. 
mente possa essere. da queJ mal.e oppressato' (ibid. m. 3}. 

136. 'Tanto che per non sapere somigliare Bruto, e' perdC insieme con la 
pauia sua lo stato c la reputazionc' (ibid. m. 3). For other lmpottant 
judgements on the conduct of Picro Soderin~ cf. ibid. UL 9; and 111. 30. 

r37. Ibid .. ,. to, Discourses, r38 (revised). 

138. Discorsi, 1. 18. 

139. morie, m. 5. 

14-0. '"e vcruna. cosa fa tan.to onore a uno uomo ehe di nuovo surga, quanto fa 
le nuove legge e Ii nuovi ordlni trovari da Jui. Queste cose, quando sono 
bene fondatc ct abbino in loro grandcua, lu fannu rcvcrendo e mirabile' 
U1 Principe, ch. 26). 

141. 'non ~ es.altato aleuno uomo t.anto in a.lcuna sua uion.e, quanto sono 
quegli che hanno con leggi e con istlruti refotma.to le repubbllche e i 
regn.c questi sono, dopo quegll che sono Stati lddil, i primi laudati. E 
perehC c' sono stati pochi che abbino avu.tO occasione d'i fa.do, e poeb.i.s ­
simi quclli chc lo abbino saputo fare, sono piccolo numero quelli che lo 
abbino fauo: c ~ stima.ta tantu quesra gloria dagll uomlni che non banno 
m.ai attcso ad altro ch.ea gloria, cbe non avendo possuto .fare una repub­
blica in atto, )'ba.nno fa.tta in iscritto;: com.e Arlstotile, Platone e molti 
a.Itri.: e' quali ha.nno voluro 01osuare al mondo, che se, come Solone c 
Licurgo, non hanno potuto fonda.re un vivere civile, non e mancato 
dalla lgnonnza loro, ma dalia impotenza di merterlo in atto' IDiscursu, 
florentinarum remm, in Arte de.Ba guerra, 2,75-6; Gilbert., i. 115 

(revised). 

14.2. "E quando pure la vi si avesse a crean: o a mantcnerc, sarebbe ncce.ssa:rio 
ridurla pill verso lo stato rcgio chc verso lo siato popol:u:e, acciocche. 
queglj uomini i quail dallc leggl per la loru insolcnzia non possono 
essere corretti, fusscro da una podcsd quasi regla in qualche modo 
lrcnati' (D.lscorsi, r. 18~ 

1.4 3. 'Na see ancora qucsto dtira.me.nto d.elJe. re,publ.iche vu.so il loro principio 
dalla semplice vlrUi d'un uo.mo, sanza dependere da alcuna legge che ti 
stimoli ad alcuna esecuzi.on.e' (ibid., m . ,, DiscoULSes, 388). 

144. 'I quall ordini hanno bisogno di essere fatti vivi dalia v!rtu d'uno citra­
dino, ii quale animosamente concorra ad escguidi conuo alla potenz.a. di 
qucglj che gli trapassano' !ibid. m. ,i To 1einforce his pojnt that tbe 
institution of the rule of law often demands ex.traordinary means, 
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Machiavelli cites the Bible: 'E chi lcgge la Bibbfa sensatamentc vedra 
Mols~ essere stato forzato, a volere cbe le sue leggi e cbe li suoi ordlnl 
andasscro innan.ii, ad ammazz:uc in.6niti uomini, i quali non mossi da 
altro cite dalla invidfa si opponevano a' disegni suoi' libid. m. 30). 

145. 'Oltre a di qucsto, sc uno e att.o a ordina.rc, non C la cosa ordinata per 
dunare molto quando la rimanga sopra le spalle d'uno, ma si bcne quando 
b rimane alla cura di molti, e cbe a molti stia ii mantenerla' libid. ,. 9). 
On the necessity to entrust the care of the republic in order to attain 
stability, see also the conclusion of the Discwsus floumtinarum rerum: 
'NE ci e altra via da fuggirc questl mali, cbe fare in modo cbe gli ordini 
della citta per loro mcdcsimi possino stare fer.mi; c staranno sempre 
lermi quando ciascbeduno vi avera sopra le mani, e quando ciascuno 
sapcrta quello cb'egli abbi a fare, e in cbc gli abbi a con.fl.dare, e che 
nessuno grado di citta.clino, o per paura di se o pe,r am.bizjone, abbi a 
desi.derare innovazione' (Arte della guecra, 277). In the Ritracto delle 
cose della Magna, however, Machiavelli remarks that matters which 
a.re commit.ted to many arc neglected: 'E.t pen:), se si vede che in una 
cipt.\ le cosc chc apartcngono a molti sono straccuratc, tanto piii debbe 
intcrvcnirc in una provincia' ti proni scritti, 530). 

5 The Passion of Liberty 
1. The Miscellaneous Works of Lord Macaulay INew York: Ha,pcr &. Bros., 

1899}. i. 69, 71, JJJ.. 

>. See C..rlo Curcio, Machiavelli nel Risorgimenio (Milan: Giuffrf, 1953), 
21-3. 

3. Luigi Russo, Machiavelli !Bari: Laterza, t949), 227-39. 

4 . Cf. Maurizio Viroli, For Love of Country (Oxford: Oxford University 
Press, 1995). 

S· 'pietas, per quam sanguine coniunetls patriaegue benivolum officium ct 
diligens tribuitur cultus' (De inventione 2. 53. 161). 

6. De offjcils 1. r7. S7· 

7. Ibid . •. 17. SJ. 

8. Ab urbe condita 7. 40: 'Omnes caritate cives . . . complexus'; and 2. 2. s: 
1nvitum se dice.re, hominis causa, Nee dicturum fuissc ni caritas rcipu· 
blicac vinccrct.' 

9. Thomas Aquinas, Summa Theo/ogiae, in Sancti Thomae Aquinatis 
Opera Omnia (Rome: Ex Typographia Polyglotte, 1897), 1a 2ae, Cl, 
al, 368. The text of Cicero that Aquinas discusses is from De invendone 
l, 53: 'Pietas, per quam sanguine coniuntis patrlaeque benivolum offi· 
cium et diligens trlbuitur cultus.' 

10. 'idem e.sse cum iustitia legali, quae cespicit bonum commune' (Summa 
Tbeologlae, 1-1ae, Cl, a.ID, 370J. 
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11. Piolemy of Lucca, De regimine prhlcipum, in R. Spiuzi (ed.), Divi Tho­
mae Aquinatis opuswla pbilosopbice (Totin; Mariotti, t9S4l, 299. 

12. "Magnificentius e.xp.rimi no.n potuit fonitudo cbatlutis, quam ut dicer· 
etur, Va.Iida est sicut morris dilutio. Quis cnim reslstU mon~ .fntres1 
lntendat Charitas vestra. Reslstitur ignibus, undis, ferro, Resi,titur pote$· 
tatibus, Reslstitur regibus: venlt U.D2 mors, Quis el resistltl Nlbil ilia 
lonrus. Propte1ea viribus ejus Charitas compaiata est, et dictum est, 
Valida est sicut mors dllutio. Et quia ip .. Cbaritas occidit quod fuimus, 
ut simus qu.od non cram.us; faeit in nobi., quamdam mortem dil.ecdo' 
(Augustin, Enauatio in Psalmum CXXI, in Jacques Paul Migne (ed.), 
Patrologj.a Latina (Paris: Gamier, 1845), xxxvu. 16>7. 

13. See Hans Baron, In Search of Florentine Civic Humamsm (2 vols.1 Prin· 
cc:ton; Princ.eton Univenity Press, 1988}, i. 114. 

14. Remigio de' Girolami, 1ractatus de bono communJ, in Marla C. De 
Matu:is, La teologia politico comunale di Remigjo de' Girowmi, 
(Bologna: Pitron, 1977), 8. 

1 s. Remigio de' Girolami, De bono pacis, in C. T. Davis (ed.), Remigio 
de'Gi,olami and Dante: A Comparison of tbeiL Conceptions of Peau, 
in Studi Dantescbi, 36 (19s9), 128. 

16. 'mctterci l'avcre e le pcrsonc, i.nfine a.ll'anima c a Dio' {sec Giampaolo 
Tognetti, 'Amaro la ~ttia piu cbc l'anim•. Contribute circa b genesi di 
un aneggiamcnto rcllg.ioso', in Stud/ sul Medioevo crlstlano o/ferti a 
Raffaello Morgben {Rome: htituto Srori.ca Italiano per il Medio Evo, 
1974), ii. 1014). 

17. lstoria di M. Poggio Florentino: 7!-adotta di Latino in Volgare da lacopo 
•uo f4liuolo (Florence: Filippo Giunri, 1s98), 35. 

18. 'Haec quidem docet sic diligere sanguincm, quod pro Christi nornlne 
puum Jit se ab omni nccessitudinis iUius complext1>us libetari; sic 
monct amici.tiam colere, quod animam suam, hoc est vitam tra.ns:ito.ria.m., 
pro etcm.a suorum amico.rum salute, si tamcn etemc sc non perdat, 
cxponar: sic imperat ~lriam rcmpublicamque defendi, ut civitates et 
omnes ad Dei glorwn conserventur' (Lene,: to Demctrio Cidonio, 18 (I) 
Feb. 1396, in Eplstolano di Coluccio Salutati, ed. Francesco Novad (4 
vob., Rome: Fo-aan.i, 189 1-19u l, ill. 109. 

19. 'Optimc autem societ.as hominum coruUDctioquc scrvabitur, si, ·ut quis,. 
quc edt conlunctissimus ita in cum benignitatis plurlmum conferetut' 
(Cicezo, De olficii< 1. 16. sol. 

10. 'debemus p.arentibus reverentiam.., B.liis d.ilectionem,. &atribus equalita-­
tem, cognatis amorem, p:relatis obedientiam, uxo.ri cas.titatem, et eunctis 
benivolentiam: patrie autem bee omnia et nosmetipsos debcmus. Ha.bet 
enim ill.a simul parentcs, filios., &aues, agnatos, amicos, coniugem, socios 
et nos ipsos. Ula nos creavit, il1a nos tuc.tur-, ad illa, quod prim.um est, 
originem trahim:us, qua re pre cun.ctis nobis esse cure debet" (Epistolado 
Coluccio Salu.tali, L 16-7!. 'Nulla enlm caritas est qui sit cum caritate 
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patrie comparanda; parentes, 6.lii, &atres, amid, agnati, a£6nes et cct.crc 
necessitudines quedam singula sunt et simul omnia collata nunus habent 
ipsa rcpublica' (ibid. i. 11); 'carius, que maior quam erga patri.a.m csse non 
debet in te.nis' (ibid. ii. 87}, 'patriam . .. cuius carltas non solum omncs 
necessitudines amplexa est, sed pteterit et excedit' (ibid. iii. 638). 

>1. See Alfred von Martin, Coluccio Salutati und das Humanisdsche Leben· 
sideal, !Leipzig: Teubner, 1916), n8. 

:u .. 'Thou knowest not how sweet is the Amor patriae: if such wouJd be 
expedient for the fatherland's protection or enlargement [sic!) it would 
seem neither burden.some and difficult nor a crime to thrust the axe into 
one's lather's head, to c.rush one's brothers, to deliver from the womb of 
ones' wile the premature child with the sword'. I am quoting from the 
translation by Ernst Kant0rowicz, The King's 7wo Bodies (Princeton: 
Princeton Unlversity Press, 1957), >45 . 

23. 'Primum igitur omni cura provisum est ut ius in civitate sanctissimum 
habeatur, sine quo Nee civitas esse Nee nominari ulla potest; deinde ut 
sit libcrtas, sine qua nunquam hie populus vivendum s:ibi existimavit' 
(Leonardo Bruni, Laudatio Porentinae urbis, in Hans Baron led.), Prom 
Petrarch to Leonardo Bruni (Chicago: University of Chicago Press, 19681, 
259, Eng. trans. in G. Groffith, J. Hankins, and D. Thompson !eds.), Tbe 
Humanism of Leonardo Bruni (.Binghampton, NY: The Renaissance 
Society of America, 1987), 169. 

14. Laudatio Po,entlnae urbl,, 262; The Humani•m of Leonardo Bruni, 174 
(revised!. 

25. 'ne quisquam patria se carerc put donec Florcntinarum .superstit urbs' 
(Laudatio f]orentinae orbis, 1511 Tbe Humanism of Leonardo Bruni, 
159). 

26. 'Nam et ipsa urbs eiusmodi est ut nichil ncque luculentius neque sp}en. 
di.dius in toto orbe terrarum invcniri possit' (Laudatio Porentinae urbis, 
2311 The Humanism of Leonardo Bruni, 135). 

2.7. 'sed potius suffi.cicntem autument ad totius orbis dominium imperium· 
que adipiscendum' (Laudatio f]orentinae urbis, 1391 The Humanism of 
Leonardo Bruni, r 43). 

18. Laudatio Poreatinae urbls, 248; The Humanism of Leonardo Bruni, 154. 

19. 'Oratio in funcre Jahannls Stro=e', in E. Baluzc and G. Manzi, MisuJ. 
lane.a novo ordine dige.s.'ta . .. er aucta, (Lucca: V. Junctinium, 1764t, 31 
The Humanism of Leonardo Bruni, 123. 

30. 'Oratlo in funere Jahannis Strozzae', 6; The Humanism of Leonardo 
Bruni, u -4. 

3 t . 'Non ti biasimel'O se di tc porgcrai tan ta virtu et fama che la patrla ti 
riceva et impongati pane de' suoi incarichi, et chiamcro onore essc1c cosi 
prcgiato da' tuoi cittadinl' tLcon Battista Alberti, I prlmi ue llbrl deUa 
famlglia in Opero volgarl, ed. C. Greison I.Bari: Laterza, 19661, 177-$; Eng. 
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trans., Renee Neu Watkins, Tbe Family in Renaissance Florence 
(Columbia, SC: Univemicy of South Carolina Press, 1969), 176. 

32. 'Dicono e savi ch'e buoni cittadini debono uapre.ndere la republic.a et 
soffrirc le fatichc deJJa pauia, et non curare le ineptie degli uom:ini, per 
se.rvire al pub.Lico otio et mantenere iJ bene di tutti i c.ittadini, et per non 
cede.re luogo a viziosi, i quail per negligentia de' buO.ni et per loro impro­
biti pcrvenerebono ogni cosa, onde cose ne publiche, ne private pill 
potrcbono benc sostenersi' (Leon Battista Alberti, 1 primi tre libri della 
famig/ia, 181, The Family in Renaissance Florence, 178). 

33. 'Noi in questo mezo, Batista ct tu Carlo, scgu.iamo con virtU, con ogni 
studio, con og.ni arte a meritare lodo et lam.a, et cosf appa.rccchianci 
essere utili alla republica, alla patria nostra' (/ primi trs libri de& {am· 
iglia, 284, Tbe Family in Renaissance Florence, 180). 

34. I primi tre libri della famiglia, 2831 The Family in Renaissance Flor<nce, 
179. 

35. 'Oa que.ste precede la pietii ne' padri, l'amore ne' 6gliuoli, la Carita de' 
parenti, la dilensione degli amici et ultinumente ii publico governo ct 
univers.ale salute della civile unione et concordia' (Matteo Palmieri., Vito 
civile, ed. C. Belloni (Florence: Olschki, 1981L 52-3). 

36. 'Le cose dunque che per loro medesime sono di.ricte et honeste, come C 
amare la virtii, difendere la patria, servare l'amicitia, in ogni modo si 
dcbbono fare, o comaodilo ii padre o no, ct etiandio se ii vietasse, cbc 
sare' contra all'uJlcio del padre' (ibid. s 6). 

37. 'La pieta della patria condusse Oratio Cloeles, nobHissimo c.itta.dino 
romano, a sostenere in su il suo glorioso petto rouo l'empito de' potenti 
ncmici ... Per qucsta civile pfoti Cunio con audacc animo nella divo,. 
ratiicc voragine a ccrtissima mo nc si gittO .. . ' (ibid. 124- 5). 

38. 'Nulla opera fra gl'huomini pub cssere pill optima cbc provederc alla 
salute della patria_, conservare la citti et mantenere l'unione et concordia 
delle bene ragunate multitudini' (ibid. 1o8). 

39. 'L'honore l'utilita et la gloria publica non debbe mai essete postposta pe' 
privati commodi, ne mai s.ara utile quello cbe, giovando a pochi, noceri a 
l'univcrsalc corpo dclla citti. Mold sono gloriosi pcrche non solo l'avere, 
ma ancora gli cx:lli, il sanguc ct la proptia vita hanno sprez.ato per salute 
commune dclla patria' (ibid. ll4). 

40. Discorsi, bk. I, Proem. 

41. Ibid. m. 6. See on this issue the very pertinent observations of Elena 
Fasano Guarini, 'Congjure "contro alla patria" c con,giurc "contro ad uno 
principe" nell'opera di Niccolo Machiavelli', in Yves-Marie Berce and 
Elena Fasano Cuarini !eds.), Comp/ors et conjurations dans /'Europe 
moderne (Rome: .Ecole Fran~ise de Rome, 1996), 2.1. and passim. 

4..1. 'E&egu.itc che le sono, ancora non portano altrl pericull chc ,i porti 1n 
natura del principato in se, perche divenuto cbe uno e tiranno, ha i suoi 
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naturali ed ordinari pericoli che gli arreca la tirannide, alli quali non ha 
altri rimedi che si slano sopra discorsi' (Discorsi, m . 6). 

43. Ibid. I. 58. 

44. Ibid. ,u. 461 Discourses, 523 (revised). l.n their translation or the Dlscorsi 
Mansfield and Ta.rcov completely alter the sense of Machiavelli's text. 
They render it as foUows: 'Whoeve.r reads the oration he ma.de against 
Publius Sempronius, tribune of the plebs . .. ', whe.reas Machiavelli refers 
to the oration made by Publius Sempronius: 'E chi legged la o.razione che 
gli fcce contro Publio Sempronio tribuno delta plebe . .. '. The Walker 
translation is also mistaken. 

45. ' ubi duac contariae leges sunt, semper antiquae obrogat nova'. ' An hoc 
dicis, Appi, non tcncri Aemilia lege populumr an populum reneri, te 
unum cxlegem essel' [Livy, Ab Urbe Condita 9. 34). 

46. Discorsi, 111. 4 7. 

47. 'A quest.a si crudel senten.za data contra ad una si no bile citla non fu 
cinadino ne amico, ecceuo che messer Farinata dcgli Uberti, chc si 
opponesse; il quale apertamcnte c senz.a alcun rispctto la difesc, diccndo 
non avere con tanta fatic,a corsi tanti pericoli, se non per poterc nclla sua 
patria abita.re, e che non era allo.ra per non volerc quello chc gil aveva 
cerco' (Tstorie, u. 7, FH s9J. 

48. 'Percht io non so quaJe cos.a s i fusse tanro sua (non eccettuando, non 
ch'aJtro, l'anima, chc per gli amici voJentieti da lui non fusse stata s-pesa; 
non so quale impres.:a lo avess.a sbigottito, dove queUo avesse conosciuto 
ii bene deUa sua patria' (Arte della guerra, 328, Gilbert, ii. 568 [revised). 

49. lstorie, m. 6i PH 111 (revised). 

50. 'penSO di adonest.are con una onesta cagione la disooesd dell'animo suo 
... Al che si aggiun.geva l'ignoranza di molti aJtri, i quail crcdcvano 
messer Corso per amor della patria muoversi1 tibid. n . 11; FH 73). 

S z. 'Si puO dire pill tosto che questi simili abbino fauo per am ore dell a patria 
chc della libcrta; la patria abbraccia in se tanti bcni, tanti affetti dolci, che 
eziandio qucgli che vivono sotto e' principi am.ano la patria, e se nc sono 
trovati moJti che per lei si sono messi a pericoli' (Francesco Gu.icciardini, 
Dlalogo del reggimento di Firenze, in Opere, ed. Emmanuella Lugnanl 
Scarano (Turin: UT.ET, 1974), 39). 

52.. 'e veggiendo da l' altro canto le virtuosissimc operazio'ni che Je istorie ci 
mostro.no, chc sono state operate da regni e da republiche antique, dai re, 
cap'itani, cittadin.i, latorl di legg.i ed aJt.ci che si sono per la loro p.atria 
affaticati' [Discor&i, bk. I, ProcmJ. 

53 . Istorie, vttJ. 19. 

54. 'Amo gcncralmcnte tutti gli uomini di quella, le leggi, Ji costurni, le 
mu.ra, le case, le vie, le chiesc et il contado, nC posso avere iJ maggior 
dispiacerc chc pensare quella avere a tribolare e quelle cose, cbe di sopra 
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dico, avere andarc in ruin.a' (Vettori to Machiavelli, 20 Aug. 1513, in 
l.etUre, 408; MF 153). 

s 5. '£ quando mai i padri non l'avcssero ricordat.a, i palagj pubblici, i luoghi 
de' magistrati, l'insegnc de' Ubcrl ordini la ricordano; le quali cose con· 
vieoe che sieno coo graodissimo disiderio da' cittadini cogoosciute. Quall 
ope.re volete voi che siano le vostre, che contrappesino alla dolcczza del 
vivcre libero, o cbc faceino mancare gli uomini de! disiderio deUe pre­
senti condizioni!' (/storie, n. 341 FH 92). 

56. 'Sempre ch' io ho potuto bonorare la patria mia, etiamdio con mio carico 
et pcricolo, l'ho latto volentieri: perche l'huomo non ha maggiore obligo 
nclla vita sua cbe con quella, dependendo prima da essa l'essere, et dipoi 
rutto quello che di buono la lortuna c la natura ci hanno concedu.to1 ct 
tanto viene a esserc maggiorc in coloro che hanno sortito patrla pilJ 
nobilc. Et veramente colui il quale con l'animo et con I' opera si fa ni.otico 
dclJa sua patria, meritatamente si puO chiamare pauicida, ancora che da 
quella fussi suto offeso' (DisC<Jrso, 3-41. Gennaro Suso has convincingly 
argued that Machiavelli's source is Plato's Crito, which had been trans­
lated into Latin by Leonardo Bruni and later by Marsilio Ficino. See 
Gennaro Sasso, 'll "celebrato sogno" di Machiavelli', in Machiavelli e 
gli andcbi e altri saggi 13 vols., Naples: Riccardo Ricciardi, r987-8J, 186-
94. 

S7. 'Niuno uomo buono rlprenderi mai alcuno chc cercbi difenderc la patrla 
sua, in qualunque modo sc la difcnda .. . perch~ quclla patria merita 
es.sere da tutti i cittadini amata, la quale ugualmente tut.ti i suoi citt.adini 
am.a; non quella che, posposti tutti gli a.Jui, pochissimi n'adora' (lstorie-, 
v. 8, PH 193- 4). 

s8. 'Quale adunquc puo essere malattia maggiore a un coipO d'una Rcpub­
blica, cbe la servitu! Quale medicina ~ piu da u.sare necessaria, chc quclla 
che da questa infermita la sollcvi! Sono solamcnte quclle gucrre gjustc, 
che sono necessarie1 e queUe armi sono pietosc, dove non ~ alcuna 
speran:u fuora di quellc. lo non so qual nccessita sla magglorc ehe la 
nostra, o qua.I pieta possa supe.rar que.Ua, che tragga Ja patria su:a di 
servitu' ifstorie, v. 81 FH 194). 

59. M be did for all major 6gures of Florentine politics, Machiavelli appends 
a few words of comment upon Rinaldo, but his words are not a.t all 
condemnation; 'He was a man truly honoured in all fortune, but he 
would have been still more so if nature bad had him born in a united 
city, because many ol bis qualities hurt him in a divided city that would 
have rewarded him in a united city.' (lstorie, v. 34). 

60. 'le quali voci dcttero materia ai nimici di c.alunniarlo, come uomo che 
arnasse piu ~ medesimo cbc la patrla, c piu questo mondo cbe qucll'al· 
rro' (fsrorie, vn. 61 PH 183). 

61. 'E quando era neccssario commuovcrsi contro a un potcntc, lo faccva; 
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come si vide in Manlio, ne' Dieci ed in altri chc cercorono opprlmcrla' 
(Dl.scorsi, ,. sS, Discourses, >s3J. 

62. 'Perch~ tuttc le tcnc e le provincie chc vivono libere in ogni partc, come 
di sopra dissi, fanno profitti grandissimi. Perchc quivi si vcde maggiori 
popoli, per cssere e' connubi p.iU liberi, phi dcsider:abili dagli uominj: 
pcrche ciascuno procrea volentieri quegli 6gliuoli che crede potere nutrire, 
non dubitando che il patrimonio gli sia tolro, e eh'ci si conoscc non 
solamente che nascono Uberi e non schiavi, ma ch'ei possono media.ntc 
la virru loro diventare principi' IDiscorsi, n . 2. Discourses, 18o (revised!). 

63. 'E' si debbe molti di voi ricordare quando Gostantinopoli fu preso dal 
turcho. Qucllo imperadore previde I.a sua ruin.a, chiamO e' suoi e ittadinL 
non potendo con le sue entrate ordinarie provedersi1 expose loro e' peri­
culi, monstrO loro e' rimedi: e·' se ne fec.iono beffe. La obscdione venne.. 
Quelli cittadinl che haveno prim.a poco stimato e' ricordi del loro signore, 
come scntimo sonare le artiglierie nelle lor mura et Ere.mere lo exercito 
de' nimici, conono piangiendo allo 'mperadorc co' grenbi pie.ni di danari; 
c' quali lui cacciO via, diccndo: "And.ate ad morire con cotesti danari, 
poicbC voi non bavete voluto vivere sanza epsl'" f Parole da dirle so pro lo 
provisione del danaio, in I printi scritti, 414- 1 st. 

64~ D/.scorsi, 1. SS; Discourses, 244- 5. 

65 . 'Fanno adunque queste educazioni e sl false interpretazioni, che nel 
mondo non si vedc tante republichc quante si vedeva anticamcn.tc; o~ 
per consequente ai vede ne' popoli tanto amore alla libcrtl quanto allora' 
(Disco1Si, n. 2, Discourses, 179). 

66. 'E cosi quelli cittadini, i quail lo amore della patria le leggi di quella non 
ritencvano in Italia, vi furono ritcnuti da un giuramento chc furono 
forzati a pigliare' (Dl.scorsi, 1. 11, Discourses, 140). 

67. 'Perch< se considerassono come la cl pcrmette la esaltazione e la difesa 
dclla patria, vcdrebbono come la vuolc che noi l'a.mia.mo ed onoria.mo, e 
prcpaJiamoei a esserc tali che noi la possiamo clifenderc·' (Di.scorsi, 11. 2 1 

Discourses, 278-9). 

68. lstotie, m. 11 FH .1 r 4--

69. Dlscorsi, ta. 4 r; Discourses, s Is trcvised). 

70. lstorle, vu. 4. 

71. 'la nacque sotto l'imperio romano, e nc' tempi dci primi impe.radori 
comincib dagli scrittori ad essere ricordata' (ibid. n. >J. 

72. ' come si vede chc e intenenuto all.a citt4 di Firenze, la quale per avere 
avuto il principio suo sottoposto aUo impcrio romano, cd essendo vivuta 
se.mpre sotto ii governo d'altrui . .. ' (Discozsi, i. 49). 

73. Ibid. ,. t. 

74. 6Vcro C chc io so che io sono contrario, come in molte aJtre cose, all'op­
pinione di quelli cittadini . . . ' (Letter to Francewi Gulcci>Idini, 17 May 
1521, in Lettere, 510, MP 336). 
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75. 'e se que$tO modo si fussc trovato pd.ma, non si .sa.rebbe fatta la guena 
contro ii re Ladislao, nc ora si farebbe quest,i conno ii duca Filippo; le 
quali si erano latte per demplre i clttadlni, e non per ne=siti' (lstorie, 
JV. I 4), 

76. Ibid. IV. >O; PH 166-7. 

77. lstotie, vu. 30. 

78. Ritracto delle cose del/a Magna, in T ptJmi &cdtti, >s-6. 

79. 'Intra rcgni bene ordinad c govemati a' tempi nostri e quello di Fra.n.cfa; et 
in esso si truovaoo infinite costltuzioue buouc doude depende la Ubertli e 
sicurd dcl re' {11 Prl.acipe, ch. 19p 'In esemplo ci e il regno di Francia, ii 
quale non vive sicuro per altro che per essersi quelli re obliga.ti a infinite 
leggi, nelle qu•li si comprcndt la sicunii di tutti i suoi popoll' (Discorsi, 1. 

t6J. See Giorgio Cadoni, Machiavelli: Regno di Francia • "principato 
cfvile" (Rome; Bulzoni, 1974}. 

80. Djsoorso, 4. 

81. 'io non so qua.le repubblica o modemo o antica le fosse stata supcriorc; di 
tanta vittii d'arme e d'b1dustria sarcbbc s·tata ripicn..a' {ls tode, Preface, 7). 

82,.. 'Oltra di questo, io voglio cbe r.u consideri come le .lingu.e non pos:sono 
essete semplicl., ma convicnc chc sieno miste con l'altre lingue. Ma 
queJla lingua si chiama d'una patda, la qualc couvcrtisce i vocaboli 
c,b'ella ha a.ccattati da altri nell'u.so suo, ct e si potente chr i vocabo.li 
accattati non la disordinano, mo ella disordina loro: pen:be quello ch'eJla 
rcca da alt:ri lo tira a se in modo che pa:r suo . ... E Ro.man.i, n_egl'ex.e:re:iti 
loro, non bavevono phi che due le.gioni ell romanl, quali erono eirca 
dodicimila persone, et dipoi vi bavevono ventimila dell'alrre oatloni. 
Nonclimeno, percbe quelli erano con Ii loro capi il nervo dell'excrcltu, 
perch.e militavono tutti sotto l'ordine et di.sc.iplina romana, te-neano 
qu.clli cxuciti il nome, l'autorita et clign_iti ro·m3.na' IDi.scorso, so). 

83. 'Et perche e' dicono che tuttc le li.ngue patde son bruttc s'cllc non hanno 
de! misto (di modo cbc veruna sarcbbc brutta), ma ellco ancora che quello 
che ha di esscr misto men bi.oogno e plil laudabUe, et scnza dubbio ne ha 
men bisogno la :fiorcntina' (ibid. 57-9). For the Scbola•tic sourc.es of this 
conception, 5CC Paolo Trovato's commentary on p. 58. 

84- Federico Cbabod, J.:idea di nazione (Bari; Lateaa, 196iJ, 6o. 

85 . 1German free cities] non hanno possoto pigliarc i custumi ne lranciosi ne 
spagnuoli .ne it.aliani,1 le quali mz:ioni tuue insiemc sono la conu.nela del 
mondo' (Di&oozsf, ,. 55). 

86. 'E vcramente dove non e questa bont8 non s.i puO spcrare nulla di bcne; 
come non si pub spcrarc nclle provincie che in qucsti tempi si veggo.no 
corrotte tome c la lt.U. sopra tutte l'alne; ed mcon, la Francio e la 
Spagna ell talc coaoziouc ritcngono parte' (ibid. r. 55). 

81. 'Vero e che le sono le opere loro ora in questa. p.rovineia piU virtuo:se ch.e 
in quella, ed in quella piu che in questa, secondo la forma dclLi cduca-
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zione neUa qualc quegli popoli hanno preso ii modo del vivere loro' (ibid .. 
m. 431-

88. 'Dico per t·anto che questi stati, quali acquistandosi si aggiungono a u.no 
st.at0 antique di qucllo chc acqu.ista, o sono deUa mcdesima provincia c 
della mcdcsima lingua, o non sooo. Quando e' sicno ~ &cilita grande a 
te.nerli, massime quando non sieno usi a viverc libcri . .. Ma qu.ando si 
acqu.ist.a stati in una provincia disforme di lingua, di costumi e di ordini, 
qui sono le difflcultia' tU Principe, ch. 3; Tbe Prince Bl. 

89. 'Io amo messer Francesco Guicciardini, amo la patria mfa ph): dell'anima; 
e vi dico questo per quelJa esperienza ch.e mi hanna data sess.anta 3nni, 
che io n.on credo che mai si travagliassioo i ptu difflcili articull che 
questi, dove la pace C necess.aria, e la gucrra non si puote abbandonare, 
et avere alle mani un princ.ipe:, che con fadea pub supplirc o alla pace sola 
o alla guerra sola' luttere, 619, /lfF 416 t,cvlsedll. 

90. 'Era mcsscr Benedetto uomo ricchissim.o, wnano, sevcro, amatore dclla 
Uberta dclla patria sua, ed a eui dispiaccvano assai i modi rirannici' 
Vsro,ie, m. 101. 

91. 'Di me non m'incrcsce, pcrchc quclli onori che la patria libera mi ha dati, 
la serva non mi put> tOrrc; e sempre mi dad maggior piacere la memoria 
dclla passata vita mia, chc non mi dara dispiaccre quclLa infelicit.a chc si 
rireril dietro ii mio csllio. Ouolmi bcne che La mia patria rimanga tn prccLa 
di poehi, ed alla loro supc1bia cd avarizia sortoposta. Duolmi di vo~ 
pcrcbt io dublto chc quclli mall che finiscono oggi in me, e comincian.o 
in voi, eon maggiod da.nni che non hanno pc..rseguitato me non vi perse·· 
guiti.no. Confortovi adunquc a fcrman l'animo conuo ad ogni infortunio, 
e ponarvi in modo ehe se alcuna cos.a avversa vi avvicnc, cbe ve ne 
avvemmno molte, cJascuno cognosca, innoccntcmcntc e senza oolpa 
vosm csscrvi avvcnurc' Vstorie, 111. 13; PH 137-8 (revised)J. 

91. Discorsi, 1. 36; Djscours.es, 199. 

93. Discorsi, 1. 36; Discourses, 199. 

94. 'ta quaJe ~ quando fus.se onorevolc peril privato, e al t-utto inutile per 
ii pobblico' (Ducorsi, ,. 36, Discourses, 199). 

95. 'Boon giudiz.io ccrto ~ staro qucllo de' nosrri revercndi consoli deU'Arte 
della Lana avcre commcs.so a voi la cura di eleggere un predica.tore, non 
a.I trim end che se a Pacchicrotto, mentre viveva, fossc stato duo iJ carico 
o a scr Sano di uovare una be.lla e ga.lantc mogl.ic a uno amico' (Lettere, 
518, MP 335). 

96. 1o ero in su1 ccsso qua.ndo arrivO ii vostro messo, c appunto pcosavo allc 
suavag,ame di qucsto mondo, c tutto ero volto a Agurarmi un predicarore 
a mio modo per Firenze, e fosse talc qualc piacessc a me, perch! in questo 
voglio essere caparbio come nellc altrc opp.inioni mie. E perche io non 
mancai mai a quclla repubblica, dove io ho possuto giovarlc, chc lo non 
l'abbi fatto, se non con le opcre, con le parole, &e non con le parole, con i 
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cennl, io non intcndo mancarlc anco in questo' !Machiavelli to Guic­
ciardini,. 17 May 15:11, in Lettere, 519-10; MF 3361. 

97. 'Quando io leggo e vostri tito.li di oratore di Republica c di lrati e 
considero con quanli re, duchi c principi voi avete aJue volte negociato, 
mi ricordo di Lysandro, a chi doppo tante vittorie e rrofei, fu dato la cura 
di distribuire la carne a quelli medesimi soldati a chi si gloriosamente 
aveva comandato' II.ettore, 524, MF 338-9). 

98. See the letter to Guicciardini of 18 May 1521, in Lettere, 525- 71 MF 
340-1. 

99. On deceidulncss one must read the well-known lines from his letter to 
Guicciardini of 17 May 1521: 'Quanto alle b~e de' Carpigiani io ne 
vorro misura con tutti Joro, perchc ~ un peuo che io mi dottorai di 
qua.lita che io non vorrei Francesco Martel.Ii per ragauo, pcrchc da un 
tempo in qua, io non dico mai quello che io credo, ne credo mai quel che 
io clico, c sc pwc c' mi vicn detto qualchc vo1ta il vcro, io lo nascondo &a 
tante b~e. che ~ difficile a riuovarlo' ILet1ece, 52>; MF 337). 

100. 11 Principe, ch. 26. 

101 . Discursus f]orentinarum re.rum, in Arte dello. guerra, :175, Gilbert, i. 
113- 14. 

101.. Lettere, 244,1 MP 135 . 

103. Lettue, 4371 MF 273 !revised). 
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